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The conference held in Athens on 11-13 September 2014 was the final activity conducted by the
CANEPAL team. The proceedings of this conference are presented in this volume.

CANEPAL has been co-funded by European Commission’s CULTURE Programme. The project
partners who implemented the CANEPAL project and produced its results are:

e Szabateri Neprajzi Muzeum - The Hungarian Open Air Museum (project coordinator), Hungary,

e PRISMA - Centre for Development Studies, Greece,
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e Museum Kresow in Lubaczéw, Poland,
* National History Museum, Bulgaria,

e Departments of Landscape Architecture and Landscape Management and Nature Conservation,
Estonian University of Life Sciences, Estonia,

* Federation of Museums of Agriculture and Rural Heritage — AFMA, France,

e Research Unit of Tourism & Cultural Economics, Department of Applied Economics, University of
Valencia, Spain,

e Cultural and Social Digital Documentation Laboratory, School of Sociology, University of the
Aegean, Greece.
We wish to thank all those who contributed to the successful completion of our project.

In particular, we wish to thank the Hellenic Folklore Research Centre of the Academy of Athens
and the Cultural and Social Digital Documentation Laboratory of the University of the Aegean for their
cooperation in recruiting speakers for the Athens conference; and the Hellenic American Union and
the Hellenic American College for hosting the conference and assisting with the practical aspects of its
organisation.

Finally we wish to thank cordially all the conference speakers and contributors to this volume, who
made the conference so interesting and this publication possible.

Fouli Papageorgiou
PRISMA - Centre for Development Studies

The Canepal Project - European Challenge and
Possibility

MIKLOS CSERI, Ph.D
Deputy State Secretary for Culture, Ministry of Human Resources,
former Director General of The Hungarian Open Air Museum, Hungary

Abstract

The international project CANEPAL: Culture and nature: the European heritage of sheep farming
and pastoral life is co-financed by the framework programme of the European Union, Culture 2007-
13. Institutions selected from 8 countries (France, Greece, Poland, Bulgaria, Estonia, Spain, Italy and
Hungary) carry out the programme jointly under the guidance of the Hungarian Open Air Museum,
Szentendre. The main goal of our programme is to raise awareness of the European heritage of sheep
farming and pastoral life and of its actual possibilities.

Sheep breeding in Europe has a history of several thousand years. During the past centuries
besides representing a significant sector of economy, sheep farming has also implied and does even
today a material and spiritual cultural heritage of extraordinary wealth.

The cultural phenomena created by the shepherds’ particular lifestyle close to nature and by
sheep keeping passed on their heritage and features easily recognizable and identifiable in music,
customs, clothing, farm architecture, dietary culture as well as arts and crafts Europe-wide.

This project argues that by shedding light on the culture of the pastoral activities at all levels,
we help a common and significant part of the European heritage to be sustained, while at the same
time artistic and crafts creativity can be encouraged, tourism may be promoted, the environmental
sustainability that is related to sheep farming enhanced, the social identity of upland areas boosted
and a revival of cultural activities sustained. Thus, the common cultural identity of sheep farming
territories may be strengthened, aided by a network of sheep farming and pastoral life museums
and interpretation centres, as well as publications, exhibitions and conferences, among other things,
aiming to raise awareness among the public and the ethnographic profession of the value of such
heritage.

Four years ago, when we have started this project we've had the aim to highlight and interpret
the common European heritage of sheep farming and pastoral life. It gave us the opportunity to speak
about common cultural elements in European level, although we pointed out differences on national
level in order to highlight the diversity of European countries, through a cultural similarity.

Sheep breeding in Europe has a history of several thousand years. During the past centuries it
was a significant sector of economy. Sheep farming has implied and does even today a material and
spiritual cultural heritage of extraordinary wealth. The cultural phenomena created by the shepherds’
particular lifestyle close to nature had an easily recognizable impact in music, customs, clothing,
vernacular architecture, dietary culture as well as arts and crafts Europe-wide.

Sheep farming has been declining and its social and economic value diminished during the second
part of the 20th century. The culture of shepherding has changed and is changing even more rapidly. The
life style of the sheep shepherd has not changed substantially in many European areas, the economic
and social environment has changed and the cultural background of this activity underestimated.
Notably, the social status of the shepherd has been substantially lowered, as the owner of the herd
is not usually the one who looks after the animals and shepherds them. It is characteristic that in
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many rural areas of Europe, women do not wish to marry shepherds, thus driving young men out
of this occupation. Young people did not favour shepherding as an occupation anymore due to low
wages, hard work and the isolation for a large part of the year. This threatens us with losing a rich
and important common European cultural heritage. With letting traditional knowledge of shepherding
diminishes, we are risking to lose the knowledge of ecologically sustainable management of natural
resources.

What can researchers, scientific people and museum curators do to stop this tendency? Our main
goal with this project was to show how important role sheep and goat breeding plays in environmental
protection, including maintenance of less fertile areas, bio-diversity, preservation of ecosystems and
water quality. Sheep and goat breeding in areas of poor soil quality is essential for the EU’s rural
economy. With conducting researches, organising exhibitions and conferences, publishing books
and DVDs our main goal was to reach and involve cultural professionals, stakeholders and even
wider public in a social dialogue, where contemporary questions of economic, social and ecological
sustainability of rural areas can be discussed. With creating educational programmes and developing a
computer-based serious game we tried to give ecological lessons to children and students, which can
bring valuable messages to our modern society.

Reaching these goals requires cooperation and joint work. It requires fostering the collaboration
between research centres, museums and educators. We need to go beyond regional and national
level in order to achieve creative synergies at European level. The participating partners came from
different areas of the cultural sector. Museums, universities, cultural, scientific and educational centres
worked together from several European countries, which provided the scientific basis of CANEPAL
project. Please allow me to name all the project partners:

— National Museum of History: Sofia, Bulgaria

— AFMA - Federation of Agricultural Museums and Rural Heritage: Paris, France
— Muzeum Kreséw: Lubaczéw, Poland

— PRISMA Centre for Development Studies: Athens, Greece

— Institute of Agricultural and Environmental Sciences, Estonian University of Life Sciences: Tartu,
Estonia

— Cultural and Social Digital Documentation Laboratory, School of Sociology, University of the
Aegean: Mytilini, Greece

— Research Unit of Tourism and Cultural Economics, University of Valencia: Valencia, Spain
— Hungarian Open Air Museum: Szentendre, Hungary

Networking and cooperation with institutions beyond the partnership of the project was a major
effort for partners. Every partner created network of ethnographic and rural heritage museums, cultural
associations and other cultural operators in rural areas at national level, and involved ethnographers
and other professionals to the project in order to exchange experiences and knowledge, and to
encourage an intercultural dialogue during transnational workshops and conferences.

Let me speak briefly about the main results of CANEPAL project. The first part of CANEPAL project
was dedicated to scientific work. Every partner conducted systematic and interdisciplinary research
and documentation on a wide spectrum of themes that relate to the cultural heritage of sheep farming
and pastoral life across Europe, such as:

1. Handicrafts based on the products of the sheep
. Architecture related to sheep farming activities
. Pastoral life: Everyday life objects, life-styles

. Transhumance routes

. Landscape and sheep farming

A U~ WN

. Cuisine based on sheep products

The Canepal Project - European Challenge and Possibility
MIKLOS CSERI

7. Oral tradition, myths, legends, celebrations, music and songs
8. Traditional food technology
9. Pastoral life in art

10. Rural economy based on sheep farming

Every partner had the task to summarise the results of the researches on the theme they
coordinate. Then a new period had started: we needed to show our results to the wider public.
The scientific reports were used as the basis to construct the further concept of exhibitions, core
publications, games, educational programmes, virtual museum and other project products. From the
first time our goal was to disseminate the results to cultural professionals and stakeholders of cultural
development in rural Europe. In order to provide access to all our results, we made the majority of
project products freely available on the internet. In the official CANEPAL website everyone can search
in the inventory, and can download the electronic version of researches and core publications. With the
virtual museum we created an online collection of exhibited items, and provided access to the content
of thematic exhibitions for wider public without regard to age and location.

The best way to present our scientific results and cultural heritage of pastoral life is organising
exhibitions. The "Inexhaustible Wealth - the Oral tradition and shepherds music in Europe”
was the first thematic exhibition in CANEPAL, which was opened in March 2013 in Bulgaria. It was a
pleasure to see how the “thematic research” became alive and involved visitors to discover pastoral
songs, tunes, tales and legends. The exhibition aim was to seek answers to the question why the
intangible cultural heritage of shepherds in Europe is valuable, why it is crucial to study, store and
interpret in order preserve its value.

The exhibition was followed by the others:

“"In Harmony with Nature. Pastoral Life in Europe” in Poland, presented the peculiarity and
wealth of pastoral culture, which is strongly rooted in European culture as far as annual and everyday
lifecycles are concerned.

"Shepherd’s routes. Transhumance between the Pyrenees and the plains of Gascony” in
France tells a story on the “race” for grass, and takes everyone on a journey in space and time, going
from the plains to the mountains and back.

The Estonian exhibition entitled as "Let my sheep walk far and wide. Sheep landscapes in
Estonia and Europe” showed how shepherding has influenced the landscapes in Estonia and more
widely in Europe. Beyond the exhibition the curator team made an exciting outdoor experiment to see
in real time how sheep can change the appearance of an overgrown area.

The Greek exhibition themed "The Sheep. Celebrating Pastoral Life. Architecture and
Art” mixed and combined two thematics — Architecture and Art - in order to present aspects of the
European pastoral heritage that derive from mythology, symbolisms and contemporary architecture.

We had another Greek exhibition in Lesvos, focused on the two major sheep products - milk and
wool - and presented their traditional processing methods and also the handicrafts made of sheep and
goat raw material.

The Hungarian thematic exhibition "Lamb in the kitchen” opened its doors as the last thematic
exhibition in April 2014 in the Hungarian Open Air Museum. The main purpose of the exhibition
was to present the wealth of sheep-based cuisine in European countries. More than 100 objects
were displayed, and 3 contemporary pieces of art were exhibited too. An interactive dining table
with multimedia content and a film montage showing the most typical mutton dishes from Europe
encouraged visitors to discover more of this rich culinary tradition.

The international exhibition, "The non-silence of the lambs" in Hungary is the synthesis of
the thematic exhibitions. It links the past with the present, reveal the rich common heritage that has
been developed around the sheep and shepherds in rural Europe. The scientific scenario is based
on the 10 thematic research reports conducted in the framework of CANEPAL project. Instead of
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putting the thematics next to each other the international curators’ board agreed to create a storyline,
which shows how the “reputation” of shepherds changed from the 19th century till 21st century.
The exhibition displayed more than 300 museum objects and art works from more than 30 cultural
institutions (museums, archives, libraries, universities) from many European countries.

All exhibitions used digital technology (audio-visual materials, multimedia contents and e-exhibits)
in innovative ways to support interpretation and visitor experiences. These techniques created a new
set of relationship between objects, knowledge and visitors and exhibition halls became places of
exploration and discovery. Digital technology was also used in other project products.

On the basis of the new methodology of Game Based Learning (GBL) we created a “serious game”
which was designed with the idea of achieving learning outcomes. With the serious game we tried to
raise interest of children of school age to discover the cultural heritage of pastoral life, and learn the
social and economic aspects of shepherding in an entertaining way. The game was developed to use
as an experiment, and it is balanced in respect of education and entertainment. Players can use their
figures to combine into new figures, creating a maintainable mini eco-system within the bounds of
the playfield.

We also created a virtual environment of sheep-centred heritage (what we called VESH),
with the aim to offer a multi-dimensional environment to virtual visitors. It contains a database of
cultural objects, a virtual museum and the virtual representation of core publications, such as Pastoral
music DVD, virtual map of transhumance routes in Europe, and an online cookbook with mutton-based
European dishes. All the core publications are available in printed version as well.

Although the project ends and we are closing a four-year long intensive joint work, we believe the
results and the connection between partners will be kept alive. Europe’s common and diverse heritage
plays a key role in sustainable development. We believe that cultural heritage of sheep farming
can provide the models for sustainable environmental management through traditional ways and
techniques. We hope that the joint work focusing on sustainable development and cultural heritage,
which had started with Cult-Rural, continued with CANEPAL, will be able to start a new European
project again.

On behalf of the project leading institution, the Hungarian Open Air Museum please allow me to
say a big thank to all our project partners, who participated in CANEPAL:

Fouli Papageorgiou, Louisa Karapidaki, Demetris Mylonas, Eleni Kolovou - PRISMA - Centre for
Development Studies: Athens, Greece

Leonora Boneva Ph.D - National Museum of History: Sofia, Bulgaria

Pierre del Porto, Eduard de Laubrie, Vanessa Doutreleau - AFMA - Federation of Agricultural
Museums and Rural Heritage: Paris, France

Stanislaw Makara, Barbara Woch, Janusz Mazur - Muzeum Kresow: Lubaczoéw, Poland

Henri Jarv, Kardi Kask, Kalev Sepp - Institute of Agricultural and Environmental Sciences, Estonian
University of Life Sciences: Tartu, Estonia

Sotiris Chtouris, Eleni Liva - Cultural and Social Digital Documentation Laboratory, School of
Sociology, University of the Aegean: Mytilini, Greece

Raul de Arriba, Maja Barac - Research Unit of Tourism and Cultural Economics, University of
Valencia: Valencia, Spain

Zsolt Sari, Tamara Faar - Hungarian Open Air Museum, Szentendre, Hungary

Sheep and goats: Return to Locality

Dr AIKATERINI POLYMEROU-KAMILAKI
Former Director of Hellenic Folklore Research Centre of the Academy of Athens, Greece

Abstract

Sheep and goats are often mentioned in sayings of shepherds; wishes of prosperity and good
luck include pastoral references and use sheep and goats in a symbolic way. Herds are usually mixed
and make use of each species characteristics such as the ability of the goats who lead the herd while
grazing by exploring the terrain and the male goats’ skill for searching water. In the Gospel of Mathew
(xxv 31-46) the separation of the herd in calm and obedient sheep from the restless malevolent goats
is a strong symbolic reference about distinguishing good from evil for the pastoral populations — in
Greek, the phrase "separating the lambs from the goats” actually means separating the good from the
evil. There are many sayings that still survive about the fierce force of the goats on the landscape and
vegetation as well such as “"a wise man never makes his goat guard the vineyard”. All these traditional
sayings that carry on until nowadays are a proof of the close connection of these two species in a
common farming system in the past.

A complex nomenclature for sheep and goats adds to the strong connection between the animals
and their shepherds; age, colour, ears’ shape, number of birth and physical characteristics result in
a long list of names and adjectives. Several indigenous breeds of sheep still exist in different parts
of Greece in small populations, although goats in Greece come mainly from Italian and Maltese milk-
producing breeds.

The value of the designation of origin for Greek products has only recently been recognised by
stakeholders. The production of local products by specific breeds is however a priority today. The field
of ethnology and folklore studies can provide a connection between pastoral economy, the notion of
locality in sheep and goat based products and the term “Intangible heritage” as defined by UNESCO
in 2006. Focus is drawn on the potential of local economies and small units in areas that a special
micro-climate can provide distinguished characteristics to the products. By using traditional methods
and techniques sheep based products gain added value that is rewarded by consumers in search for
quality and cultural content defying globalisation trends. The countries of south Europe favoured by
the climate and soil conditions have a great potential concerning locality. Pastoral heritage can be a
guide for the future development of pastoral economy and policy making based on the incorporation
of tradition in the methods of production.

Apvia kai karoikia. Aiyonpoparorpogia.
EnioTpo®n oTnv TOnNIKOTNTA

«Apvid, KaToikia,

moid, v’ adeg, yaunpol,

‘Yeia, duvaun, ypooia

kI an’ ouAa Ta kaAd. Ki 7’ xpov’...»

Me auTh TRV anAn guxn, naidia kai eVAAIKEG KTNVOTPOPOI o OAN axedov Tnv EAAGda, yidpTalav
Ta XpioToUyevva Kal unodExovTav To VEOo €Tog, To Bpadu TNG MNpwToXpovIdcg, OTIG NOIPEVIKEG EYKATA-
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oTdoeig Toug (BAaxokaAuBo, ypéKI, KAToIKIA, Kovakl, katouva, TapdTtoa K.d.)! kaBwg €ppixvav oTnv
€oTia XAwpd noupvapia. Av auta «npitaiavayav», dnAadn kaiyovrav pe 8dpuBo, npooiwvilovrav
KaAn xpovid yia Tnv avanapaywyn Tov konadiwv. ToTe éAeyav: Onwg nndder To kAapi va nnddve 1/
apvakia kai Ta kartoikia®. Na gival dnAadn {wnpd Kal uyin Ta VeoyEvvnTa apvida Kal Kataoikia Kal kaTta
npoTiynon va €ival BnAukd, o avTtiBeon Pe Ta naidid, Nnou Ta NPoTIHOUV apoevikd (6nAukd apvid kai
apoevikd naidid, Koivi nNapoIuIakr) EKQpacn).

Me Tnv idia payikn avtiAnyn «0tav onuadeuav Ta {wa (Ta npduara) or’ auTid yid va avayvwpifovrai,
Enaipvav T’ arnokouuaTa Kai Ta EppIxvav o€ TPEXOUUEVO VEPO (BpuUaon, pELA) LIE TNV EUXN: ONWG TPEXE!
TO VEPO, va TPEXOUV Kal Ta npauara» (ta yidonpoBara)3.

H aiyonpoBatoTpo®ia* otnv EAANGSa aoknBnke €ni alwveg, kal eEakoAouBsi va aokeital, KaTd To
noiuviako ouoTnua (edpaia i vopadikn) Ke xpron BooknG, unod TNV ENITAPNON KATA Kavova MnolPEvwV-
Bookwv®, 0 KOIVOXPNOTOUG I Kal ISIWTIKOUG BOOKOTOMOUGE Kal QEUTEPEUOVTWG O TeXvNTa AgiBadia.
Mpooapuoouévn aTIG e3APOAOYIKEG KAl KAIMATIKEG CUVONKEG TNG XWPAG HAg, aglonoiwvTag akaAAIEPYNTEG
EKTACEIC KAl UMOAEIYUATa TNG QUTIKAG Napaywyng, nou AdAA®wG Ba €usvav avekJeTAAAeuTa, n
alyonpoBatotpogia anoteAei Tov NAéov napadoaiakd KAAdo Tng eAANVIKAG KTnvoTpogiag’. Eival puaiko

1 371€. A. 'HueAog — Aikatepivn MoAupépou-KapunAakn, Mapadooiakog UAIKOG Biog Tou eAANvikoUu AaoU (EpwTtnua-
TOAOYI0), ABriva 1983, ga. 84-104. BA. kal Anu. AoukonouAog, Moiyevika TnG PoupeAng, ev ABrvaig 1930, o. 24.
2 . A. Méyag, ZntiuaTta EAAnvIKAG Aaoypagiag, TeUxog 3, 0. 43). AvaTunwaoig [Tpiwv TeuXwv-avaTtunwyv and tnv
Enetnpida Tou AaoypapikoU Apxeiou, 1939-1949], ABrival 1975. ZTnv nep. MNapapubiag OsonpwTiag TnG Hngipou
navw oTnv KouAoupa Tng MpwToXPOoVIAG N VoIkoKupa «@TIaxVEl €iTe Pe Tn BeAdva Tou nAegiyaTog eite pe EUAO TO
MavTpi, yidia, npdBara, akoun kal Tnv aAaTtapid... AuTn Tnv naipvel €va BnAukd Tou oniTioU, cuvrnBwG N yuvaika n n
konéAa Tou oniTioy, ... Eekivael vixTa npiv akopn o T¢oundavng avoi&n Tnv nopid (€€0d0) Tou pavTplou, TV avoiyel
MOVN TNG, £XOVTAG aTNV aykaAia TnG TOUPEG Noupvapl, Nou TIG EKOYE POvVN TNG... Mpoxwpei kaTt’ eubeiav oTnv ywvia
TNG KaAUBag, Npog TNV PwTIA aKoUuKNndAsl TIG TOUPEG Kal UOAE! V' avayouyv... MeTa eUxeTal: 60a NpdTG-npouTs, TOoa
apvid kai kaToikia. Tnv kouAoUpa Tnv Balel 0To KEPATO TOU YKESEUIOU (Tou Kplapioy, nou odnyei To konadi) Kal Tnv

Tpwyel 0 Bookog» (KévTpo Aaoypagiag, xeipoypago ap. 3000, 1966, oo. 66-68).

3 ZTEQ. A. 'HueAlog - AikaTtepivn MoAupépou-KapnAakn, NMapadooiakog UAIKOG Biog Tou eAAnvikoU Aaou (EpwTnua-
TOAOYI0), ABriva 1983, oa. 84-85.

4 Eival o onuavTikOTEPOG KAGd0G TNG {WIKNG Napaywyng Kal CUMUETEXEl kaTa 32% oTnv akabdapiotn a&ia Tng, evw
100.000 nepinou OIKOYEVEIEG £XOUV WG KUPIA anacxoAnon Tov KAado auTd. STn Xwpa Pag EKTpEPovTal 9 ekar. npo-
Bata (10.0%) kai 5.1 ekaTtop. Aiyeg (45.0%). [ETnv E.E. - 25 ekTp€povTal nepinou 90 ekaTtoppupia npoBaTosidwy
kal 12 ekaToppUpia alyosidwy, n onoia €ival Kal n HeyaAuTePN NApaywyog, €10aywyeag Kal KaTavaAwTng alyonpo-
Beiou kpéaTtog. H napaywyn yailakTog nepiopiletal kupiwg otnv EAAGda, Tnv ItaAia, Tnv MopTtoyaAia, Tnv Ionavia
kal Tnv FaAAia. H autdpkeia Tng E.E. og npopeio kpeag eival nepinou oto 80%, v TNG XWPAG Kag oTto 86% ]. ZTnv
XWpa pag napayovtal 700.000 Tovol npodReiou kal 470.000 Tovol yidivou yaAakTog and Toug onoioug To 90 % Tou
npoBeiou kal To 80,0% Tou yidivou TupokopeiTal. Kata 75% napayovTal JaAakda Tupld nou Kupiwg eivalr ®ETA yia
TNV onoia ekTIPATAl Pia napaywyr nepi Toug 110.000 Tovoug. MapayovTal napadoaciaka npoiovta, NoAAd anod Ta
onoia €ival Mpoiovta Ovopaciag MpogAetoewg (MOM: pe kupldTePO To Tupi DETA, nou Bpiokouv a&idAoyn B€an oTIg
ayopég Tou EowTepikou kal Tou EEwTepikoU.

5 O Bookdg (NIOTIKOG, PoyIaopévog, BaATdG, TOoNAvog, TooNAvog Pe poya K.a) yia Tnv Bookr Tou noiyviou (6Tav o
1010KTATNG €iXE NOAAG alyonpoBata) npooAaupavoTav «and STaupou (14 ZenT.) kal TEAEiwve Tou AAAoU STaupou»
(AoukonouAog, Molpevika, 6. n., 0. 13). =Tnv 'Hneipo n «poya» diapkouae and «Ai Mwpyn ¢’ Al AnunTen» (KA,
X®. 2030, 0. 20, 1953). MN.x. otnv AITwAia Tnv poya o MIOTIKOG TNV £Naipve «oeg €idog 1 o€ xpruaTta. EKTog an’
pdya o Toonavng énaipve Tn @akva (= TpoPn) kai Tnv nodeoid Tou (unodnuaTa). H nodecid kooTilel TO Mo MOAU
oTOV aQevTIKOe» (AoukonouAog, Molpevikd, 6. n., 0. 13). Q¢ Bookoi NnpocAapBavovrav GTwXoi, oppava, EEvol kal
BewpolvTav NapakaTiavoi, wg nioTikoi; (PpTwxoi, opPpava K.a).

6 H gvoikiaon BookoTonwv (NaxTwia), nou avikav oTnv KoIvoTnTa, € JovaaoThpIa ) o€ IBIWTEG YIVOTAV HE apoipr) Tou
1010kTATN (BOOKNOTPO, BOOKIATIKA, VOUI, NAXTOG, TOMIATIKO, XEIMAdIATIKO K.a). MN.x. atnv Kahookonr Mapvacoou «Ta
KoIvoTIKa AIBadia poipalouvTav cUP(pVA e ToV apiBuo Twv NPoRATwV O NEPIOXES, TA «TOIYPEKIA» f «HoIpadia».
Se kaBéva TolypEKI pixvovTav pia oTpolyka and pia napéa» (KA, x@. 1488, o. 45, 1928). =1n Bepdikouoa EAaoc-
oovag «OVTa €PYXOVTav ou KIpOG, avTagwvopaosTav oUAol ol T{ioupnavapaiol ¢’ koivoTnTa kai poipalayl Ta pavrpia
Paikapia - eaikapia» (KA, xe. 2933 A’, 0o. 57-58, 1964). Tn AfUVO Ol KOIVOTNTEG €iXav «KOIVOTIKOUG HEPASEG»
Kal €kaoTog avaAdywg Tou noidviou Tou €dive anod €va ) dUo «kouAunavia» (apvid) oTnv ekkAnaiav f KoivoTnTa»
(KA, X¢. 2143, 0. 1954).

7 Euayyehog ©. Kapapaveg, Opydvwon Tou XWPOU, TEXVIKEG Kal TOMIKA TaAuTOTNTA oOTa KomaTtoapoxwpla Twv
peBevawv, unelBuvn €kdoong-npoAoyog Aik. MoAupépou-KaunAdkn, emipéAeia Mav. I. KapnAakng, Ano to EBviko
Tunoypageio, ABriva 2011, oegA. 432.
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va ouvdgetal pe Tnv pubBoloyia, Tnv €Bipgoloyia, Tn AatpeuTikn {wn Kai TIG Napadooelig, TNV TEXVN,
TOV SIaTPOPIKO KWJIIKA KAl TNV €6a0@AAIon Np®TNG UANG yia TNV KAAUWN TWV avaykwv o€ evduon Kai
0IKOOKEUN (UPAvVTIKM) TWV OPEIVOV KUPIWG NANBUCH®Y, NOU TNV dOKOUVS,

Ta noiuvia-konadia (korn, voun, opdn, €xvn, koupddi, apvokonr, (UyoUpPOKON:], KPIapoKorr,
Tpaoukonn, Toaykadokonado, yalapokonado K.a.)° €ival ouvABwWCG WIKTA Pe avaloyia nepinou 70%
oe npopata kal 30% oe aiyeg, Xwpig va anokAegieTal n ouykpotnon konadiwv Povov and aiyeg, eve Ta
konadia Twv NpoBAaTwv NePIAAPBAVOUV NAVTOTE, £0TW KAl EAAXIOTO, apiBud alywvio, v €idel odnyou
TWV NPoRATWV PE PNpoaTapn Tov Tpayo. O Tpayog ival €€ aAAou ekeivo To {wo nou avalnToucoe nNnyn
vepoU yia To MOTIONA TOU MOIYVIOU Kal TNV €yKATACTACN TOU HOVIHOU R MpocwpivoU OIKIoHoU TwV
NoIPEVWY, oUNPWVA HE TIG KATaysypappeveg napadooeictl. Beaiwg kal evrtog Twv noldviwnv yiveral
XWPIoNOG Twv {wwv avaloya pe Tnv nAikia, To €idog, Ta xapakTnpioTika. H enitipnon avaribeTal
avaAdywg aTov npoBardapn, Tov yiddpn Kal €I0IKOTEPA OTOV apvdpn, Tov {uyoupidpn, ToV yaAapidpn,
TOV OTEPQAPN, TOV KpIapd 1 Tov BeTouAidpn, TOV Tpayidpn, TOV KaTtoikdpn. Tnv ENITAPNON TwV dly®v
TOU WIKTOU konadioU €ixav ouxvd ol YUVaikeg!2.

E€aipeTiko evdlapépov napouaialel n TEPACTIA MOIKIAIQ OVoUaciwV TwV {wwv avaloya Pe TNV nAikia,

8 STEQ. A. 'HueAlog — AikaTtepivn MoAupépou-KaunAdkn, Mapadoaiakog UAIkOG Biog Tou eAAnvikoU Aaol (EpwTnua-
TOAOYI10), ABriva 1983, oo. 84-104 (Moipevikn {wn).
9'0.n., 0. 83

10 STov €UpWNAIKO XWPO MWIKPOG apIBUOC alywv XPNOIKEUE yia TNV GUYKPATNON EVWHEVOU Tou KonadioU aAoywv,
Ta onoia pnopoucav va odnyrnoouv O OUYKEKPIUEVO HEPOC. H eupewg diadedopévn avTiAnyn HETAEU Twv
€UPWNAIWV aypoTwV OTI N dIaTAPNON Aly®V o€ €va Konadl BoosIdWY ENEVEPYEI EUEPYETIKA OTNV YOVIMOTNTA TOUG
Kal anoTpenel TNV anoBoAn Twv gupplwv dev yvwpilw nold €Efynon Wnopei va €xel. Aiyeg BewpouvTtav €niong
QUAaKeG Bnoaupwy, ONWG avTioToiXwG oTNV EAANVIKN napadoon @idia PHEYAAd f KOTEG HE Ta KAWOOOMNOUAA KaBwg
Kal olwvoi KaAng TuxnG. 'ETal n vign nou Ba cuvavTtouaoe, ByaivovTag anod Tnv eKKANcia, YETA Tn OTEWN, KaToika
BewpouvTav kaAoTuxn. ANAG Kai yia KGBe apxr €pyou, Ta&idi ) onUAavTIKr GuvavTnon, To cuvandavTnua Pe KaToika
BewpouvTav KaAdg oIwvog.

11 Aikaterini Polymerou-Kamilaki, Water Management in Myths and Legends of the Greek People, Narratives across
Space and Time. Transmissions and Adaptations, Proceedings of the 15th Congress of thw International Society
for Folk Narrative Research (June 21-27, 2009 Athens), oo. 1-21. EidikdTepa 0. 11. BA. kai Aikaterini Polymerou-
Kamilaki, «Mnyég, udpaywyeia, oikiopoi. Biol napaAAnAol atnv 1oTopia kai oTiG Napadooeig». MpakTika cuvedpiou
«To vepd nnyn {wng, Kivnong, kabappoU» Mouaegiov EAANVIKNAG Adikng Téxvng, ABriva 1999, oo. 171-188. Avapepw
€vOEIKTIKG napadoon ano Ta MpduavTa: «To Xwpl1d pag ATav XTIoKEVo npiv anod To 1821 otn B€on «XpnaToUg» nou
AeyoTav PETOXI. =Tn B€0n nou €ival orjPepa To Xwpld anod To PETOX! eBookoucav Ta yidonpdBarta. Edw oTto 3acog.
Mia pépa €va Tpayi kabwg Bynke anod Tnv natouAid (AOXHN) €iXe Ta YEVEID TOU BPEYHEVA KI AUECWG O T{ONNAvNIES
Bpnkav To vepd Twv Mpapavtwy. AQou Bpednke To vepd apxioav ol T{opnavndeg olya-olya va xTilouv KaAUBEG».
Kévtpo Aaoypagiag, xeipoypago ap. 2302, oo. 582-583 (MpauavTta, ‘Hneipog, 1959, Anu. B. Oikovopidng). Kai
AikaTepivn MoAupépou-KaunAdakn, YdpokivnTteg BloTexvieg aTo BeAeaTivo, nep. Ynépeia, MpakTika Tou A™ ouvedpiou
«®epai-BeAeoTivo-Priyag, ABriva 1990, co. 161-325. 3TiG 00. 297-299 nEvTe OXETIKEG napadooelc. H nalaioTepn,
KaTaysypappavn To 1881 eival n €€ng: «EIGg Tov Kalpov ekeivov, ol dinyrnen o cuvodelwv e aPpeAng IEPeUG, EBOOKE
€vag Toonavng To MoidvIOV Tou €1G Ta Bouva €dw YUpw [oTo BeAeoTivo]. 'HTav kalokaipi kai diywoluaoav Ta {wa. 'EEapva
BAEnel piav nuépav OTI Ta yidia Tou epaivovTo noTiopéva. Mol kal nwg dev NEeupev. ENpooeEe ki GAANV nuépav kai
€ide Tov TpAyov va oKUPTN XapnAa €ig Tnv ynv. Eixe Bpel vepd kai €nivev, €nivev axoptaya. Balel T'auTi o mioTIKOG
TNV YNV, €Kei Nou €ide OKUPKEVOV TOV TPAYOV Kal akouel va KoxXAGZn To vepo. Kaveig dev Eeupev ano nou ripxovrav
EKEIVO TO VEPO TO KPUMMEVO Kal Mou ennyaive. "HBEAE va To KPaATron Ki €KEIVOG HUCTIKO. AAG €KEI NMOU EOKUPTE KI
auToG va nir) Tou NEPTEI OTO VEPO N PAOYEPQ. Z€ AiYEG NHEPEG N PAOYEPA TOU EPEUPEBNKE KATW OTOV NAATAvVO (€IG
Tov nNAAtavov napd Tnv Aigvnv Tng Ynepeiag — onuepa Ke@aldBpuoo). To pabaivel o aydg (=o ToUupkog apxovTag
TNG NEPIOXNG). ZNnNTa va padn nolavol ATov N pAOYEPA Kal NWG EUPEBNKE ekei. MaBaivel anod Ta NoAAG Nwg n pAoyEpa
nTav Tou Toonavn. AiaTalel va Tou ToV PEPOUV UNPoaTa Tou. Tov eEeTalel kal Pabaivel Nwe Tou ENECeV N GAoyEpa
€KEI NOU £0KUWE va nif ano To VEPO Mou eixev eUpel To Tpayi. O aydg BEAnoe va udln ki autog TNV NNyn yia va gepn
TO VEPO OTO NAAATI TOU. STEAVEI TOV TOONAVN CUVTPOPEUNEVO HE dUO apdanndeg aTo Bouvo, Ki eKel TOU DEIXVEI EKEIVOG
TNV NNy nou &ixe néoel n pAoyEpa. O1 apanddeg €pxovTal Kal To AEVE Tou ayd, apou NpwTa E0KOTWaAv ToV Toonavn,
OMNWG Toug €ixe dIaTAEel 0 aydc. e Aiyo BpEBnKav Kai ol apandadeg OKOTWHEVOI, yIaTi £Ta1 gixe diaTagel o ayag. 'Epeive
KEIVOG HOoVAaX0G va To EEpel Nou ATav To KePaAdpl (= peyaAn nnyr vepou). 'Eneimra néBave Xwpig va To nr Kavevog,. I
auTO KavVeig akoua wg Ta onuepa dev To EEpel noU npwToPyaivel To vepd, Nou XUVETAI anod Toug Bpaxoug KovTd aTov
nAaravo» (Znupidwv Aapnpog, H natpig Tou Priya, N. EAAnvopvApwy, Tou. 15 (1921), a. 36).

12 STEQ. A. 'HueAlog — AikaTtepivn MoAup€pou-KapnAdkn, Mapadooiakog UAIKOG Biog Tou eAAnvikoU Aaou (EpwTnua-
ToAOYI0), ABriva 1983, oa. 84-85.
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TO XpWKA, Ta AuTI4, Ta HaAAIG, TIC YEVVAOEIG KAl Hia ogipd OwHATIKAa XapakTnpIoTIKA Kai 1810TNTEG. 'ETol
avaloya pe Tnv nAikia Ta npoBara eivai: apvi, BulaoTapd, kondpvi, kouli, owipdpvi, npopudiacTod,
Cuyoupi, apvada (Japwno, MIAIOpa, TOUKAI, TogpoUAI K.d), deutépl, TpITdpl, and duo waAidia,
naAioyapwno, deutepondAaio, TpindAaio (7 €Twv). O1 aiyeg avTioToixwe: anoBudl, BETOUAI, Kakopipl,
BeToUAaQ, eykaipdTPayog, pipl, KaTaiki, JookoUAa, aiyia, Bepydadi, BeToUAI, pipoya, HIAIOpa, oTeipornoUAl,
deuTEPI, YOUAakoUdl, kaToikal3, EKTOC anod To XpWHa, To JaAAi, T auTid, Ta onuadia, Kal Ta yvwpiopaTa
Tou XapakTrpa Tou {wou anoTteholv BAcn yia Tnv ovopacia Tou. IdiaiTepa n aiya pnopei va givai: aypiy,
aloya, Bepyn, kakooeipn, Aaywna, novnprn, HOpPw, oToAdw, Toaykada, gaAapry, Npocwvuuid rnou
anodidovTal Kal OTIG YUVAIKEG YIa va XapakTnpioouv avTioTolxd NpoTEpNKATa ) EAATTOHATA.

Tnv kAaagikn eikdva gvog konadiou aryonpofaTtwv aglonolsi n napapoAn Tou Euayyehiou (Kata
MaTtBaiov Euayy£Aio, xxv, 31-46) yia va nepiypaPel e NapacTaTiko TPOMo TNV apnpnuévn ikova Tng
MéAouoag Kpiong, TonoBetwvTtag Tov Kpith otn 8€on Tou Moiyéva-pookoU, 0 onoiog yia NpakTikoug
AOyoug xwpilel Ta npdBata anod Ta epigia. H oknvn €ival oIKeia yia TOUG aypoTOKTNVOTPOPIKOUG
nAnBuopoug aTouc onoioug ansuBuveTal, JE Ta AUEPA KAl apyokivnTa npoBarta Kal Ta NavToTe novnpa
kal @IAEépeuva yidia. O1 pakapiol-npaol XpioTiavoi (npoBaTa — ol apvoi Tou Osol) de€1d kal Ta avrjouxa
diaBoAepéva yidia (epiia) apioTepd, NPoKeIEVOU va anodwael oTov kabéva dikaioolvn KaTtd Ta pya
Tou. Aev Ba pnopouoe va Bpedei KaAUTEPN €1kOVA YA TNV OUYKEKPIKEVN NapaBoAr. Znuepa n epdaon
“xwpilel Ta NpoBata and Ta epiPia” anuaivel Tn diakpion PKETAEU Tou kaAoU Kal Tou Kakou.

Anod Tnv enionun 1oToogAida Tou Yrnoupyeiou AypoTikng AvanTuéng kal Tpo@ipwvi* 0TI auToxBoveg
EAANVIKEC PUAEG NpoBaTwy, Onwg To BAdXIKO, TO 0apaKaTodviko'®, To ypaupouoTIiavo, Tou Aypiviou®
Tou Apyouc'’, Tng ZakuvBou®, TnG Opdknc'®, TnG Kuung®, Tng Kolavnc?! kai o BEATIWHPEVOC TUNOC TOU

13 ST€Q. A. 'HueAAog - AikaTepivn MoAupépou-KapnAakn, 6.0., oo. 84-85.

14 www.minagric.gr/index.php/el/for-farmer-2/animal.../sheep-and-goats

15 370 vouo Podonng To 2001 unnpxe €va noipvio pe POAIG 8 apoevika npofata kal 200 BnAukd. To 2009 unnpxav
1128 Twa ot 4 noipvia.

16 >Tnv nepioxn evroniobnkav Tpia noipvia TnG UANRG AypIviou TwV OMoiwv 0 GUVOAIKOG apiBuog Twv npoBaTtwy eival
nepinou 650. ZnUepa og NOAAG Noipvia TNG NEPIOXNG CUVAVT®VTAl aTopa kaBapdaipa TnG GUANG Aypiviou. Znuepa
Teivel va e€apaviobei e€aitiag TnG e10BoANG AAAWV QUAWV NpoBaTwy, KUpiwg Tou dOpildpTa ApTag kal Tou Kapa-
YKOUVIKOU, NMou MpoTIPaTal and apketols npoBaToTpd@ouc TNG NepIoXnG deSOUEVOU OTI Ol €0APOKAILATOAOYIKES
OUVBNKEG TNG NEPIOXNG EUVOOUV TIG U0 AUTEG PUAEG.

17 ZTn nepioxn auTn ekTpépovTal duo konddia pe 100 nepinou kabapoaipa npoBara TnG UANG. Mpiv Opwe and Tnv oxe-
00V €Eapavion TnNG GUARG aTnv neploxn ApyoAidog apkeTa npdRarta TnG PUANG HETaPEpBnKav ot idia edapokAIla-
ToAoyIKr nepioxr Tou Nopou Meaonviag, Tn Meaorvn. Ekei ekTpépovTal onuepa 5 noipvia pe 550 nepinou npdRara.

18 To npoBaTto TNG PUANG ZakUvBou diapEPEl GNUAVTIKA TWV AAAWV EAANVIKGOV QUAGV NPoBATwV OTn owuarikn di-
anAaon, oTo HaAAi Tou kail oTig anoddoelg. Moladel NoAU pe TNV ITAAIKA GUAR Bergamasca kai €ival noAu meavov
o1 dU0 auTEG PUAEG va £Xouv Kolvi NpogéAeuan. MiBavov va siorxdnoav npdpara otn Zakuveo and Toug Evetoug,
oTav To vnaoi BPIoKOTAV UNO KAToX Toug. EKTpEPeTal aTo vnoi o€ 9 kaBapdalua noigvia Pe cuvoAikd aplBuo npo-
BaTwv 830 nepinou.

19 Ynapxel €éva noipvio pe 200 {wa aTo vopuo Podonng (oToixeia 2009).

20 Koitida Tng @UANG auTtng eivar n neploxn TnG Kupng otnv EUBola Onou eKTpEPETAl KATA TO OIKOCITO oUCTNUA.
MPoCEeKTIKN NapaTtipnaon Tou npoPaTtou autol odnyei oTo cupnépacpa Ot auTtd poldlel NoAU WE EKEIVO TNG PUANG
SkonéAou kal napouaialel MOAAEG OUOIOTNTEG KE Ta NpoBarta TG QUARG PAwpivng Kal TNG e€apavicBeiong GUANG
XaAkidikng. Eivar mBavo 6Aa auta va npogpxovtal and Tnv QUAR «Tolyydia» kai va eionxénoav otnv Xwpa pag
ano Ta Bopeia ouvopa pag. Eival npoBaTto yvwaoTo 0To eUPUTEPO KTNVOTPOPIKO KOoIvO yia TNV noAudupia Tou Kal
TIG AANEG NAPAYwWYIKEG Tou 1010TNTEG. Q0TOCO OPWG KivOuvelel coBapd va eEapaviobei. O Kivduvog eEapaviong
auToU Tou npoPdaTou £pxeTal and Tnv NPOoTiKNon TNV onoia dgiXVouV ol EKTPOYPEIG TOU NPOG Ta NPORATA TwV PUAGOV
®pilapta-ApTag, Xiou kal KapaykoUVIKNnG. ZAHEPA 0 EKTPEPOHEVOG NANBUCHOC Tou NPOoRATOU AuToU Mou €XEl EVTO-
nioBei kal evraxBei oTo npdypaupa S1acwaong Toug eival nepinou 680 diaTnpoUpevog o€ 15 noipvia. H @uAn autn
AOYW TOU apIBHOU TWV EKTPEPOUEVWY ATOUWYV £XEI KATATAXOEI OTNV KATNYOPIa «EUaigbnTn» OTIG MPOCTATEUOHEVES
ano eEapavion autoxBoveg PUAEG. MeploxEG nou evdeikvuvTal WG KATAAANAEG yia ekTpo®r gival OAa Ta Xwpia TNG
nepioxng Kupnge.

21 MpopaTo Kolavng ovoualeTal o PEPIKEG NEPIOXEG TNG BOpeiag EAAGdAG To opeivd nNpoBaTto TnG xwpag nou dev
AavAKEl O pia ouykekpIévn QUAR. Eival npoBaTo pe uwnAo NocooTo Yovidiwv OpEIVOV PUAWY Nou £xouv eEapa-
VIOTEl i Teivouv va g€agavioTolv, ONwg To Sapakatodaviko, To ApBaviToBAaxiko, To MpappoucTiavo K.d. Kal Je
noAU HiIkpd NocoaTd yovidiwv Nedivv GUA®Y, ONwG TNG Kapaykouvikng, Xiou K.a. MepIKEG EKATOVTADEG XIAIGDEG
npoBaTa PE auTo To YEVETIKO UAIKO EKTPEPOVTAI ONUEPA OTA OPEIVA KAl NUIOPEIVA SIAUEPIONATA TOU PEYAAUTEPOU
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BAdGxIkou, To opeivo npoBaro TnN¢ Hreipou 1y punouToiko??,  NoAUNANBECTEPN PUAN TNG XWPAG KATa To
napeABov, YeTa peyaAng duokoAiag eniBIOVOUV O OPEIVEG NEPIOXEG TwV VouwY Iwavvivwv, Aptac,
TpikdGAwV Kal TNG KeVTPIKNG MeAonovvnoou?s. To HnoUToIKo Napouaialel OTEVR YEVETIKI OUYYEVEIQ HE
TO Kapaykouviko®®, O XpwHaTIoNOG NoikiAAel and To Aeukd €wg To paupo. Ta Aeuka npoBarta €xouv
KAQETIA ONUEia 0To NPOOWNO KAl Td Nodid, eV Ta aposvikd ouvhnBwe £Xouv PeydAa dlapoppwiuEva
eAikogIdn képarta?’. QoTdO0 CUVAVTAUE AKOWN (PUAEG UIKPOOWHWY UMEPKIVATIKWV KOKKIVWM®V Mpo-
BaTwv, 6NWG Ta «kdToiva» TnG KepaAloviac2-18akng, Ta «kdrosva» Tou MnAiou?® kal Ta KOKKIVA TNG
KapUoTou®®, Mg pIKpEC dIaPOpEC OTOV CWHUATOTUMNO KAl PEYAAUTEPEG OTNn yalakTonapaywyn Kar Tnv

NNEIPWTIKOU TUAKATOG TNG XWPAg. MoAAG an’ Ta eKTPEPOWPEVA MOIKVIA PETAKIVOUVTAl KATA TOUG XEINEPIVOUG HNVEG
o€ NedIVEG NEPIOXEG, KUPIWG TNG Osooaliag.

22 ®UuAr Opeivo Hneipou (MnoUTaiko): Eival o KUpIOG EKNPOCMNOG TNG EYXWPIAG AENTOOUPNG KAl AVAHIKTOPAAANG GU-
AAG. Oswpeital BeATiwaon Tou yvioiou BAdxikou npoBaTou. AVAKEI OTa MIKPOOWHA, avBekTIKA kal Aitodialta npoBara.
®UAN ZapakaToaviko
3T0 VOUO Podonng To 2001 unrpxe €va noipvio Ye HOAIG 8 apaevika npoBarta kai 200 8nAukd. To 2009 unnpxav
1128 {wa oe 4 noipvia.

23 "0 Mokag ki 0 ®acgoUAag oToug KaAappUTeG pe Ta dOVTIA KUPIOAEKTIKA KpaTAve apiyr Ta konadia Toug WE Ta
BpaxUowpa KalappuTiva (Ta Asyopeva unoUtoka), NpoBaTa WeE TEPAOTIA NAEOVEKTANATA EvavTl TwV AAwv”. H
KaAappUTikn QUAR ekTpé@eTal aToug KaAAapUTeG kal To Zuppdko og 18 noipvia pe 6413 {wa (oToixeia Tou 2009).
Ta noipvia gival PeTakivoUpeva (To KaAokaipl aTnv 0pocelpa 1o Aekavonédio Iwavvivwv Kal CUYKEKpIPEVA TNV
KoivoTnTa Katoika dnuioupyndnke n @UAR Katoikda, anoé énou nnpe kal 7o Ovopd Tng. ZUvToua 31adonke g 0AO-
kAnpo To Aekavonédio Iwavvivwv, 6nou diaTnpnnke apiywg oTa noipvia Tng nepioxng. MNpogpxerar and diactau-
pwaoelg Tou Opeivou HnelpwTikoU (BAdxikou) pe To Kapapdviko nedivo npoato nou €xel Nnpogheucn Tnv KevTpikn
Toupkia. Xpnaoigonoinenke yia BeATinwon Tou Opeivol HnglpwTikoU NpoBATou, KUPIwG OTIG NUIOPEIVEG NEPIOXEG TWV
vopwv Inavvivev kal Osonpwrtiag. Eivar Aitodiaimo kai {wnpoU xapakTipd, Je NoAU KaAn npooapuoyr Kai avroxn
OTIG aVTIE0EG KAINATIKEG OUVONKEG. O XPWHATIOPOG TOU NPORATOU AUTOU €ival AEUKOG e HEAAVEG KNAIDEG YUpw and
Ta PaTia, yiI' auto Aéyetal kal “MaupopdTiko npopato” Twv TIOUHEPKWV Kal TO XEIMWvVa O NeSIVEG NEPIOXEG TNG
©eooaliag, TupvaBog, BAwxog, AugpiBEa fy Tou AKTiou).

24 Kata Tnv nepiodo 1960-1980 dnuioupynbnke To npdBaTto GuUARG ®pildpta. MponABe anod Tn diacTalpwaon Tou
gyxwplou nedivou npoBdatou ApTag pe Kp1oUG TNG GUANG AvaToAikng ®pioAavdiag, Kuping OpwG PETA To 1968 pe
TN XPAON TNG TEXVNTAG ONEPUATEYXUONG KAl TN OUVEXA £QAPHOYH TNG EMNIAOYAC TWV OHOIOHOPPWY Kal KAAUTEPWV
og anodoaoeiG NpoaTivwyv Kal KPIwV, NPOCAPHOTUEVWY KAAG OTIG TOMIKEG 3APOKAINATIKEG CUVONKEG. To NpoBaTo
TNG PUANG ApTag nponABe and To opeivd NNEIPWTIKO NPORATO He TNV eNidpaan AAWV EAANVIK®V NESIVOV PUAGOV
onwg Kapapavikou, KaTtaika kai Aypiviou kata kUpio Adyo aAAa kal Twv Xiou, ZakUvBou, KapaykoUvikng. Apxika
0 NANBUOWOG evdnuoUoe oTnv nepioxn TNG Hngipou aAAG Pe Tov kaipo €&aiTiag Twv NoAU KaA@v Tou anodooewv
eEanAwBnke kai otnv duTikn MeAonodvvnoo Kal atov vopo AitwAoakapvaviag. Eival noAU kaAd npocappuoopévo o
nedIVEG NEPIOXEG ME UYPO KAIYa aAAG anaitei KUping AOyw Twv uwnA®v Tou anoddoswyv Kal TNG eualodnaoiag Tou
0€ PEYAAEG BepoKpacieg KAAEG ouvenkeg oTaBAIoHOU dIaTPOPNG Kal NEPINOINoNg

25 3Tnv KevTpIkn, opelviy neploxn Tng Mehonovvroou oTta Opia Twv vopwv Apkadiag, Axaiag, HAiag kai Megonviag
EKTPEPETAI N KOKOBITIKN PUAN. H neploxn autn eival opeivry, dUoBaTn Kai anogakpuopévn anod Ta aoTika KEVTPA Kal
TIG KEVTPIKEG 0OIKEG apTnpieg. MOAAA noipvia ekTpéPovTal onpepa oo Xwplo Kovropalaiva Tou vouoU Apkadiag. H
PUAN eKTPEPETaIl O€ PIKPA Moipvia Twv 30 €wg 70 npoBaTiviyv and eKTPOPEIG TwV OMOIWV N OIKOVOMIKI KaTaoTacon
Kal YEVIKA To BIoTIKO €ninedo dev gival noAU uywnAod. MpoBarta TnG PUANG cuvavTwvTal Kal o€ Noigvia TnG OpEIVNG,
KEVTPIKNG MEAOMOVVIOOU HE ETEPOYEVEG YEVETIKO UAIKO.

26 H KapaykouUvikn @UAR npoBaTtwv eknpoowrei Tov Nedivo TUMo Tng Eyxwpiag QUANG. EKTpEpeTal Kupiwg oTo SUTIKO
TUAKa TnG ©eooaliag. Ynapyouv 200.000 kaBapoaipa {wa TG GUARG auThG.

27 EGIATE, Kévtpo Mewpyikng Epeuvag Bopeiag EANadag, Tpanela MeveTikoU YAIkoU.

28 To npopato QUANG KepaAAnviag Aéyetal 0TI npogpxeTal and Tnv I8akn, 6Mou cuvavT®vTal PEPIKa npopara Tng
QUANG akoua kai oruepa. Mapouaialel NoAU PEYAAEG OMOIOTNTEG PE TO NPORaTo TG KaploTou nou kKai auto dev
avagéperal o€ naAaidTepn BiBAIoypagia. Ta dUo auta npodBaTa paivovTal va €XoUV KOIVI KaTaywyr), HOAOVOTI Yew-
YPa®IKa ol NEPIOXEG OTIG OMOIEG EKTPEPOVTAl BpioKovTal G MOAU PAKPIVA anooTacn PETAEU TOUG Kal TIG TEAEUTAIES
dekaeTieg, TouhayioTov, dev @aiveTal ol SU0 NEPIOXEG va €ixav EUNOPIKEG Kal KTNVOTPOPIKEG ouvaAAayég. Kanoia
KOIVA YyvwpiopaTa gpaiveral va €xel Kal Pe To npoBato MnAiou nou €niong NTav AyvwoTo TouG NaAalidTEPOUG CUY-
ypageic. O ap1Buog Twv Wwv TG PUARG MEIMVETAl GUVEXKOG PE ANOTEAEOHA N GUAR va ayyilel Ta opla Twv uno
eEapavion QuA®V. H diatpopn Toug oTnpileTal oTig BookEG. BOokouv og opeiva BookoTonia JAAAov HIKPRAG BooKo-
ikavoTnTag 6nou napapévouv OAo To Xpovo. Kata Tnv nepiodo Tou BnAacpol Twv apviwv Kai To npwTto diaoTnpa
TOU ApMEYHATOG OTIG NPORATIVEG XOPNYOUVTAl CUUNANPWHATIKA CUUNUKVOUATA Ta ornoid, anoTeAouvTal wg &ni To
nAgioTov anoé BapBakoniTra kai apaBoaoito. XTo idio SiIAcTnHa Xopnyeital kal undikr o€ HIKPEG NOCOTNTEG

29 To npoBaATo AUTO EKTPEPETAl OTO VOUO Mayvnaoiag. Yndpyouv 28 ekTpoeic Je 10-200 npoBara o kabévag (oToixeia
2009).

30 =Tnv enapxia KapuoTou exTpépovTal nepinou 55.000 npoBata, and Ta onoia €va noocooTo yUpw oTo 90% avnkel
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noAudnuia (nou aiveral 0TI opeiAovTal GTov €YKAILIATIONO TOUG OTIG NEPIOXES), Ta npdBara autd ¢ai-
VETAl OTI AVIAKOUV O€ NAPNAAAIEG PUAEG, MOU ONWC OAEC OXEDOV Ol AAAEG EAANVIKEC PUAECS! NANV Twv
«KAapapavikwv», gaiverar 6T dev anoTeAoUv anoyovoug TnNG e§apaviouévng onudepa apyaiag GupIakng
QPUANG. AUTH evOEXOMEVWG EEEAIXBNKE ano KAMoIEG PUAEG aypiwv NpoBaTwyv Tng AvaToAkng Megoyeiou,
n onoia NpEnel va ATav GUYYEVNC KE TO «aypivo», TO KUMPIakO ayplionpoBarto, nou £€wg oruepa eNiBIm-
vel oTnv KUnpo o€ pikpoUg nAnBuopoug.

And TNV AAAn n aiya, yida | Kartoika Kal n aposvikn Tpdyo¢ w¢ syXwpla (vTonia) noikiAia3? £xel
napaxwpnoel Tn 6€on TNG, KUPIiwG oTnV 0IKOCITN alyoTpo®id, o€ EEVEG MOIKIAIEC (MAATEQIKN, EABETIKN
K.0.K.) N0 anodoTIKEG, AlYOTEPO WOTOOO AVOEKTIKEG. To vEAPO ATOMO TWV U0 QUAWY KAAEiTal KaTaikl,
pipI, -akil, WG TNV NAIKia Tou £vVOG £TOUC Kal BETOUAI anod Tov NPWTO WG To deUTEPO XPOVO Tou. H eyxwpia
(vTonia) eAAnvikn KaTtoika €xel diagopa ovopata avaAoya PE Ta XpwuaTd Tne. 'ETol, n paupn katoika
AEYETAl KOPUNa, N Halpn WE KOIAIA KITPIVN yKIOoa, N KOKKIVWNN Kduniva, n acnpouaupn yndprod, n
oTaxTIa kavouTa, n KAQPETi KavéAAa Kai n aonpn eAwpd.

H yida, xpnoiun yia 1o yaika Tng, wg Tpo®og Tou Aia kal Twv vnniwv, To KPEAG Kal TO HAAAI
TG (y1d0paAlo, TpayoualAo yia adiaBpoxa upavTtda, oakkida), To dépua Tng yia TNV anoBnikeuon Kai
METAMOPA TUPIOV Kal Uypwv (AOKOC), TNV KATACKEUN unodnudtwv Kal emdanedinv oTpwHATWY,
TNV Kompid yia Ainavon Twv aypwv, anoTeAei napdAAnAa Tnv npoownonoinon Tng arnokoTiAag Kai
ave€apTnoiag, kaBwg okapPaAwvel aTa MO anokpnuva onueia yia va avalnThosl TNV TpoPr TG Kal
KaTaoTpEPel TNV Bapvwdn alAd kai devdpwdn BAacTnon. 'ETol npakTika n napouacia konadioU alywv
0€ JIa neployr onuaivel anowiAwon and kabe €idog BAAOTNONG. MOAAEG POPEG TPWEI aKOMA Kal Mikpd
Kal akavbwdn ¢uTda, nou dev Tpwve Ta GAAa {wa, onwg To npodpaTto. H napoiyiakn pacn «o,Ti
Kavel n yida oTo noupvapl, KAvel Kal To Noupvapl oTng yidag To Touapi» deixvel TNV piyokivduvn
oxedOV eKOIKNTIKN OXEON TNG NPOG TN XAwpida, nou @OAvel PHEXPI VA AUTOTPAUMATIOOEI NPOKEIIEVOU
va ¢asl éva aykadepod noupvapl. 'Etol, clupwva pe eupewc (Osooalia, MeAondvvnoog, KpATtn, vnola
Tou Alyaiou) diadedopévn avtiAnwn?33, n onoia annxei avaloyeg avTIAQWEIC and TNV apxaioTnTa:
Apa @del yaidapog T' aunéAl dev KATACTPEPETAl, VW AUA (PAEl KATOIKA KATAOTpEPeTal. H kartoika
£xel papuakepd dovTi”. T’ autd kal n Napoiyiakn €KPpaacn, o QpPoviuog o avBpwrog, de Balel Tnv
KaToika Tou va QuAdel T aunéAl. H anayopeuon TnG alyoTpo@iag anoTeAEl xapakTnpIoTIKh akpaia
npoondBeia nepiopiopol TnG ¢nuiag otnv BAacTnon3*. Mapddoon nou diacwlel o Nik. MoAitng and
TNV KTNVOTPOQIKN neploxn KaAaBpUTwv, avageperal atnv dnuioupyia Tng yidag kai dikalohoyei Tov

oTNV OJWVUUN QUAR. Ta npoBaTta KapuaTou gival KaAd Npooappoopeva oTig dUOKOAEG OUVBRKEG TNG NepIoxng. Ol
napaywyoi givar ikavonoinuévol anoé Tig anodoaoeig Toug Kal dev NpoTiBevTal, 6nwg SNAWVoUV, va Ta avTikataoTn-
oouv pE {wa AAAWV QUA®V. O1 KTNVOTPOPOI OVOUAlouv «KOKKIiVIKa» 0oa ano Ta npopara €xouv epubpd xpwua
oTa WU KaAunTopeva and PHaAAi gEpn Tou owpaTog, (KEQAANR, auTid, KaTw KOIAIaKr Xxwpd, TpAxnAog kai akpa), Kai
«Bakpivika», 60a €0UV OTA AVTIOTOIXA WEPN TOU OWMATOG Haupo Xpwua. Mepinou 1o 70% Twv NpoBaTwv TnG Gu-
ARG €ival kKokkivika kal To 30% Pakpivika, v €va NoAU HIKPO NocooTo PEPEI AANOUG XPWHATIOHOUG,.

31 Ynapyxouv akoun ol autdxboveg puUAEG npoPatwy, onwg Tou EudnAou Ikapiag (undpxel Hovo éva apiyég noipvio
and 30 npofarTiveg kai 2 kPIoug), N PUAR ACTEPOUTIWY, VOTIwG TNG Nediddag Tng Meooapdg (2.500 atoua), n GUAR
Avowyeiov (WnhopeiTikn, MeTa&opaAAn). EkTigdTal 0TI 0 apiBpog Twv aplyws EKTPEPOPEVV {WwV KupaiveTalr and
4.500 £wg 5.000 Zwa og 19 noipvia. H @UAR AéoBou, Nou EKTPEPETAI KUPIWG OTa vnola A€oBog kal Afpvog. ApIBpei
nepinou 300.000 npdBata otn AéoBo. H uUAR Skonélou (MAwoaag), 2850 wa o€ 20 noipvia (oToixeia Tou 2009).
H @UAR Zpakiwv ekTpEPeTal 0To SUTIKO TUAKA TNG KpATNG, KUpiwG aTo vopd Xaviwv. YNapxouv nepioodTepa ano
60.000 kabapdaipa Lwa. H puAn ®Awpivag (Mehayoviag), pe 242 {wa ot 2 ekTPopEG (aToixeia Tou 2009). H UAR
NG Xiou and To OJWVUHO VNOi, ONOU EKTPEPOVTAl AKOWN WOAIG 400 {wa. TNV NNEIPWTIKN XWPA o KUPIOG OYKOG
EKTPOPNG TOU XIWTIKOU NPOBATOU CUYKEVTPWVETAl aTnv KevTpikny Makedovia (vopoi XaAkidikng, ©ecoaAovikng,
HuaBiag kai MEANaG). Mikpdg apiBPOG NoIUVIWV TNG PUANG EKTPEPETAI KAl O AANEG NEPIOKES TNG XWPAG, ONWG Mn.X.
oTtn Mayvnaia, ApyoAida, ©aco kal Apaua.

32 H aiya QUANG ZKonéAOU EKTPEPETAI ONPEPA OTA VNOIA ZKONeAOG, ANOVVNOOG, ZKIABOG evw ouvavTartal Kal ora
epnuovnoia Kupd Mavayia, NepioTtépa, Moupa, Zkatloupa, Minépi kar Waboupa.

33 =71. A. HuéAAou, 'Ovog, ai§ kai kAadeuoig aunélou, EKEEA, T. KB'(1969-72) 0. 3 KeE.

34 Tpwel Ta NAVTA, yIATi TNV KATAPACGTNKE 0 XPIOTOG va TPEXEI, YIaTi 0 y1dapng apvnonke va Tou dwaoel vepd. Mia aAAn
napadoon avagépel OTI N yida npddwoe To XploTd oToug ERpaiouc. KpupTnke avapeoa ora yidia evog konadiou Kal
Keiva Tov Npddwoav Pe Ta HnpooTivd Toug nodia.
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xapakTtnpa tng: “Tn yida Tnv £pTeiace o S1GBoAog, all ' eneidn dev eAlyayav Ta nodia TG, E0TEKETO
O0Ao 0pBn kal ewopoloav oAa Ta yidia. Mia nuépa Tnv €d<IEs Tou XpioToU Kal Tou Aéel: “VE@pTiaoa éva
npdua, aAAd dev unopw va 1o BAAw va KAToel, Kal Lou Wopdel. TOTE 0 XpIioTo¢ EByale Tn BouAAa Tou
Kai Tnv eBOUAAWOE €IG Ta yovara, Kai aueEows ekabnae. Ma TouTo Ta yidia Exouv &I Ta dUO UNpPooTIivd
nodia BoUAAec eic Ta yovara”.

Eival yvwaoTo 0TI 0 31aBoAog gival 0 dnuIoupyog OAwV TwV EVOXANTIKWV Kal BAANTIK®V {OwV, 6nwg o
AUKOG, aAAG KaI TWV HEIOVEKTNHATWY 0pIoUEVWV {OWV, ONw o Aayog nou Byaivel Tn vUXTd, 0 yaidapog nou
NEICPWVEl Kal KABeTal KATW, N aTibaon aiya K.o.k. QoTo600 €ival SNUIoUPYOG Kal JEYAAWY Kal SUCKOAWV
TEXVIKWOV £PYWV, MouU anaitouv 1d1opuia and Tov KATAoKEUAaTH TEXVITN, NPONYHEVN TEXVOAOYIKN yvwon,
Onwc 0 MUAOG (aveNOUUAOG Kal VEPOWUAOG), Ta TOEWTA ye@UpIa Kal o TPpoUAog vaou, n aTiBaon kai
agikivnTn yida pe TIG 1I01aiTEPEG dUVATOTNTEG O OXEON ME Ta unoAoina eEnuepwueva {was.

AUTG POvoVv evOEIKTIKA Yia TNV cuvunapén npoBaTwy Kal aiy®v o€ €va eviaio oUaTnua alyonpo-
BaToTpogiag pe pakpa didpKeia aTov NapeABovTa xpovo.

H oTtadiakf Katappsuon TNG VONadIKAG KTnvoTpogiag, mou mpokAnRBnke d1adoxikd HETA Toug
MeEyaAoug noAépoug Tou 200U aiwva, Kal Tov €UPUAIO yia Wag, Kal n avrikaraotacn Tou {wikou
KepaAaiou and NUIEVTATIKAG eKTPOPNG PBeATiwPEva {wa UWNAAG NapaywyikotTnTag EEvwv QUA®V
(Feppavik QUAN NpoBatwv, ITAAIKEG QUAEG alywv K.AMm.), anoTeAoUv TNV €MIPAVEIQKA aITid TG
OUPPIKVWONG TWV NANBUCH®V auTwV TwV {wwVv. H npayuaTikn aitia 0jwg NTav Kai ed® n «avwvuia»
Tou npoidvTog Twv {wwv Kal n avunapgia €wg npdo@ata MoAITIKOV Napaywyng kal npowdnong
HOVadIK®V MpoiovTwy.

To yeyovog OTI apynoape va katavonooupe, Ti agia Ba €ixe va NouAnooupe n.xX. GETA, o@eAa Kai
yiaoUpTI and KOKKIVO BAAXIKO, KapaykoUVIKo K.AM. MpoBaTo, KpEag anod KaTolkakl kal apvaki EAacaovacg
(onuepa MOM), n anod kaToikeg TG KUUNG, MaAAi and ximTiko npdBaTo Kai yidivo Tupi anod KaTaoikia TnG
OUAOKEPATIKNG PUARG, YpaBiépa Kpntng fij Aypdewv (onpepa MOM), ival n Baaoikn aitia nou enéTpewe
OTIC ap@iBOANG NapaywyIKOTATAG Kal aoPAAEIaC «BEATIWPEVEG» EEVEC PUAEG va e€KTOMioouvV auTda Ta
navapxaia {wa ano TIG EKTPOPEG TOUG KAl TOUG NEPICOOTEPOUC KTNVOTPOPOUG and To ENAyyeAua.

SAuEpa, Bonddsl KI 0 KAIpOC YE TA yUpioUaTa Tou, Onwc AEsl n Adikr cogia, To ENITPEMNOUV, —
TO anaitoUv—- Kdl ol EUPWNAIKEG ENITAYEG, N €NICTPOPN O Kanola doKIJaouéva and aiwveg nNpoTuna
qaiveral anapaitnTn. 'ETol o1 €vvoleg TonikoTNTA - locality wg TautdTnTa YEWypapIkng evoeigng, (MOM,
MNrE, AypokTtnua, OIKoTEXVia), Mou TIC TEAEUTAIEC DEKAETIEC HAC EXOUV anacyoAnosl, gival Jia olveeon,
Kabwe anoTeAel To anoTEAETUA ToU KAIMATOC, Tou €3APOUG Kal TNG BIONOIKIAOTNTAG OE ouvVAPTNON HE
TIG NapadooIakeG YVWOEIG, TIG TEXVIKEG Kal TIG JeEIOTNTEG TwV NAPAYWYWV, KABWG Kal TIG XPNOEIG O
JIGPOPEC NEPIOTACEIG TNG KABNUEPIVAG {WNC oTOV KUKAO TOU XpOVOU.

Me Tnv TonikOTNTA CUVOEETAI 0 OPOG Mapddoon, KAt €EOXNAV AVTIKEIHEVO TWV KOIVWVIKWV EMi-
oTNU®V Kal 1I31aitepa TNG Aaoypa®iag kal KoIvwvikng AvBpwnoAoyiac. 'Exel opiaBei pe noikiAoug opi-
opouUc, ol onoiol cuvABWG dev anodidouv Tn SUVANIKOTNTA Kal I0TOPIKOTNTA TG £vvolag. QOTOC0 OTh
OUYKEKPIPEVN NEPINTWON O EUPWNAIKOG OPIoHOG paiveTal 6TI AauBavel unowiv Tn duvapikoTNTA TNG

35 N. I'. MoAiTng, Mapadooelg, T. A', ev ABrnvaig 1904, ap. 842.

36 Mapd Toug evdolacioug yia TV Npoopuyn oTnv BonBeia Tou diaBOAOU WG NPOG OPICUEVEG BEPANEUTIKEG NPAKTIKEG,
onwg To BeAdviaoua, nou Bewpouv “31aBoAIKEG”, v TOUTOIG MPOCTPEXOUV O' AQUTEG, €neIdr nioTeUouv OTI NpooTa-
TeUouv Ta {wa anod kabe kako Kal “auyaraivouv KIOAag, ¢Tavel va Ta Behoviacouv”. BeAoviaoua eivail n €€ng dia-
dikaaia: “ZouBAepelouv okUAIVO kKOkkalo. To Euouv, Aiavaivel kal yiveTal iola pe BeAovi. Tpunouv To pnoUTI Tou
KplapioU an’ To niow noddp! kal To punnyouv Babeld oTo KpEag, va pn gaiveral. “YoTepa napadivouv To vTauapl.
Aéve dnAadn: va oe napel o didohog! Na cgou ndapel o 31GoAog Tov KoUToUuAa a’! Tov kO@TN cou! Tnv kapddpa! dAa
00a €xel To BAayxokovako, Ta napadivouv oto Aaipova. 'EpxeTal o kaipdg oTto papkdAo. To Behoviaopévo nepdel TIG
npoBariveg. 'OAa T/ apvid nou yevviwvTal, Byaivouv Beloviaouéva ato pnouTl. 'Exouv dnAadn kI’ autda oTo pnouTi
TO OKUAOKOKKAAQKI, MOXEl TO KpIapl. Mayapiopéva gival, oou Aéve, Ta GUAAGsl o Aaipovag. 'OAEG ol aoTEVIEG Kal T’
aAAa kakda Ta diwxvel o Aaipovag, nou QuAdel Ta Behoviaopéva. 'Eva povaxa eAaTTwua €XouvV auTd Ta npauara,
gival To kpéag Toug avooTo”. (N. I'. MoAiTng, Mapadodoeig, T. A, 6.1.).
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Kal Tn d1aoTacr TNG OTNV KOIVWVIKR NpayuaTikotnTa (avaykeg TnG EUpWNAiKNAG unaipou, avaykeg
KATavaAwTwv, KAn.)¥,

Mia T€Tola onTIKA Yyia TN duvapikoTNTa TNG napadoong os Tonikd ninedo cupBAAAEl oTov ou-
YKEPAOHO TNG Bewpiag e TNV nNpd&n, woTe va undp&ouv e@apuooiya anoteAéoparta (emAoyn KaTaA-
ANA®V NPOIdVTWV Kal TEXVIKOV Napaywyng yia katoxupwon). NapdAAnia, oto €ninedo katavalwong
TWV NPOIOVTWY, CUPBAAAEI 0TN SIAUOPPWON KATAVAAWT®V PE GUVEIONGON, avadeikvuovTag SIaTPOPIKEG
napaywyeg Kal NoAITIOHIKEG KaTaBoAEG, aAAd kal napadooiaka KaTta&iwpéva noloTIKAa npoiovTa atnv
ayopd, npaypa nou odnysi oTnV KOIVOTIKMA OIKOVOMIa Kal TV Tonikn avanTtuén.

MpokeiTal yia Bacikn &vvola oTiG Napadooiakeg EAANVIKEG KOIVWVIEG, Ol OMOoiEG aTnpijovTav aTnv
napaywyr npoidvTwv NePIOPICHEVNG EMNOPIKNG €UPREAEIAG, dpa Kal avayvwpisiiwVv auTopaTwg, Kai
oTNV avrtaAAayn Toug We aAAa, HEOW Twv eUNopikwV ayopwv (nalapia eBdouadiaia n €TACIA) 1 TOV
HOVIHWV ayopwVv TwV aoTIKOV KEVTpwV. Ekel diapoppwvovTav Ta KUPIa XapakTnpIoTIKA OVOUAoT®V
npoidvTwy, opicuéva and Ta onoia yivovrav NepiffTnTa évavTi AAA®V AlyOTEPO OVOLACTWV.

Tig TeAeuTaieg, Aoinov, dekaeTieg yiveTal NoAU AOyog yia Tnv avadeign Tng TonikdTnTag, 181aiTepa
TWV TOMIKWV Napadooiakwv TPoP®V Kal Tou diaTpo@ikoU noAiTiopou. Mpokeiral, BeRaiwg, yia pia
€upUTEPN TAON, N onoia uneppaivovTag Ta €BVIKA 0pid, apopd MOAITIKOOIKOVOMIKEG NPOTEPAIOTNTEG OE
eupwnaikd kai naykdopio eninedo. Edw akpobiywg napaneunw ornv UNESCO kal otnv Zuppaocn Tou
2006 yia Tnv AuAn noAimiopikry KAnpovopida (intangible Heritage), n onoia avagéperal npwTioTwg oTnVv
npooTacia Twv TOMIK®WV NMOAITIOHIK®WV OTOoIXEiwV Kal JaAioTa Tng diatpo®ng. H xwpa pag éxel AAAwoTe
KATOXUPWOEl TNV TOMIKOTNTA TNG dIATPOPNG TNG WG HECOYEIAKNG. AVEEAPTATWG AV GUUPWVEI KAMOIOG
ME TNV &vtagn auTtn, kabwg Buoidoape apaxnTi Toug Opoug EAANVIKN diaTpo®r, KPNTIKN diaTpopn,
alyaiakn-vnoiwTikn diatpo®n 1 KAt aAAo, n dIaTpoPr HaAg anoTeAEl WG HECOYEIAKN €va AVTIKEINEVO
npoorateudpevo and tTnv UNESCO wg AuAn MoAimiopikry KAnpovopid. AvTi va d1a®pwvoUlEe MNopoups
va XTiooupe ndvw o’ auTh TNV NPayparikoTnTa Pe gpavracia kal PebodikdTnTa.

H éupaocn otn MIKPR YEWPYIKA Kal MOIMEVIKN EKUETAAAEUCN Kal WETAMOINCN TPOQINWY, OoThV
avanTuén ToMnIKWV ayopwv Kdl SIKTUwV SIavoung TOMIKOV MPoidvTwy Kal Kupiwg TNV npoBoAn Tng
TAuTOTNTAC AYPOTIKWV MNEPIOXWV MNpooidialel oTnV (QUOIoYVWHIa Twv HIKpododwy, n onoia ioXue
NAvToTe aToV EAANVIKO XWPO, ME TNV MIKPNAG KAiMakag napaywyn, Kal xapn ornv onoia diacwenke To
nAoUaoio aypodiaTpo®ikd KEQAAQIo, TO 0Mnoio PNopoUpE akopn va diaxelpI{OPacTe, UE TOV aveEavTANTo,
napd Tn WIKPN Kai ¢Twxn HAg YEWYPAQIKN €KTAon, TNV Asiwudpia TwV vNOIOV PAg, KAaTdAoyo Twv
TOMIK®WV Napadociakwv npoidvTwyv kal Tpo@ipwv (MOM, MNIrE) kai Toug duvaToug MOAITIOHIKOUG Kal
OIKOYEVEIaKOUG OE0UOUG TWV ACTWV HE TOV AYPOTIKO XWPOo. To VEo nAdioio Tng Koivig AypoTIKNG
MoAITIKNG Ba gival N NpwTN Popa NoU Pac unayopeUsl Wia NPAkTIKR, yia Adyoug avaykng, yia BI®oiun
napaywyr He dIaxeipion TWV GUOIKWV NOPWV Kal TNG KAILATIKNAG aAAayng Kal Tng BIonoiKIAOTNTAG,.

EE aAou n kupiapxn TAon OTIC AYPOTIKEG AYOPEG €ival To aAU&nUEVO evdIAPEPOV Kal TwWV
KATavaAwWT®WV yid Ta napadooiakd npoiovTa TOMIKAG MPoEAEUONG. Kal OTIG AVENTUYHEVEG KAl OTIG
avanTUOOOUEVEG XWPEG Ol TEAIKOI KATAVAAWTEG €vOIAPEPOVTAl va ayopdoouv npoidvTa Mou €Xouv
BaBi&g pileg oTOUG MNOAITIONOUG TWV Ad®V, NApA To YEYOVOG OTI €ival nio akpifd. To evdiagépov yia ot
gival auBevTikd kal yvAolo €ival pgia avTidpaon oTiG pIZIKEG AAAAYEG NMou EPePE N naykoouionoinon. H
au&non Tou d1EBvouc epnopiou, N EANAWON TwV NOAUEBVIKWV ETAIPEIRV HE TA TUNOMOINKUEVA NPoIOVTA
Kal n Baduiaia opoyevonoinon TNG Napaywyng ayadbwyv €xel OTPEWEI HEYAAO apIBUO KATAVAAWT®V Miow
oTo napeABov. Eival diateBeipévol va kaTtavahwoouv npoidvra nou €ival aknBivd, egac@alifouv Tnv
noldTnTa kai dev €Xouv POAUVOEl and auto nou ol NoAAoi dvBpwnol UNOARNTOVTAl WG EKOUYXPOVIOHO

37 BA. Tov cUAAOYIKO TOHO «[Mepi evromoTnTag Kai 1810Tuniag Twv Tpo@ipwy. Mia edagIkn NPOCEYyYIonN TNG avanTugng
TWV aypoTIKWV NePIoXWV», €kd. Manaldnon, enipéleia: Oeodoaia AvBonouAou ABriva 2013. Mepihappavel keipeva
EPEUVNTWV TNG EUPWNAIKNAG opadag ERG-SYAL (Localised Agrifood Systems) ota onoia avadeikvueTal n vTonioTn-
Ta Kai 1310TUNia CUYKEKPINEVWV TPOPIHWV WG HOXAOG avanTuéng Twv aypoTIKWV NEPIOXWY TNG Eupwnng.
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Sheep and goats: Return to Locality
AIKATERINI POLYMEROU-KAMILAKI

(Van de Kop and Sautier et al.2006;FAO 2008).

Ma npoidvTa Kal HIKPEG 1 MIKPOWETAIEG AYPOTOMOIMEVIKEG EMIXEIPATEIG MOU UNNPETOUV TNV HIKPN
Blounxavia, auTth n véa Taon onuATodoTel pia PEYAAn €ukaipia, kKaBwg Toug aneAeubepwvel anod Tnv
oUyYKpION TIMWV HE YEVIKAG XPOEWS Kal Tunoinuéva npoiovTa.

AUTO ToUuG avTapeiBel va kdvouv KaAd auTo nou €kavav NavTa YeVIEG NPIV O CUYKEKPILEVN EKTACN
Kal noooTNTA. Xpnoiponoi®vTag alwvopieg HeBOJoUG yia TNV Napaywyn Kdl JETANoinon napadooiakmy
npoidvTwyY, Nou aiyoupa £xouv diavuaosl Hakpda Nopeia aTnV NePIoXN Kal £X0UV OUYKEKPIMEVEG 1I010TNTEG.
O1 vOTIEG XWPES TNG EUpWNNG, EUVONUEVEG TOUAAXIOTOV anod TIG KAILATIKEG Kal €3AQIKEG OUVONKEG, aAAd
Kal JE HEYAAO NOAITIONIKO andBepa, avayvwpiaoav ypryopda TIG EMNOpPIKEG SUvATOTNTEG NOU UNOOYXETAI N
BeopoBETNON TWV NApadosiak®V NPOIOVTWY OVOLAciag NPOEAEUCNG,.

AUTO MoU YIa TOV €IKOOTO KUPIWG ai®va ATav To ocuvenua wng kal odrynos otnv anodiopydvwaon
TNG aypOTONOIUEVIKNG {wNG, TNV €EapAvIon TNG TOMIKOTNTAG TWV NApadooiak®v dOPMV Kdl MOAITIOH®Y,
Kal Tn dnuioupyia UBPOKEPAAWVY ACTIKWV KEVTPWV Kal LOVOKAAAIEPYEIDV, anoTeAel oTov 210 aiwva
napadelypa npog ano@uynv. H evduvauwon Twv de0P®V avapeoa aToug aypoTeG Kal ToV TOMO Toug,
Ta €61ua Kal TIC EKONAWCEIC MOU GUVOEOVTAl E TNV OIKOYEVEIAKN KAl CUAAOYIKI KATavaAwaon Tpopwy,
kal ouvakdAouBa TNV napaywyn npoiovIwv Kal TPOPiHwV AnoTeAEI oNUAvTIKO Brua yia pia aypoTikn
avoi€n, n onoia 6a evowpaT®vel 0X1 POVOV TIG PUOIKEG NNYEG AAAd Kal TOUG NOAITIOHIKOUG NOpoug yia
OAN TNV KOIVWVid, aypoTIKN Kal aoTIK).

‘Exovtag eniyvwon OTI N GUMPBOAN €nICTNHOVIKWV avaAloswv TnG Adoypadiag kai KOIVWVIKAG
avBpwnoAoyiag oTa nAaioia TG Npoondabsiac avacuykpdTnong TG aypoTIKAG OIKOVOoMiag, unopouv va
XpnoigonoinBolv NoAITIKA, Bewpw OTI 0l CUVEPYACIEG JAG MNOPOUV Kal NPEMEl va Napdyouv MOAITIKEC.

O NOAITIoOUIKOG BNOoAUPOG NOU EVOWHATWVEI PE TNV HAKPA BnTeEid TOU OTOUG AIWVEG O MOIPEVIKOG
Biog wg diaxpovikn aia unapxel Kaipog va HeAETNOsi kal va a&ionoinBei yia £va KaAUTepo PEAAOV.
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Abstract

Heritage is our legacy from the past what we live with today, and what we pass on to the future
generations. Rural life and one of the most important aspects of it, pastoral life is a cultural heritage
and it does not end at monuments and collections of objects. It also includes traditions or living
expressions inherited from our ancestors and passed on to our descendants, such as performing,
social practices, rituals, festive events, knowledge and practices concerning nature and the universe
or the knowledge and skills to produce traditional crafts.

When we think about sustainable development, the role of heritage conservation becomes more
clear, in the long term period, economic impact of heritage conservation is less important than its
educational, environmental, cultural, and social impact. The value of cultural heritage is more important
than economic value. Some major measurable of economic impacts of heritage conservation are
jobs and household income; local community revitalisation; heritage tourism; property values; and
small business incubation. The larger economic role of heritage conservation is globalisation including
economic globalisation and cultural globalisation.

In this paper, I am going to describe one tangible UNESCO item related to pastoral life; The
Causses and the Cévennes, Mediterranean agro-pastoral Cultural Landscape in France and some
intangible UNESCO items related to pastoral life, Al Sadu, traditional weaving skills in the United Arab
Emirates, Naadam Mongolian traditional festival in Mongolia, Canto a tenore, Sardinian pastoral songs
in Italy, Cultural space of the Bedu in Petra and Wadi Rum in Jordan, Cultural space of the Yaaral
and Degal in Mali, Urtiin Duu, traditional folk long song in Mongolia and China, as well as intangible
safeguarding, tangible preservation and economic development in this century.

Keywords: Tangible Cultural Heritage, Intangible Cultural Heritage, UNESCO, ICCN, OWHC

1. Introduction

In the 21st century, the thoughtful local community will effectively utilise its tangible and intangible
cultural heritage to meet the economic, social, and cultural needs of its citizens far into the future. For
a community to be viable there needs to be a link between environmental responsibility and economic
responsibility and for a community to be livable there needs to be a link between environmental
responsibility and social responsibility; for a community to be equitable there needs to be a link
between economic responsibility and social responsibility.

2. The Causses and the Cévennes, Mediterranean agro-pastoral Cultural Landscape
in France

This 302,319 ha property, in the southern part of central France, is a mountain landscape
interspersed by deep valleys that is representative of the relationship between agro-pastoral systems
and their biophysical environment, notably through drailles and drove roads. Villages and substantial
stone farmhouses on deep terraces of the Causses reflect the organisation of large abbeys from the
11th century. Mont Lozére, inside the property, is one of the last places where summer transhumance

is still practiced in the traditional way, using the drailles. The upland landscapes of the Causses have
been shaped by agro-pastoralism over three millennia. In the middle ages, the development of cities
in the surrounding Mediterranean plains, and especially the growth of religious institutions, prompted
the evolution of a land structure based on agro-pastoralism, the basis of which is still in place today.
Too poor to host cities, too rich to be abandoned, the landscape of Causses and Cévennes are the
result of the modification of the natural environment by agro-pastoral systems over a millennium. The
Causses and Cévennes demonstrate almost every type of pastoral organisation to be found around the
Mediterranean (agro-pastoralism, silvi-pastoralism, transhumance and sedentary pastoralism). The area
has by a remarkable vitality as a result of active renewal of the agro-pastoral systems. This area is a
major and viable example of Mediterranean agro-pastoralism. Its preservation is necessary to deal with
threats from environmental, economic and social issues that such cultural landscapes are facing globally.
The Causses and the Cévennes retain numerous testimonies of the evolution over several centuries of
its pastoral societies. Their important built heritage, landscape characteristics and intangible associations
that reflect traditional pastoralism will be sustained by a contemporary revival of agro-pastoralism.

The Causses and the Cévennes, manifest an outstanding example of one type of Mediterranean
agro-pastoralism. This cultural tradition, based on distinctive social structures and local breeds of
sheep, is reflected in the structure of the landscape, especially the patterns of farms, settlements,
fields, water management, drailles and open grazed common land and what it reveals of the way this
has evolved, in particular since the 12th century. The agro-pastoral tradition is still living and has
been revitalised in recent decades. In addition, a large number of historic buildings and architectural
ensembles are protected under the provisions of the 1913 historic monuments legislation. A number
of architectural groups and small villages are designated as Zones de protection du patrimoine
architectural, urbain et paysager (ZPPAUP). There is a need for tighter protection for the overall
landscape to protect cultural attributes in response to identified threats and a range of complementary
measures to coordinate and strengthen existing protection will be put in place by 2015.

3. Urtiin Duu, traditional folk long song in Mongolia

The Urtiin duu or “long song” is one of the two major forms of Mongolian songs, the other being
the short song” (bogino duu). As a ritual form of expression associated with important celebrations
and festivities, Urtiin duu plays a distinct and honored role in Mongolian society. It is performed
at weddings, the inauguration of a new home, the birth of a child, the branding of foals and other
social events celebrated by Mongolia’s nomadic communities. The Urtiin duu can also be heard at the
naadam, a festivity featuring wrestling, archery and horseracing competitions.

The Urtiin duu is a lyrical chant, which is characterised by an abundance of ornamentation, falsetto,
an extremely wide vocal range and a free compositional form. The rising melody is slow and steady
while the falling melody is often intercepted with a lively rhythm. Performances and compositions of
Urtiin duu are closely linked to the pastoral way of life of the Mongolian nhomads on their ancestral
grasslands. Widely believed to have originated 2,000 years ago, the Urtiin duu has been recorded in
literary works since the thirteenth century. A rich variety of regional styles has been preserved until
today, and performances as well as contemporary compositions still play a major role in the social and
cultural life of nomads living in Mongolia and in the Inner Mongolia Autonomous Republic, located in
the northern part of the People’s Republic of China. Since the 1950s, urbanisation and industrialisation
have increasingly superseded traditional nomadic lifestyles, leading to the loss of many traditional
practices and expressions. Parts of the grasslands where tradition-bearers used to live as nomads
have fallen victim to desertification, causing many families to shift to a sedentary way of life where
many classical themes of Urtiin duu, such as the praise of typical nhomads’ virtues and experiences,
lose their relevance.

4. Cultural space of the Yaaral and Degal in Mali

The cultural space of the yaaral and the degal corresponds to the huge pastoral lands of the Peul of
the inner Niger Delta. The yaaral and the degal designate the festivals which mark the crossing of the
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river, at Diafarabe and Dialloube respectively, by herds of cattle which graze throughout the year between
the two different but complementary ecological spaces: the arid land of the Sahel and the flood plains
of the inner Niger River. The festivities always take place on a Saturday, a fortunate day in popular Peul
belief, determined according to the state of the pasture and the drop in the river level. These festivals
give rise to extremely varied cultural expressions. Competitions for the most beautifully decorated
herd are organised. Music and dance are performed by a range of groups. Herdsmen recite pastoral
poems relating their adventures during the long months of pilgrimage through different lands. Young
women put on their finest clothes and jewelries to acclaim the herdsmen in song. Wives particularly
decorate their houses to welcome home their husband. These two events, the origin of which goes
back to when the Peuls settled in the region, probably around the fourteenth century, are the linchpins
of the transhumance way of life of these people. Pastoral practices were codified at the beginning
of the nineteenth century. The management of the pasturelands, the marking out of transhumance
routes and the bringing together of herds at specific points have improved the organisation of the
event and have enabled a larger crowd to gather, turning these pastoral festivals into major events.
Since they bring together representatives of all the ethnic and occupational groups in the Delta - Peul
cattle-breeders, Marka or Nono rice-growers, Bambaramillet-growers and Bozofishermen - as well as
notables from other regions in the country, the yaaral and the degal continue to renew inter-community
pacts and reinforce social cohesion. The huge attachment of the communities in the region to these
festivities ensures their continuity. However, the yaaral and the degal are nhow weakened by recurring
droughts affecting the pastureland and the herds and disrupting the pastoral calendar. Rural emigration
of the young, causing a loss of knowledge and know-how associated with animal breeding and the
organisation of the festivals, and the often inappropriate intervention of the central authorities also
have an effect on these cultural expressions.

5. Cultural Space of the Bedu in Petra and Wadi Rum in Jordan

The Bedu are semi-settled pastoralists who live in the southern part of Jordan, particularly near
the sites of Petra and Wadi Rum within a region of semi-arid highlands and deserts. These conditions
have allowed for the co-existence of settled and nomadic communities maintaining a complementary
relationship. Several Bedu tribes continue to use the Nabatean water-collecting cisterns and caves
near Petra. To the southeast of Petra, Wadi Rum is situated amidst vast semi-arid pasturelands.
Today, several semi-settled Bedu communities inhabit this area, keeping alive the traditional pastoral
culture and the knowledge and skills related to it. While these are common to most Bedu communities
across the Arab world, the Bedu of Petra and Wadi Rum, as a result of specific climatic and geographic
conditions and the contacts with settled communities have preserved a specific knowledge related to the
flora and fauna of the area, to traditional medicine, camel husbandry and tent-making craftsmanship,
tracking and climbing skills, and rituals of coffee-making and hospitality. The Bedu have developed
a profound knowledge of their environment, a great cultural creativity, a complex moral and social
code, all of which is expressed and transmitted orally. Growing out of the very intimate relationship
that the Bedu have developed with this region, their rich mythology manifests itself in various forms of
oral expression. These comprise poetry, folktales and place-naming, songs as well as the art of story-
telling. Here too, several forms of oral expressions belong to the Bedu world at large. Yet what makes
those of the Bedu of Petra and Wadi Rum specific is the fact that they are related to particular places
and their history. Over the last fifty years, more and more Bedu groups settled down permanently
or temporarily. The provision of education, housing, health care and sanitation has made a settled
existence more attractive for many Bedu groups, leading, however, to the erosion of skills that the
Beduhad developed over generations. Due to decreasing job opportunities in settled communities,
many Bedu return to their former nomadic existence. However, the increase of desert tourism and its
demand for “authentic Bedu culture” may lead to its distortion.

6. Canto a tenore, Sardinian Pastoral Songs in Italy

Canto a tenore has developed within the pastoral culture of Sardinia. It represents a form of
polyphonic singing performed by a group of four men using four different voices called bassu, contra,

Tangible and Intangible Pastoral Heritage and Economic Development
SADRY SHARIFI

boche and mesu boche. One of its characteristics is the deep and guttural timbre of the bassu and
contra voices. It is performed standing in a close circle. The solo singer chants a piece of prose or a
poem while the other voices form an accompanying chorus. Most practitioners live in the region of
Barbagia and other parts of central Sardinia. Their art of singing is very much embedded in the daily
life of local communities. Often it is performed spontaneously in local bars called su zilleri, but also
at more formal occasions, such as weddings, sheep hearings, religious festivities or the Barbaricino
carnival. The Canto a tenore encompasses a vast repertoire that varies within Sardinia. The most
common melodies are the serenade boche ‘e notte (‘the voice of the night’) and dance songs such
as the mutos, gosos and ballos. The lyrics are either ancient or contemporary poems on present-day
issues, such as emigration, unemployment and politics. In this sense, the songs can be regarded as
both traditional and contemporary cultural expressions.

7. Naadam Mongolian Traditional Festival in Mongolia

Naadam is a national festival celebrated every year from 11 to 13 July across Mongolia that focuses
on three traditional games: horseracing, wrestling and archery. Mongolian Naadam is inseparably
connected to the nomadic civilisation of the Mongols, who have long practiced pastoralism on Central
Asia’s vast steppe. Oral traditions, performing arts, national cuisine, craftsmanship, and cultural forms
such as long song, Khodmei overtone singing, Bie biyelgee dance and Morin khuur fiddle also feature
prominently during Naadam. Mongolians follow special rituals and practices during the festival, such
as wearing unique costumes and using distinctive tools and sporting items. Festival participants revere
the sportsmen, sportswomen, and children who compete, and winners are rewarded titles for their
achievements. Ritual praise songs and poems are dedicated to the contestants in the events. Everyone
is allowed and encouraged to participate in Naadam, thus nurturing community involvement and
togetherness. The three types of sports are directly linked with the lifestyles and living conditions
of the Mongols and their transmission is traditionally undertaken through home-schooling by family
members, although formalised training regimens have recently developed for wrestling and archery.
The rituals and customs of Naadam also accentuate respect for nature and the environment. Naadam
has been passed down from generation to generation and is recognised by Mongolian communities as
an essential expression of their nomadic cultural identity; Inscription of Naadam on the Representative
List could contribute to the visibility of the intangible cultural heritage while promoting intercultural
dialogue as well as mutual respect for cultural diversity and human creativity; The nomination
outlines recent and current efforts to safeguard the festival and proposes a coherent plan including
the establishment of training centres and the inclusion of teaching programmes in the education
system to ensure its viability, supported by the strong commitment of the State and the communities;
The nomination demonstrates that Naadam heritage bearers and local communities supported its
elaboration, and it includes their free, prior and informed consent.

8. Al Sadu, Traditional Weaving Skills in the United Arab Emirates

Al Sadu is a traditional form of weaving practiced by Bedouin women in rural communities of the
United Arab Emirates to produce soft furnishings and decorative accessories for camels and horses.
Bedouin men shear the sheep, camels and goats, and the wool is cleaned and prepared by the women.
The yarn is spun on a drop spindle, then dyed, then woven on a floor loom using a warp-faced plain
weave. The traditional colors are black, white, brown, beige and red, with distinctive patterns in
the form of narrow bands of geometric designs. Weavers often gather in small groups to spin and
weave, exchanging family news and occasionally chanting and reciting poetry. Such gatherings are the
traditional means of transmission: girls learn by watching, and are gradually given tasks to do, such
as sorting the wool, before learning the more intricate skills involved. However, the rapid economic
development and social transformations brought about by the advent of oil in the Emirates have
caused a sharp decline in the practice of Al Sadu. The pastoral Bedouin communities have dispersed
among urban settlements, and young women increasingly work outside the home. The bearers of Al
Sadu are now mostly older women whose numbers are declining. The Al Sadu weaving skills have
been transmitted through generations and recreated according to the community’s current needs.
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The decline of the pastoral mode of life, the decreasing number of practitioners, limited local
economic opportunities for generating income and a lack of interest in learning traditional skills among
the younger generation of women threaten the viability of the element; The safeguarding measures
correspond with the needs identified and can contribute to sustainable development and awareness
of the element while improving the economic situation of the bearers; activities include regional and
local training centers, governmental and NGO funds, awards and promotion activities, education and
capacity building, and intellectual property protection.

9. Qashgqaii in Iran

In the 19-20th centuries the Qasqal constituted a tribal confederacy of people of ethno
linguistically diverse origin; they were predominantly homadic pastoralists who migrated seasonally
between the lowlands and the highlands in the southern Zagros Mountains. They created their own
distinctive dress from market-derived goods and the work of village and urban craft specialists. The
traditional nomadic Qashgai travelled with their flocks each year from the summer highland pastures
north of Shiraz roughly 480 km or 300 miles south to the winter pastures on lower (and warmer)
lands near the Persian Gulf to the southwest of Shiraz. The majority, however, have now become
partially or wholly sedentary. Pastoral practices, handicrafts, cloths, dance and music of Qashqaiis is
unique.

10. Pastoral Life and Economic Development

One of the facts about the economy of the 21st century is that the most significant impact of
the global economy is not at the national or even the provincial level, but it is at the local level.
Economic development does not just happen. It requires the community to identify a number of
steps to reach its final goals, and it needs to have these senses; sense of place, sense of identity,
sense of ownership and sense of community. Increasingly around the world, tangible cultural heritage
preservation as well as intangible cultural heritage safeguarding is becoming effective vehicle for
economic growth. It allows a pastoral community the opportunity to participate in the positive
benefits of globalised economy while resisting the adverse impact of a globalised culture. The wise
community will effectively utilise its historic built environment and cultural assets as well as some
traditional skills and rituals to meet the economic, social and cultural needs of its citizens well into the
future and it will be achievable by

- Promote greater recognition and better understanding of the value and role of cultural heritage
within the broader context of sustainability, especially as a response to current social challenges.

- Raise awareness about the wide range of benefits arising from fully integrating cultural heritage
into local, regional and national international sustainable development policies, agendas and
projects.

- Stress the need for coordinated and collaborative action to be taken by multiple stakeholders,
including national governments, local authorities, the private sectors, civil society, and
international organisations in order to maximise the potential of cultural heritage as an agent of
socio-economic development.

Moreover, during the last decade the concept of economic sustainability has developed wider,
which until recently were overlooked by traditional economic thought. This is also reflected in all
recent reports of international organisations such as the UNESCO, the ICCN and the OWHC that fully
recognise the socioeconomic value of cultural heritage. Cultural heritage is considered a crucial factor
of well-being. It is now generally accepted that it has a visible real and distinct economic and financial
impact, which may be further quantified, measured and confirmed by a series of adequate indicators.
Following this line of reasoning, the social sector is increasingly involved with heritage related initiatives
and actions. In this way, UNESCO and its partners such as World Heritage Cities Organisation and
the ICCN which aim preserving and safeguarding of world heritage items and ensuring sustainable
development in local communities in the world.
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Products of the Greek Sheep and Goat Farming:
Ecology, Technical Systems, Localities

Dr EVANGELOS KARAMANES
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Abstract

In the paper we examine the logic of the configuration of choices and strategies of farmers and
cheese makers regarding nutritional products of the Greek sheep and goat farming in relation to factors
such as the ecological environment, the local economy, exchange networks, the organisation of space
and scope through space, the social organisation of production in the traditional framework. It is also
an attempt to calculate the transformation, during the 20th century, almost all of these components of
the traditional technology of dairy products. We will refer to data from folklore ethnographic fieldwork
and from existing folklore and other literature.

We believe that the analysis of the technology of making local traditional products, their
transformations, the DISCOVERY of ANALOGIES with social phenomena such as the study of multiple
relations between the local community and the ecological environment from Folklore and Ethnology
can provide positive services in the public debate of specialised persons (producers, institutional
representatives, scientists) and the general public on matters of nutrition.

Particularly now that has been put into question the economic efficiency of a globalised scale
exchange, under the weight of the problems posed by the cost of transport and the resultant of these
environmental burdens, the needs of major infrastructures, the large population concentrations, etc.,
we mark a growing interest for locality and particularity, that do not refuse communication with the
rest of the world.

Mpoidovra TnG eAAnVIKNnG aiyonpofBaroTpogiag: oikoAoyia, TEXVIKA CUuGTAMATA,
TONIKOTNTEG!

ST0 Keigevo €€etaleral n Aoyikn TNG JIAUOPPWONG TWV ENIAOYOV TWV KTNVOTPOPWV Kal TWV
TUPOKOWWV 000V apopd Ta NPOoopPICUEVA Yia TNV dIATPOP NPOoiovVTa TNG KTNVOTPOYIag O ax&éon HE
napayovTeg ONwG To OIKOAOYIKO NePIBAAAOV, N TOMIKN oikovopia, Ta dikTua avTaAAaywv, n opydavwon
TOU XWPOU Kal Ol aKTIVEG dpAonG TWV KATOIKWY PECA OTO XWPO, N KOIVWVIKNA 0pyavwaon TnG napaywyng
oTo napadoaiako nAaicio. Miveral eniong Pia npoondabsia anoTiynong Tou paydaiou MeTacxnuartiopou,
kaTa Tn didpkeia Tou 200U ai®va, TOU CUVOAOU OXEDOV TWV €V AOYW OUVICTWOWV TNG Napadoaoiakng
TEXVOAOYIAg TWV YAAAKTOKOMIK®V NMpoidvTwv. Baon Tng avaAuong pag anoteAouv Kupiwg Ta dedopeva
NPOCWNIKWV EMNTOMWY EPEUVAV AAAd Kal n undapxouoa Aaoypadikn kal aAAn BiBAioypagia.

©a avapepBoUpe KATApPXAV OTNV I0TOPIKN (PUOIOYVWHIa TNG €AANVIKNAG KTNVOTPO®iag Kai otn
ouvéxela Ba NapouciaooUNE OpIoPEVA NApadeiyuaTa TUPOKOUNONG aTo eAANVIKO MAaiclo, kupiwg anod
TRV NneipwTik EAAGda kal AlyoTepo and Ta vnaold napoTi 0 vNOoIWTIKOC XWPoG, ol KukAadsg (Kupiwg
n Na&&og), n ZkUpog oTo KevTpikd Alyaio, n Kepalovia oto Idvio néhayog, diaBeTouv afidAoyn
KTNVOTpO®ia kai n 3pacTnpioTNTA AUTN €ival GNUAvTIKN yid ToV ToMikO NOAITIgpo. Ta yeydAa vnoid Tng
KpnTng kai Tng Kunpou éxouv, To kabéva, 101aiTepn Kal EAIPETIKA I0XUPN PUCIOYVWHIa 0oV apopd
Ta XApAKTNPIOTIKA TWV YAAGKTOKOUIK®V MPOoIiOVTWY TOUC. TNV CUVEXEIQ Ba NPOCEYYICOUNE TNV €vvold
TNG TOMIKOTNTAG TWV dIATPOPIKWV MPOIOVTWY aVAPEPONEVOI OTNV dIAUOPPWCN TOU CUCTAKATOG TWV
ovopaoiwv npogAeuong oTnv FaAAia and Ta TéAn Tou 190u aiwva kai oTo €N G. TEAog Ba anapiBuriooupe
Mia ogipd and napdyovTeg nou enédpacav oTnv diapopPwan TNG EAANVIKNAG TUPOKOMIAG, 0 pOAOG TWV
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onoiwv Xpnlel, Kata TV YVOUN MAG, NEPAITEPW MEAETNG ONWG KAl opiguEva InTAMaTa TNG aUyxpovng
(UCIoYVWHIAg TNG.

OewpoUpe OTI N avaAuon TWV TEXVIK®V NAPACKEUNG TWV TOMKWY Napadooiakwy npoiovTwy, Twv
METAOXNUATIOM®V TOUG, N AanoKAAuWn TWV avaAoyl®V TOUC PE TA KOIVWVIKA (AIVOPEVA ONwG Kal n
MEAETN TWV NOAAANAWV OXECEWV WETAEU TNG TOMIKAG KOIVWVIAG KAl TOU 0IKOAOYIKOU NepIBAAAOVTOG ano
Tnv Aaoypagia kai Tnv EBvoAoyia pnopei va npoapepel BeTikeg unnpeoieg atn dnudacia oulnTnon Twv
EUNAEKOHEVWV POPEWY (MAPAYWYWV, BECUIKWV EKNPOTOMNWY, EMNICTAUOVWV) Kal Tou KoivoU yia Ta 8guaTa
NG d1IaTPoPNnG. IdIAITEPWC ONUEPA Nou €xel TEBEI UNO AP@ICBATNCN N OIKOVOUIKI AnOTEAECUATIKOTNTA
TNG NAyKOOHIONOINHEVNG KAINAKAG Twv avTaAAay®v, und To BApog Twv npoBANHATWV nou BETouv
TO KOOTOG TWV HETAPOPWYV Kal N ouvenayouevn and auteg nepiBaAAovTikh eniapuvarn, ol avaykeg
dnuIoupyiag PeyaAwv unodouwv, ol PEYAAEC MANBUCHIAKEG OUYKEVTPWOEIG K.d., avanTtUoosTal To
evOlaPEpPoV yia TNV TOMIKOTATA, TNV IS1IAITEPOTNTA, NMOU OUWG JEV APVEITAI TNV EMIKOIVWVIA HE TOV
UnoAoINo KOOHO.

H EAAGd3a sival pia xopa pe nAoUoio YEwypa@iko SiapeAiopd. Ynapxouv napa noAAd HiIkpa aAAa
Kal Jeyaia vnoia pe €€aipeTika nAoUoIo YEWYpaPiko avayAugo. Ta peyaAUTepa and auta (n Kpntn
katapxnv aiAa kai aAha onwg n Nagog oTig KukAddeg kai n Kepalovida oto 16vio) diaBETouv apKeTa
wnAa Bouva nou dev anéyouv noAU anod Tnv Baiacoa.

H opoaoeipa Tng Mivdou nou diacyilel TNV NNeipwTIkr EAAGda pe TG S1akAadwaeIG TNG, TNV AUTIKN
Makedovia oTov Boppd, TnVv ‘Hneipo kar Tnv Oecoalia kal oTn ouvexela Tnv ZTeped EAAGSa, unnpé&e
€W Kdal AIWVEC MPOVOMIAKOC XWPOC YId TOUG VOMAJEC Kal NUIVOUAdEG KTNVOTPOPOUC TNC KUPIWG
(nneipwTiknG) EAAGSAE. H anoucdia ouvopwv, oTo eupUTaTo YEWYPAPIKO MAAICIO TNG 0BWHAVIKAG
auTokpaTopiag, dISUKOAUVE Tn HETAKIVAON TWV Konadi®v Kupiwg npog Ti¢ nediadsc Tng Osooaliag kai
TnG Makedoviag, Tn XaAkidikr) aAAd kai Tig nediddeg Tng AITwAoakapvaviag, ApTag kal @eonpwTiag aTnv
AuTikr) EAAGda kai Tnv 'Hneipo. To yewypadikd avayAupo TnG eUpUTEPNG NEPIOXNG HE TA OXETIKA WNAA
Bouvd va supiokovTal gg andoTacn OXl anayopeUTIKA akpIvr) ano TiG NedIAdeg Kal Ta NApAaAia EUvVOnoe
TNV avanTtuén piag JETABATIKAG KTNVOTPOPIag, Nou anoTeAEl ApIoTO PHECO EKUETAAAEUONG TWV OPEIVOV
Bookwv Kata Tnv Bepun Begpivr) nepiodo Kal XPNOIKONOIEl TOUC OXETIKA KOVTIVOUG KAWMOUC, Onou Ta
d1aBéaia BookoToMNIa Kal ol NRIOTEPEG BEPUOKPATIES EMITPENOUV TNV NIBiwan TwV KoNadi®Vv KAaTa Toug
Oplpeic xelMwves. O TUNOG TNG METAKIVNONG auTng avBpwnwv Kal {wwv £xel Babiég pileg péoa oTov
XPOVO aTnVv nepioxn nou e€eTaloupe — auTo €ival yVwaTd Kal ano TIG €I0IKEC EPEUVEC NPOICTOPIOAOY WV,
ol onoiol avéAuoav Bvoapxaloloyikd dedopéva nou a@opolVv OPAdeC KUvnNy®v nou akoAouBouaoav
Ta dypia OnpduaTta Katda Tnv €NoxIKn TOUG METakivnon aAAd Kal VOPAJEeG KTNVOTPOPOUG — Kal BERaiwg
aQopa NoAAEG HECOYEIOKEG XWPEG, TO YEWYPAPIKO avayAupo Twv oMnoiwv Napexel NPOoPopo £3apog

1 To 6€ua nou avanTuooeTal 0To ApBPO NAPOUCIACTNKE O MO JIEUPUHEVN HOPQN OTO NAQICIO PabnuaTtwyv oTo Avol-
XTO MavenioTipio Tou Anpou MNepiaTepiou (KUpiwg oTo padnua tng 30ng OkTwPpiou 2013 aAAaG kal o€ naAaidTepa.
http://www.peristeri.gr/index.php?option=com_content&task=view&id=1950&Itemid=185, http://www.youtube.
com/watch?v=CkmohmoofEA, eniokewn 10TooeAidwv oTig 24/11/2013).

Eniong oe pabnuata otnv ETaipeia ®iAwv Tou Aaol otnv Abnva (http://www.etftl.com/, 24/11/2013). Opiopé-
va and Ta {ntAuaTa nou BiyovTal edw oulnTnOnkav e pIa Mo NEPIOPICUEVN €KDOXN TOUG OTNV nuepida pe BEua
«Texvoupynuata Pe nNpwTeG UAeg ano AlyonpdBata. Mapadoaoiakeg Texvoloyieg Tpogipwv and Ta AlyonpoBarta»
nou npayparonoindnke Tnv TeTdptn 16 OkTwPpiou 2013 oTo KévTpo MoAmopol «EAANVIKOG Kdopog», Meipaiwg
254, Taupog. H nuepida opyavwBnke and To Epyactrpio Koivwvikng kai MoAmiopikng Wneiakng Tekunpinong Tou
Tunuatog KoivwvioAoyiag Tou MavenioTnuiou Alyaiou oTto nAaioio Tou EupwnaikoU Mpoypdappatog «CANEPAL. H
Eupwnaikn KAnpovopia Tng AlyonpoBatoTpogiag kai Tou Moipevikou Biou». BA. http://www.prismanet.gr/canepal/,
eniokeyn oTig 24/11/2013.

Eniong anotéAeoav To Bpa dUo wpiainv exnopnav (10.03.2013 kar 17.03.2013) oto padiopwvikd oTaduo SKAI
oTnV og1pa «H eAANnvIkn d1aTpo®r anoé Tnv NpoioTopia €wg anuepa» Pe BEpa Ta eEAANVIKAG Napadooiakd KTNVoTPoQIKa
npoiovTa e GUVOMIANTN Tov diEuBUVTR Tou oTaBuou Apn MoPTOCAATE:
http://www.skai.gr/player/Radio/?MMID=237673

http://www.skai.gr/player/Radio/?mmid=237911

2 AnpooBévng Zupdkng, «Nopadikr), HOVILOG KAl YEWPYIKN KTNVOTpo®pia ev EANGDI», Mewpyikov AgATiov TnG EAANVIKIG
Fewpyikng Etaipeiag, Top. XII, Teuy. 169 (MapTiog-AlyouaTtog 1925), oo. 651-778.
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yia avaAoyou TUMOU KTNVOTPOQIKN Napaywyikn dpacrtnpiotnTas.

H kTnvoTpo@ikr dpacTnpidTnTa, €dpaia n PETAKIVOUMEVN, CUVUMNPXE OUXVA HE TNV YEWPYIKNA
KaAAIEPYEIQ TNG YNG aKOKa Kal O€ OIKIOKOUG NouU ATav XTIOKEVOI 0 UWNAO UWONETpo. H onoudaldtnTa
TNG MIAag r TNG AAANG dpaocTnpidTNTAG OTO MAQICIO EMIMEPOUG MEPIOXWV I OIKIOU®V N aKOPA Kai gTo
E0WTEPIKO TNG i01aG KOIVOTNTAG YVWPIOE GNHAVTIKEG HETABOAEG avAAOya HE TIG YEVIKOTEPEG ITTOPIKEG
Kal OIKOVOMIKEG NEPIOTACEIG. NedTEPEG €peuveg €xouv Oei&el OTI akOPa KAl YVWOTEG yid TNV HeyaAn
METaKIVOUWEVN KTNVOTpopia Toug BAAXIKEG KOIVOTNTEG TNG Bopeiag Miviou S1€BeTav KaTa TO OXETIKA
npOGPATo 10TOPIKO NAPEABOV YEWPYIKEG KAANIEPYEIEC. To METOOBO yia napddsiypa anoTeAEl Wia piIkpn
OPEIVA MOAN Nou auvdualel TNV HeydAn KTNVOTpo®ia Kal TRV Napaywyr EKAEKTOV TUPIQV WE ThV YEwpYia
Kal Jaiiota Tnv apneAokaAAIEpyeia aAAd Kal JE TO EPNOPIO TWV NPOIOVTWY TOOO TNG Yewpyiag 600 Kai
TNG KTNVOTPOPIag. AvTiBeTa yeITovikd aTto MéTooBo xwpld onwg To XaAiki ixav oTpagei €€ oAoKARpou
oTNV nuivouadikn KTnvoTpo®ia*. 'Onwg eival yvwaTo anod Tnv IGTOPIKN €PEUVA, ONHAVTIKEG NOAEIC TNG
AuT. Makedoviag onwg n KoZavn kai n yeIrovikn Z1atiora, &ekivouv Tnv Unapé&n Toug Tov 160 aiwva anod
€VA YEWPYOKTNVOTPOPIKOU TUMOU OIKIOTIKO Nuprva. ZTnv nepintwon Twv MpeRevav n avanTugn Toug
OUVOEETal GUEDQ WE TNV KTNVOTPO®ia kabwg anoTeAei oTabuo Twv odwv anoé Tnv Kovitaa, Ta Iwavviva
kal To MetooBo npog Tn Bépola kal Tn Osooalovikn kar and Tn AuTikr) Makedovia npo¢ To MovaoThpl,
Kadl €niong onueio ava@opac yia Toug NUIVORAdEG KTRVoTpO®ouG TG Mivdous.

H napadooiakn WeyaAn KTnvoTpo®ia xapakTnpifdtav, ocov agopd TNV KOIVWVIKN opydavwaon
TNG napaywyng and Tnv auaTtnpr Katavoun Tng epyaciag (katd atopo, UAo, nAikia), Tov ogBacud
npoG TNV TOMIKM Kal OIKOYEVEIAKN lepapxia, Tnv neiBapyia, Tnv ouvepyacia, Tnv aAAnAoBonBeia kai
TNV apoiBaldoTnTa PETAEU aTONWV Kal KUupiwg PETAEU gupUTEPWV OIKOYEVEIGKWV OMAdWV aAAd Kai
anod TNV XPnon EKTETAMEVWV KOIVWVIKWV OIKTUWY (KOUMMAPIEG, NMEAATEIQKEG OXECEIG K.AM.), OXEOEIG
ol onoieg xapakTtnpildétav and To XAunAoO €ninedo eKXPNUATIOWOU TWV CUVAAAQY®V METAEU TWV
EUNAEKOHEVWY. TaAuTOXpova ATAV €VTAYHEVN AMO OIKOVOMIKAG Anoyng o€ supUTEPOUG OXNMATIONOUG
MEOW, yIa napadeiypa, TNG NANPWHNG POPWY KATA TNV TOUPKOKPATIA Kal TNG EUMOPEUNATONOINONG

3 C.Chang, «Research Report: Pastoral Transhumance in the Southern Balkans as a Social Ideology: Ethnoarcheological
Research in Northern Greece», American Anthropologist, Top. 95, 3, ZenTéuBpiog 1993, oo. 687-703, C. Chang
kal P. A. Tourtellotte, «The Ethnoarchaeological Survey of Pastoral Transhumant Sites in the Grevena Prefecture of
Greece», Journal of Field Archaeology, Top. 20 (1993), 00. 249-264, Nikog EuaTpaTiou «AvalnTwvTag TIG napaiAa-
YEG TOU KOIVOU 0peIvoU MOAITIOUIKOU XWPou TNG Meooyeiou» aTo MIAT. M. ManavikoAdou (enioT. eniy.), Ta MpePeva:
IoTtopia, Texvn, noAimiouog. lNpakTikd ouvedpiou 2002, O@scoalovikn 2004, oo. 43-46.

AvAAuon TV HOPPOV 0pYAvWoNG TNG EPYACiag PHE OTOXO TNV EKPETAAAEUCN TWV NPOIOVTWV TNG KTNVOTPOYIiag Twv
alyonpoBaTtwyv aTov EAANVIKO XWpo ano pia eBvoapxaloloyikn npoonTikr BA. Andreas Kapetanios, «“Socialisation”
of animals in Crete, Ikaria and Epirus: material and symbolic réle of man-animal relations of production in the
process of social formation», oto E. Kotjabopoulou, Y. Hamilakis, P. Halstead, C. Gamble, and P. Elefanti (enip.),
Zooarchaeology in Greece: Recent Advances, British School at Athens, Studies 9, Aovdivo 2003, co. 283-290
(AthensStable URL: http://www.jstor.org/stable/40960358).

Eniong yia TIG HOPQPEG TNG METAKIVOUNEVNG KTNVOTPOQIag aTov eUpUTEPO XWPO TNG MeCOYEIOU Kal TIG MOIKIAEG OXE-
O€IG TWV OPEIVWV NEPIOXWV ME TIG Nediadeg BA. Ta kAaaika €pya: X. de Planhol, De la plaine pamphylienne aux lacs
pisidiens. Nomadisme et vie paysanne, Mapiol 1958, X. de Planhol kai P. Rognon, Les zones tropicales arides et
subtropicales, Mapiol 1970 kai F. Braudel, H Mgooyeiog kai o PHeoOyeIakOG KOOLOG TNV €noxrn Tou ®iAinnou B’ 1ng
Ionaviag, TOu. A*, O poAog Tou nepiyupou, (UTep. KAaipn MnTootakn), M.I.E.T., ABriva 2005, kupiwg oo. 29-61,
100-122 (TiTAOG NpwTOTUNOU: La Méditerranée et le monde méditerranéen a I’époque de Philippe II, tome premier,
MNapiol 1979. A" ékdoaon, Mapial 1949).

4 371G NOAEIG TNG NeploXnG (Ziamiota, Kolavn, MpeBeva, METCORO) CUYKEVTPWVOVTAV TA MPOIOVTA TNG YEWPYIKNG Kal
KTNVOTPOYIKNG Napaywyng Twv KOVTIVOV Neploxwv. O aypoTeG NpayaTonololoav avTioToiXwg TIG NPopnBEIEC TOUG
€vOUVAUW®VOVTAG TIG NOAEIG, NOU anokTouoav OAo Kal NepIoooTePn dUvaun o OxEon WE TNV gnapxia nou TIG NepIe-
BaAAe. Euayyelog Kapapaveg, «H ktnvoTpogia Tng nepioxng KoZavng MpeBevav: pia diaxpovikr napaywyikn dpa-
oTNPIOTNTA KAl Ol KOIVWVIKEG Kal NOAITIOUIKEG TNG dlaaTaocelg», Kolavn, 600 xpovia IoTopiag. Méveon kar AvanTtuén
Hiag Makedovikng MnTponoAng, MpakTika B* Suvedpiou Tonikng IoTopiag, Kolavn 27-30 ZenT. 2012. 100n gnéTeiog
TNG angAeuBepwang TnG KoZavng, eniy. Xap. Kapavaaiog, K. NTivag, Any. MuAwvag, Anu. Zkpekag, oo. 189-216.

5 «H kTnvoTpopia oTnv nepioxn KolZavne-rpeBevav: Mia diaxpovikn napaywyikn dpactnpidTnTa Kal ol KOIVWVIKEG Kal
noAIMIoUIKEG TNG dlaoTacelg», KoZavn, 600 xpovia Iotopiag. MEveon kar Avantuén uiac MakedoviknG MntponoAng,
MpakTika B* Zuvedpiou Tonikng IoTopiag, Kolavn 27-30 ZenT. 2012. 100n eneTeiog TnNG aneAeuBepwonc tng Kold-
vng, eniy. Xap. Kapavaoiog, K. Ntivag, Anu. MuAwvag, Any. Skpékag, Anuog Kolavng, KoZavn 2014, oo. 189-216.
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TWV KTNVOTPOPIKWV MPOIOVTWY, KUPIWG TWV YAAAKTOKOMIK®Y, TOU HaAAIoU (Kal TwV UQACHATwV Nnou
eTIaxvovTav and auto) kal BeRaing Twv idiwv Twv {Hwv (Napaywyrn KpeaTog kal SEpUATWV)®.

H KIvnTIKOTNTA HJEOA OTOV XWPO MOU XapakTnpilel TNV KTNVOTPOQIKR dpacTnpioTnTa 8a ennpedcel
MOIKIAOTPONWG TN PUCIOYVWHIA TWV NEPIOX®V OTA VEMTEPA XpoOvid. Eniong n noikiAia Tou yewypapikou
avayAugou, ol Babigg koIAadeg nou xwpilovral and wnAd Bouva dnuioupyoUV €MIMEPOUG OIKOAOYIKEG
NEPIOXEC Kal eVIOXUOUV TNV dIauOppwon TOMIKWV Napaywylk®V cuoTNUATWV yia Tnv dpaia aAAd kai
Tnv peraparikn (transhumant) kTnvoTpo®ia. ZTov vNoIwTIKO XMPO N NMOIKIAOHOP®Ia TNG KTNVOTPOYIKNG
napaywyng €ival eniong onuavTikn av Kal iowg nepicodTEPO avapevouevn PETAEU TwV dIAPOPETIKWV
vNOIQV.

‘Eva onuavTikd XapakTnpioTiIKe TNG KTNvoTpogiag Tng nnelpwTikng EAAGdag eivar n Unapén
€EeI0IKEUNEVWV NANBUCHWV. BERaiwC 01 OPOIOTNTEG OTOV TPOMO TNG {WNG TWV KTNVOTPOPIKWY OPAdWV
ouvEBaAav, wATE ol KATOIKOI TWV NedIadwv aAAG Kal EEvol MEPINYNTEC va £XOUV CUYKEXUMEVN €IKOVA
Y1 TOUG JETAKIVOUHEVOUG NOIMEVEG. 'ETOI ouxva Toug XapakTrpidav 6Aoug cUAARRINV PE TNV ovopaaia
BAdxog, n omoia kaT’' €néKTAON OAMAIVE YEVIKOTEPA TOV KTNVOTPOPO, Tov Booko. EKTOG and Toug
BAdyoug kai Toug ApBaviToBAaxoug €§icou onpavTikoi KThvoTpo®ikoi NAnBuapoi ATav ol Zapakatodvol
Kal ol AiydTepo yvwaoToi Konatoapaiol.

H kUpla pop®r opydvwong TNG KTNVOTPOQIKNG NApAywyng €wg TIG NPWTEG dekaeTieg Tou 200U
aiwva, ATav 1o ToeAiykaro. O TOEAIYKAG, £vag 1IoXupdg KTNVOTPOPOG, ATav o uneuBuvog yia Tn dioiknon
MIOC aQUTOVOWPNG KTNVOTPOPIKNAG OIKOVOMIKAG Hovadag, mou XapadkTnpildtav ano TIC NEAATEIOKEG
OXEOEIC QUTWV MOU CUMKETEIXav. MNaAaidoTepa To TOEAIYKATO €iXe BewpnBei HOpPr) CUCOWHATWONG, NOU
BepeNiwVOTaV OTIC apxEG TNG SIKAIOoUVNG O€ OIKOVOMIKO Kal KOIVWVIKO eninedo. QaTd00, 01 KTNVOTPOPOI,
NMou CUMMETEIXQV OTO NapeABOV WG IBIOKTATEG MIKPWV Konadiwv f €upicBbol Bookoi, NEPIYPAPOUV TIG
OXEOEIG TOU TOEAIYKA KAl TWV GUVEPYATWV TOU WG OXETEIG EKPHETAAAEUONG KAl KATAnieonG. To TOEAIYKATO
AeIToupyoUae NAvVToTE CUPNANPWHATIKA KAl 0 EEAPTNON KETO TOIPAIKI. H CUNNANPWUATIKOTNTA cuvioTaTo
oTn XPNon Twv BooKOTONWV KAl TV AKAANEPYNTWV 5APWV TWV TOIPAIKIOV and Ta TOEAIYKATA.

ZnuavTika opdonpa yia Tnv noigeVIkn {wr oTov KUKAO TOU £TOUG €ival n €0pTr Tou ayiou Mewpyiou
oTIC 23 AnpiAiou, 6Tav cuykpoTouvTav Ta Bgpiva konadia kal piocbwvovTav ol véol Boakoi (poyiaoua).
TNV NeEPINTWon Twv PeYAAUTEpwWV NUIVouadik®wyv konadiwv ota Konatoapoxwpia Twv MpeRevav dUo-
TPEIG KTNVOTPOPOI £VWvav Ta Kondadia Toug Kal EPTiaxvav €va «(aAkdapi», To OMnoio €iXe KoIvr) aTavn
Kal ouvABwWC npocAdupavav kal Tupokouo (UNATtdio) yia TNV Napackeun TwV Tupi®v. H katavour Tou
YAAGQKTOG OTOUG KTNVOTPOYPOUG YIVOTAV e TNV diadikaagia Tou YAAOUETPAUATOG, Nou €Eac@aAile Tnv
napoxn TnG MEYIOTNG NOCOTNTAG YAAGKTOG KATA NUEPA o kaBevav anod TOUG OUMHETEXOVTEC (Kal o€
€Keivoug nou sixav Alyotepa {wa), WOoTE va Pnopei va Tupokopnoel. ‘0Ocov apopd Ta PiIkpoTepa kondadia
ol KaTolkol Ta nap&didav Tou ayiou Mewpyiou TNV QPovTida KTNVOTPOPWY, Ol 0Mnoiol NPocsAdupavav
Kal véoug Bookoug. Eniong Tnv idia nepiodo Opidav Kal Toug BookoUg TwV HeyaAwv {wwv Tou Xwpiou.
Suvnbwg ouykpoTouoav £va konddl Ye Ta Aaloya, TIG QopadeG kal Ta PouAdpla, €va AaAAo Me Ta
oreipa, dnA. Ta dapdAia, Ta BoOdia kal TIG dAPAAEG Kal €va TPITO pE Ta yeAadia nou nepieAdupave
TIG YahakTo@opeg ayeAadeg kar Ta unollyia (yaidoUpia, apoTpidiol BOeg k.An.). OI €NOXIKEG AUTEG
OUPQWVIEG dlaTnpoUvTav WG TNV €0PTH ToU ayiou AnunTpiou (26 OkTwRpiou). ToTe xwpilav Ta npdBaTa
Tou kABe voikokupioU anod Ta konddia kal kabevag Ta KpaTouse OTO OMiTI TOU WG ToV aylo Mewpylo.

>TIG dekaeTieg Tou 1920 kal Tou 1930 n YewpyIKn HETAPPUOUION HE TNV andAAOTPIwaN TWV TOIPAI-
KIOV a@aipeos and Ta pgeyaia kondadia Twv TOEAIYKATWwVY Tov, {WTIKAG onNuaaciag yia keiva, Xwpo Twv
XEIHEPIVAV NMEDIVAV BOOKWV 0dNywvTag Ta oTnv e€agpavion’. H kataoraon oTo oUVOAO TNG EUPUTEPNG
neploxng Tng Nivdou petaBAndnke BERaia pi{ika petd Tov B’ Maykoopio noAspo kal Tov EppUAio (1946-

6 BaaiAng I'. NiToiakog, [1apadooiakeg kKovawVvikes dopeg, Oduaaeag, ABriva 1991 kal Or 0peIvEG KOIVOTNTEC TG Bopei-
ag Mivdou, NMAEBpov, ABriva 1995.

7 AnunTpiou A. Zwypagpou, O KTNVoTpopIKoG nAoutog TnG EAAGSOG und 1oTopiknv Enowiv, ABrival 1928. IMNa Tnv npo-

BatoToTpopia BA. Kupiwg TOM. A", 00. 126-160 kal Tod. B'.
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1949). ZTnv eupUTePN neploxr EAaBav xwpa opiouEva anod Ta nio dpapaTikd YEyovoTd Tou adeAPOKTO-
VOU NMOAEUOU. METANOAENIKA, PHEOA ano TIG OTAXTEG TWV KAPEVWY anod Toug Meppavols Xwpiwv Kal Ta
aveinwTa dgiva Tou EpguAiou noAépou, dnuioupynOnKe pia véa NPAypaTikoTNTa KAl ol EVANONEIVAvTEG
nA€ov noipéveg diaxelpilovrav ouvnBwE Ta Konadia ToUG O GTEVOTEPA OIKOYEVEIaKH Baon. H pop®n TnG
€MOXIKNG HETAKivVNong Twv konadi®v, yia ooug KTNVOTpOPouUG eEakoAouBouv va acxoAolvTal Je TV
KTNVoTpo®ia, €xel avTioTpagei. O1 KTNVOTPO®OI £xouv eykaTaoTabei poviga nAéov ora nediva xwpld
TnG ©=ooaliag kai peTapaivouv oTa BookoTonia Tou opeivol XwpioU Toug KaTd To B€POG.

H povipa sykaraotnuévn (edpaia) KTnvoTpogia ATav adiaxwpioTa CUVOEDEUEVN HE TNV YEWPYIKN
KaAAigpyela. EKTOG ano Tn WIKPOKTNVOTpo®id, nou agopd konadia nou dev apiBuolv nepIocOTEPA anod
nevnvTa {wa, pia GAAn pop®r avanTUooEeTal KaTA TIG HETANMOAENIKEC deKAETIEG, ME konddia nou apiBuolv
ano ekato €wg dlakodaia {wa. Or IBIOKTATEG AUTWV TwV KonadiwVv agxoAoUvTdl dnoKAEIOTIKA Kal JOvo
HE TNV ekTpo®n TwV {WwV TouG. H €EEANIEN auTr unnp&e anoTEAEONA aPeVOC TOU EKCUYXPOVIOHOU TNG
KTNVOTPOQIag Kal apeTEPOU TNG KUBEPVNTIKNG MOAITIKNG Twv dekasTiwv 1960-1970, nou guvonoe Ta
davela pe €EaIpeTIKA XapnAo eniTokIo. =TI dUo enopeveg dekasTieg, 1980 kar 1990, ol KTNVOTPOYPOI
auToi KATAQEPAV VA CUVEXIOOUV TNV €MNayYEARATIKA TOUG gvaoyoAnon xdpn oTIG UWNAEG TIMEG Tou
yaAakTog, Tig emdoTRoEIG TNG Eupwnaikng ‘Evwong kabwg eniong kal otnv Unapgn @Tnvov epyaTikwv
XEPIWV PETA TNV APIEN Twv AABAVOV OIKOVOMIK®WYV HETAVACTWV To 1991.

H gAANVIK KTNVOTPO®ia NpooappuOC0TNKE aTNV £vTagn Tng Xwpag pag otnv Eupwnaikr) OIKOVOUIKD
KoivotnTa (peténeira Eupwnaikr 'Evwon) npiv and TPeig nepinou dekasTieg anokopiovrag opeAN aAla
kar diaiwvidovTag, eAéw TNG OMoIag OXETIKAG OIKOVOMIKAG gunMepiag kal naiaid npoBAnuara. nuepa
oTNV €noxn TNG NAyKooWIonoinong, avTIETwNIfel TNV KPion, KATApXNV WG OIKOVOUIKN Kal ao@ai®g
Kpion Tou €BvikoU KpAToug, aAAd Kal TWV gUpwNAiK®V BECU®V ONWG TOUG YVWPICANE TIG TEAEUTAIEG
dekaeTieg. H diatripnon auThg TG Napaywyikng dpacTnpioTnTag aAAd Kal TOU GUYKEKPIPEVOU TPOMou
{wNC anod TOUG VEOUG KTNVOTPOPOUCG sival kaBs aAAo napda dsdopevn kai Xpnlel oxediaopol Kal
@povTidag anod Tnv noAITeia.

Mapadeiygara TUupokOHNoNGg

KUpiog oTOX0G TNG KTNVOTpo®iag oTto napadooiakd nAdiolo — WeTakivoUevng Kal edpaiag kal oxi
MOVO TNG NEPIOXNG Hag — ATav N Napaywyn YaAakTog Kal TwV nNpoiovTwy Tou, JaAAioU kal noAU AlyoTepo
n napaywyn kpéatog (kai deppdtwv). Eival yvwaTo 611 n napadoaoiakn diaita Twv aypoTIKwV NANBUCH®V
dev nepINapBave To KpEag Napd o€ €EAIPETIKEG MEPINTWOEIG ONUAVTIK®OV £0PTWV KAl YEYOVOTWV TNG
KOIVWVIKNG Kal olkoyevelakng {wng. To yaia kai Ta OnAukd {wa nou To napryav ATav noAuTiua
JIOTI We auTod BpEpovTav Ta MIKpd {wa via 40 PEpeg kat eAAXIOTOV I Kal YId ApKETA MEPICOOTEPO
XpOvo Kal gpTiaxvoTav Tupi kal BoUTupo. Mevikd ol KTVoTpOgoI npoanadolioav PECW TNG NAPATKEUNG
YAAQKTOKOMIK®V MPOIOVTWV va unepKaAlWouV TIG BIOTIKEG AVAYKEG TWV HEAWV TNG OIKOYEVEIAG TOUG
NouAWVTAg Ta oTnv ayopd, WoTe va ayopdlouV TIG anapaitnTeg NPoundeies yia To konddi, ONwg To aAdTl,
va avTanokpivovTal 0To KOOTOG TWV EVOIKIWV TwV BEPIVOV KUPIWG BOOKOTONWV K.d.

To 1925 dnA. PETA TO TEAOG TNG HAKPAG MOAEUIKNG NEPIOdOU 1912-1922 kal e dpopoloynueEvn TV
aypoTIKA METappUBUIon o Mevikog ENBewpnTrg Mewpyiag AnuooBévng Supdakng okiaypagei Ta dedopéva
TNG EAANVIKAG TUpPONApaywyng Tng NNeIpwTIKAG EAANGdag, nou ATav kai n nio onuavTikn neploxn and
andWewg Napayopévwy NOCoTATWV KAl EUNOPIKOTNTAG, KAl ava®EPEl wG ouvhBwG napackeualopeva
TUpPIA and ToUG TUPEUMOPOUG, TNV PETA, TO KEPAAOTUPI, TO KAGEPI, TNV ypaBiépa kal Tnv pulnBpa kai
BeBaiwg To BoUTUpod. O TUPEUNOPOG £yKABIOTOUOE NPOXEIPO TUPOKOWMEIO OE KAMOIO TOEAIYKATO MOU
d1€0eTe TouAayioTov 400 okddeg NUePnOIa Napaywyr yaAakroc. To BoUTupo napayoTav and aveoyaia
(kp€pa). H napayopevn geTa TonoBeToUvVTaV 0 «doxeia neTpeAaiou» (TeEveKEdES) 1 o€ BapeAia yia Tnv
HETapopa TNG 0Ta KEVTPA KATavaAwong TnG ) ota yuyeia. Mapaockevalav eniong Tupopala (Unaoki) yia

8 AnpooBévoug Zupdakn, «Nopadikr), HOVILOG Kal YEWPYIKH KTNvoTpo®ia ev EAAGDI», Mewpyikov AgATiov TNG EAANVIKAG
lewpyikng ETaipeiag, Topu. XII, Telx. 169 (MapTtiog-AUyouaTog 1925), oa. 704-725.
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va 0AOKANPWOOUV, OTNV CUVEXEI, TNV NAPACKEUN TOU KACEPIOU OE OPYAVWHEVO TUPOKOWUEIO. ANd To
gvanopeivav Tupdyalo ano onoio Tupi napackevualav napryav Yikpn noocotnTa pulndpac. H Asiroupyia
auTwWV TWV TUpoKouEiwv oTa xeiwadid diapkolos anod Tov Iavoudpio £wg Tov Mdio oTav Ta konddia
avaxwpolaoav yia Ta opeiva BookoTonia. Ekei ouvexiloTav n TUPOKOWIKN NePiodog KE TNV napaywyn
KaoepioU, KEPAAOTUPIOU Kal TUPI®V TUMOU ypaBiépag anod Tov Mdio €wg Ta Péaoa ) To TEAOG Tou IouAiou.
3TN OUVEXEIQ PE TNV MEIWON Tou YAAakTog Ta {wa apuéyovTav dia ¢opd Tnv nuépa kal napayotav
BoUTUPO 1 Kal TUPI YIA TIG AVAYKEG TWV i3I0V TWV KTNVOTPOPWV.

To 1911, o6Tav ol Bperavoi apxaloAdyor A. Wace kai M. Thompson, cuyypa®eic Tou KAaoikou yia
TNV PEAETN TWV PeTakivoUpevwyv (transhumant) noipevikwv nAnBuopwv Twv BaAkaviov épyou The
Nomads of the Balkans, enioKEPTNKAV To NEPiIPNUO BAaxoxwp! TNG auapivag XTiouévo o€ Uwog 1450
METPWV oTnVv Bopeia Mivdo, oTa ouvopa Tng AuTiknG Makedoviag pe Tnv ‘Hneipo, Bprikav 0TI 0l TUPOKOOI
napaockeualav anokA&IGTIKA ToO OKANPO ENNOPIKO TUPi KEQaAoTUpi (To onoio anokalouoav kaokapaAn)®.
Xapn otnv ouvToun MEPIypagn TnG Napackeung Tou anod Toug A. Wace kair M. Thompson aAAd kal
and NpoPOPIKEG YAPTUPIEC cival pavepd OTI NPOKEITAl yia KEPAAOTUPI, TUPi TOo onoio eEakoAouBei va
napayeral NExpl onUepa otn Zapapiva (kai Ox1 yia kKaokaBaAl-kaoepi). SUPPWVa e Tov akoAouBoUpevo
€TACI0 KUKAO EKPETAAAEUONG TWV KTNVOTPOPIK®V MPOoiOVTWY OTn Zapapiva aAAd kal oTa YEITovika
BAaxoxwpla kai Konatoapoxwpid Twv MpeReviv, n napaywyrn YAAAKTOG Kal KATA CUVEMEId Kdl n
TUPOKOWNON ATAV ENIKEVTPWHEVN OTNV Bgpivi nepiodo Kal diapkoUoe wg To TEAOG IouAiou.

STIG apx&G Tou 200U aiwva ol TupEunopol ayopalav oAn Tnv napaywyn Kar Tnv npowbdouacav oTo
MeyaAuTepo pEpocg TnG oTa Mavveva kal ano ekei otnv ITaAia 6nou diaTtiBsvTav Pe To 6voua caccio cavallo.
O1 A. Wace kal M. Thompson avag£pouv 0TI AOyw Tou oTabepol nNpocavaToAiouoU oTnv napaywyn
Ke@aAoTupioU To ornoio SIOXETEUOTAV OTNV ayopd, N PETa kai To BoUTupo ATAv onavia orn Zauapiva
Kal KaTa CUVENEIQ ApKETA akpiBda. ExkmipoUoav noAU To pavoupl (ota BAaxika urdu). H pulnBpa (ota
BAayika ykida, AeEn paAlov aABavikng npogAeuang), n onoia napaokeuafdTav Bpalovrag 1o Tupdyaio
Kal anoteAoUoE UNONPOoIOV TNG TUPOKOKNONG ATAV NMOAU dNHOPIARG, KUPIWG METAEU Twv PTwYwV. O
NpPooavaToAIoNOG TNG Sapapivag oTnv Napaywyr KeQaioTupiol KUPIwG, Napapével KaTa KAmnolo Tpono
0oTaBePOG MEXPI TIG MEPEG MAG. To KeAAOTUPI Kal TO KACEPI ATAV TA KATEEOXNV EUMOPEUNATONOINUEVA
TUpIG oTo Napadoaiako nAdiclo kal npoopilovrav va YeTapepBoUV o NEYAAEC anooTATEIG.

AVTIBETWG OTa yeiTovika Konatoapoxwpla Twv FpeBevv KuplapxoUoe n napaywyr Tou TupioU
HNaTgog (€va okAnpO Tupi AAUNG, APKETA AnoBOUTUPWHEVO) NOU NMPOopIZOTAv yia TOMIKR KaTavalwaon
Kdal avTIoTOIXOUOE O€ £va XAunAO eningedo eunopikoTnTag. H aAucida napaywyng Tou pndartdou Peoa ano
TNV enefepyaania Tou yAAAKTOG NPOERAENE TNV TAUTOXPOVN NApaywyr €iTe BouTUPOU E€iTE pavoupiou
nou npoopiZoTav kal Ta dUo yia To gunodpioto.

H aU&non Tng {ATNong yia To apvaki YAAAKTOG Kal 0 NpOwPOG anoydAaKTIOHOG TwV auV®V ENETPEYAV

9 BA. A. 1. B. Wace kal M. S. Thompson, O vouadec Twv BaAkaviwv, @sacalovikn 1989 (TiTAog npwToTUnou The
Nomads of the Balkans, Novdivo 1914), oo. 76-77.

10 H npoownikf Wag epeuvnTIKn NpdTAcN yia TNV KEAETN Tou BENATOG TNG NOAITIONIKAG KATAVOUNG TNG £pyaciag Kal
TNG onpaciag Tng oTnV opyavwon TV TOMIKWV TAUTOTATWY TwV BAaxoxwpiwv kal Twv Konatoapoxwpiwv Twv
IpeBevwv peAeTa:

a) TIG dIapopPEG aTO TEXVIKO oUOTNKA TNG KTNVOTPOYiag, To onoio diagoponololos Toug Konatoapaioug and Toug
BAdGyoug, oTa nAaicia TnG NOAITIOUIKNAG KATAVOUNG TNG €pyaciag oTnv NepIoxr: HEYAAN nuivopadikn KTnvoTpogia
ora BAayxoxwpla, ev® ota Konatoapoxwpla £XOUHE ToV auvduacuo nuivopadikng kal edpaiag KTNvoTpogiag We
EKTETAMEVN Xprion kKAadapi®v — dnA. Enpolu pUAAWHATOG BeAavVISIAc wg XEIMEPIVAG {wOTPOPNG — Kal HIKPNG YEWP-
YIKNG KAAAIEPYEIAG, napaywyr SIaPOPETIKWV TUPIWV KAl YAAQKTOKOMIK®V NPOoidvTwy, S1apopEG OTIC OTPATNYIKEG
TWV KTNVOTPOPIKWV KAl GAAWV PETAKIVITEWV.

B) TI ox€oeIg HeTAEU auT®V TwV NANBUCHWY — dnAadn TNV onuavTikr d1apoponoinon Tou KOIVWVIKOU Kal 0IKoVOo-
MIKOU status Toug — OXECEIG, Ol OMOIEG EYYPAPOVTAl OE UIA OXETIKA Jakpa dIAPKEIQ TOU 10TOPIKOU XpOvou,

Y) TNV anoTUNWon TwV OXECEWV AUTWV OTOV XWPO, KABWG Ta XWPIa TV UNOJSEESTEPWV OIKOVOUIKA KonaTtoapaiwv
BpiokovTal og XapunAOTEPO UWONETPO, oTn {wvn TNG Behavidiag, kai diaoyiovTal anod TIG EUNOPIKEG KAl KTVOTPO-
(PIKEG OTPATEG TwV BAGYwv.

Mpoidv auThg TNG EPEUVNTIKNAG NPOONABEIag, oTo NAQICIO TNG EKNOVNONG METANTUXIAKWY £pYAciwV Kal TnG S18akTo-
PIKAG Mag diatpiBng (oTov Topéa TnG Aaoypadiag kal Koivwvikng AvBpwnoAoyiag otn GIAoco@Ikn x0oAr Tou A.M.0.
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TNV KAAUTEPN OIKOVOUIKI EKUETAAAEUCN TOU YAAAKTOG. ZAKEPA 01 KTNVOTPOPOI GTOXEUOUV KUPIWG OTNV
yaAaktonapaywyn. Me Aiya Adyia n nwANon TwvV apvi®v yYaAakTog €ival onuavTikn and OIKOVOUIKNG
anowng aAAa n kupia nnyn €00dwv Toug €ival N napaywyn yaAaktog. To yaia nwAeitar oxedov oTo
oUVOAO TOU O TUPOKOMOUG. S€ OPIOMEVEG NEPINTWOEIG KTNVOTPOPOI NMou HEVOUV OTd opelvd yia pia
oUvTouN Nepiodo kal dev €XOUV OUVEPYAaTia e KAMOIO TOMIKO TUPOKOHUO TUPOKOUOUV oI idlol TO AlyoaTo
ydaAa Tng Bepivig Nepiodou. STNV NEPINTWON AUTR €MIAEYETAI N NAPAYWYn QETAG Nou gival Mo anin
TEXVIKA. AKOMN Kal €Keivol nou napadidouv To yaAa O KAMOIO TUPOKOWO WEXP! Ta pEoa Iouliou otn
OUVEXEIQ TUPOKOWOUV POVOI TOUC. TNV nepioxn MpeBevmv napackeualouv GETa TNV onoia nwAoUv aAAa
Kal unatfo. O pnaTloG Napapével To TUPI MOU NPOTIKMOUV Ol HOVIMA EYKATECTNHEVO! HIKPOKTNVOTPOPOI
Tou Meydapou MpeBevwv: OAoI Toug eunioTeUovVTal TA {WA TOUG OE €vaV «ENAYYEAUATIA» KTNVOTPOPO
KaTa Tn Bepivn nepiodo kal Naipvouv To yaAa nou Toug avaloyei cUPpwva Pe To YaAouETpnua. MeTa
Ta pEoa A Ta TEAN Tou IouAiou N yaAakTonapaywyn PEIOVETAl Kal napadooiakd Ta Koiva Konadia Twv
@aikapiwyv diaAlovTtav Kal Kabe KTnvoTpo®og napeAdauBave 1o dikd Tou. ToTe ol KonaToapaiol Twv
IpeBevav napnyav Tn @&Ta (yvwoTh oTnV NEpIoXn WG unardiotupl) Kal To aveBato. H @éra kal To
aveBaro npoopifovTav yia OIKOYEVEIQKN KATAavaAwon f yia nwAnaon ota nAgioia Tng koivoTnTag.

Ta Tupokopeia TnNG neploxng Aonponotauou Tou NopoU TpikdAwv atnv Kevtpikn Mivdo yvwoTd wg
Kaoapieg, TAv NPooavaToAIoUEVA OTNV NApaywyr ToUu TUPIoU KAoEpl OXeSOV AnoKAEIOTIKA. To KAoEgp!
gival Tupi avanAaBopevng palag (8 péte filée), NpoopIoPEVO va HETAPEPETAI O HEYAAEC ANOOTACTEIG.
H Texvikn 81adikagia TnG NAapackeUng Tou KaoepioU PNopoUse va avaoTaAei, 0Tav oAokAnpwvoTav
To OTAdIO TNG NAPACKEUNG TOU TUPOMNAYHATOG (Lraoki). To Xwpld XaAiki AGnponoTduou, ouxva To
TUpOMNNYKa NapackeualoTav OTIC OTPOUYKEG, OPICUEVEC and TIG OMNOIEC BPIOKOTAV APKETEC WPEC HAKPIA
ano To Xwplo. To popTwvav ota {wa Kal To HETEPEPAV OTa TUpokoueia Tng Kpaviag r Tng KaAapnakag
yia Tnv nepamépw enegepyacia. H npakTikr) autn nTav 18iaitepa Siadedopévn. Ma napadeiypa ol
Zapakartodvol nou &exeipalav otnv nepioxr AApupoU kal Eekalokaipialav otnv nepioxr Tou Merpilou
ota Aypaga (N. Kapditong) evm TupokopoUoav Kupiwg pETa, O OPICHEVEG NEPINTWOEIC, KATA TN BgpIvh
nepiodo napackevualav pnacki To onoio NETEPEPAV PEOA O TOOURAAIO OTIGC Kaoapieg TwV TPIKAAWV Kal
Tou BoAou!l. 310 XaAiki AONponoTAapou PETA To TEAOG TNG YAAAKTOKOMIKNG NePIddou oTa TEAN IouAiou,
napackeualouv o€ OIKIaKn BAcn GETA KAl onavioTepa KePaAoTupl.

>tn BAaotn Kolavng, napoTi n yewpyia gixe npwTelouca onuaaia yia Toug JOVIUA EYKATECTNHEVOUG
kaToikoug (kaAAiepyoUoav Bpila, oiTapl, kpiBapi, aunéAia), diatnpoucav WIkpd aAAd unoAoyicipa
yid TNV OIKOYEVEIAKN olkovopia olkooita konddia and 30-40 aiyonpoBarta, o6nwg €idape ndn oOT
OUlBaivel g OAN TNV €upUTEPN NepIOxN, Kai Hia n dUo ayeAddeg KaTd VOIKOKUPIO. H KTNVOTPo®IKN
(PUCIOYVWHIa TNG KOIVOTNTAG OAOKANPWVOTAV anod Tnv napoucia HeEyaAwv HETAKIVOUHEVWY Konadiwy,
nou Eekalokaipialav ota AiBadia Tne kal avAkav o€ SapakaTtoavouc, BAayxoug aAAa kal Konatoapaioug
KTNVOTPOMOUC2, H Tupokopia Tng BAGoTNG o@eiAel TN GAPN TNG OTN HWEYAAN auTh KTnvoTpo®ia. H
napaywyr YAAGKTOKOUIK®V MPOidvVTwV Kal TUPIWV, MOU NpoopifovTal yid nwAnon Kdl €UnopiKn
eKMETAAEUON, ONWG To KAoEp!, To BoUTUPO Kal To Havoupl, EEOUOIWVEI TNV TUPOKOMia TnG BAdoTNng

Kal oTov TopEa TnG EBvoAoyiag otnv E.H.E.S.S. Mapiciwv) aAAa Kal evTETAAPEVNG ENITONIAG €PEUVAG YIa To KEvTpo
Aaoypagiag Tng Akadnuiag ABnvav, unnp&e n dnuoacicucn apBpwv o€ EAANVIKEG Kal EEVEG CUANOYIKEG EKOOTEIG (M.X.
Evangelos Karamanes, “Changes in Cheese Production Among the Koupatsaréi: the Cheese Batzos” in Lysaght, P.
(ed.) Food from nature. Attitudes and Culinary Practices, (Proceedings of the 12th Conference of the International
Commission for Ethnological Food Research, Ume8 and Frostviken, Sweden, 8-14 June, 1998), Uppsala 2000,
The Royal Gustavus Adolphus Academy for Swedish Folk Culture, pp. 287-296), kai piag autoTeAoUg €kdoong, nou
KUKAOQOPNBNKE 0TNn Ogipa TwV Anpoaoieupdtwy Tou Kévtpou Aaoypagiag: Eudyyelog Kapapaveg, Opyadvwon Tou
XWPOU, TEXVIKEG KAl TOMIKN TAUTOTNTA OTA KONAaTtodpika xwpid Twv MpePevwy, uneud. ekdoong AikaTtepivn MoAupe-
pou-KapnAdkn, empéleia Navayiwtng I. KaunAdkng, Anpooieupara Tou Kévtpou Epelivng Tng EAANvIKAG Aaoypa-
piag Tng Akadnuiag ABnvwv, ap. 25, ABriva 2011, o. 430. [Xpnuatodotnon: Nouapxiakr AuTtodioiknon Mpeevay,
EyvaTia 0d6¢g A. E.].

11 niavvng AA. Mnotdg, Or Sapakaroiavaior, ABriva 1982, oo. 54, 132-136.

12 Mix. AB. KaAivdépng, O Biog TnG KoIivoTnToG BAATONG €Mi TOUPKOKPATIAG EIG TO rAaioiov Tou dUTIKOUAKEDOVIKOU
nepiBdArovrog, Osooahovikn 1982. O KaAivdgpng unoloyilel oe navw and 120.000 Tov apiBuo Tov alyonpoBaTtwyv
TWV KTNVOTPOPWYV TNG BAAoTNG OTIG apxEg Tou 200U aiwva.
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- 000V aQOopd TOUG OTOXOUG TOU <«TEXVIKOU OUCTHMATOG» MOU akoAouBoUvTav - HE EKEIVEG TwV
BAaxoxwpiwv Twv MpeBevav nou avapepape Ndn (napaywyn Ke@aloTupiol, BouTUpou K.AM.), TNG
neploxng AonponoTtauou TpikaAwv (kKac€pl) kal Twv Aypa@wv (kaoepl kal ypaBiépa)i3, To cloTnua
auTo dlagoponolgiTal and ekeiva TNG MIKPOTEPNG KTNVOTPOYIaAg, Ta onoia oTOXEUav OTnNV napaywyn
TUPIWV TOMIKNG EPBEAEIG MOU NPoopPIZOTAV yIa TIG ETAOIEG AVAYKEG TWV VOIKOKUPIWV (HndTog, aveparo,
BoUTUPO K.4.). € AAAN PEAETN HOU £xw ava@epBei kal og AAAEG ENIPEPOUG NEPINTWOEIG KTNVOTPOPIKWV
XWPIOV TNG AUTIKAG Makedoviag onwg n FaAaTivr Boiou kai n KAsiooUpa KaoTopiagi,

STa TUPOKOWIKA OUCTAMATA TwV vNol®v napoucialouv aflobaupacTn otabepdTtnTa. TNV Nago 1o
KUpIo napadoaiakd Tupi gival To AeyOUEVO apoeVIKO 1 KEPAANTO, Eva oKANPO Tupi. To AeyOpevo BnNAUKO
Tupi, dnA. n MUlABpa kal o aBOTUPOG, TUPOKOUEITAI PHETA TO APCEVIKO HE BPACHO TOU TUPOYAAOU Kal
nNPoaBKN YAAAKTOG. MeTA TO TEAOG TNG YAAAKTOKOMIKNAG NEPIOSOU OTAV N NOCOTATA TOU YAAAKTOG dsv ATaV
NAEOV ENAPKNG YIA va GTIAE0UV €va TOUAAXIOTOV KEQAAOTUPI EPTIaxvav §IvOTUPA KAl TOUAOUHOTUPIS.,

Ztnv AuTikiy KpTn Ta kUpia npoidvTa ATav 1a okAnpa Tupida KePaAoTupi Kkal ypapiepa. nUavTika
ATav €niong To ToUAOUNOTUPI KAl Ta JaAakda Tupid abdTupocg, pJaAlaka, pulnbpa Ta onoia napackeua-
fovTal o NoIKIAEG ekdoxEC. AnO TNV ToiNa Tou YAAGKTOG KAVOUV €Miong To NEPIPNUO oTakoBouTupo.
Ynapxel €niong pia noikiAia GAAwV PIKp®V TUPIOV MOoU NapackeudlovTdl wg unonpoiovTa Tng napa-
OKEUNG TWV KUPIWV TUpIwV. MNa napadsiyua To Katooxoipl, €va Tupdkl o€ oxnua akaveoxoipou (KaToo-
X0Ipou) mou YiveTal anod 1o apaid unoAloino TnG Tupopdalag (paAakag) nou palevstal dtav apyilel kai
CeoTaiveral o appogre.

ZTnNVv ZKUPO OTO KeVTPIKO Alyaio napackeudlouv To OKUPIAvVO TOEQAAOTUpI. ZTnV napadociakn
Tou €kdoxI To yYaAd nTav anacTepiwTo, n Tupopala TonoBeTolvTav aTa nAsxTd (dnA. Ta kaAounia ano
BoupAa) kai dev Xpnaiponololoav MIECTAPIO NApa HOVO TRV Mieon TwV XePI®V. MapaAA\AAwg kpaToloav
XWPIOTA £€va PEPOG TOU YAAAKTOG yia TNV ek napaAAnAou napaokeur) pulnpac. Mapaokeudlouv eniong
P€Ta og dUo ekdoXEG, aBdpiorn (dnA. and yaia aBapioTo, Un anoBouTupwlEVO) Kal Bapiouevn dnA.
anoPoUTUPWHEVN NOU PEVEI LETA TNV APAipECn TOU PPECKOU BoUTUPOU.

Anod To TUPOYaAO WETA anod TNV NAPAcKeUn Tou Asyouévou Eivou BouTUpou (QuTo Mou QTIAXVETal
and &iviopévo ydAa) napaokeualouv Pe TNV NpocBeon Aiyng NuTiag Tnv kKalapa éva Twxo TOUAOUWICIO
anoBouTupwHEVO Tupi. TNV Tupopdala TnNG PETAG TNV KATAVAA®VOUV Kal PpPECKIA Kal Tnv ovopalouv
andAn. To BoUTupo Kal Kupiwg To ppéoko dev auvnbilovrav oTn ZkUpo S10TI Xpnaoiponololoav To YaAa
yia TV NApackeun TwV TUpI®V. 'Eva PIKPO TUpi KAKAG noldTnTag, urnonpoiov Tou KepaloTupioy, ATav
TO papabo nou eTIAXvovTav and Ta unoAegigpaTa TG NRENG nou gpevav otov nNdTto Tou BapeAiou?’.

Ztnv Avdpo, vNnaoi Ornou Ta TUPOKOMIKA NPoidvTa npoopif0Tav yia TNV TOMIKr KUping Katavaiwan,
ouvavTape TUpIA nou ixav Tnv duvatoTnTa va NapackeuaoToUV Kal PE MIKPEG NooOTNTEG YAAAKTOG
OTO OIKOYEVEIQKO nAaialo. To Tupi apuedid ) pakakd n paiaxtod Tupi napaoksualetal Nnapadooiaka Pe
TO yaAd evog apuéypaTog Twv {wwv. MeTa Tnv nNnEn Kpepouoav To Tupi o€ ToavTiAa, To niefav Pe Ta
XEpIa yia va @uUyel To TUpOYaAo Kal To aAdTidav. H neTpwTh @TiaxvoTav We nieon Pe pia NETpa navw
oTnv ToavtnAa Kai sival nio okAnpo Tupi. Ta BoAdakial® sival éva okAnpo Tupi HeyaAUTEPNG dIAPKEIAG Kal

13 To kao€pi ) kaokaBaAi gival 1davikd, NPOKeIUEVOU va XpnalponoinBolv eAappwg Euviauéva yalaTa kal diatnpeital,
OTaV YETAPEPETAl OE PEYAAEG anooTacelg. Euayy. Kapapaveg, «Ta ouoTrhuaTta TUpokopiag Tng Mivdou: OUVEXEIEG
Kal QOUVEXEIEG», H 10Topia Tou EAANVIKOU ydAakToG Kai Twv npoiovTwy Tou. 100 Tpinuepo Epyaoiag, =aven, 7-9
OkTwPpiou 2005, opyavwan: MoAImioTIko 'Idpupa Tpanélng Meipaiwg - Idpupa ApioTeidng AaokaAdnouAog, MoAi-
TIOTIKO 'Idpupa Tpanélng MNeipaiwg, ABriva 2008, oo. 425-449.

14 Euayyelog Kapapaveg, «H ktnvoTpogia Tng neploxng Kolavng MpeBevmv: pia diaxpovikn napaywyikn dpacrtnpio-
TNTA KAl Ol KOIVWVIKEG Kal MOAITIOUIKEG TNG dIAOTACEIG», O.1.

15 Mavvng Bepwvng, Bookoi kai Bookoouvn atnv opeivry Na&o, ABriva 2009, oo. 157-172. S1e@. A. "HueAhog, «Ap-
OEVIKOG Kal BnAukOG (MepIkEG napaTnpnoelg Kalr axoAia)», Aaoypagikd oikiAa, Tou. T, ABriva 1994, (MpwTn
dnuoaiguon, Enetnpic ETaipeia¢ KukAadikwv MeAeTwv, Tou. IB", 1994).

16 Mnavvn 1. Maupakdakn, Moiuevikd AuTtikng Kpntng, Xavia 1948, oo. 64-76.

17 EppavounA BapBakepidng, Aaoypagikn kai yAwooikn uAn Zkupou, 1933-1937, (emy. Nikou I'. Adunpou), ABriva
2008, 0o. 91-99.

33



CONFERENCE PROCEEDINGS - Celebrating Pastoral Life. Heritage and Economic Development

PTIAXVOVTal JE TO TUPOMNNYHA ano NOAAEG apueEIEG. MeTa anod PHAAagn Tou TUPONYHATOG anognpaivoTav
MEoa oe pavapl os ENpo kal dpoaepd PEPOG. Ta aTeyva BoAdkia nou €Xouv oTeyvwoel JUPNwVovTal O
Aekavn kal ahatifovral. TonoBeTouvTal og nnAivo doxeio (Unoupvia) nou o@payiletal pe eAaidhado
Kal TonoBeTeiTal o€ dpOCoEPO PEPOG NPOPUAAYHEVO anod Tov fAI0. To Tupi TNG HNOUPVIAG 1 KONAvIoTh
wpipale eni 2-4 pnveg sival NIKAvTiko Kal gixe peyaAuTtepn didpkela {wnG. ETA KATOYIA TWV OPEIVOV
Xwplwv diatnpolvTav £wg Kal dUo Xpovia. STpayyiouévo £pTace Kal Ta 10 KIAG Kal petagepdTav os
TouAoUIa oTtnv ABrjva. MpdKeITal yia TUpId NoU eVTACOOVTdl O< evidia TEXVOAOYIKN aAugida EEKIVOVTAG
and Tnv appedld kar TavovTag aTo TUpi TNG HNoUpVIAG/KonaviaTn.

MapdTI OTO KEiNeEVO auTd ava@ePOUAcTE KUPIWG OoTa npoidvTa TnG PEYAANG Kai Tng konadiolag
KTnvoTpoiac dev npénsl va napayvwpiloupe Tnv onuacia Tng OIKIaKNG KTnvoTpogiag. AuTth
nePIEAAUBAvVE TNV EKTPOPI MIAG 1 NEPICOOTEPWY YAAAKTOPOPWY AWV HE GTOXO TNV IKavonoinan
TNG OIKIGKAC KATAVAAWonG YAAAKTOG Kal YAAAKTOKOMIK®V. H olkooiTn yida Bswpouvtav n ayeAada
TV QTWX®V. Ma To Maoxa diatnpoloav €va apvi oTo oniTl, To Aeyouevo pavapl. To {wo auto
anoteAoloe ouvnBWG avTikeipevo gpovTidag Twv naidiwyv, nou To Bookouaav yUupw and Tov OIKIoNO.
‘EMolale neploodTePo Pe (wo ouvTpo@ldg (Onwg Ba Aéyape onuepa) kal ATav 1I51aiTepa PPOVTIOUEVO
Kdl KaAOTaIoPEVO, KaBWC ETpWYE Kal nitoupd. @aloTav Kata Tpomno €0iikd npiv To Maoxa kal pe
TO KpEAG TOU QTIAXvVav TNV payelpitoa (and Ta €vrepd Tou) Kal To YKIBETAI TnG MaoxaAiag (otnv Aur.
Makedovia). ZnuavTikoTaTo poAo €Naile o OAO TOV EAANVIKO XWPO N EKTPOPN X0ipwV OE OIKIaKr Baaon.
To naoToé KPEAg TOou XO0ipou Kal KUpiwg To Ainog Tou anoTeAoloav Tov dIaTPOoQIKO TAMIEUTAPA TNG
ayPOTIKAG OIKOYEVEIQG OTOV EUPUTEPO EAANVIKO XWpo. Oupiloupe 0TI atnv Bopeio EANGSa (OsooaAia,
Makedovia, 'Hneipo kai ©pdkn) To Addi TnG eAIdg fTav ducsUPETO Kal onaviwg xpnaoigonolouvrav aTnv
Hayelpikn 13iwg ano TIG PTWXOTEPEG OIKOYEVEIEG. ZTN HAYEIPIKT) KUPIApXOUOE To Ainog Tou Xoipou, 6nwg
kal To BoUTupo nou apopolas BeBaiwg Ta slnopa Voikokupld. BeBaiwg pe Ainog xoipou payeipsuav
ol TWYXOTEPOI —Mou NTav kai n nAsiowneia- kar otnv NoTia EAAGda kai otnv Kunpo. Ta xoipoogayia
yivovTav 1o ¢Bivonwpo oTiG KUKAAdeg, Ta XpioTouyevva atnv Bopeio EAAGSA Kkal oTiG ANOKpPIEG aTNV
NeAondvvnoo, kal PAAIOTA PE TEAETOUPYIKO TPOMO, KAl TOTE £QTIAXVAV AOUKAVIKA, NACTO KPEAG Kal
Ainog, Ta onoia diatnpoloav yia TIG avayKeg TOUG KaTd To unoAoIno £rog.

'Exoupe Jeifel 0 OXETIKEG €pyaanieg Kag OTI N TExVOAoyia Mou xpnaoigonolouvtav aTo napadociako
nAgicio oTnv eupUTEPEG NePIOXEG TNG EAAGSAG napouaiale OXETIKN opoloyéveld, unnpxe OnA. €va Koivo
andBepa TEXVIKWV YVOOEWV 000V apopd TIC TEXVIKEG d1adikaaoieg e TNV supUTepn €vvoia (diaxeipion Twv
konadiwv, {WoTPoPEG, acbEveieg, NpooTaacia and aneiAég, NApAcKEUn NPOIOVTWY ToU YAAAKTOG K.AM.),
aAAd ol oTpaTnyIkéG, WOTOOO, NOU €ixav avanTuxOei og KABE NIEPOUG NEPIOXN OTO NAAICIO HIAG EPEUPE-
TIKNAG OIKOVOIKNG NoAunpaypoouvng, Tnv odnyouaoav og Wia SIapopeTIKn oUvBeon, n onoia akoAouBouoe
TIC ENITAYEG NMoU £BETE TO QPUOIKO NEPIBAANOV Kal Ol EUPUTEPEC OIKOVOUIKEG CUVONKEG divovTag ugaacn
o< JIAPOPETIKEG NAPAYWYIKEG NPOTEPAIOTNTEG KAl EMINEPOUG TEXVIKA CUCTHMATA MEPI TNV KTNVOTpOYia,
TNV Yewpyia kai Tov guvduaopd Toug. e TEAIKH avaiuon —nap’ OAeG TIG HEYAAEG Kal OPAPATIKEG KOIV®-
VIKEG KAl OIKOVOMIKEG AAAAYEC MOU YVWPIOAV Ol EMIPEPOUG NEPIOXEC HETAMOAENIKA— dIAMIGTWVOUUE CUXVa
a€lo6alpaoTn oTabepdTNTA TWV CUCTNHATWY TNG TUPOKOWIAG, Nou odnyei TNV Napaywyr] CUYKEKPIKE-
VWV TOMIKWV TUPIOV —ava@épape Pepikd napadeiypara ndn, Kupiwg KEPaAoTupioU TNV NEPINTWON TNG
Zapapivag kagepioU aTov AcrnponoTapo, ypapiepag atnv Kpntn, BoAdkia atnv Avdpo k.An. To €idog Tou
TupIoU Mou €nIAEYETal va napaxBei EXEl OXETN KE TNV KOIVWVIKI ouykpdTnon ThG opadag nou To napdyel,
TNV TOMIKN OIKOVOWia Kal Tov TPOMOo Mou auTh CUVOEETaAl WE TNV gUpUTEPN KOIVWVia Kal Ta gUnopika di-
KTUQ. Ta OIKOAOYIKA Kal KAIMATIKA XapakTnPIoTIKA KABE nepioxng eNNPealouv To TEAIKO Npoiodv.

BeBaiwg, oTa onuepIva nNiICTonoINUEVA TUPOKOUEIA XpNOINONOIEiTal GUYXPOVOG TEXVIKOC EEONAIOHOC
Kal AapBavovTal NpovoIEG yIa TNV TAPNON TWV KAVOVWV UYIEIVIG EMIONG eV €X0UV AAAAEEI KAl OPITUEVEG

18 To «BoAdki» gival unokop. Tou BOAOG Kal onuaivel kKGBe opaipikd avTikeipevo. BoAakag oTig KukAadeg kai aAAa
VvNoia anokaAeital o oykOAIBog, Iotopiko Ne€ikd Tng Neéag EAAnvikng, Top. A", Teux. A', Akadnuia ABnvov, ev
ABRvaig 1953. Ta «BwAIa» gival TEpACTIOl GTPOYYUAOI UPAICTIOYEVEIG YpaVITOAIBOI Nou KUpIiapyXouv GTO ToMio aTo
Xwp16 BOAAE Tng Trivou ato AAEKoG DAWPAKNG, BwAa&iavoi kaAaBonAEkTec. ‘Eva ovoTexVIKO xwplo aotnv Trvo /
Volaxian Basketweavers. A monotechnic village in Tinos, Trivog 2010, o. 14.
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TEXVIKEG NPA&eig. MeTaBARBnke €niong o XapakTripag OPICHEVWV TOMIKWV TUPIMV. ZUYKEKPIPEVA
ENINPOCOETWG O€ eKeiva Nou ATav Napadoaoiaka NPoopIcUEVa yia To EUNOPIO, NAPoUCIAcTNKav Kai aAAa
TOMIKA TUPIA MOU gylvav eupUTeEPA YVWOTA o€ €BVIKO kal JIeBVEG eningdo Onwg To aveBarto Mpefevmv
kal EAaocoodvag, To kaTiki Aopokou, n konavioTr Twv KukAadwv, n neTpwtn Kail Ta BoAdkia Tng Avdpou,
To KaAaBdaki Afuvou K.d.

Ta KUPIOTEPA EAANVIKA TUPIA AAAG Kal apKeTa Tomnika (OuvoAikd 21) €xouv anokTnoel MNpooTaTteu-
opevn Ovopaaia MpoéAeuong oTov NAaigio TNG Eupwnaikng 'Evwong YETA Tnv B€0mion Tou Kavoviouou
2081/1992 (nou avTikataoTadnke and Tov Kavoviouo 510/2006) Tnv onuacia Tng onoiag 8a avaAu-
OOULE OTNV ouvexeld. MpdkeiTal yia To aveBaTod, To yaAoTupl, T ypaBiEpa Aypagwy, Tn ypaBiépa Kpr-
NG, TN YpaBiépa Na&ou, To kaAabdaki Afpvou, To KaoEpl, To KaTiki AOHOKOU, Thv KepaloypaBiépa, TNV
konaviaTr, To AadoTupl MUTIAAVNG, To pJavoupl, To JeETooBOVE, Tov uNATdo, To EUyalo i EiyaAo ZnTeiacg,
TNV EuvopulnBpa KprAtng, To nnxtdyaho Xaviwv, To Zav MixaAn Tng ZUpou, Tn oPeAd, TNV QETA, TNV
popuaéAa Apayxwpag Napvacoou.

O1 avTIAAWEIG NEPi TAV TOMIKOTATA TwV dIATPOPIKWV MPOoIiOVTWY £XouV diavuael pia svdlapEépouca
YIa TOV JEAETNTA 10TOPIKA 31adPOour OTOV EUPWNAiKd XWPOo anod TNV €noxr nou npwTa atnv FaAAia kata
TIG TEAEUTAIEC dEKAETIEC TOU 190U aiwva diapopPwBnKav ol EVVOIEG «TOMIKO MPoidv» f «npoidv ovouaai-
ag NpogéAeuonc» €wg Tn otadiakn diapopPwaon Tou IoxUovTog BeopikoU nAaigiou nou dIENEl TV KaToxu-
pwon Twv MpoidvTwv Ovopaaiag MpogAeuang oTo nAaioio TnG Eupwnaikng Evwong®. =1a TéAn Tou 190u
aIOVa Ta ovOaTa XwpIwV, VoUWV, NEPIPEPEINV N eNapXInV TNG FaAAiag xpnoiponolouvtav cuxvd yid va
npoadiopicouv aypoTika nNpoiovTa nou BewpolvTav wg TONIKAG Napaywyng. NMpoKeITal yia pia npakTikn
€pappololEevn Kal oTa NPOioVTa Tou EAANVIKOU Xwpou (M.X. 0 0ivog TNG ZAauou) ndn anod Tnv apxaiotnTa
(YvwoTog ATav o Kubviog Tupog, 0 VNOIWTIKOG TUPOG NMOU ava@EPETAl OTO TUPI TWV HIKPWV VNOIWV TWV
KukAadwv gTiaypevo anod yaAa alyonpoBdaTtwv —ouxvd o avTidiaoToAn Ke Tov BapBapiko Tupo anod yaia
Boosidwv—, 0 Mapwvelog, o BiBAIvog, o KpnTikog, o Mpdapvelog oivog, K.d.)%. H avanTuén Twv WeTago-
PWV Kal TNG HETANOINONG ONWG Kai N PEIWON Tou KOOTOUG Napaywyng otn MaAAia Tou B° picou Tou 190u
aI)Va KatéoTnos duvaTr TNV EPUNOPEUNATONOINGN TOUC TOOO O £8VIKO 00 Kal o diebveG eningdo. Opi-
opéva anod Ta NpoidvTa auTd OnNwE Ta TUPIA POKPOP Kal Urpl, N oaundavid, To KoVIAK anekTnoav Peyain
@APN d1EBVMG yIa Ta NOIOTIKA TOUG XapaKTNPIOTIKA Kal £yivav onueia avapopag yia Toug yaoTpovOouUG.

KaBwg Ta npoidvTa auta népacav otnv padikn katavailwon KivOUveyav va Xaogouv Tnv oxEon Toug
ME TOV TOMO Napaywyng Toug. To Ovoua TnG NEPIOXNG NPOEAEUCNC TOUG ETEIVE va PETATPANEl O Mia
YEVIKN ovopaaia evog TUNoU TPogiou ) noTou. ANoKoWKEVN and TNV ToMIK TNG NPOEAEUCN N ovouaaia
B8a npoadiopile pia katnyopia npoidvTwv. MNa napddelypa, n ovopaocia ypapiepa (gruyere) £TeIve va
npoodiopilel ev €idn YEVIKNG Ovopaciag Evav TUNou TupioU nou nepieAduBave okAnpd, KiTpiva Tupia kai
OX! anokA€IOTIKA TO UWNARG NoldTNTAg TUpi TNG OUYKEKPIPEVNG NEPIOXNG Gruyere Tng Zafoiag. To idio
(PAIVOLEVO EXEI KATAYPAPE KAl 0 AAAEG NePINTWOEIG. MNa napdadelypa To YAUKO Kpaai nou napayotav
gite and Aiaopéva orapUAIa €iTe and ungpwpIPa nou eixav peivel va wnbolv ndvw oTa KARuara,
ovopaloTav Katd Toug pwuaikoug Xpdvoug KpnTikog oivog, dnA. To YEwYPaPIKo dvoua KpnTikog o0ivog
€iXe PETANEDEI OE YEVIKN enwvupia (denomination generic) nou unodnAwVe To YEVOG TOU oivou?l,

To nio yvwoTo napddelyya eNITUXNKEVNG avTidpaong TwV EPNAEKOUEVV NAPAYWY®V Kal dIaKIvNTOV
oTnV uNoBABUIoN CUYKEKPIUEVOU TOMIKOU NPOIOVTOG €ival AuTo TwV 0IVONapaywywv Tng nepioxng tng Ka-
pnaviag (Champagne). =1a TéEAn Tou 190U aiwva o appwdng 0ivog €iXe NPAKTIKA TAUTIOTEI JE TNV CUYKE-

19 Kolleen M. Guy, «Wine, Champagne and the Making of French Identity in the Belle Epoque» oTo Peter Scholliers
(ed.), Food, Drink and Identity. Cooking, Eating and Drinking since the Middle Ages, Berg, 2001, Oxford — New
York, 0o. 127-138.

20 Aiva Mevdwvn, «Keiog rj KUBviog o Tupdg;», H 1oTopia Tou eEAAnVIKOU ydAakTocG kai Twv rnpoiovTwy Tou. 100 Tpine-
po Epyaoiac, =aven, 7-9 OkTwBpiou 2005, opyavwaon: MoAimaTikd Idpupa Tpanelng MNeipaing - Idpupa ApioTeidng
AaokaAonouAog, MoAImioTiko Idpupa Tpanélng MNeipaiwg, ABriva 2008, 0o. 425-449.

21 ZTaupoUAa Koupdakou-Apaywva «Iopapikog kai Mpauviog: @IAOAOYIKN Kal 0IVOAOYIKN JIEPEUVNON TWV OHNPIKMOV
oivwv» aTo TEXVN Kal TEXVIKN OTA aunéAia Kal Toug oIvewveg TnG B. EAAGdag, ©* Tpinuepo epyaaiag, Adpiavn Apa-
pag, 25-27 Iouviou 1999, MoAImioTiko Texvoloyiko 'Idpuua ETBA, Ariva 2002, oo. 36-77.
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KpIMEVN neploxn TNG BopeloduTikng MFaAAiag xapn oTig npoondBeieg Tou Syndicat du Commerce des Vins
de Champagne. H ioxupr| auTn 'Evwon napaywymv 1I5puBnke To 1882 and opioUEVOUG I0XUPOUG EEAYWYEIG
YaAAIkoU a@pwdoug oivou kail €xovTag aTtnv dIdBear| TNG Ta anapaitnTa OIKOVOUIKA HECA aywVvioTnke ano
kolvoU pe aANoug YaAloug eEaywyeic kal spndpouc kpaaoioU yia va KatayyeABoUv Ta napayousva oTo
€EWTEPIKO KPaAOIA Pe YAAAIKEG ovopaaisg (labels). AC OnUEIOOOUKE OTI EVWOEIC NApaywy®V Kal EJropol
nou JIEBETAV OIKOVOUIKA WETa Kal MOAITIKR EMIPPON MPpWTONOPNCav aTnV KatoXUpwon TwV TOMIKWY Npo-
iovTwv. Katd Tnv npwTn dekastia Tou 200U aiwva Yn@ioTnkav VOOl yia TNV avTIHET®NIon ThE voBeiag
OTa YEWPYIKA NPoiovTa BAcn Twv onoiwv Ta Kpaoida cuvdEdnkav Pe TNV ovopaaia Toug (appellation). =Tn
ouvéxela ol ovopaaisg npogAeuang (appellations d’origine) BepeNi®BNKav oTov KABOPIOHO YEWYPAPIKWDV
opiwv WOoTE va vopionoindsi aAAd Kal va nepixapakwBei To dikaiwpa XPriong TNG €BVIKNAG KANPOVOUIAG.

AuUTO TO OUCTNUA MNPOOTACIag TNG TOMIKAG MPOEAEUONG TwV dIAPOPWV AYPOTIKWV MPOIOVTWV
(appellations d’origine) anoTéAeoe To UNOJEIYHA YiA TN OXETIKN VopoBeaia Tng dekasTiag Tou 1930 doov
agpopa Tnv appellation d’origine controlee (AOC) (To 1935 otn FaAAia 13pueTal To Institut National des
Appellations d’Origine, INAO n dikaiodocia Tou onoiou apyika nepiopil0Tav oTa Kpacold evw apyoTepa
€NEKTABNKE 0TA YAAAKTOKOMIKA Kal GAAa aypoTIka npoiovTa) kal npdTuno yia Tnv eupwndaikn vouobeaia
TwV TeAeuTaiwv dekaeTinv. H Eupwnaikr ‘Evwon B€onioe Tnv MpoaoTacia Ovopaciwv MpogAeuong (MOM)
[Protected Destination of Origin (PDO)] kal l'ewypapikwv EvdeiEewv (MIE) [Protected Geographical
Indication (PGI) products] kaBwg kai Ta GXETIKA MIOTOMOINTIKA YIA TA YEWPYIKA NPOiovTa Kal Ta TpdPIua
pe Tov Kavoviopo 2081/1992. O Kavoviopog exel evnuepwBel EkTOTE PE VEOUG?2. Zrpepa nepi Ta 600
npoiovTa €xouv katoxupwBei wg MOIM oTov eupwndikd Xwpo kal AAAa Téoa wg MNrL. e enioTnpovIkKd
eninedo ouvexifeTal n oulnTNON Yid TNV NPOTEPAIOTNTA KAl TV BapUTnNTa TOU NAPAYOVTA TOU (PUCIKOU
nepIBAANOVTOG I} TWV AVOPWNIVWV YVOOEWV Kal TEXVIKWOV aTNV dIapOppwon TWV aypoTIKWV NpoiovTwyv
nou ouvdeovTal e €va terroir?,

ST0 onueio auTtd npenel va snionPAavw OTI N HEAETN TNC HETABAoNG and TNG NapadooiakeES TEXVIKEG
TUPOKOMNGONG OE AUTEG TNG OUYXPOVNG TUPOKOWIaAg sival éva {nToUpEvVo yia TNV €Bvoypagia Tou eAAnvI-
koU XWPOU OMNWC Kal N OXECN TOUG KE TOV TOMO NApaywyng, TAV olkoAoyia Tou, Tov MNOAITIONO TOU, AuTo
nou AEUE TOMIKOTNTA £V OAiyoIG. To B€ua auTo €xel anaoXOANCEl OTNV IGTOPIKN TOUu dIA0TACH EUPWNAIOUG
KUPIWG EPEUVNTEC NOU WEAETNOAV TNV JIAQOPETIKI KATA XWPa nopeia ekBiopgnxaviong TnG TUPOKoWiag
(oXeTIKA anoTuxia TNG BIOUNXAVIKAC TUpokopiag Katd Tov 190 aiwva otnv AyyAia kal enikpaTnon Tng
MeTa Tov B’ Maykoopio MOAeUo, enikpaTnon HIKPOTEPWV Hovadwy (kKal katoxUpwon Tupi®v wg MNOn
ME NPWTO TO pokPOp To 1925) atnv MaAAia, npdyua nou cuVERN v PEPEI Kal OTNV NePINTwan TnG OA-
Aavdiac®. AvapEpw 0TO ONnueio auTd Ta padnuarta Tou kabnynTr TNG NOAITIOUIKAG TeXVoAoyiag Francois
Sigaut otnv EHESS Mapiciwv nou evBappuve Toug QoITNTEG OTNV NPAyLATonoinon EPEUVAY OTO, CUXVA
apINOGEEVO Yia Toug €Bvoypagoug, NAdiolo Twv aUYXPOVWV BIOUNXAVIK®V Hovadwv napaywynsg Tpoi-
Hwv. ZTnv EAAGda, n AikaTepivn MoAupépou-KapnAdkn JEAETA Ta Aaoypaikda dedopéva TnG napadoai-
aKknG dIaTPOPNC Kal CUMKETEXEI aTO dNUOaIo JIGAOYO HE NPOTACEIG YIA TO OPYAVWHEVO Kal OXEDIAONEVO
«NEPAcua» TNG NApAywyng TWV TOMIKWV Napadooiak®Vv TPoPidwy oTo oUyxpovo nAaiolo?®. KaTta tnv
npoo@arn BpdBeucn KAIVOTOPWV EANAVWV NAPAYWY®V aypOTIKWV KAl KTNVOTPOPIKWY MPOoiOVTWV aAAd

22 Na Ta eAAnvika npoidvta MNpoorateuopevng Ovopaoiag Mpogéheuong kal MpooTaTeuopevng Mewypa®ikng 'Evoel-
EnG BAEne Tnv dIKTUAKNR NUAN Tou appodiou opyaviopoU nioTonoinong Agrocert: http://www.agrocert.gr/pages/
content.asp?cntID=26&catID=15. Eniong yia Ta eAAnvika Tpd@ipa BA. otnv ioTooeAida Tou Yrnoupyeiou Mewpyiag:
http://greekfood.minagric.gr/

23 Matthew J. Rippon, «What is the geography of Geographical Indications? Place, production methods and Protected
Food Names», Area, 2014, doi: 10.1111/area.12085 (nnyr: www.academia.edu)

24 Richard Blundel and Angela Treger (2006), «From artisans to “factories”: the interpretation of craft and industry
in English cheese-making, c1650-1950», Entreprise and Society, 7(4), pp. 705-739. [Mnyn: www.academia.edu.]

25 Aikatepivn MoAupépou-KaunAdkn, EAANVIKG enwvupa Tonikd npoiovra, ékdoan Tou EAANvikoU Opyaviopou Mpo-
wBnong EEaywywv (OME) o€ Tpeig YAwooeg (EAANVIKN, ayyAikn und Tov TiTAo Greek Typical Local Foods, YaA\IKn
uno Tov TiTAo Gréce: Produits de Terroir) [Epeuva o€ ouvepyaaia PE TOUG OIKOVOUOAOYOUG Anu. SUplyya kai Ba-
alAikiy Mnouya], Aerva 2000, o. 300. STép. A. 'HueAAog — Alk. MoAupEpou-KapunAakn, Mapadooiakog UAIkog Biog
TOoU gAAnVIkoU Aaou (EpwTnuaroAdyio), Anpooieupata Tou Kévtpou Epelvng Tng EAANVIKNAG Aaoypagiag ap. 17,
ABriva 1983, dnou kai 1d1kd KepAAQaIa yia TIG TPOPEG Kal Ta noTtd (0o. 50-73) kal Tnv noiyevikn {wn (00. 74-104).
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kal Tou Kévtpou Aaoypagiag Tng Akadnpiag ABnvmv (11 Iouviou 2014) and To nepiodiko «FaoTpovo-
HOG» TNG £YKPITNG EPnuEPidag Kabnuepivr) ato Mouaoeio Mnevakn® o MavTteAng MNavteAiadng eNIKEPAAnG
TNG ONHAVTIKNAG TUPOKOMIKNG ETAIPEIAG «HNEIPOG» HIANCE yia Tov TpOMO Mnou eva napadooiakd npoiov, n
(E€Ta, nepvasl otn padikn napaywyn. H ouyxpovn €AANVIKN TUpoKopia a@iEpwae NoAU koMo kai Xpovo
oTNV NPoanadsia va apopoI®OoUV 0l EANNVEG TEXVITEC TOV TPOMO AEITOUPYIag Tou TEXVIKOU €E0MAIGHOU
nou siocayeral and Tnv AuTikf Eup®nn aAAa kai ol EEvol TexvVoAOyol va punBolv oTa BEuaTa Nnapackeung
TV EAANVIK®V TUpI®V. OI anoWeIg TV KTNVOTPOPWY Kal TwV TOMIKWY TUPOKONWY YIa Td NPOIGVTA TNG
oUyxpovng Tupokopiag anoteAoUv evolapépov nedio HEAETNG. KaTd TIG EMITONIEG EPEUVEG HAG KUPIWG OTO
NAQioIo TWV EVTETAAUNEVWV AQOYPAPIKWV anooToAwv Tou Kévtpou Aaoypagiag Tng Akadnuiag ABnvov
£€XOUME OUVAVTNOEl Kal oU{NTAOEl apKETOUG TUPOKOKMOUG OE dIAPOPES NePIOXES TNG EAANGdag. MapdTi
Kaveic Toug dev eEEPPAce avTIPPAOEIG YIa TIG TEXVOAOYIKEG BEATIWOEIG (KUPIWG 600V apopd Tov TONED
TNG UYIEIVAC) NoAAoI gival ekeivol nou avTiAappavovTail Ti¢ diadikaaoieg ensEepyaaniag Tou yaAakTog Kai
TWV NPOIOVTWYV TOU wG OXI BEUITEG KAl OPICHEVEG POPEG 0dnyolvTal OTO va Wnv avayvwpilouv Ta véa
YAAQKTOKOUIKA MPOIOVTA oav «npaypaTika Tupia». «Aegv gival Tupid, gival xaABag» pou eine €vag ou-
vTagloUxoG TUPOKOWOG NMou guvavtnoa otnv AvBouoa Aonponotdpou. Ta diairnTika npoidvTa €ival Ta
npwTa nou yivovtal avriAnaTta oav Tétoia. O1 avBpwnol nou diadpaudrioav kanoio poAo otnv diadikaaia
napaywyng Tou TUpIoU £X0UV CUVEIDNON TWV aAAaywv oTov Tpono JwAG Kal NEPIYPAPOUV Hia €Moxr nou
TO TUpI ATav nio aApupod, n yelon Tou Mio duvaTh Kal KaTavaAwvoTav O JIKPEG NoodTNTEG dEBONEVNG
TNG onavioTnTag Tou. And auTtn Tnv anown, Ta Aeyoueva napadooiakd Tupia TWV OMoiwv ol Napayw-
yoi kavouv NMoAAEG kal MOIKIAEG oUVBNKOAOYNOEIG CUNPWVA HE dIAMOoPa KPITHPId, OIKOVOUIKA, YEVIKEG
MPOTIUNOEIC TWV KATAVAAWTWV K.AM. (aivovTal AlyoTepo napadoaciakd. MioTelw nwg o Aaoypd@og, o
€0VOAOYOG 1 0 KOIVWVIKOG avBpwnoAdyoc?’, Mou NPOCKAAEITAl O KAMOIEG NEPINTWOEIG VA MPOOPEPEI TN
YV@Oon Tou yia Ta napadoaiakd npoidvra d1aTpoPnG MNopei va Npoo@Eépel BETIKEG uNNpPETies aTn dnuoaia
oulnTNON TWV EUNAEKOUEVWV POPEWV KAl TOU KOoIVoU avaAlovTag TIG TEXVIKEG dladIKagieg NapacKeUNnG
TV NPOIOVTWY, TOUG UETACXNMATIOWOUG TOUG Kal anokdAUNTOVTAG TIG avaAoyieg TOUG |E Ta KOIVWVIKA
paivopeva.

SNUAVTIKO KEPAAAIO PEAETNG YIa TNV £psuva Ba NpEMsl va anoTeEAECOUV 01 EEAYWYEG TUPIWMV NPOG
To €EWTEPIKO MOU €NNPeAlouV oNUAvTIKA TNV EAANVIKH YAAGKTOKOMIa: To EAANVIKO KaokaBAaAl-kaoepl
Onwg kal To Kepalotupl and 1o 1890 kai wg Tov MpwTo Maykoopio MoAepo e&ayoTav otnv ItaAia
kal oTig H.M.A. 6nou kaTavaAwvoTav anod Toug ITaAoUc Kal Toug EAANVEG PeTavaoTes. Kabwe kata Tn
diapkela Tou Meyahou MoAéuou o1 eEaywyEg anayopelTnkav ano To Kpatog, n EAANGda dev Eavanrpe
TNV B€0n TNG w¢ eEaywyéa Tupi®V, KUPIa NPoG TV APEPIKAVIKA ayopd Katda Tov MegondAepo. BeBaiwg
Ta KUpIa eAANVIKA Tupld n @ETa, To KepaloTupl, To Kaospl (kaokaBaAl), n ypapiépa, n puliBpa 6nwg
Kal To BoUTupO ouvexiCouv va npoTidouvTal and Tnv eAAnvikh diacnopd n onoia anoTeAsi WovIHo
NPEOREUTN TWV EAANVIK®OV TPOPILWV Kal NOAo 51ad00NG TOUG 0TO €EWTEPIKO.

Eniong onpavtikd polo oTtnv dlapopewon Tng oUyxpovng €AANVIKNG Tupokopiag énaiav ol
€1I0IKEG ZXOAEG nou dnuioupynénkav and To KpAToG, KUPIWG XApn oTnv npwToBoulia onuavtik®v
NPOCWNIKOTATWY NOU aPIEpwaoav Tov Bio Toug aTnv Npowdnaon TnNG EAANVIKNG Tupokouiag. Mia coBapn
avaokonnon Tng nopeiag diapdpPwong TnG oUyxXPovng EAANVIKNAG TUpokopiag Ba OPeIAe va eyKUWEl aTnV
MEAETN TOUG. SUVOMTIKA avapEpoupe edw OTI anod Tnv dnuioupyia Tou eAANVIKOU KpaToug KaTeBARON
npoondabeia and Tov KuBepvnTn Iwavvn KanodioTpia yia TNV Napoxn YEWPYIKNG eknaideuong Me
TnVv idpuon Mewpyikng ZxoAng otnv TipuvBa n onoia Asitoupynoe pe and To 1829 €wg 1o 1872 (Me
Mia diakonr kata Ta €rn 1838-1846). H ZxoAn avTigeTwnios NoAAd npoBARuaTa kata to diaoTnua
AeIroupyiag Tng kai dev eival capEg av nepieAaypave kanoia eknaideuon otn yahakTokouia. H anotuyia

26 IoTooeAida neplodikoU «aoTpovopos»: http://www.gastronomos.gr/vraveia/4749/Ena-kerdismeno-stoichima?p=2

27 MNa napadeiypa ol epyacieg TnG 'EAlag MeTpidou yia To Tupi GETA Kal TNV avriAnyn Tng eAANvIKOTNTAg oToug 'EA-
ANVEG Tou €EWTEPIKOU Kal IDIAITEPWG OTO EUPWNAIKO MAAICIO OE OXEON HE TNV «HAXN» YIA TNV KATOoXUpwaon Tng
«(QETAG» WG NPOIOV ovopaciag npogheuong: "EAia NeTpidou, «Au pays de la feta: négociation de la grécité dans
le contexte européen», Ethnologie frangaise, 35 (2), 2005, 0o. 255-265. «Tupi kal €Bvog» oTo E. Nanata&idpxng
(emiy.), Nepinéreieg Tng ETepdTnTag, AAe€avdpeia, ABriva 2006, oo. 139-158.
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TNG =X0ANG AeiTolpynaoe apvnTIKA yia avaloyeg npoondeeieg.

To 1887 anogpacioTnke n idpuan, HETA ano xpovia avaBoAwv kai KaBUCTEPATEWY, TPIDV YEWPYIKWV
oXoAWV anod TIG onoieg eUdSOKIUNTE OUCIACTIKWG HOVO N «KaooaBeTelog kal TplavTa@uAAISEIog SXoAn
AidIviou» nou eykaTtaoTadnke oTo KTnua Aidiv atov AApupd Mayvnaiag nou dwpibnke yia To okond auto
anod Tnv olkoyeveld Tou AAeE. A. KaooaBeTn. AUTO OQEIAETAI O€ WId ONUAVTIKY HOP®I TNG YEWPYIKNG
eknaidsuong, Tou PaivoAdou Anuntpiadn, yewndvou, 13puTr €dpag Tupokopiag oTn ZXoAn kai SIeubuvTrh
NG, 0 onoio¢ To 1889 nNapackeUace To NPWTO BEATIWUEVO OKANPO eAANVIKO Tupi oTNV MEPIOXN TWV
Aypa@wv ano npofeio yaia npoepxOUevo anod peTakivoUpeva konadia Sapakatoavwy Mnoipevwy. To
1916 13puBnke n FaAakTokopIkn ZxoAn Imavvivav. O yewndvog dieubuvTnig TNG FAAAKTOKOMIKAG ZX0ANG
Iwavvivwv and Tnv idpuor TNg To 1916 wg T dekastia Tou 1950, NikoAaog M. Zuyoupng, Wnopei va
BewpnBei WG 0 NATEPAG TNG OUYXPOVNG EAANVIKAG TUPOKOHIAg KaBwg ol ENICTNHOVIKEG TOU EpYATies Kal TA
OuYYpPAuMaTa Tou anoteAoUVv Tn BAon aTnv onoia oTnpixénkav ol HETAYEVETTEPOI. STNV YAAAKTOKOMIKN
eknaidsuon ouvéRaAe kai n ABepwPeiog Mewpyikn ZX0An Adpioag nou 19pUBnke To 1911.

Me Tnv idpuon Tou Ynoupyeiou Mewpyiag to 1917 Aappaveral gofapdTtepn PEpIPva Kal yia Ta BEpara
NG exnaideuong kai 1IdpUovTal avwTEPEG SXOAEG: KaTapxnV N AvwTepa Mewnovikn ZXoAn otnv Aériva
T0 1920 (oTnV onoia dnuioupynBnke epyacTrplo FaAakTokopiag To 1962) kal To Turua Mewnoviag otnv
duoikopadnuaTikn ZxoAr Tou ApioToTeAgiou MavenioTnuiou O@sgoalovikng To 1927 (1dikd EpyacTripio
FaAakTokopiag 1o 1987). STnV ouCTNUATONOINGN TWV YAAGKTOKONIK®OV Grnoud®v cuvEBaAav Ta YEyIoTa
Kal n idpuon TNG KTnviaTtpikng =xoAng Tou AMNO (1950) Tng ZxoAng Texvoloywv Tpogipwv (KATEE
®eov/Ikng, 1974) kal Tou EidikoU IvaTitouTou MaAaktog Imavvivov (1984).

ZNUavTIKOG Kal aglog MEAETNG €ival 0 POAOG TwV KATA TOMOUC, WIKPOTEPWV I HEYaAUTEpwY, Blo-
HNXavioVv Napaywyng TUPOKOMIK®V. To 1950 pe To TEAOG Tou EpguAiou kateypapnoav otnv EAAGSa
2000 pIKpG TUPOKOWEIA, GUXVA €MOXIKA, TIC UNOJOUEC TwV onoiwv o NIkoAaog ZuyoUpng okiaypagpsi pe
HeAava xpwpata. ‘'Ocgov agopd TIG CUOTNHATIKEG BIOUNXAVIKEG HovAdeG Npénel va avapepBei n idpuon
T0 1934 Tnc Blopnxaviag EBIA yia Tnv napaywyr NacTepIwPEVOU ayeAadivol YAAaKToG HETA anod npw-
ToBouUAia EAANVOAUEPIKAVWY. ZNUAVTIKOG UNNPEE Kal 0 pOAoG TNG AypoTikng Tpaneldng Tng EAAAdoG nou
Di€BeTE Kal €1DIKEG TEXVIKEG YNNPETIEG yIa TNV OTNPIEN TWV £pyoaTaciwv MIAAKTOG.

MeTa To 1950 guavilovTal Ta NPWTA, CUVETAIPIOTIKA KUPIWG, EPYOCTATIA XApn KAl OTNV apepika-
vikr) BonBeia: AZMPO (ZuveT. ayeAadoTpopwyv Acnponupyou), AZTY (cuvepyacia AypoTikig Tpanélng
TnG EANGDOG kal ouveTalpiopwV We €dpa Tnv ABriva), AFNO (@sooahovikn), EBOA (BoAog) kal MPQTO
(Nartpa). Tnv dekasTia Tou 1960 13pUovTal NOAAG CUVETAIPIOTIKA EpYOOTATIA HE OTOXO TNV aU&non Tng
napaywyng ayeAadivol yalakToc. Eniong agioAoya 181wTIKA epyooTaacia MEBIAA (1952), ®ATE (1964)
AEATA (1968) npowBnaoav To ayeAadivd yaia. Me To kAsioipo TnG EBIFA n AEATA anokTa peydaio pepi-
310 ayopdc oTo NacTepIwPEVO YaAa aTabeponolwvTag TNV B€an TNG yia TNG OEKAETIEG NOU AKOAouBoUV.
To 1974 n MEBIAA apxilel Tnv napaywyn napadociakoU TUNou yiaoUpTng evw To idlo £€Tog n GATE
KAvel TNV €i00d0 TNG TNV NApAaywyn ylaoupTioU 6nou Ba kataAdBel npwTn B¢on. Katd Tn dekasTia Tou
1970 n xwpa QTAvel O Wia €EAIPETIKA NAPAYWYIKH NePiodo w¢ Npog To yaia. To Ynoupyeio Epnopiou
€Qappodel diaTipnon oTa YAAQKTOKOMIKA NpoiovTa BewpwvTag Ta wg AAiknG KaTavaAwaong, ouaiwdn Kal
0€ avenAapkela yia va dapdacel Tov nAnBwpiopo.

Anod 1o 1982 e Tnv €i0odo TN Xwpag atnv EOK eykaTtaAsinovTal ol dacyoi aTa el0ayopeva npoiovTa
Kal apxicer n augnon Twv €1I0aywywyV EEVWV TUPIWV Kal ayeAadivou yaAakTog. O dvioog avtaywviopog e
Ta EEva npoidvTa dnuioupyei £va TEpAaTIo EAAEINPA 0TO 100ZUYI0 YAAAKTOG-YAAQKTOKOMIKWV MPOIOVTWV.
To 1983 avépyeral o 530 XIA. TOVOUG YaAa evw To 2000 oe 1 ek. 530 XIA. TOVOUC.

H PEeAETN Tou noiyevikoU Biou Kal TWV TPOPWV EXEl HIA Jakpda napadoaon oTo NAaiclo TnG EAANVIKAG
Aaoypaiac fdn and TIG ENICTNMPOVIKEG andpXEG TNG Kal TIG KaTeuBuvaoelc Tou NikoAdou . MoAiTn.
XapakTnpIoTIKEG €ival ol gpyacieg Tou Any. AOUKOMOUAOU, WE TNV UMNOCTNPIEN Tou ZTiAn. Kuplakidn
npwTou diIEuBuVTr Tou Adoypa®ikoU Apxeiou PETA TNV idpuaor) Tou (1918-1926) kal ueTENITa KABNYNTH
oTo MNavenioTruio ©sooalovikng, nou sykaivialouv pia OXETIKWEG CUCTAUATIKA MEAETN Tou UAIKOU Biou
oToV EAANVIKO XWpo. Asv Ba avapepBoUpe €dw OTIG EPYATIES YA TOV MOIYEVIKO Bio 0TO MAQigIo TNG
eANVIKAG Adoypagiag, kKabwg auto €xel Yivel oe AAAn UEAETN HAG. To €10IKO £pWTNHATOAOYIO TOU
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KevTpou Aaoypagiag yia Tov UAIKO Bio (ZTe@. A. 'HueAAog — Aik. MoAupgpou-KapnAdakn, Mapadoaoiakdg
UAIKOG Biog Tou eAAnvikoU AaoU (EpwTnuaTtoAdyio), AnpoaisupaTa Tou Kévtpou Epelivng Tng EAANVIKAG
Aaoypaiag, ABriva 1983) aoiepwvel €10IkO KepaAaio oTnv nolpevikn {wr (oeA. 74-104) kai OTIC
Tpo®eg (oeA. 50-73) ouoTNHATONOIWVTAG TIG AAOYPAPIKEG EPYATIEG MOU NMPonynenkav.

Ei3IkOTEPA YIa TNV MEAETN TOU UAIKOU Biou Kal TNG NOIKEVIKNG WG 0l EPEUVNTEG Mou aTnpilovTal oTIC
HEBOBOUG TNG €BVoypaPIKNG EMNITONIAG €PEUVAC N TNG NPOPOPIKNAG I0TOPIAG, KATaypaPouV GNUAVTIKEG
nAnpogopieg kal Npooeyyifouv naiaid {nTrRPaTa uno To NpioPa TWV VEOTEPWY ENICTNHOVIKWY ONTIKWV
N BsTouv veEa, mou npokUMTouv and TIG oUYXPOVEG AVAYKEG Kal TNV avantuén Tng TexvoAoyiag,
oTNPIZOMEVOI KAl OTNV APKETA EUNAOUTIOHEVN, OE OXEON UE NaAaloTepa, BIBAIoypagia. ‘Onwc avapepBbnke
Kal oTnV apyrn ToU KEIMEVOU HAG, N avaAuon TwV TEXVIK®OV NAPACKEUNG TWV TOMIKWV Napadoaiakwv
NPOIGVTWY, TWV HETACXNUATICU®Y TOUG, N anokKAAuyn TWV avaAoylwVv TOUG HE Ta KOIVWVIKA paivoueva
ONWG Kal N HEAETN TwV MOAAANAWV OXEOEWV PETAEU TNG TOMIKAG KOIVWVIAC KAl TOU OIKOAOYIKOU
nepiBaAlovroc ano Tnv Aaoypagia kai Tnv EBvoAoyia anokaAUnTel TIC NOAITIONIKEG dIACTACEIG TNG
dIapopPWONG TG NolkiAiag —ducavaloya JeyaAng o oXEON HE TOV NEPIOPIOHEVO YEWYPAPIKO XWPO TNG
EAANGOAG— TWV EAANVIKWV YAAGKTOKOUIK®V MPoiovTwy. MpOKeITal yia €va onuavTikd €0VIKO NOAITIOUIKO
KEQAAalo, Pia napakartadnkn, nou pnopsi va aflonoindei ato cUyxpovo nAdiolo. OI avakoIVWOEIG
nou npayparonoménkav katd To Zuvedplo Tou CANEPAL xwpig au@iBoAia evioxUouv To aitnua yia
OUVTOVIOHEVN, JIEMIOTNUOVIKN Kal Baciopevn otnv digBvr) ouvepyacia HPEAETN TwV MPoidVTWV TNG
KTNVOTpO®iag kal Tng 6£€0nGg ToUuG aToV oUYXPOVO KOGHO.
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Abstract

This paper analyses the importance that has the ovine sector in the European economies and
its characteristics. The analysis focuses in the following countries: Spain, United Kingdom, France,
Greece, Hungary, Bulgaria, Poland and Estonia. The sheep farming represents one of the essential
activities in many rural zones. Despite, if we talk in macroeconomic terms the relevance of sheep and
goat farming is reduced. However, sheep farming sector offers other positive effects. Sheep and goat
farming is able to take advantage of low quality land and resources (especially in isolated and less
favoured zones) and contributes to the development of the rural environment through its social and
environmental impact. In the last ten years both sheep and goat population has been considerably
reduced in the EU. Also production in the sheep and goat farming sector has been experiencing a
reduction of activity in the last few years, specifically since the present international economic crisis
began. The incomes generated from these activities are in general low compared with those of other
agricultural sectors. For this reason, public subsidies on production in the sheep and goat farming
are very important. Lastly, some future challenges that will affect the development of the sector
are identified: the decline in lamb and goat meat consumption; the foreign competition; the climate
change; the uncertain generational succession, etc.

Keywords: Ovine sector, European farming, sheep economy, sheep farming in numbers

1. Sheep Farming Economy

The economic importance of sheep farming from a macroeconomic point of view is somewhat
reduced and only makes up a small part of agrarian income and employment. Sheep and goat

Table 1 Sheep and goat sector economic output

Sheep and goat sector on (%):

GDP Agrarian output Livestock output
Bulgaria 0.57 5.38 13
Estonia 0.02 0.48 1
Greece 0.35 7.53 27
Spain 0.15 4.03 11
France 0.04 1.09 3
Hungary 0.05 0.71 2
Poland 0.00 0.00 0
UK 0.05 5.11 9
EU-27 0.05 1.66 4

Data for 2007
Source: Leip et al. (2010) and own calculations.

sector makes up only 4% of European livestock production. Looking beyond these global figures,
within our group of countries, only Greece, Bulgaria, Spain and United Kingdom have sheep and
goat farming sectors whose relevance within the livestock farming sector is relatively important,
with percentages of 27%, 13%, 11% and 9%, respectively. In any case, the relative importance
of this sub-sector on general agrarian output is limited, the average of the EU-27 being 1.66%.
Once again, only Greece, Bulgaria, United Kingdom and Spain show higher values: 7.53%, 5.38%,
5.11% and 4.03% (see Table 1). Logically, their importance in terms of GDP contribution is really
limited, being 0.05 the European average.

According to the latest data available, total sheep farming production in the European Union
(EU) amounts to 1,607 thousand tonnes. Spain and United Kingdom (UK) produce the most in the
EU with 463 and 401 thousand tonnes!. Within our selection of countries, next we find Greece and
France with 151 thousand and 112 thousand respectively. Bulgaria produces 58 thousand tonnes,
while the production of the rest of the selected countries is very small (see Table 2).

Table 2 Sheep and goats: production in tonnes (1) and value at basic prices (2).

2012 2011 2009 2005

Tons Euros Tons Euros Tons Euros Tons Euros
Bulgaria n.a. 117 58.8 107 68.8 107 95.4 161
Estonia n.a. 2 1.0 1 1.0 1 1.0 1
France n.a 669 112.7 706 108.5 654 129.1 862
Greece n.a 605 151.7 662 155.8 696 163.6 948
Hungary n.a. 57 20.0 51 19.0 48 22.0 54
Poland n.a. 11 4.2 5 3.2 3 6.6 9
Spain n.a 724 463.8 760 345.1 892 534.5 1,798
UK n.a 1,881 401.0 1,958 314.0 1,547 336.0 1,166
EU-27 n.a 5,136 1,607.3 5,311 1,382.6 4,935 1,308.0 6,181

(1) in 1,000 tonnes.
(2) in millions of Euros (base 2005).
Source: Eurostat (2013).

Production in the sheep and goat farming sector has been experiencing a reduction of activity
in the last few years, specifically since the present international economic crisis began. Measured in
Euros, production has fallen sharply from 6,181 million of Euros in 2005 to 5,136 million of Euros in
2012 in the EU. All the countries in our study show the same tendency with more or less intensity
(Eurostat, 2013).

Depopulation and the abandonment of agriculture in rural areas are general drivers of this
decline (MacDonald et al. 2000; Strijker 2005). Another element connected to the decreasing
trend in sheep production is the evolution of prices. According to the last data available, prices
of sheep and goat products have fallen sharply, except in France where the prices between 2000
and 2008 have risen by 3.9%. In Bulgaria, Hungary and Poland the drop in prices has been very
intense, between 20.6% and 27.1%. In Spain prices have fallen by some 13.6% and in Greece
6.3% (Eurostat 2013).

1 Sheep farming production is almost concentrated exclusively on lamb and suckling goat meat as well as ewe and
goat milk production. Other products such as wool and leather are less important.
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What is more, associated costs of the livestock farms have evolved differently. For example,
one of the basic outlays of this type of economic activity is veterinary cost. Except in Bulgaria,
these costs rose considerably between 2000 and 2008 in the EU and in the group of countries under
analysis. The rise has been especially acute in Poland and Greece, at around 21%. In the rest of
the countries the increase was between 8.3% in Estonia and 16.9% in France (Eurostat 2013).
The combined effect of the lowering of sale prices and the rise in some of the production costs
explains, in part, the decline of the sector, which depend heavily on public subsidies from Common
Agricultural Policy.

The workforce employed in the sheep farming sector is also very limited. According to Eurostat
data referring to “sheep, goats and other grazing livestock”, the countries that employ most
workforce within the selected countries are Poland (407,740 persons), United Kingdom (169,400),
Spain (137,740) and France (101,430). Then come Bulgaria (82,560) and Greece (81,780), while in
Hungary (29,870) and Estonia (9,170) are very few workers active in this sector (Eurostat, 2013).

However the importance of the sector is greater than the purely macroeconomic effect, if we
take into account that sheep farming also makes important contributions to the development of
the rural environment through its social and environmental impact. Taking the social dimension, we
should take into account that sheep farming may be (nearly) the only activity that the inhabitants in
the rural zones can be used for (especially in isolated and less favoured zones), thus they represent
the opportunity for income where no other is possible (OECD, 2001). Moreover, it contributes to
population stability in areas seriously threatened by depopulation and abandonment.

Often, this activity is concentrated in areas of scarce vegetation, irregular rainfall, hot dry
summer and hard winters (Sierra, 2002). Sheep farming is able to take advantage of these low
quality spaces and resources, which cannot compete with others, or may even be abandoned by
economic activity. This type of livestock farming develops flexible systems of farming, capable
of making use of low quality forage and pastures. Bearing in mind all these factors, the mainly
extensive nature of sheep farming and its ability to make sustainable use of the habitats that
occupies make an important contribution to rural development from an environmental point of view
(De Ripoll et al., 2012).

2. Sheep Population and Land Use

In the last ten years both sheep and goat population has been considerably reduced in the
EU. Within our group of countries only French and Spanish goat populations are excluded from
this general tendency?. According to the last data, sheep population in EU is around 90 million of
heads. In 2012, United Kingdom is the country that has more sheep with 22.9 million followed by
Spain with 16.8 millions. Next, Greece and France also have an important sheep livestock, with
8.9 (in 2011) and 7.4 million respectively. Bulgaria with 1.3 million and Hungary with 1.1 million
have fewer animals. And finally sheep livestock in Poland and Estonia is very small, with only 218
thousands and 62 thousands heads (in 2008), respectively. The goat population in EU is lower,
a total of 10.9 million of heads. Greece is the country with largest number of animals, with 4.7
million, and quite detached from Spain with 2.8 and France with 1.3. Bulgaria, Poland and Hungary
have little goat population and Estonia even less (see Table 3).

2 We should point out that sheep farming is highly diverse. There are many different breeds of sheep, many of which
are native. For example, in Spain there are 50 different sheep breeds, of which 42 are native and 32 are at risk of
becoming extinct. Also there are 22 breeds of goat, of which 21 are native and 17 are at risk extinction. (COAG
2009). In France there are 57 different sheep breeds and 11 goat breeds; in Greece, 34 and 13; in Bulgaria, 36 and
5; in Hungary 34 and 13; in Estonia, 19 and 5 and in Poland 34 different sheep breeds can be found.
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Table 3 Sheep and goats population (1,000 heads).

2012
Bulgaria 1,345
Estonia n.a.
France 7,453
Greece n.a.

Hungary 1,147
Poland 218

2011
1,454
n.a.
7,621
8,956
1,081
212

Spain 16,804 17,002

UK 22,913 21,951
EU-27 n.a. n.a.
2012 2011
Bulgaria 290 341
Estonia n.a. n.a.
France 1,306 1,381
Greece n.a. 4,791
Hungary 88 80
Poland 89 111
Spain 2,822 2,693
UK 0 0
EU-27 n.a. n.a.

Source: Eurostat (2013).

Table 4 Use of land by country, in Ha (2007).

Bulgaria
Estonia
France
Greece
Hungary
Poland
Spain
UK
EU-27

Utilised
agricultural
area (UAA)

3,050,740
906,830
27,476,930
4,076,230
4,228,580
15,477,190
24,892,520
16,130,490

SHEEP
2010 2009 2008 2007
1,368 1,400 1,474 1,526
n.a. n.a. 62 73
7,402 7,528 7,715 8,284
8,980 8,966 8,994 8,984
1,181 1,223 1,236 1,232
213 224 269 315
18,471 19,718 19,952 22,194
21,295 21,343 21,856 23,676
n.a. n.a. 90,774 95,652
GOATS
2010 2009 2008 2007
356 360 374 495
n.a. n.a. 2 4
1,372 1,318 1,267 1,255
4,850 4,829 3,844 4,931
75 58 66 67
122 118 136 143
2,921 2,933 2,264 2,891
n.a. n.a. n.a. n.a.
n.a. n.a. 10,901 13,183
Permanent Other
grassland, agricultural
meadows area (1)
279,580 3,807,940
273,390 946,000
8,105,260 20,843,960
819,610 3,583,180
504,150 5,499,420
3,271,240 14,827,410
8,649,790 24,512,400
10,080,030 6,978,880

2006
1,635
58
8,494
8,975
1,298
301
22,451
23,428
95,703

2006
549
3
1,254
4,928
70
130
2,956
n.a.
13,180

2005
1,602
49
8,759
8,744
1,405
317
22,514
23,730
96,235

2005
608
2
1,252
4,925
79
n.a.
2,834
9%
12,994

2000
1,709
29
9,324
9,269
1,129
337
24,399
27,590
102,233

2000
740
2
1,156
5,180
87
176
2,829
n.a.
13,235

Dedicated to sheep, goats
and other grazing livestock

Total
184,970
159,330

2,137,500
584,390
462,230

1,220,420

8,528,410

5,239,920

33,793,330

(1) Other agricultural area includes: arable land, kitchen gardens, permanent crops and other land
Source: Eurostat (2013).

% of UAA

6.06
17.57
7.78
14.34
10.93

7.89
34.26
32.48
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Sheep farming takes up a great expanse of land. Spain, France, United Kingdom and Poland
have large utilised agricultural area and large areas with permanent grassland and meadows which
can be used by sheep livestock, among others uses. In fact, Spain has the largest extension of land
dedicated to sheep, goats and other livestock grazing, followed by United Kingdom, France and Poland.
In relative terms, Spain and United Kingdom are the countries that dedicate more land to this type of
livestock farming, 34% and 32%. However, France and Poland dedicate relatively little land to these
uses, about 7% (see Table 4).

3. Production Systems

Sheep farming productive systems are divers depending on various ecological, structural (land,
labour and capital characteristics), economic and social factors (Sierra, 2002). Sheep and goat
production is typically extensive, often traditional. Most of these traditional systems make use of
locally available resources that have limited alternative uses, that is, with very low opportunity
costs. Some examples of these resources can be crop wastes and extensive-grazing lands that are
unsuitable for other uses. Sheep farming is best suited to the pastures of low quality that the bovine
(Gordon and Illius, 1988); in fact, sheep eat more shrubs and less pastures than large ruminants
(Brand, 2000).

Extensive systems predominate, given that they are found in less favoured areas, even if there
are also some intensive systems (Rancourt et al., 2006). In any cases, those systems dedicated to
meat production, goats as well as sheep are normally more extensive or semi-extensive than the milk
production farms. Moreover, the productive systems show a low level of mechanisation compared with
those of other agrarian sectors.

Population density, measured as the ratio between the animal population and the used land,
can be interpreted as an indicator of the degree of sector extensity. According to Table 5, the EU-27
average density is 2.81 heads/Ha. Greece, Bulgaria, France and United Kingdom have higher ratios. It
is worth highlighting the case of Greece, with a density of 23.67 heads/Ha.

Table 5 Sheep population density (2010)

Heads (thousand) Ha Heads/Ha
Greece 13,830 584,390 23.67
Bulgaria 1,724 184,970 9.32
France 8,774 2,137,500 4.10
United Kingdom* 21,391 5,239,920 4.08
Hungary 1,256 462,230 2.72
Spain 21,392 8,528,410 2.51
Estonia** 64 159,330 0.40
Poland 335 1,220,420 0.27
UE-27 94,856 33,793,330 2.81

* Goat population for 2005. ** 2008.
Source: Eurostat (2013) and own calculations.

4. Type of Holdings

In Europe there is a wide range of types of sheep holdings. This is due to the diversity of breeds,
the productive focus of each farm and even the intensity of land use. (Rancourt et al., 2006). The
number of individual farms dedicated to sheep and goats in Europe has been gradually falling. This is
a general phenomenon which affects the whole territory and both types of farms, which can be seen
in Table 6.
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Table 6 Number of farms of sheep and goats, 2003-2007

Sheep Goats

2007 2003 2007 2003
Bulgaria 137,750 237,740 113,770 269,040
Estonia 2,470 3,240 820 1,000
France 66,060 81,430 19,590 25,850
Greece 132,080 133,540 111,510 127,450
Hungary 21,780 21,010 15,440 19,300
Poland 16,460 17,900 51,110 68,370
Spain 79,140 91,950 35,980 40,630
Romania 390,560 640,010 198,730 234,710
EU-27 1,191,487 1,600,353 668,197 934,803

Source: Eurostat (2013).

Only within a period of four year, from 2003 to 2007, Bulgaria lost nearly the half of its sheep and
goat farms. Also France and Spain have experienced a sharp reduction in the number of farms of both
types. The loss in the rest of the countries in the group is lower. In general terms, the disappearance of
farms especially affects smaller farms more than the large ones, which in many cases have got bigger.
In short, this tendency indicates that the sector is undergoing a process of radical restructuring and
concentration (Eurostat, 2013).

In general terms, the size of farms is relatively low. The average extension of EU27 holdings is
18.17 Ha. Spain is the country where the holdings are bigger (74 Ha), followed by Estonia (48 Ha),
France (24 Ha) and Poland (18 Ha). The other countries have more reduced holdings, such as Bulgaria,
Greece and even United Kingdom (see Table 7). The average size of flocks in EU-27 is to 58.5 heads
by holding. Only in Spain (with 217.9) and France (111.37) the average size is greater. In the rest of
our selection of countries, flocks are much reduced.

Table 7 Farm size

Average surface: Size of flocks:
Ha/ Number of holdings Heads/Number of holdings
Greece 13,830 584,390
Bulgaria 1,724 184,970
France 8,774 2,137,500
United Kingdom* 21,391 5,239,920
Hungary 1,256 462,230
Spain 21,392 8,528,410
Estonia** 64 159,330
Poland 335 1,220,420
UE-27 94,856 33,793,330

* Goat population for 2005. ** 2008.
5. Organic Livestock

Statistics on the number of organic animals are incomplete and do not allow drawing a
comprehensive picture of the sector. In any case, it seems beyond doubt that in the last few years
there has been a large increase in organic animal production. In EU-15 between 2000 and 2007 the
average annual increase was 7% for sheep and 22.2% for goats (European Commission, 2010).
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The ovine sector is dominated by two Member States, Italy and the United Kingdom, representing
together 52% of the entire EU organic herd. At a distance, Spain and Greece follow the ranking. In the
case of Greece and Italy the sector is clearly oriented towards the production of milk and processing
into cheese (organic Feta in the case of Greece) whereas in the United Kingdom the sector is focused
towards meat production. Interestingly, in several New Member States the organic sector represents
a sizeable part of the total ovine sector, even if absolute figures remain modest: it represents more
than 25% of the overall sector in the Czech Republic, Estonia, Latvia, Lithuania, Slovenia and Slovakia
(European Commission, 2010). Within our countries, the most involved in the production of organic
sheep are United Kingdom (1,161 thousand), Spain (614 thousand), France (346 thousand) and
Greece (251 thousand). The other countries have a significantly lower population (see Table 8).

Table 8 Organic sheep and goats (heads)

SHEEP
oo 1L 2011 2010 2009 2008 2005
Bulgaria 0.46 6,648 6,698 5,831 2,471
Estonia 47.57 (2008) 32,883 31,449 39,374 29,494 11,163
France 4.54 346,150 n.a. 131,800 128,520 139,510
Greece 2.81 251,768 288,923 357,499 316,243 218,293
Hungary 0.63 6,787 9,462 11,123 11,826
Poland 14.60 30,948 37,026 39,159 23,163 21,081
Spain 3.61 614,413 443,102 459,364 345,491 137,831
UK 5.29 1,161,717 981,223 884,810 1.178,306 691,000
EU-27 3.41 (2008) 3,679,969 3,009,534 1,930,969 2.037,522 849,912
GOATS
oo 1L 2011 2010 2009 2008 2005
Bulgaria 1.00 3,397 2,773 2,732 1,624
Estonia 29.75 (2008) 693 681 709 595 333
France 3.86 53,270 n.a. 22,189
Greece 3.76 180,039 226,556 309,060 296,967 298,336
Hungary 1.35 1,083 1,686 2,066 2,387
Poland 4.70 5,219 5,431 6,333 4,240 4,592
Spain 2.15 57,996 48,003 50,488 39,258 18,473
UK 0.56 (2005) 139 138 133 409 544
EU-27 4.28 (2008) 437,073 425,709 368,080 343,261 23,609

Source: Eurostat (2013) and own calculations.

Also the number of organic goats has grown in our selection of counties. Greece has the biggest
population with 180 thousand goats. Then comes Spain with 57 thousand and France with 53 thousand.
The rest of countries have a much reduced population. The organic herd also represents a sizeable
part of the total herd in several New Member States (more than 25% in the Czech Republic, Latvia and
Estonia) and of the EU-15 (13.9% in Germany, 14.5% in Sweden and an impressive 50.0% in Austria)
(European Commission, 2010).

However, the relative importance of the organic livestock is still small. In EU the population of
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organic sheep still only makes 3.4% of the total. Only Estonia (with 47.5%), Poland (14.4%), United
Kingdom (5.2%), France (4.5%) and Spain (3.6%) have a higher percentage. The population of
organic goats represents only 4.2% of the EU total. Once again Poland (4.7%) and Estonia (29.7%)
are the only countries with higher than average percentages®.

6. Conclusions

Although if we talk in macroeconomic terms the relevance of sheep and goat farming is reduced,
the sheep farming represents one of the essential activities in many rural zones. However, sheep
farming sector offers other positive effects. Sheep and goat farming is able to take advantage of low
quality land and resources (especially in isolated and less favoured zones) and contributes to the
development of the rural environment through its social and environmental impact. In the last ten years
both sheep and goat population has been considerably reduced in the EU. Also production in the sheep
and goat farming sector has been experiencing a reduction of activity in the last few years, specifically
since the present international economic crisis began. The incomes generated from these activities are
in general low compared with those of other agricultural sectors. For this reason, public subsidies on
production in the sheep and goat farming are very important. Lastly, some future challenges that will
affect the development of the sector are identified: the decline in lamb and goat meat consumption; the
foreign competition; the climate change; the uncertain generational succession, etc.
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Abstract

The life, business and economic conditions of shepherds and sheep farmers in Europe in the 21st
century are under pressure from many factors. Twenty case studies of sheep farmers, their lives,
types of enterprises and economic conditions as well as their motivations and future expectations
were conducted in eight countries around Europe between the end of 2010 and 2011. Each farmer or
shepherd was interviewed according to a common protocol. They were chosen to represent different
types of enterprises, such as those pursuing a traditional model, those focusing on profitability and
those developing new, often more “ecological” approaches. Although the sample is selective and not
exhaustive in terms of the European coverage, it nevertheless permitted a qualitative analysis of this
topic. The results showed that in many cases characteristics of sheep farming and the people involved
are not specific to the country they are from, the size of the flock or the product they specialise in.
There are many common issues across the cases such as how the farmers or shepherds identify with
their activity and how they are willing to persist despite many risks and a relatively low income base.
The importance of shepherding as a key element for the development of many rural areas emerged
- not just in relation to the economic but also in the sociological, cultural and environmental aspects.

Keywords: Sheep grazing, modern sheep farmers, European sheep farming, case studies, qualitative
analysis.

1. Introduction

The sheep farming sector has been experiencing a progressive reduction in its activity in the last
decades. One key explanation of this tendency is the depopulation and the abandonment of agriculture
in rural areas (MacDonald et al. 2000; Strijker 2005). In general, sheep farming was always associated
with some particular characteristics: high demand on dedication time and work that is not always
compensated by the profits obtained. However, nowadays the market is becoming more and more
competitive and the ovine sector is undergoing a process of radical restructuring and concentration
with fewer and bigger farms (Eurostat, 2013). Because of that, the life, business and economic
conditions of shepherds and sheep farmers in Europe in the 21st century are under pressure.

Our goal is to explore the challenges and features of the modern shepherds focusing in common
issues across the 20 study cases analysed. The main result shows the importance of shepherding as
a key element for the development of many rural areas emerged, not just in relation to the economic
but also in the sociological, cultural and environmental aspects.

The paper is organised in four sections: Introduction; Methodology, explaining the characteristics
of farms and farmers; Results, classified in sociological, economic and environmental features and
finally the last section of Discussion and conclusions.

2. Methodology

We have conducted 20 face to face interviews in eight different European countries. Concretely,
we have 3 interviews from Bulgaria, England, Estonia and Spain and 2 from France, Greece, Hungary
and Poland. To see the dispersion and approximate location of farms included in the sample see Figure
1. They were chosen to represent different types of enterprises, such as those pursuing a traditional
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model, those focusing on profitability and those developing new, often more “ecological” approaches.
Although the sample is selective and not exhaustive in terms of the European coverage, it nevertheless
permitted a qualitative analysis of this topic!.

The interviewed people are farmers managing a sheep farm. In some cases the farms’ dedication
is sheep-oriented exclusively and sometimes they
also cultivate some crop or grow other animals like
cows, goats or horses. However, in any case sheep
breeding is a key activity in any farm included in
the sample.

Interviewers where provided with a basic
questionnaire which they followed during the :
conversation with farmers. The interviews were ';. '
conducted between the end of 2010 and middle [~/ - :
2011. The study cases elaboration was performed in , R
their sheep farms and in a relaxed context to allow L
farmers explain themselves and feel comfortable 4 { -
and confident. Additionally, all the interviews were :;._' —r ' L | ¢
conducted in a native language and afterwards . e
translated to English to avoid any communication : | ;
problems.

Figure 1 Farms’ location around Europe
2.1 Farmers’ characteristics

Initially to picture the cases and give a first glance on them we present some descriptive data. The
main characteristics of the interviewees are summarised in the following Table 1:

Table 1 General Overview on Farmers’ Characteristics

Farmers’ classification:

Men 17
Sex

Women

30 - 39 4
Ages 40 - 49

50 - 60 10

Apprenticeship 4

Technical college 2

Primary education 5
Studies Secondary education 3

Higher education 5

Specifically related with agronomy 6

or animals

Yes 17
Married

No 2

1 For a quantitative overview on sheep farming see de Arriba 2013.
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4 children

3 children 4
Family 2 children 11

No children 2

n. a. 1
Is this profession a family Yes 18
tradition or inherited? No 1

First of all we need to make a general comment about the data from Table 1. As can be noticed
there are only 19 observation included. The reason is that one of the farms is actually a cooperative
with many owners, so we did not include this farm in the particular shepherds’ profile, as we do not
have information of all the sheep breeders from the cooperative.

The traditional gender division that can be seen in the professions related with agriculture and
livestock still can be found nowadays in sheep farming. Only two farmers were women responsible
for the grazing and the care of the flock. As many farmers are married, in the other farms there
were some women working or helping. However, in that cases they role was also relegate to the
type of tasks which are considered more feminine. For example, they assumed works related with
bureaucracy, administrative work, marketing or sale of products instead of the activities directly
related with the flock.

The range of ages observed in the sample covers the scope of ages from 30 years old man who
is the youngest sheep farmer to the oldest two ones who are 60. So despite that this occupation can
be classified as hard work and physically demanding the ages of the working people are middle-age.
This can be also reflecting the economic trends. Before the crisis the attractiveness of shepherding
was decreasing sharply. Nevertheless, the economic crisis and the high unemployment of countries as
Spain and Greece can be slightly reversing this trend.

Less than one thirds of the shepherd had learnt a trade and two of them had studied in a
technical college. Five people have only primary studies, the same number as the one who studied
in the university. Only three of them finished secondary education. Our selection presents a quite
heterogeneous picture and we can see that apparently this profession does not offer a specific profile
of the educational level of the farmer. Only six people studied something related with their occupation
such as secondary professional school for butchers, basic studies with especial agricultural training,
agricultural education in high school, foundation degree in agriculture from a local agricultural college
and university studies in zoology or veterinary.

Regarding the marital status, except 2 people, all farmers are married. One of the single farmers
co-owns the farm with his brother and sister and both are single two. All the married owners have
children excluding one who had not answered to this question. One of the couples has 4 children and
other four have 3 children, all the rest have two descendants.

Family features seem to be very important in the shepherd's life, from the economic and
sociological points of view, so we will come back into this topic in depth in the results part. Almost the
totality of the owners inherited the profession or some lands and, moreover, most of them represent
at least the third generation of sheep breeders. In one of the cases the owner started his activity
with only 10 sheep inherited after his mothers’ death and currently owns the biggest sheep farm in
Estonia. In another case the owner took over the farm from his wife’s parents. In the only case that
the shepherds’ activity initially was not related with sheep, she came to his husband’s parents’ farm.
As the place needed grazing, they started with a few sheep. Additionally, their aim was to restore an
ancient local breed that last century had become almost extinct.
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2.2 Farms’ characteristics

Concerning the typology of the farms themselves we present the following features in the Table 2:
Table 2 General Overview on Farmers’ Characteristics

Farmers’ classification:

-
O

Property Individual
Cooperative
0-100
200 - 500
600 - 900
+ 1000
0-50
51 - 100
Hectares of land 101 - 300
301 - 500
+ 500
Meat-oriented
Milk-oriented
Livestock

Heads of sheep

Production

Milk and cheese
Milk and meat

Milk and livestock
Livestock and meat

Production

Wool (handicraft yarn)
Farm

Organic certification? Production

N » N H B NN OONDNOON WD A2 NNON O W

Farm and production

Yes 18
Is this profession a family No 1
tradition or inherited?

n.a 1

Yes 12
Profitable thanks No 2
to public aids?

n.a

Starting with the farms’ property, as we already mentioned above, there is one of the farms
that is actually a cooperative with 150 sheep owners and 1700 heads of sheep that belong to private
owners. In this case farmers are only partially involved in sheep farming. They expressed that this
type of organisation is very useful as it allows them to build a common strategic agenda, to receive
advice on grants applications, for food distribution, for veterinary services, etc. All the rest of the
sample are individual sheep farms.

Looking at the size of farms we have considered two dimensions: heads of sheep and hectares
of land. According to the first one, there are three farms of less than a hundred sheep that can be
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considered very small; nine farms with 200 to 500 heads of sheep, which are small farms; 2 medium
farms of 600 to 900 heads of sheep and six big farms with 1000 or more sheep. In relation to the
land extension the analysis from the data is more complicated. For instance the grazing can be more
extensive or intensive having different requirements of land. In other cases part of the land is rented
from neighbours or the municipality or dedicated to crops and not exclusively to sheep. To simplify we
have considered the total land used in the sheep farming independently of the ownership or concrete
uses. Under this assumption we can classify more than a third of farms as very small with less than
50 Ha, one of them as small from 50 to 100 Ha, four farms as medium from 101 to 500 Ha and finally
two farms are very big with more than 500 Ha.

An important question is the product orientations of the farm. From that point of view we have
quite a wide range of possibilities. Five farms are exclusively meat-oriented and two of them sell alive
animals, another two combine both types: livestock and meat. Another two farms are milk-oriented
and in some cases milk production is combined with meat production (2 farms), cheese fabrication (5
farms) and livestock (2 farms). Only one farm is dedicated to wool producing handicraft yarns. This
is curious taking into account that the majority of farmers usually sell wool because sheep have to be
shaved but they remark that this product is totally loss-making. Anecdotally, one of the owners tasted
that in 2011 they got 120 euro for 1,200 kilos of wool.

One interesting farm orientation is organic farms. Nowadays, people are very concerned about
health and physical appearance. For some part of population the organic food and environmentally
safe production is becoming a way of live, so this farms could beneficiate from this specific demand.
In our sample we can find that only one quarter of farms have some type of organic certification.
In two cases only the farm is organic. In one of the cases although the owner raises ecological
lambs, the wholesaler that purchases them, afterwards carries lambs to industrial farms to fat
them intensively. On account of that, the organic certification is lost. In another case the production
is certified as organic and the “Establishment of a Dairy Producing Organic Milk Products in Old
Technology” was developed and implemented with funding. In other two cases both farm and
production are certified as organic. Finally, we would like to remark two things. First of all, some
owners expressed that they do not know the meaning or requirements of an organic farm. And
secondly, in at least 3 other cases they explain that farm is officially non-organic because of the
certifications’ bureaucracy, but that actually their management meets most of the demands of an
organic farm.

3. Results

In this section we are going to focus on the main findings from our research. Given the
heterogeneity of the different cases we find very difficult to classify the farms or farmers according to
a unique criteria to make comparisons among them. Instead of that we have opted to present three
big thematic groups were we collected the most interesting features showed in the interviews related,
above all, with shepherds and sheep farming particularities and challenges. Sociological, economic
and environmental features represent the three big groups stated below.

3.1 Sociological features

The first general question we are trying to answer in this study is “who and why decide to be
sheep farmer?” Broadly, as we stated in the previous section, one of the most important reasons
why people choose this profession is to “follow a familiar tradition” acquired from their parents,
grandparents or even longer. In some cases they inherited some land, sheep or a farm that they do
not want to abandon or sell. This can be seen as a mixture of economic and personal motivations.
However, apart from these somehow exogenously given reasons, many sheep breeders expressed
their love for nature, the sheep and the freedom they feel in the mountains as powerful motivations
for loving being shepherds. And in few occasions these feelings were contradictory as the time and
effort that the tasks and animals require is huge and constant. When the farmers were asked about
what they like the most, for instance, some answers were:
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“The sheep and training dogs, but not machines.”
“Everything.”
“In my work, I like everything. After 30 years, I am still moved when I see a sheep birth.”

Most of them state to be 90% to 100% satisfied with his life and that they had never considered
changing their occupation:

“This is an obsession. I would never give up.”

“This occupation is a true passion for me: I go through a lot of hard work but I am crazy about
the sheep.”

One of them described his occupation as “sickness”, meaning that he is so taken by what he
does that he cannot live without it, although he cannot explain why. Especially he referred to Astraka
(Epirus, Greece), the summer place for the farm which is not accessible by car and he and his brother
use mules to reach. He takes a great pleasure being in the very remote but apparently splendid and
awesome environment of this magnificent mountain.

Another interviewee explained how his family is very proud of what they have achieved breeding
sheep together. In their opinion, farming organically and preserving two traditional breeds gives an
enormous sense of self satisfaction that cannot be matched with high levels of income. “It is through
growing up in their company that the passion for the mountain and animals was passed on to me.”
Finally, she is concerned on transmitting her passion for the mountain to her children and has never
been afraid of taking them up the mountain, alone, even when they were only a few weeks old. “I do
not do a job, but I live out my passion, the strength of which can be measured by the sacrifices made
every day, week in week out.” “One does not count the hours spent, otherwise we would earn less than
the minimum wage” she says without complaining about her “special” lifestyle chosen.

Similarly, a different person expressed that farming sheep and being part of breed societies felt
more fulfilling to family’s lives when they started out, and as the children were born the lifestyle fitted
with their family beliefs. "Farming and managing the sheep flock, regardless of money is what brings
happiness to the family.”

The main impression perceived by the interviewers about the personality and behaviour of
shepherds who do the transhumance or graze their flock extensively, was their special connection with
nature and their capability to overcome and get pleasure from long periods of solitude that confers
them an unusual serenity.

Furthermore, familiar ties are shown to be very important, not only in the enthusiasm transmitted
relative to sheep farming but also with farm subsistence and continuity. On one hand, the work in
the farm is complemented (help with specific tasks or part-time work) or exclusively conducted by
family members: the spouse, their parents, siblings or children. Concretely, in all farms from the
sample there are workers from family. In seven cases all workers are family members and in other 5
cases all employees are relatives except some seasonal workers hired for milking, shaving the sheep,
etc. On the other hand, one of the main challenges they face is the business succession, which is not
guaranteed in many cases. Some of them expect their children to undertake the farm in the future.

Traditionally, this profession has been losing any prestige towards other jobs. The rural exodus
to the big cities was a general tendency some years ago. However, this trend has slightly changed
or smoothens due to the economic situation after 2007. Some of the shepherds stated that they
have observed a change in people’s attitudes towards them since the crisis begun, usually more
related to the peripheral countries like Spain or Greece where economic recession was worsen by the
high unemployment rates. “Shepherds are now much more accepted in their local communities as
entrepreneurs, and the value of animal farming has been recognised. Animal farming appears to offer
steady employment and income to people.”

This profession seems to be a good example of shearing resources and the use of barter rather than
money among the neighbours. The sense of community and strong relationships with the other region’s
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inhabitants appears to be a general issue. This approach is part of their commitment to integration,
and rural development by adding value to everyone’s products. For example, some comments were:

"I try to develop good neighbourly relations with producers and breeders around me.”
"I am seeking to develop good relationships with the producers and farmers who are around me.”

This attitude is even more evident in the case of the cooperative where the “production is not
checked individually as in the old days, because it is obvious whose sheep give less milk” - as a rule
the tendency is that larger farmers compensate for the small ones, those with two to five sheep.

Nevertheless, sometimes they face also integration difficulties. That is the case of one of them
who explains how he must make his work understandable to agricultural stakeholders who do not
see his presence as natural. “It’s like performing a recognition process to enhance my business.”
Otherwise, in the mountains, he is also seen as a stranger, but this time it is not his activity that
does not fit in, it is his own person. He’s regarded by some as the man from the plains hogging the
resources of the mountains.

In conclusion, being shepherd is still as hard and demanding work as it used to be many years
ago, despite the fast technological changes. Yet it gives a lot of personal satisfaction to shepherds
compensating somehow all the efforts they made.

3.2 Economic features

The exploration on economic features is more challenging than the previous one as the
heterogeneity is larger. It is obvious that farms’ profitability and their economic characteristics are
influences by many aspects. First of all, the type of production they are oriented to is crucial as their
facilities needs will be different if the farm is for example milk oriented with cheese production in which
case having a dairy is essential than if they breed livestock extensively, where quality pasture’s land
is crucial. Secondly, the type of grazing: extensive or intensive will condition the land needs or the
necessity to acquire supplementary folder. Thirdly, the sort of sheep breeds determine the production
(independently if the farm is milk or meet oriented), the wool colour and quality, the existence of
special subsidies which can be more probable if the specie is endangered, etc. Fourthly, in the case of
organic certified farms they have to fulfil special requirements that are, as the proper farmers pointed
out, more and more demanding. These requests can concern the folder, the soil fertilisers or veterinary
care among others. Accordingly, we are not interested in looking at the particularities of each farm
instead we are searching for common problems or patterns?.

Public support and subsidies are one constant and controvert issue in agriculture and stockbreeding.
Funding is received by 18 farms from the sample, so apparently sheep farming is an activity mainly
preserved by local and European authorities. Moreover, from these 18 cases 12 confess that subsidies
are crucial for their farm or business survival, in only 2 cases they say that farm will be profitable
without them and there are four cases where their answers are unclear about it. At the first glance
the activity seems to be maintained by the authorities’ aids and that farmers receive a lot of financial
support. The first idea can be true as some shepherd pointed out that goat population is sharply
decreasing as goat breeding is not subsidised. About the second idea, shepherds had many objections
to do. They complain about the bureaucracy needed because nowadays it is very considerable and
frustrating and a big waste of time. In some cases the farmers need help or hire accountants for
fulfilling the grants requirements. In the only case that the farmer did not apply for any subsidy,
he had ruled out this idea because he was unable to manage the application and the consultants’
services demanded half the subsidy as a fee. Thereafter, he decided that he does not need the subsidy.
Other breeders claimed for more information and promotion on local breeds to the general public to
encourage people buying breeding stock and meat.

2 For an overview on macroeconomic figures of sheep farming in Europe see (de Arriba and Barac 2012).
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Focusing on the cases were farms receive many subsidies from different levels of institutions
and those are essential for having profits, we see that the reality is more complicated than it
appears and is not free from uncertainty. Commonly, first of all, this means that their activity is
highly diversified. So they have additional activities like growing graze and crop for example that
are also receiving part of the funding. Secondly, the total benefits received are still modest, but it
adds a lot of extra work to their already exhausted journeys. At the end, these farms earn money
because the owner and his family work hard a lot of hours.

Obviously, not all are complains and other sheep breeders are happy with the grant provided
as fodder for their flock because it guarantees its proper use. Many subsidies are aimed to maintain
indigenous breeds and prevent their extinction. In these cases they provide social benefits too.

In general we can observe that this activity faces the same challenges as in any other with
demand changes, maodifications in laws and institutions’ requirements, etc. One added problem
is the difficulty in finding workers. We observed that in many cases the seasonal workers are
immigrants from poorer neighbour countries.

Our impression is that more diversified farms tend to be more profitable and depend less on
specific financial support. They are also the one how have plans to build new facilities or some
business expansion. For instance, one of the farms which is located in a beautiful neighbourhood
surrounded by forests and meadows, the breeder is planning to take advantage of these qualities
for future agro-touristic activity. To build a guesthouse, make traditional cheese and other culinary
products as additional farm’s attraction.

Overall, the following sentence from one of the interviewee summarises quite well the huge
uncertainty that involves sheep farming activity: "“Someday the authorities will have to reintroduce
a couple of farmers as protected species”.

3.3 Environmental features

On the side of environmental features organic farms seem to be more important than the rest.
However, a large part of the sample represents traditional farms where sheep are breed extensively
with a significant connection with local nature, environment and landscape. In those cases, sheep
are kept freely grazing outside sometimes into an enclosure and sometimes in the surroundings
without fences. One of the shepherds declared that from time to time, he does not see their sheep
during weeks. Relying on the land and facilities they dispose sheep are enclosed for the night,
in winter months, when climate condition require it or in periods of pregnancy when sheep need
additional folder. Anecdotally, one of these farmers stated: “the farm cannot be more ecological,
everything is clean and comes from the mountain.

Moreover, in three farms they are still doing the transhumance. The route to the mountains
takes place in summers and in spite of difficult accesses, they still have been going there due to
the quality and abundance of the grass which grows there. Usually, they either never regret the
time spent alone in nature. One of them does the transhumance keeping the familiar tradition. This
shepherd comes from a Sarakatsan nomad family, with a long tradition in sheep farming. The files
of the local community, which is the historical basis of the family, keep records of Spyros’s grand-
grandfather’s family and their flock, which numbered thousands of animals at the time.

Almost every sheep breeder expressed that they collect sheep manure and sheep droppings
are used or sell to other farmers for their crop as organic soil fertilisers. On the whole, as this
activity when is done extensively has special characteristics that make it really connected with
nature, we do not observe big difference among the management of this farms and the organic
ones except for the fulfilment of special requirement to achieve the certification. Probably there are
more restrictions to the type of fertilisers they can use, but they can be also difference introduced
by dissimilar countries regulations, which is out of the scope of the purposes of this analysis.

One of the organic farms belongs to a person who is very capable of profiting a lot of what he has.
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For instance, he uses large brick cattle barn from soviet period and grows herbs on second floor where
the roof has been replaced with transparent material. It works as a greenhouse as the heat produced
by sheep is leaded up there. The sheep breeder of this organic farm is constantly trying to figure out all
possible ways to optimise management. Besides herbs growing on the second floor in winter, pumpkins
are also grown on composted droppings.

One of the cases represents a farm situated in a National Park, an area where species of trees,
plants and landscape are under strict protection. So therefore he is obliged to cultivate the agricultural
pasture, which means keeping the traditions regarding the sheep pasture, the manufacturing of dairy
products, the managing of herds and also wearing a traditional outfit and speaking an old local dialect.

The conservation of special autochthon breeds is another big contribution to the environmental
maintenance. Some breeds were included in the program for development of indigenous breeds or
restoring ancient local breed that had become extinct. Even when activity is not profitable, people
who have been able to recover flocks of endangered breeds feel satisfied and know that it is worth
contributing on conservation regardless income.

An finally, there is a mixture of economic and environmental reasons to preserve these activity
in some disadvantaged regions where bad soil quality limits the scope of agricultural production to
a few products. In some mountainous regions raising used to be the only occupation for the people
in this region and still rest as one of the main activities. For these regions if the basic pillar of their
economy would disappear, the territory will become depopulated with very harmful consequences for
these areas.

To sum up, sheep farming environmental impact seem to have more benefits than inconveniences,
as long as it is extensive and/or organic.

4. Discussion and Conclusions

In this paper we have presented an interesting contribution to the debate about the actual real
problems and features of sheep farming and sheep breeders around Europe. We have stated the
importance of this activity regardless of its small macroeconomic impact.

Within our study we had found out that the main goal of sheep farmers is more connected with
ensuring sustainable development and preserving the good traditions in sheep-farming than earning
huge profits. Familiar ties in sociological features, subsidies and hardworking in economic features and
breed maintenance in environmental features are crucial.

Additionally, in view of our analysis we would like to offer some general policy recommendations
related with subsidies and activity development. Financial support given as fodder is appreciated and
it can be used more frequently. Furthermore, in those cases probably it will be possible to reduce
the bureaucracy requirement for shepherds. It is clear that subsidies need to be controlled and well
invested however an increase in official procedures can introduce undesirable discrimination between
big holdings and small traditional farms. In any case we consider that sheep farming has to be
supported and encouraged in depopulated and deprived locations. Nevertheless, diversification of
activity seems to be more in line with the nowadays competitive world. Try to combine sheep farming
with agro-tourism, traditional high quality and organic products.
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Abstract

An important chapter in the history of pastoral life in Greece is written by the inscribed clay
documents in Linear B script, which have been unearthed in the Mycenaean palaces of the 14th and
13th centuries BC. As soon as Linear B script was deciphered in the early 60’s, it became clear that
livestock was one of the major concerns of the Mycenaean palatial administration, since it supplied the
palaces with all the material necessary for culinary purposes and the manufacture of various precious
products in the palatial industries. Goats and sheep owned by the palaces were kept in large flocks
in various locations of the periphery, and Linear B scribes kept detailed information of the number
of animals, their expected produce as well as of any shortfall in the final produce delivered to the
palaces. Linear B tablets list various places as contributing goats, sheep, goat hair, wool, hides, and
horns to the palaces. Milk would also be available and most of it would be made into cheese whereas
goat hair and wool supplied the palatial textile industry. Moreover, horns may have been destined for
the manufacture of bows and hides for a large range of artifacts, including shoes, shields, halters and
other harness-gear for chariots.

Key-words: Pastoral life, livestock, prehistory, Mycenaean Greece, Linear B tablets

Extensive summary

The last two centuries of the Bronze Age in Greece (14th-13th cent. B.C.) are generally referred
to as the Mycenaean palatial period. It was actually the period of the greatest development and
expansion of the Mycenaean civilisation, when the great palaces and fortifications were founded,
the first written form of the Greek language was used and the Mycenaean presence in the Eastern
Mediterranean became more and more intense. In mainland Greece and Crete great palaces existed
in Thebes and Orchomenos in central Greece, Iolkos in Thessaly, Mycenae, Tiryns, Pylos, and Agios
Vasileios in the Peloponnese, as well as in Chossos and Cydonia, modern Chania, in Crete. All these
centres were the capitals of small kingdoms, which were possibly organised in a wider political entity
covering the area of Aegean, which in the Hittite texts is known as Ahhiyawa.

From around the middle of the 14th century BC to the end of the 13th century BC, the Mycenaean
palaces used a writing system known as Linear B. It is actually the oldest known written form of the
Greek language to the present day. Linear B consists of a system of signs representing syllabograms,
ideograms, dry and liquid measures, weight units and numeric symbols. This form of writing was
used exclusively by the palace administration and was the means by which palace scribes recorded
details of the collection, movement and distribution of produce and material. It is because of this fact
that the surviving texts are somewhat brief and mostly connected with accounting, including only the
most essential information on transactions in which the palaces participated. However, the study of
Linear B texts reveals a great deal of information about Mycenaean society, cult, palace administration,
products of workshops, the people who worked there, the topography of the Mycenaean states, their
international relations, the livestock and agricultural production.

On these Mycenaean inscribed clay documents an important chapter of the history of pastoral
life in Greece is also written. As soon as Linear B script was deciphered in the early 60’s, it became
clear that livestock was one of the major concerns of the Mycenaean palatial administration, since
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it supplied the palaces with all the material necessary for culinary purposes and the manufacture of
various precious products in the palatial industries. Goats and sheep owned by the palaces were kept
in large flocks at various locations of the periphery, and Linear B scribes kept detailed information on
the number of animals, their expected produce as well as any shortfall in the final produce delivered
to the palaces. Linear B tablets list the names of various towns contributing goats, sheep, goat hair,
wool, hides, and horns to the palaces, all of which are denoted with their own special ideogram.
Goats’ and sheep’s meat was often used in everyday life but especially in ceremonial banquets,
whereas goat hair and wool supplied the palatial textile industry. Milk was also available and part
of it was made into cheese. Moreover, horns may have been destined for the manufacture of bows
and hides for a large range of artifacts, including shoes, shields, halters and other harness-gear for
chariots, whereas others were destined for use as rugs, bedspreads and ceremonial skirts.

Numerous flocks of sheep and goats belonging to the palaces or personally to the king were
entrusted to shepherds, and the tablets record that the animals are pasturing on the lands of the
territory of the palaces or in neighbouring towns. A small group of overseers was responsible for these
shepherds and flocks. They were palace officials based on various towns outside of the palatial centres
and their duty was to collect the produce and deliver it to the palaces.

Concerning the practices of the Mycenaean sheep breeding and the way in which the Mycenaean
palaces organised and managed their livestock, important information is acquired by a specific
category of Linear B tablets from the palace of Cnhossos. These tablets, classified as Cnossos D series,
record various shepherds who controlled flocks of sheep in a number of places located in Central and
East Crete. A very interesting fact observed on these tablets is that in each flock there is a much larger
proportion of rams as compared to that of ewes, since there are sometimes ten male sheep for every
female. Contextual analysis of the records, together with ethnographic parallels, argues that these
figures are most probably showing that the rams belonging to these flocks may have been castrated
rams and were mainly kept in order to supply the palace with wool, as other documents, known as
“shearing records”, of the same Cnossos series reveal.

The importance of wool production for the Mycenaean palaces is confirmed in various ways. The
palaces had a flourishing textile industry and all consignments of wool brought into the palace were
thoroughly recorded and delivered to specialised female spinners, weavers and other women dealing
with the final adornment of textiles, who produced the various types of elaborate textiles and clothes
which are recorded in the tablets. Stone and clay spindle-whorls are the survivals of the old practice of
spinning which turned the wool into thread, while clay loom-weights and holes for wooden posts reveal
the use of the vertical loom for the production of Mycenaean textiles.

The case study of the Cnossos Linear B tablets shows that, at least in this palace, all these textiles
were possibly made of wool obtained mainly from rams, which the palace was breeding on a large
scale especially for this purpose, and it is possible that this practice was followed to some extent in
other palaces too. Without doubt, how significant male sheep are for their wool is clearly reflected
in myths and traditions which are believed to have their routes back in Mycenaean times. The most
widespread myth is that of Phrixos and Helle, sons of the king of Boeotian Orchomenos Athamas, who
left for Colchis in the Black Sea riding a ram with golden fleece. In order to take this ram'’s fleece back
was later organised the first panhellenic military campaign, the “Campaign of the Argonauts”, in which
many of the most prominent and famous heroes of the time participated.
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Abstract

In the recent past, pastoral communities managed to remain sustainable due to a successful
combination of primary production and product processing. Sheep wool was processed to be used
as yarn, textile, garment, bed cover or carpet. Domesticated animals provided the necessary skins,
furs, milk and meat. The life cycle of the community was inextricably linked with the production
cycle of animal products. Part of the production was destined for trade in order to buy wheat and
other staple goods. Several mountain communities were exclusively pastoral, agriculture being only
at self-sufficient level. In the plains, rural communities combined livestock rearing and agriculture
production. Nowadays, this production and trade cycle has become obsolete as it has been substituted
by large scale milk companies, at an industrial scale, that buy milk from local farmers and control retail
commerce to the final consumer.

Merapaon ano Tnv Napadoon oTig ZUYXPOVEG Kal OpeIVEG

1. BiooipoTnTa ka1 KoivoTnra

O! KOIVOTNTEC TOU aypOTIKOU KOOHOU OTO NPOC@ATO I0TOPIKO NapeABOV eEacpaAilav TNV BIwoIYoTn-
Ta Toug ouvdualovTag TNV Napaywyr NpwTwV UAWOV HE TNV enegepyaaia Toug. To MaAAi Twv npoBatwv
yIvOTaV, VRAHAd, upavTo, pouxo, okenaopd, xaAi. Ta oikdoita {wa eEacpaAilav Ta avaykaia dépuara, To
ydAa kai 1o kpgac. O KUKAOG TN {wNG TN KOIVOTNTAG NTAV Kal 0 KUKAOG TNC Napaywyng Twv avaykai-
Vv ayabwv. 'Eva PEPOC TNG Napaywyng avraAlacooTav r nwAoUVTO GTNV ayopd yia Tnv ayopd oitn-
pwV Kal AAwV avaykaiwv ayabwv. OpIOHEVEG OPEIVEG KOIVOTNTEG NTAV ANOKAEIOTIKA KTNVOTPOPIKEG HE
HOVO HIKPA napaywyr aAAWV aypoTIK®V MPOIOVTWV Yid TV auToKaTavaAwon. TIC NedIVEC KOIVOTNTEG
ouvdudaleTal N aypoTIKn HE TN KTNVOTPOPIKA Napaywyr. AuTOG 0 KUKAOG Napaywyng Kal avraAAayng
€XEI XaBei orpEPA Kal £XEl AVTIKATAOTABEI And Tn CUYKEVTPWON TWV NPOoIOVTWV TWV KTNVOTPOPWV and
TOUG HEYAAOUG Napaywyous YAAAKTOKOMIKOV APOIOVTWY Kal TNV avTioTpopn por TV KATAVAAWTIK®OV
NPOoIOVTWV anod TIG HEYAAECG BIOUNXAVIKEG HOVADEC OTIG AAUCISEG eUnopiag PEXPI TOV TEAIKO KATAVAAWTH.
O1 aypoTIKEG KTNVOTPOPIKEG KOIVOTNTEG ONWG Kal OAN n eAANVIKN Kolvwvia BpiokovTal og pia pia ¢paon
JeTABaong. Stnv olyxXpovn KoIVWVIKN IoTopia TG EAAGdag svroniloups T diadoxn aAAd kai Tn diaxpo-
VIK ouvUnapén TpIMV KOIVOVIK®OV KABEOTOTWY OTNV onoia evracoovTadl n dIaQopEeG OPEIVEG KOIVOTNTES

2.1 H geTGBaon TV OPEIVAOV KOIVOTATWV AVAHESU OTA SIAMOPETIKA KOIVOVIKA KAOECTOTA

A) To Nnapadooiako KOIVOTIKO KOIVWVIKOG KaBECTWG 0TO 0Moio KUPIAPXEI N OIKOYEVEIA Kal Ta dikTua
ouyyévelag i TonikoTnTa Kal napadoaiakeg aieg (Campbell 1964). To kKaBeOTWG CUTOWPEUCNG Xapa-
kTnpileTal and Tnv Napadoaoiakr) EVTATIKI EKUETAAANEUCN HIKPWV YEWPYIKDV ENIXEIPHOEWV. To KEpaAal-
OUXIKO anoBepa anoTeAeiTal KUPIwG and TNV yn, TO EKTETAPEVO KOIVWVIKO KEPAAQIO, KAl TO GUMBOAIKO
KEPAAQIO TNG TOMIKAC KOIVOTNTAG Kal TIG AVAAOYEG MOAITIOMIKEG NPAKTIKEG. STO NApadooiakd KOIVWVIKO
KaBeoTwG anouaialel To KPATOG WG EYYUNTNG YIa TNV €€acpalion TnG sunuepiag aAAd n pubuion Twv
KOIVWVIK®WV NpoBANuUaTwy kabopileTal and Tnv Tonikn auoifaioTnTa, TV EUNopeUPaATonoinon Tng Kol-
VWVIKNAG npoaTaaciag aA\d kal ano TIC avTIBECEIG yia TV Kuplapxia oTo £3agog Kal TIC OIKOVOMIKEG Kal
NoAITIOHIKEG avTaAAayEg (Chtouris 1990). O BIwHATIKOG KOOWOG €ival TAUTOXPOVA Kal To Nedio napayw-
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YNG KAl avanTuEng TwV €NayyEAUATIK®OV IKAVOTATWV TWV HEA®V TNG KOIVOTNTAG.

B) To NHI-VEWTEPIKO! (semi-modern) oTo 0Moio OTO onoia KUPIapXEi TO KPATOC Kal Ol MOAITIKEG
NEAATEIQKEG OXEDEIG WG OUCTNHA KOIVWVIKAG Kal MOAITIKNAG VOUIKonoinong. To KaBEoT®MG CUCTWPEUONG
kaBopileTal anod PIKPEG Kal MOAU HIKPEG EMIXEIPATEIC LE KUPIAPXO OIKOVOMIKO KAGJO0 TNV OTEyaaon Kail TIG
KATAOKEUEG, EVW dIATNPOUVTAI Ol HIKPEG AYPOTIKEG EKHETAAAEUOEIC. [a TNV eMIBiwon Toug cuvdeovTal
He dikTua eneEepyacia kal S1Iavoung TwV NpoidvTwy Toug. To kKUpIo Ke@aAalouxikd andBepa anoTe-
A€iTal KUPIWG and TNV aypoTIKN YN, CUCCWPEUCN AKIVATWY O ACTIKEG KAl NUIACTIKEG NEPIOXEG KABE
Hop®nG, aAAd Kal Tou 1IoXUpoUG deapoUg TNG oikoyeveleg (Chtouriset. al., 1993). To kpdTog eunuepiag
avanTUoOoETal anoonacpaTiKa Kal napéxel XapnAn npooracia pe Bacikr unnpeacia Tnv eknaideuon, kai
TNV anocnacuaTIKr NPOCTAsia yid TOUG avEPYOUG Kal TOUG VEOEICEPXOMEVOUG OTNV ayopd £pyaaiag
(Pohl & Walther 2008:546). H ayopa spyaaiag €ival TUNUATOMNOINKEVN KAl N CUVAPTWHEVN KOIVWVIKA
doun ennpedletal Gueoa anod TNV doun Kal Tn AsiToupyia Tou KPATOUG, TO NEAATEIQKO cUOTNHA aAAG
Kal ano TNV eKTETAWEVN NApouasia TwV HIKPOWETaiwyv enmixelprioewv. O NOAITIKEG yia TNV anacxoAnon
Kal TNV avepyia gival NEPIOPICHEVEG EV® N ayopa epyacia napoucialel TIG avaykaieg pubUIoEIg KUPiwg
WG TUMIKO NMAQiolo kal X1 WG oUCIacTIKR napgupacn diauopPwong TNG HICOWTNG epyaaiag.

MeyaAa TUAKATA ToU NUI-VEWTEPIKOU KABEOTWTOG £XOUV UMOCTEI oruepa kabifnon kai epnuonoinon
HE Tn €vvola OTI €xel €§agavioTei To Napaywyiko undoTpwpa (Kepaiaio, unodopeg, avBpwnivo duva-
HIKO)? 1 BpiokovTal 0g KABECTWG PETARAONG KAl EKOUYXPOVIOHOU. O1 onuepIveG eEgAiEeIg dev pnopolv
va yivouv yia autd Tov AOYo KaTavonTeG JECW TNG AMANG ava®opdag oTnv €vvoia Tng Kpiong aAAd otnv
£€vvV0oIad TNG anoouvapuoAdynong Tou KoIVwVIKoU KaBeaTWTOG Kal TOU NApaywylikoU TOU GUOTAKATOG KATI
nou ouvdEETal ouxva We TNV NARpn ana&iwon evog onuavTikou TUAKATOG TOU NapaywyikoUu ToU UNooTpw-
HaTog oTov BIOKOGHO Kal GTOUG KOIVWVIKOUG BeapoUs, Xwpic TauTdxpova va d1aypapovTdl GUYKEKPIHEVEG
NPOONTIKEG YIA TNV ENAVAKANWI TOU KE GAAN Hop®r opyavwaong Kal GAAO KaBeoT®E CUCCWPEUONG.

IN To avaduopevo KABEOTWG TG UOTEPNG VEWTEPIKOTNTAG OTO OMOI0 KUPIAPXEI TO OIKOVOMIKO MEPI-
BAAAOV TWV PEYAAWY UNEPEBVIKWV EMIXEIPATEWY, N ayopd XpruaTog kal kabopileTal eniong and To Kavovi-
oTIKA nAdioio yia Tnv évtagn Tng EAAGdoG oTo Eupw. STo kKaBeoTw¢ cuogowpeuong (Aglietta 1997) kupiap-
¥xouv Ta digbvonoinuéva SikTua UNNPECI®MV, XPNHATOOIKOVOUIKOU KEPAAQIoU Kal TNG NayKOoOUIOMNOINKEVNG
napaywyng. To ouvoAikd Ke@alaiouyiko anobepa kabopileral Kupiwg anod Tnv Kupiapxia Tou XpnuaTool-
KOVOUIKOU KEPAAQiou, eV TO KOIVWVIKO Kal NMOAITIOHIKO KEPAAalo €ival nepiBwpionoinyéva. H Kolvwvikn
dopn kabopileral and TIG ENIT TwV MOAUEBVIKMV EMIXEIPACEWY KAl TWV XPNHATOOIKOVOHIKWY UMNPECIQV,
EVM Ol KPATIKEG AEITOUPYIiag kal To KPATOG EUNUEPIAG €Xouv Og PeyaAo Babud unokaTtaoTabei anod euno-
PEUNATONOINUEVEG UNNPECIEG AAAG N NUPNVIKN OIKOYEVEId NAPAMEVEI O BACIKOG NUAWVAG TNG KOIVWVIKNG
avanapaywyng. H epyaaia kai n napaywyn yia TiG aypoTIKEG KAl KTNVOTPOPIKEG KOIVOTNTAG EVTACCETAI OTA
JiKTUa TWV HEYAAWV EMIXEIPACEWV Kal N a&ia Tou NPOIOVTOC TOU EKTIMATAI JETA ano TNV GUMMETOX TOUG

1 H avagopd otn vewTeplkOTNTA Kal TNV UCTEPN VEWTEPIKOTNTA OTNPIleTAl KUPIWG OTNV avaAuon Tng €vvolag ano
Tov Niko MouZéAn (2010) oTo BiBAio Tou ‘TEPupeg PETAEU NEWTEPIKNAG KAl UCTEPO / HETAVEWTEPIKNG KOIVWVIKAG
Bewpiag: oeAida 215 K.u. PETAU AAAwV 0 MouléAng napouaidlel TN VEWTEPIKN €NoXN WG €ENG: ‘TO KPATOG-£BVOG
KATAPEPE va KIVNTOMOINOEl avBpwnivoug Kal UAIKOUG Nopoug o€ TETolo Babud, waoTe va eEacBevioel dpacTika To [N
31apOPONOINKEVO, OIKOVOUIKO, KOIVWVIKO MOAITIOUIKO «KATATUNHATIKO TOMNIKIoPO» (segmented localisms) kabwg Ta
UNOKEIJEVa £yivav NoAITeG, kaBwg o Aaog oTadiakd E0TPEYE TNV APOCiwan TOU Kal TOUG NpooavaToAiopoUlg Tou and
TIG TOMNIKEG NAPadoCIakEG KOIVOTNTEG OTNV (pAvTaaciakr KolvoTnTa Tou KpdToug- €8voug (Anderson 1991).

2 XpnaigonoloUpe €dw TNV €vvola TNG EpnUonoinang nou €pxeTal anod Tnv olkoAoyia yia va dei§oupe TNV duokoAia
nou undapxel yia va avacTpagei n Kataoraon Kal n onoia avacTpo®r dev WUMNopei va gival Jia veéa BETIKI OIKOVOUIKN
ouykupia peyEduvong.

3 H UoTepn VEWTEPIKN KoIVwvia TauTileTal o€ NOAAG onueia Pe évvola TNG MeTaBiounXavikng Kolvwviag atnv onoia To
€0VIKO KPATOG Kal N eNIKpATela Tou nadel va €ival To YEwyPa@Ikd 0IKoOVOUIKO Oplo kal oTnv B€on Tou eniBaAlovTal
oTadlaka unepedVIKA Kal Naykoopionoinueva dikTua napaywyng Kal XpnHaTtooiKoOVOUIKWY powY, EVW N €PYATIKN
TAgn xavel Ta 6pia TNG EVTOG TwV €BVIKWV KPATWV Kal Tn B€0n Tou Naipvouv ouadeg e EVAANAOOOUEVEG — PEUCTEG
1010TNTEG Kal avTiPaTIKEG TaEikeg BEoelg. H avTiBeon kepdaAaio kai epyacia (OxI onwaodnnoTe WIGBwTR) diaTnpei
TO VONMa TNG MOVO O€ Naykoouia KAipaka. H peTtaBiopnxavikn kolvwvia kaBopiletal and pia pop®r SIKkTuakoU
kanitaAiopoU aTov onoio Ta dikTua TnNG NANpogopiag Kal TG ENIKOIVWVIag €ival cuoTaTika Kal avandonaora TUnUara
TOU KaBeoTWTOG cucowpeuong (XToupng 1997).
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oTn dnuIoupyia GAAWV TEAIKWV MPOIOVTWY (NACTEPIWHEVO YAAQ, YIAOUPTN TUNOMOINKEVO Kal EEAYOUEVO).

H ouyxwveuon Twv TpIWV KABEOTOTWV* aTnV idla I0TOPIKI NEPIODO TOU ORHEPA Eival TO ANOTEAECHA
€VOC apyou Kal NUITEAOUG £pyou OAOKANPWONG Kal HETAOXNMATIOHOU TG KoIvwviag anod Tnv napado-
Ol1aKN aypoTIKn KoIvoTnTa aTnV aUyxXpovn NUI-VEWTEPIKA KATACOTACN Kal TAUTOXPOova OTO UGTEPO HETA-
VEWTEPIKO KABEOTWG, XWPIG N EAANVIKN Kolvwvia va €xel oAokAnpwaoel Tn d1adikacia EKPOVTEPVIOHOU
KAl EKOUYXPOVIOHOU TnG. Mia diadikaagia nou ekTeiveral o€ OAn TNV VEWTEPN NePiodo TnG IoTopia Tng
XWPAc. To onNUAavTIKOTEPO OTOIXEIO OE AUTH TOV YUETACXNUATIOUO €ival N aca®ng B€on Kal To PIKPO HEYE-
060G TNG OUVOAIKNG MICBWTNAG €pyaadiag oTo KABEOTWG CUGOWPEUONG ToU KeEPaAaiou. H kaTavonon Twv
KOIVWVIK®V KaBeoTWTWV oTnpileTal €10IKOTEPA 0TN Bewpia TNG pUBKIONG TNV KaTavonon Tng onoiag 6a
npoanadbrooupe va npoBailoupe aTnv cUyxpovn IGTOPIKN nePiodo.

STnv avaluaon nou akoAouBei Ba enikevTpwOOUNE OE OPIOKEVA XAPAKTNPIOTIKA OTOIXEIQ TNG META-
Baon and Tnv napadoaon oTo evOIAKEDO KOIVWVIKO KABECTWG GTO OMNOIo EVTACOOVTAl OrEPA Ol OUYXPO-
VEG AYPOTIKEG KAl KUPIWG KTNVOTPOPIKEG KOIVOTNTEG.

2.2 H opeivn) aypoTiki KoivoTnra avapeoa oTo napadooiako Kal NHI-VEWTEPIKO KABECTAG

H opeIvr) KTNVOTPOPIKN KOIVOTNTA OpYavVETAl YUpw ano Tnv {wn Tn ¢povTida Kal TNV ensgepya-
oia Twv ayabwv nou nNpoop£pouv Ta nNpofara kal Ta yidia. 'OAa Ta HEAN TNG KoIVOTNTAG €XOUV AUEDN
n éupeon npdoBacn o auTo Tov KOOUO Kal avaAapBavouv CUYKEKPILEVEG dpaaTnPIOTNTEG avaloya We
TNV NAIKia Toug, To (GUAO Kal TNV OIKOYEVEId OTNV onoia avikouv. Ta vea ayopia eival Bookoi, Ta véa
KopiTola padaivouv TIG TEXVEG TNG UPAvoNG Kal Tou KEVTAMATOG. MeyaAUTepol avdpeg avalappavouv
TNV enefepyaacia Tou YAAAKTOG Kal TNV NPOETOIUACIa TOU KPEaTog. MeyaAUTEPEG YUVAIKEG upaivouy,
kevToUV, MAEKOUV YIa TNV Mpoika Touq. 'Eva nAouaiog KOoHog and 3pacTnpiOTNTEG Nou Ol NEPICOOTE-
pol dev TIC Eexwpilouv w¢ gpyacia aAAd wg auTovonTo KaBnKov OTNV OIKOYEVEId Kal TNV KoIlvoTnTd.
Ta avTiKeiyeva nou napayouv anoTeAoUV OTOIXEIQ TNG AVvTAAAAKTIKAG EUNOPIKAG dpacTnpioTNTAG TWV
KOIVOTATWY, ONWG ol Nepipnueg Kaneg kar gaAAiva xaAid kai evdupata. Me auTr Tnv €vvola n opeivn
KTNVOTPOQIKNA KoIvOTNTa dev €ival anokoupévn and tnv ayopd.

O! OpEIVEC KOIVOTNTEG METAPEPOVTAl TO XEIHWVA OE NedIVa Xwpia, Onou evrdooovTal enoxika, di-
atnpPwVTag OUwg TNV dIKIG TOUG KOIVWVIKNA Kal NoAImiopikh auvoxn (Psychogiou Eleni 2002). Ekei ol
KTNVOTPOPOI BpiokovTal O€ Hia XaunAOTEPN KOIVWVIKN KAl OIKOVOMIKN B€0n Kal o€ auTo €naile poAo Kai
n NUivouadikn Toug Zwn.

Movo péEpog auTng TNG napddoong €xel diIaTnPNOEi 0 OPICUEVEG KOIVOTNTEC CHAMEPA KAl €V YEPN TA
MIKpa Adoypagikd pouceia nou ivar diaonapta otnv Eupwnn avanapioTouv opiouéva oToixeia Tne.
O oNMEPIVOC KTNVOTPOPOG ENIXEIPNMATIAG €ival NEPICOOTEPO TO TUNAKA Miag aAuaidag napaywyng otnv
onoia NpooQEPElI TNV NPWTN UAN OTIC JEYAAEG Hovadeg eneepyaanieg YAAAQKTOG Kal KPEATOG. To Weya-
AUTEPO TUAHA TWV AAAWV NPOoidvVTwY, HaAAi kal 6eppa nou npoépxovTal and To NpdRaATo kai Ta yidia
€XOUV avTikataoTadei and AAAeg BIOPNXAVIKEG NPWTEG UAEC Kal MAACTIKA vhuaTd. Ol NEPICOOTEPEG
OIKOYEVEIEC €XOUV MAEOV gykaTaoTabsi og peyaAUTepa Xwpia ol NOAEIC OTNG NEPIOXAG KAl OPIOHEVEG
EXOUV HETAPEPOEI TN NEPIOXT EKNAIOEUONG KAl EpYACiaG TwWV AnoyOvwV Nou €X0UV HETAKIVNOET KUPIwG
yia va BeATIOOoUV TIG ouvBnikeg {wng. O1 peydAol gUAAoyol €BvoTonikoU XapakTrpa Onwg auTtoi Twv
Sapakatoavwyv Kal Twv Konatoapainv €ival yia Toug KaToikoug TWV NOAEWV TOV EVWTIKO MOAITIONIKO
oTOoIXEI0 TNG Napadoong xwpig duwG va gival duvaTto va evraxbolv o€ auToUg Ta 101AITEPA OTOIXEIQ TWV
€Ni MEPOUC YEWYPAPIKWV MEPIOXWV WE KUPIO Kadnkov Tnv diatnpnon Twv napddoong Tng koivotnTacs

4 3Tnv avaAuon pag anoucialel €va KoIVWVIKO KABeoTWG Mou avTIoTOIXEl OTnNV €yKATAoTAon TNG VEWTEPIKOTNTAG
N TNG TPITNG @acn Tou PolanyiTng puBuIouévng Kolvwviag TG ayopdg kar auto d1oTi n diadikacia autol Tou
MeTaoxnuaTiopol napapével NUITEANG Kal NaAlvOpPOoMIKN, €V® Ta OTOIXEIA TNG TPNMATOMNoINKEVNG Napadociakng
KOIVwViag akoAouBouv Kal niBIOVOUV OTNV KOIVWVIKI HETABOAN HECA OTO NUI-VEWTEPIKO KOIVWVIKO KABEOTWG OTO
onoio nepigxovTal aAAoU wg opyavwpéva Kal aAAoU wG KATaKEPHATIOPEVA TA VEWTEPIKA GTOIXEIA.

5 http://www.sarakatsanoi-thess.gr/ O1 nepigodTepol GUAAOYOI 3IABETOUV I0TOOEAIDEG I} HNAOYKG YIA TNV ENIKOIVWVia
TWV HEAWV TOUG ONWG 0 SUAANOYOC SapakaTtoavwy Oeaoalovikng

62

Transition from Tradition to Modern and Mountainous Cultures in Greece
SOTIRIS CHTOURIS

Kal TNV €TNOIa NaveAAnvia f NEPIPEPEIAKT CUVAVTNON TwV €BVOTOMIKWV opadwve og éva otabepd n
€vaAAaooopevo pEpog otnv EAAGda. Eniong ol pn voOuadikéG OPEIVEG KOIVOTNTEG ONUIOUPYOUV OTIG
NPWTEUOUCEC TWV VOUWMV Kal ouxva kal oTnv ABriva kai ©eagoalovikn NoAITIOTIKOUG GUAAOYOUC.

OpICHEVA XAPAKTNPIOTIKA TOU KOIVOVIKOU HETACXNHATIOHOU TNG OPEIVAG KOIVOTNTAG

Mapadooiakn KoiveoTnta HUI-VEWTEPIKN KOIVOTNTA
o Kealoxwpia - HIKPEC NOAEIG

‘ ' « Opeiviy KoivéTnTa . Meya)\‘UTspsq NOAEIG TNG
droiia e Nopadikr Metakivnal MEPIPEQEIAG
H " non e ABrva kai Oggoalovikn
(OIKOYEVEIEG)

e To konadi
To Konadi, STaBePEG EyKATAOTACE!
KepaAaio * . . : e q Y 0 q'
e Quaiko KepaAaio e Mnxavika Metagpopika peoa
e KaTolkia
: ¢ ANUOTIKO
Eknaideuon . I'Ipa|§T|Ka EVTOG TNG * ANy TiKo
KolvoTnTag e Juxva Jexp! kal To AEI
Epyaocia, KaTauepIoPog e ®UANO kal HAIkia - Tl S el

eknaidsuon

To kedAaio Tng opeivrig KoivoTnrag. To konddi kai To PUOIKO KEPAAaIo Nou rnpoEpxeral ano
TN @uon

ZNHavTiko KEPAAAIO TNG KTNVOTPOPIKNAG KOIVOTNTAG €ival Ta konadia. Ta Tpayoudia Toug PIAAVE yia
auTa Kal Toug Bookoug nou Ta gppovTifouv (Anoyianakis 1976). Madi pe Ta kondadia, To KepAaAdlo Toug &i-
val Kal To QuaIkO nepIBAAAov nou divel TpoPn Kal kataeuyio
oTa {wa, aAAa kal Ta GAAa anapaitnTa yia Tnv enifinon Twv
kaToikwv. To vepo, Ta ddaon kai Ta Aiya onwpopopa dEvTpa
dNUIOUPYOUV OAEG €KEIVEG TIG NPoUNoBETEIG yia va pnopouv
va eniBiwoouv ol katolkol OTav Ta diaxelpiovral Je oUvVeDn
kal ppovTida. H katavaAwon Tou KpEaTtog Jev gival KATI gu-
vNnOIoUEVO, YIVETAlI HOVO OFE YIOPTEG Kal OTav TA YEPAouéva
{wa anooUpovTal anoé Tnv napaywyn. Eivar TuApa piag eu-
OIKNAG PONC TWV MPAyHaTwyv. H onuepivr) unepkatavalwon
NPOBEIoU Kal KAToIKioIou KPEATog £XEl 0dNYNOEl OTNV UNEp-
Bdoknon Twv Bouvwv Kai aTNV €pnUonoinon oAOKANPwV ne-
ploxwv. H Biopnxavikr KTnvoTpo®ia, NapécUpe Kal TOUG KTN-
voTPOPOUC TwV Napadooiak®V KOIVOTATWY va au&rnoouv TV
napaywyn Kal va JeinoouV To KOOTOG 0 BAPOC TOU (PUGCIKOU
KepaAaiou kar Tou NePIBAANOVTOG.

Eikova 1 Kana BookoU ano katoikoTpixa. ‘Hreipog, EAAGda, apxeg
2000 aiwva. MoAITIoTIKOG SUAAOYOG «AdeAPOTNG Twv Ev ABrivaig
Sapakaroavaiwv». (dwtoypapia: EAEvn NiBa, 2011)

6 O ZUAAoyog ZapakaToavaiwv NopoU Osooalovikng “H ENQZH” 8a r6eAe va suxapioTriogl 0Aoug OC0UG Tipnoav Pe
TNV napouacia Toug To 340 MaveAAnvio AvTapwpa Zapakatoavaiov. EuxapioToUpe 1I31aiTepa Ta JEAN TWV XOPEUTIKWV
TUNHATWY TOu SUAAOYOU HaG NMOU CUUKETEIXAV KAl TOUG YOVEIG Twv Naidi®v.
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2.3 O1 NedIVEG Kal NHIOPEIVEG KOIVOTNTEG AVALECA OTO NAPASOCIAKO Kdl NHI-VEWTEPIKO KAOE-
OT®WG OTIG ONOIEG CUHHETEXOUV Ol VOHASIKEG KOIVOTINTEG TWV KTNVOTPOPWV

O1 nNedIVEG Kal Ol NEPIOTOTEPEG NUIOPEIVEG KOIVOTNTEG oUVOUAJoUV TN Yewpyia YE Ta konadia Twv
nNPoBATWV Kal TNV TUPOKOUNOoN. ZuvhROw Ta konadia sival JiIkpd kai dev HETAKIVOUVTAI VW NOAAOI ival
TauTOXPOVA YEWPYOI KAl PIKPO-KTNVOTPOMOI. STNV KEVTPIKN Kal Bopesia Eupwnn ol KTnvoTpogol gival
£€va PIKPO WEPOC TNG KOIVOTNTAG Kal MOAAEC POPEC AnoTEAOUV TIG HOVADIKEG OIKOYEVEIEC MIAG KOIVOTN-
Tag onwg otnv EcBovia. tn FaAAia n avaykn Perakivnong Twv Bookwv eEapTaTtal anod To peEyeBog TNG
KOIVOTIKNG YNG Nou JIaBETEI N KOIVOTNTA, eV O€ NOAAEG NEPINTWOEIG MOAAOI and Toug Toonavndeg eivai
€UMIO001 gpyalOpevol TWV WEYAAOISIOKTNTWV YNG Kdl BOOKOTONWY. ZTIC KOIVOTNTEG Nou unodExovTal
TOUG KTNVOTPOPOUG Kal Ta KoMadia Toug anod OpEeIVEG KOIVOTNTEG Ano TNV apyr TOU XEINMVA PEXPI TNV
AavoIEn unapxel ouxva €vraon yia TiIc BookéG. O1 Bookoi cuvavToUv To PORO TWV YEWPYWV Mou BEAOUV
va NpooTATEWOUV TIG KAAAIEPYEIEC TOUC. STA XWPIA ouvavTwvTdl dU0 KOUATOUPEC NouU auxXva BpiokovTal
o€ dUoKOAN I0opponia, 1I31aiTepa HAAIoTa dTav ol KTNVOTPOYPOI AVAKOUV O€ Hia dIakpITr) €BVONOAITIOMIKNA
KOIVOTNTA, ONWG ol Zapakatadvol Kai ol BAdayol.

3. O1 ds0op0i TNG OIKOYEVEIAG KAl TG KOIVOTNTAG

O1 deopoi TNG OIKOYEVEIAG Kal N avanapaywyn TG EeTuAiyeTal yUpo and Tov KUKAO TNG KTNVOTPO-
PIKNG Napaywyng Kal anodé Tng avaykaloTnTeg nou autn unayopevel. O yauog eEac@alilel To kondadi
Kal Ta BOOKOTOMNIA TNG OIKOYEVEIAG, TIG OXECEIG OUNNAPACTACGNG KAl apoiBaidbTnTag oTnv KoivoTnTa.
AlauopP®VEI TIGC HeYAAUTEPEG HOVADEG NApaywyng Kal avanapdayeig TiG dopEG Iepapyiag kal eEouaiag
OTIG KOIVOTNTEG. Ta navnyUpia Kal ol TONIKEG Opyav@VovTdl JE avapopd OTIG E0PTEG TWV Ayiwv, AAAA ol
‘Ayiol —0XI Tuxaia- ylopTalouv TIC NHEPEC TOU XPOVOU MouU ol unayopeliouv avaykes TNG napaywyng Kai
avanapaywyng Tng KoivoTnTag kal ouvdgéovTal eniong PE TNV €TM0IA PETAKIVNON 0Ta Opelva BookoTonia
Kal Tnv enioTpo®n ora nediva. H enikoivwvia pe Ta aAAa xwpid yiverar péoga ano Tig 51adpopES TV
konadiwv nou €§ac@aAifouv Tnv dIATONIKNA €nikovwvid. MapdAAnAa n PETAKivnon VEWV yuvaik®v Kai
avdpwv o€ AANEG YEITOVIKEG ) KAl JAKPIVEG KOIVOTNTEG MEIOVEI TNV NANBUCHIAKN NiEon Kal avTIMETWNIEl
To NPOBANUA TNG evdoyapiag. S€ opIoPEVEG NEPIOXEC TNG EAAADOC 01 KTNVOTPOPIKEG KOIVOTNTEG CUYKPO-
ToUVTal YEOA anod TNV CUVEPYAOia MEPICTOTEPWY OIKOYEVEIMV OTO TOEAIYKATO Nnou anoTeAel €va €idog
€upUTEPOU Kal d1aTonNIKoU GUVETAIpIOUOU OTO OMoio PEyAaAd kal Hikpd konddia ouvTnpouvTal héoa anod
TNV ouvepyaacia, agoifaia unooTnPIEN Kal NpoaTacia TWV TOOUNAVW®YV.

OI yuvaiKeg OTnV aypoTiKi) KTHVOTPOQIKI} KOIVOTNTAa

Ta ToeAIykATa €ival €va xapakTnploTiko napddelypa yia Tn {wn oTIG KTNVOTPOPIKES VOUADIKES
koIvoTnTeg (Kavadias1999). =tnv iepapxia Tou TOEAIYKATOU OI YUVAIKEG, WG HEAN TNG NATPIAPYXIKNG
OIKOYEVEIAG, gival o unodeéaTepn B€on, Napda Tn okANpPn dOUAEIG Kal TV OUCIACTIKN TOUG Npoogpopd
oTtnv koivoTnTa. Mpdayuarti, ol ZapakaTodveg NTav ENIPOPTIOUEVEG ME To va eEacg@alilouv Ta EUAa OxI
HOVO yia TV oTia, aAAd Kai yia To XTioIo TNG kaAuBag, Tnv onoia €xTi{av Ke Ta XEpla Toug. O1 yuvai-
KEG ATAv auTég nou Ba avaAdupavav 1o nNn§IWo Tou TupioU Kal TNV enegepyaaia Tou PaiAiou, kabwg
Ugaivav 6Aov Tov anapaiTnTo PouxIoPO, AAAd Kai Ta XaAId KAl T OKENACKATA YIA TNV OIKOYEVEID. AKO-
Ha Kkai n yuvaika Tou apxnyou Tou ToeAIYKATOU, UNTEPA TV NaidiwV Tou, ATav os unodegaTepn B€an,
napd TNV napaywylikn Tng ouveio@opd. O VEEC KONEAEG avalauBavav vwpic TIG Yuvalkeieg dOUAEIEC,
unakoUovTag oTIG HEYAAUTEPEG. Ta MIKPA KOPITOIa HEXP! TA ENTA TOUC XPOVvia Jev €ixav Kapia unoxpe-
won. QoTdoo, HEoa anod TNV KAdnUePIv) cUPBiwon KE TIG YUVAIKEG TNG OIKOYEVEIAQG, N KOIVWVIKN TOUG
eknaideuaon apyile, abaivovTag Tig Napadooeig kal Ta £81a TNG KOIVOTNTAG, KABWE Kal TIG HEAAOVTIKEG
UMNOXPEWTEIG TOUG, £TCI WOTE va evraxboUv opaAd oTnv KOIVWVIKN Kal olkoyevelakn {wn. H auoTtnpn
neiBapyxia Kal n owaoTr KOIVWVIKA GUUNEPIPOPA NTAV anapaiTnTa oToIXEia yia TNV niBiwon TngG Kol-
vOTNTAg. QOTOC0, N ZapPaAkKAToAvikn KovoTnTd, ONwc Kal GAAEC NapadooiakeG KoIvOTNTEG, dnuioUp-
ynoe d1e§6doug o€ auTd To auaoTnpd cUOTNUA: TA KEAN TNG KOIVOTNTAG £XAIPAV KOIVWVIKNG EKTIUNONG
Kal ogBacpol, EPOCOV EKNANPWOOUV TIG UNOXPEWOEIG TOUG, KAl anokTouoav BeUITEG NPOGdOKIEG yia
avTapoIfn Twv NPoonadei®V Touc. =€ auTd To NAQiCIo, N NUPNVIKN OIKOYEVEId avaAauBavel Ta kabn-
KOVTa TNG avanapaywyng kal 81adoxng, eV N SIEUPUKEVN OIKOYEVEIQ NPOTPEPEI EUKAIPIEG KOIVWVIKAG
kaTa&iwong Kal 0IKOVOMIKNAG EUNUEPIAC. € auThV TNV KOIVWVIKH Nupapida, o koivog npodyovog sival o
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apxnyog Tng SIEUPUKEVNG OIKOYEVEIAG TwV apoevik®v naidiov.(Xadjimichali, Angeliki 1957).

4. O CUVEPYATIKOG KOGHOG TOU APHEYHATOG KAl TWV TEXVOUPYNHATWV Kal 0 Blopnxa-
VIKOG Kal HETA-BIOPNXAVIKOG KOOHOG TNG TUPOKOHNONG KAl TWV S1EBVAMV SIKTUWV.

H cuA\oyn Tou yYaAakTog, To dpueypa npoUnoBETEl N ouvepyacia Twv avdpwV Kal O OPIOUEVEG Ne-
PINTWOEIG KAl TWV YUVAIKWV O€ pia kolvoTnTd. Ta konddia npénel va odnynbouv aTa JavTpid Tnv KataA-
ANAN ®pa yia va yivel n cuAAoyn Tou yaiakToc. To opsivd kal duonpoaoiTo £da®oc kavel Tnv diadikaocia
gninovn Kai anairnTikn. Tnv euxapiotnon Opwe TWV BOOKWV HETA TNV OAOKARPWGN TNG GUAAOYAG TOU Yda-
AQKTOC, MNOPOUE I0WG va TNV dIaKPiVOUE OTIG pWTOYPAPIEG NOU Hag €xouv apnaoel. H onuepivr) oTapAI-
OMEVN KTNVOTPOYIa Kal Ol ApUEXTNKEG MNXAVEG EXOUV APROEI AUTO TOV KOOWO OTNV akpn. O KTNVOTPOYOG
enixsipnuariag sivar pdvog otnv gpyacia Tou aAAG Kal anévavTi og yia anpoownn «M&ya pnxavr» nou
KAVEl TO NPOIOV TOU WIKPA KOUTAKIA Kal NMAACTIKG UNOUKAAIa oTa pagia Twv counep-papkeT. H Bonbeia
nou naipvel yia va eniBiwoel EpXETAl JEGA ano TIG EI00ONUATIKEG eVIOXUTEIG Nou dev TIG ennpedalel o id1og
noéoo PaAlov dev TIg anogaailel. H anuepivr dUoKoAn {whG TwV KTAVOTPOPIKWY KOIVOTATWVY Kal To aBE-
Balo 0IKOVOUIKO TOUG HEANOV BETEI TO EpWTNKA TI €ival MPOTIMOTEPO, N OKANPI CUVEPYATIKA £pyacia oTIG
KOIVOTNTEG TOU NAPeABOVTOG, 1 N ATOMIKN EMNIGPAAAG aypoTIKN eMISOTOUNEVN KTNVOTPOPia TOU NApoOvToG.

4.1 H napaywyr Tou TupioU Kal YAAAaKToG, Nou diaTnpeital HEXPI ORHEPA.

Ze OAEG TIG NEPIOYEG, ANO TN YIOPTN Tou ayiou Mewpyiou €wg Tn yIOPTH Tou ayiou AnunTpiou, ano
TNV avoliEn Héxpl To PBIVONWPo, VwPIg To Xapaua, o Bookog dpnale To npopato and To palAi, To
TpaBouos KOVTA TOU Kal KpATWVTAG TO JAoTO PE TO apIoTEPO XEPI Xpnalponololos To JeEi yia va Tov
CouAn&el pe TPONO WOTE va KaTeubuvel To yaha os €va EUAIVO kado.

Sta Bouva Tng Hneipou kal ora nediva BookoTonia, TOCO ol SapakaTtodavol 6go kal ol BAayol,
ouvnBilav va cuvTnpoUV To Tupi Kal To BoUTupd Toug o€ aokoUc and dEpUa KaTalkiou.

(Mnyn: iliochori@gmail.com)

Tupokounon

'Eva aToixeio nou diagoponolei TNV EAAGda and Ti¢ undAoineg Eupwnaikeg Xwpeg gival To YEYovoC
oTI otnv EAAGdSa n aiyonpoBaTtokTnvoTpogia anoBAEnsl NepICOOTEPO OTNV YaAakTonapaywyn napd
oTNV napaywyr Kpéartog, dépUatog f paAAiou. And Tn GUVOAIKN yalakTonapaywyrn, To 90% Tou
npopeiou kal To 80% Tou KATOIKIOIOU YAAAKTOG XPNOIKOMNOIEITAl OTNV Napaywyn Tupiwv, Kabwg eniong
Kal yiaoupTioU. H aitia autng TnG diagoponoinang €ival To avayAupo Tou £dd@ouc, n diacnopd Twv
MIKPWV KTNVOTPOQPIKWV HOVAdWV OE OPEIVEC MEPIOXEC Kal n Unap&n autoxBOvwv QUAWV NpoBaTwv
0l oMoigg €ival MOAU KaAGd NPOCAPHOCHUEVEG GTO TOMIKO KAia Kal
napayouv ydAa nAoUaio og NPWTEIVEG Kal Ainog, nou divel UPNAEG
anodoOoeIg g TupI.

O1 'EAANVEG KATAVAALVOUV PEYAAEG NOCOTNTEG alyonpoBeiwv
YAAQKTOKOMIK®V MpoidvTwy. Znuepa, otnv EAAGda napayovral
noAAG napadooiakd Tupid, €ikool €K TV OMOIWV €XOUV avayvw-
pioBei wg M.0.1M. Npodéoeata, n Eupwnaikn 'Evwaon apxios va uno-
oTnpilel Tonikd nNpoidvTa kal napadooiakeg TeEXVoAoyieg. ‘OTav éva
npoidv avayvwploTei wg M.0.M. TOTE Kaveic dev Pnopei va dwael
og £va aAAo npoidv Ovoua £0Tw Kal NAapopolo YE To Ovoud Tou
napadoagiakoU npoidvTog Nou NpooTaTeUsTal.

Mpaypati, n Euponn Asitoupyei w¢ pnxaviopog diacpali-
oNng TNG MoIOTNTAG TWV TOMIKWV NPoidvTwv. Moldlel oav kabe
Mia anod auTeg TIG Xwpeg va PIAod0E&el va Egnepacel Ta €BVIKA TNG

Eikova 2 Aokoi yia TouAoupoTtupi, MuTiAnvn. (®wTtoypapia: Epyaornpio
Koivwvikng kai MoAimiouikng Wneiakng Tekunpiwong, lMav. Alyaiou)
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olvopa kal Yéoa ano TIG Napadooiakeg TEXVIKEG ene€epyaaniag Twv nNpoiovTwyv TnG va Eacpalioel
MEYaAUTEPNG KAiMakag NAgovekTrUaTa.

5. Ta TEXVOUPYAHATA TA AVTIKEIHEVA KAl N HOUOIKK TNG KTRVOTPOYPIKAG KOIVOTNTAG
WG AvanapacTAaoceig TNG Napadoong Kdai WG CUHBOAA OTNV NHI-VEWTEPIKK ENOXN

Ol NpWTEG avanapacTacelg nou {wypagioTnkav anod avpwnivo Xepl, ival Ta {wa nou Tov nepi-
BaAAouv, Ta {wa Ta onoia Kuvnyasl kal ue Ta onoia apyodtepa Lei. H oxéon dev gival pdvo pia axéon TG
TPOQIKNG aAuaidac, aAAa deopoi cupBoAikoi, ouvaliodnuaTikoi Nou NAAICIOVOUV TIG NPWTEG KOIVOTNTEG
TV avBpwnwv Kal wg TETOIEG EXOUV HEiVEl {wVTaveg Ul onpepa. O1 avanapaoTdoeig Tou npdBaTou
Kdl TNG KaTaikag yivovtal ouxva PE To UAIKG and nou npogpyovTal and autd. To KEpATo To KOKAAO, TO
déppa anoTeAoUv PEPOC TNG AABAG TWV HaxXalpiov rf GAA®V dIaKOOUNTIK®V OTOIXEIWV Tou oniTioU. Ta
KEPAUIKA MEPIEXOUV AvanapaoTacelg TwV {WwV Kal TwV Konadi®v kal NOAAEG (POPEG avanapioTouv Ta
idla Ta npoBata. H duvaun TnG avanapacTacng unoypaupilel Tov deopd avBpwnou kal konadiol Kai
TNV oX€on WETA&U Toug nou unepPaivel TNV XpNoTIKA Toug agia.

Ta Texvoupynuata (handicrafts) nou oguvdeovTal Ye Ta NPORATA KATACOKEUAJOVTAl KUPIWG anod To
HaAAi Twv npoBaTwv Kal anoTeAoUv Baadika ayadd yia Tnv eniBiwon Kal TV avanapaywyrn Tng Koivotn-
Tag. O eEonAICUOG Kal n NpooTacia TnG KaTolikiag kai n evdupacia eEapTwvTal og yeyaho Babud and Tnv
enegepyaaia Tou JAAAIOU Kal TNV KATAOKEUT, UPAvT®V, PAOKATNG, TWV pOUXWV TWV YUVAIK®OV KAl TWV
avop®V aAAda Kal Tn Kanag Twv idiwv Twv Bookwv. To kondadi divel TauTdxpova Tn TPoPr aAAd kal Tnv
npooTacia Tou 0WUATOG KAl TNG KATOIKIAG TwV HEA®V TNG KOIVOTNTAG. AUTN i €vTovn Kal Kadnuepivn
owpaTikn oUvdeon avaueoa ota PEAN TNG KolvoTnTag Kal Ta Konadia, ouvTnpeiTal kal avanapayeral
and Tnv oUpBOAIKN Kal TEAETOUPYIKNA XPRON TWV TEXVOUPYNHATWY MouU NpogpxXovTal anod To npdparo n
ouvd£ovTal JE auTO, ONWE Ta koudoUvia, ol OTOAEG, TA PHOUCIKG Opyava Kal n Jouaikn

a) H Toapnouva
B) To ToUuNNEAEKI
y) H evdupaocia

H lNMopeia Tou yeraocxnuarioyou

Ta avTiKeideva TeXVoUpynUaTa Kai ol napadooiakeG NPAKTIKEG EXOUV WETATpANEl NAéov o€ ava-
napacTacelg Kal NoAITIONIKA oUPBoAa TNG Nnapadoaoiakng OpEIViG KTNVOTPOPIKAG KoIvOTNTAG, TO 510
OupBaivel og peyaho BaBuo Pe TNV EMITEAECN Kal TNG Napadoaiakng YHOUTIKAG Kal TNV &vTagn Tng oTov
NHI-VEWTEPIKO MOAITIONO TNG KOIVOTNTAG. € Mia OUVEVTEUEN e VEOUG PoualkoUg anod Tnv 'Hneipo’
KATaAaBaivoupe Tn NOpPEIa AUTWV TWV PHETAOXNKATIOK®Y anod TOV OIKOYEVEIAKO TOMIKO XApakTnpa Tng
TOMIKNAC YOUCIKNG OS Hia HaKpo-opoloysvonoinon:

(Mwpyog): Mia ikpr) napevOeon, 0w, 0 ZnUPoG NPoEpXeTal anod 1nv Koviroa, n onoia Kovitoa, av
HIAGuE yia Tnv ‘Hneipo, sivai pia nepioxn, ensidn givai Aiyo anoyovwiuevn, NTav n TEAEUTaia, nou KpaTnos
AlyO TOV OIKOYEVEIGKO XapakTnpd, onwe kai 1o MérooBo. AnAadr), Navra o€ KArnoIEG NEPIOXEC UNAPXOUV
HIKPO-MEPIOXEG, Ol OroieG AOyw ToU OTI €xOUV Wid anooTacn ano €va HEYdAo KEVTPO, Onwc ivai 1a
ridvveva, ouvtnpouv autn Tn ouvenkn akoud, dnAadn o Znupoc¢ npoAaBe TETOIEG OIKOYEVEIEC. Eixav kai
ddeieg, 101, ol Mavouodkndec kai 0Aol auToi, yiati autoi dev dEXTNKAV MIECEIC AVTAYWVIOTIKEG an’ &w.
AAAG dUokoAa Lnopouse va ndel Kaveic ekei, yiati autoi gixav uia 1510Tponn JoUOIKN, BETIKA To AEw OxI
apvnTikd, nou onpaivel, 0T av o ®WTNG nel va ndei va naikel e To ZnUpo ornv Kovitoa n o€ kdnoia
XWpId, MPENEI va KATOEl va UEAETNOEI Aiyo. Agv gival eUkoAo To va nai&eig. Eivar o kKOouoc, niong, nou
Exel ouvnBioel yia pouaikn vooTponia, nou {NTa &va npdyua ato@io, Onwc To AKoUYE ano rpiv.

7 ZToixeia ano Tn épeuva  IN4AYOUTH_FG24_NEOI_MOUSIKOI_25_03_14
ApIOUOG SUPPETEXOVTWY 5 aToua
Mepioxn Iwavviva
Huepounvia IN25/3/2014
XapaktnpioTikd Opadag: Focus Group enayyeAUaTieg n ev duvapel véol eEnayyeAUATIEG HoUaIKoi oTnv 'Hneipo.
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STNV VEWTEPN NePIodo 0 HOUOIKOG nou BEAEl va eniBiwoel enayyeAdaTikG npénel va evraxBei oe
€va dikTuo Mou unepPBaivel Ta Opla TNG NEPIOXNG KAl AvaykaoTIKa va UIOBETEI HOUOIKEG NPAKTIKEG Kal
PENEPTOPIO Ano JIAPOPETIKEG NEPIOXEG dNKIOUPYOUVTA Wia NOAITIOUIKA oUVBEan nou €ival avaioyn Tng
0pYAvWOoNG Kal TWV NOAITIOMIKWV BECHWMV TNG oUYXPOVNG ENOXAG

(Mwpyog): AuTO, nou Ague ekONAWOEIG TwV MOAITIOTIKWV OUAASYwV, gival éva peydAo nAgov kou-
Har Tng OoUAEIAE yia Toug pouaikouc. AnAadn, evw napadooiakd naAid Enpene va ndei o< €va navnyu-
P, KUPIWG TO KAAOKaip! Kal O€ ydlouG, To XEINWVA Kal T XEILEPIVI nepiodo Ta naidid nAéov Exouv Bpel
uia peyain di€odo oc TEToIEG eKONAWOEIG. AnAadrn), UMOPEl va undpxel uia napdoraocn. AUTO MOAAEC
POpPEC unopei va odnynoel Loviun ouvepyaoia. AnAadn, Lnopei Kanoiog, ac nouus, yia napddelyua o
@WTNG, va exel UOVIUN oUVEPYaoia e Evav aUAAoyo, nou onuaivel, Ti; ‘OTI NpEnsl va nailel o€ OAEC TIC
EKONAWOEIG TOU OUAAOYOU Kal Kauid Qopd Kai oTiG NEPIOdEIEG, MOU LMOPEl va KAVEI AUTOG 0 OUAAOYOG
o070 €EWTEPIKO. Kal ouvTnpouvTal [JIOUCIKOI arno auto To JIKTUO MAEoV.

S autn TNV €EENIEN nailel onuavTikd pOAO N WETAKIVNON TwV VEWY ano TIG OPEIVEG KOIVOTNTEG Yia
Abyoug eknaideuong kal epyaaciag. H kivnTikdTNTa auTh HETABAAEI Kal TIG NPAKTIKEG yapnAloTNTAg dnpi-
OUPYWVTAG GUVOECTEIG NONITIOUIKEG OTA VOIKOKUPIA.

(Znupog): Auto Ba EAsya, o1 nalioTepa duokoAa 6a navTpeudTav KAmoiog anod rnoAu Lakpid.
Mnopei va katéBaive and Tnv Kovitoa uexpi Ta MNdvveva n ta ravveva pexpr to MetooBo. Twpa, nAgov
nnyaivelr QoITnNTAG, QOoITNTPIA, KAnoiog, ornouddlel, PTIAXVEl ToOV OECUO TOU EKEl, ONMOTE auTo €ival ia
KkAnpovouid.

(®wTnc): Towe auto EEkivnoe ano Tnv aoTuiAia, TNV E0WTEPIKI) UETAVATTEUON, ag MOULE, TNG OeKa-
eriac Tou 50, 60, '70. AUTO £pepe NoAAd, noAAoUg ydLouG, ag NoUlE, Oc EI0AYywYIKA NAVTA <UEIKTOUG».

To TENOG TNG KOIVOTNTAG €ival N apxn Tng gavraaciakn koivotntag (Anderson 1991) 316T ekei ap-
XIEl N KATAOKEUN VEWV HOPPWV CUANOYIKOTNTAG nou dev €xel akpiPn oTabepd onueia ava@opag oTov
XWPO oUTE gival To Nedio TNG KABNUEPIVOTNTAG TWV VEWV. ANOTEAEI OJWG ouxVva Kal To NAQiclo yia TN
dnuIoupyia VEWV dECU®V Kal MOAITIOHIKWV KAl ENIXEIPNNATIKOV dpacTnpIoTHTWV.

(Mwpyoc): ‘OTav n KoIivoTNTA auTr EXEl NPAYLATIKAd EVEPYOUC MOAITEG, yiaTi dw EEpeic, undpxel
10 £&n¢ npdua, nou npéner va AdBouus unown pag. Yndpxouv ndpa rnoAAEC KoIvOTNTEC, OI OMOIEG A&l-
Toupyouv Alyo kard gavraoia. ‘Oxi, ONwc pavraciakng KoIvoTNTag, UeE TNV gvvoia, oTi oTo Zayop! yia
napadelyua, €To1; 5T0 Zayopl, av rndei Kaveic 1o xeiwva, BAEner noAu Aiyoug avBpwnoug. O1 Zayopi-
olol givai eite ora MNavveva eite ornv ABnva. Autoi EpxovTal Kai AEITOUPYOUV, CUAAEITOUPYOUV €KeEl TO
KaAokaipi, €va koivo pavteBou, onou BuuouvTai Alyo Tov TOMo Touc, yi’ autoug gival kai Alyo TauToTIKO
10 {NTNUa. Autoi dev &EEpw, av unopouv va eEgAixBouv kai yi’ auto kai dev e&eAiooovTail kai ndpa rnoAu
Kai ETo1 Kai rnyaivouv oTa NAEKTPIKd opyava.

H diaTrnpnon evog penepTopiou Nou Ba ouvdEeTal PE Wia TAUTOTNTA TNG NEPIOXNG €ival KATI 1d1aiTEPa
€EQIPETIKA DUOKOAOG

Twpa, o 0,TI apopd To {NTNHA ToUu AdikoU HLOUCIKOU Kai [Ia¢ Kai €iuaocTte ornv ‘Hneipo va 1o
oulnNTNOOUE IE OPOUG LIOVTEPVOUG, nNapadooiakou [oUdikoU, OxI dnuUOTIKOU HOUCIKOU, OxI auToc,
nou naidel aoTiko Aaiko Tpayoudi, aAAd autog, nou nailer Ue avapopd Tnv ‘Hneipo. lMpopavwg, ol
Houaoikoi autn Tn oTiyun 8a npéner va ouveidnTonoinoouv akpifwc, Ti KAVOUV, YIATi, Katd Tn yvwun
TWPa oav epeuvnThG WIAGw, Nailel MoAU ugydAo poAo yia Toug idIouG To PENEPTOPIO, NOU MPEMEI va
ouvTNPIooUV, yIaTi €ival auto, Mou TOUG OUVTNPEI KIOAAG €To1; AnAadn, eyw nioTelw, OTI AUTOI, Of
oroiol 6a enevdUOOUV O €va PenePTOpIo Kal Ba enevduoouv kai, av Beg, O ia ouvTnpnon [iag
OUYKEKPIEVNG OOUAEIGE, UMopouv va Exouv kai douAeid. Autoi, nou Oa eivai kepdookonol kai 6a
nnyaivouv ano 0w Kai ano ekei, ano onou nnyaivel autn Tn oTiyun n douA&id, mbava kanoia oTiyun
va ekTeBoUV KIOAQG.

H "Hneipog sival nAgov yeudaTtn ano BIoTexVieg yia napadooiakd npoiovTd, aypoTOUPIOTIKEG EMIXEI-
pnoeic kal Eevodoxeia nou n NOAITIOUIKNA TOUG avagopd gival N napadoaon Kal ol NapadoCiakeG OPEIVEG
KoIVOTNTEG. Ta véa ouvABwG aToua nou diaTnpoUV auTEG TIG ENIXEIPAOEIG CUXVA HMEVOUV WOVO gnoxiaka
oTnv nepioxn dnAadn TIg NePIOSOUG UWNARG ENICKEWINOTATAG TWV TOUPICTWV.
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6. Zupnépacpa

Eivalr ¢avepo 0TI auto nou ovoualoupe napadooiakod KaBeoTwg £xel MAEOV TEAEIWOEI 00O aPopda
TN QPUGIKN napoucia avBpwnwyv Kal KoIVOTATWV. Ta opeiva Xwpid Hovo wg Tonia avanapdoracng Tou
napeABOVTOG UNAPXOUV XWPig va undpxel n duvaToTnTa va enavarTonofernBolv oTov Napaywyiko xap-
TN TNG olkovopiag. H napadoon avacuvTaooesTdl OPWE WG pavTaciakn KoivoTnTa aAAd Kal wg YeTa —
napadoon péoa anod Tn dnHIOUPYIKNA TNG XPron oToug idloug TONOUG TNG OPEIVIG KoIvOTNTAG Wéoa anod
TIG NPWTOROUAIEG TWV VEWV YIa Tn dNHIOUPYIa VEWV ENIXEIPNOEWY YIA TNV avayuyr Kal Tov eEAeUBepo
XPOVO 1 TNV avanTu&n Tou aypoToupiopoU Kail TNG BIOAOYIKAG Yewpyiag.
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Abstract

Spain is the only country worldwide with an extensive network of drover roads -more than
125,000 km long and 420,000 Ha wide- protected since 1273. This network allows livestock to walk
about 1,000 km in spring and autumn (2 months), profiting from complementary grazing areas: in the
South during the winter (6 months) and in the North during the summer (4 months). Until the 19th
Century, 3 to 5 million sheep crossed the Iberian Peninsula twice a year with their herders. But the
Spanish monopoly on wool trade declined definitely in the 19th century, after the looting to which they
were subjected by French and British troops during the Napoleonic war (1808-1814).

The first shipment of merino herds from Spain was sent as Royal Gifts to other European countries:
in 1715 to Sweden, where a special school for shepherds was founded in 1739; another 92 rams and
200 select sheep in 1765 to Saxony, and 300 sheep more were exported to Hungary in 1775, also
accompanied by Spanish shepherds for training local herders in the management of the Imperial
Herds. The first 300 merino sheep arrived to France in 1776, followed by 334 sheep and 42 rams in
1786, origin of the famous Rambouillet flock. A secret clause in the Treaty of Basel (1795) allowed
the French Republic to take away from Spain 1,000 sheep and 100 rams annually for five consecutive
years. In 1782 a flock of 400 sheep from Extremadura were shipped to South Africa, from where
they were exported to Australia in 1797. From 1802 to 1827 more than 7,000 merinos were shipped
in Lisbon to Australia. Today, 70% of the wool in the world is from merino origin, profiting from the
genetic selection and improvement work carried out over thousands of years by many generations of
Spanish shepherds.

However, the progressive abandonment of transhumance in the 20th Century due to rail and truck
transport, has led to serious ecological problems, in the lowlands due to overgrazing, destruction of
tree renewal, loss of biodiversity and soil erosion, and in the mountain areas due to the abandonment
and degradation of pastures, shrub invasion and forest fires. To reverse this process we re-founded
in 1992 the Council of the Mesta, an old medieval guild set up to defend transhumant herders, thus
fulfilling Article 8.j. of the United Nations Convention on Biological Diversity. Since then we have
cooperated with more than 300 herders to recover the ancient transhumant culture, walking on more
than 65,000 km of drovers” roads with 240,000 sheep, goats and cows throughout Spain. The long-
distance transport of seeds (57,000 million) and fertility (35,000 T of manure), by moving these
transhumant herds on the trails, also favours climate change adaptation and mitigation, increasing
resilience and the potential of pastures to act as important carbon sinks.

The ultimate aim of this project is to stimulate long-term, conservation-focused management
of ecosystems in Spain, preserving their exceptional biodiversity through transhumance, while
promoting a sustainable production of quality food and the incorporation of youth to pastoralism.
Transhumance is currently becoming more and more appealing for young people in social terms, due
to rising fuel and feed prices, improved technologies and the possibility for herders to work in teams
of 4-5 families, enhancing the attractive aspects of this way of life by encouraging economically and
ecologically-friendly practices. Complementary, the network of drover roads offers wide possibilities
for ecotourism development, contributing to marketing the local products and services of the
pastoral culture.
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Abstract

Pastoral farming of sheep and goats has been a feature of the Greek landscape since antiquity. This
farming activity despite major changes, particularly in the recent decades, sustained many generations
of Greeks and contributed to the current biodiversity and the development of rural areas. Data are
presented on numbers of animals, animal farming holdings, volume and value of production, and farm
economics. It becomes clear that the sector is suffering being subjected to pressures for ‘modernisation’
and intensification, like the rest of the agricultural sector in Greece, and being influenced by the social
demands and constraints imposed on individuals in the farming community by these same modernising
processes. This trend needs to be reversed, since the important economic role it can play in the national
economy is clear, and is recognised its social role in keeping alive the steadily decaying mountainous
and disadvantaged regions, which constitute a considerable proportion of the rural areas of Greece.
Nonetheless, the environmental dimension of the sheep and goat direct activity on the Greek landscape
needs not to be neglected in order to preserve the rich Greek biodiversity.

Keywords: sheep, goats, rural development, landscapes, Greece

1. Outlook of the sector

Greece has a long history of holding large numbers of sheep and goats, significantly outnumbering
cattle (Figure 1). Pastoral farming of these animals was a feature of the Greek landscape since antig-
uity (Hadjigeorgiou 2011). This activity remained strong in the period between 1920 and 1960, despite
the large damages the sector suffered during WWII and the followed civil war (Figure 1). Even after
1960, sheep and goat

10.000.000

farming remained an

important rural activity 9.000.000 /"\\ ‘//‘_,"
involving several hun-  s.000.000 Fal —_—

dred thousand holdings 7.000.000 l \ v/

(Figure 2), where the 8 ¢ 0000 _’/ \

largest share of the live- g 5.000.000 ~ )

stock was grazing the §

extensive grazing lands £ 000000 =

of the country (moun- 3.000.000 v

tain and semi-moun- 2.000.000

tain areas). At the 1.000.000 —~—

accession of Greece to 0 . . . ] i '
the EU, in 1981, there 1910 1930 1950 1970 1990 2010 2030
were 8,316,000 sheep ‘ = Bovines Sheep Goats |

and 4,623,000 goats,
which were farmed in
217,810 and 323,630
farms respectively. In the following thirty years these figures changed considerably (see Figure 2)
since milking sheep populations increased slightly (about 10%), but the respective goats decreased
(about 17%). Moreover, the respective farms were reduced sharply (about 59% for sheep and 73% for
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Figure 1 Evolution in ruminant animal numbers in Greece since 1920 (source: HSA
http://www.statistics.gr/portal/page/portal/ESYE/PAGE-sitemap)
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years, whereas the medium

and large sized units became larger and more specialised based on production intensification. The
decline in farm numbers was accompanied by a respective increase to the average number of sheep
and goat heads per farm, but this trend in not uniform on all the regions. Some of them experience
a net decline to the number of sheep and goats farmed, some others remain stable, while a third
group experience a significant increase to the farmed animals. Moreover, there is a movement from
higher altitudes (mountain and semi-mountain areas) to the lowlands and closer to the civil centres
(Dover et al. 2011). These changes have tremendous effects on the status of rural societies and on
the environment as well (Poux et al. 2006).

As with most farming sectors, sheep and goats can have both negative and positive environ-
mental effects. However, sheep and goats stand out particularly for their beneficial effects over these
large areas of territory, on land that is mostly environmentally fragile. The study by Poux et al (2006)
identified the following benefits: A) maintenance of valued open and diverse landscapes, B) mainte-
nance of valued grazed habitats,
thus leading to the maintenance
of biodiversity and the preserva-
120.000 tion of many rare flora and fauna
] — species, C) fire prevention, espe-
100.000 cially in Mediterranean regions,
— and thus prevention of a cycle of
fire and soil degradation that can
lead to severe land degradation,
D) environmentally positive in-
40.000 tegration with extensive dry land
arable systems (dunging, stubble
20.000 grazing).

140.000

80.000

60.000

Holdings

The sheep and goat sector

¥ 2003 ¥ 2005 Y 2007 Y 2009 v 2011 v 2013 of the Greek Agriculture presents
[ o>10 o 50-99 B 1049 @19 | two peculiarities on the European
level (Hadjigeorgiou et al. 2005):

Figure 3 Evolution of size in holdings with sheep (size classes) during
the last 10 years (source HSA: http://www.statistics.gr/portal/page/
portal/ESYE/PAGE-sitemap)
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1. All sheep and goats are dairy animals, where on average, milk contributes 62% and 55%
towards the total value of the sheep and goat production respectively.

2. The national production of cow milk is lower (40 %) than the small ruminants milk (60 %), which
brings Greece in a unique position in the developed world (a fortiori in the EU). Moreover, the
small ruminants contribute 65 % towards the red meat produced.

The distribution of sheep and 160.000
goats populations on the country’s 140000
regions is in good association with ’ — — _

the distribution of the rangeland 120.000 I | I

areas utilised by these animals.

Although a substantial reduction a1

to the number of the nomadic and £ —
home fed animals is observed in 2 oo 1 - - —
recent years and the flocks tend 60.000 +— -
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of the animals is still based on #0:000 7 -
the use of the available rough 20,000 1|

grazing lands which represent a
large proportion (about 40 %) of
the total country land area. Most ‘

of this rough grazing area (around

o : . . Figure 4 Evolution of size in holdings with goats (size classes) during
83%) is I_Ocated Ir_] mountampus the last 10 years (source HSA: http://www.statistics.gr/portal/page/
and semi-mountainous regions portal/ESYE/PAGE-sitemap,)

and more than half of these (57%)
are “communal pastures”, this meaning state owned pastures, which are grazed primarily by the flocks
registered in each Municipality and managed through Municipal councils (Zervas, 1998).
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The populations of sheep and particularly these of the goats are mainly located on the Less
Favoured Areas of Greece (mountainous and “disadvantaged”) as Figure 5 demonstrates. This distri-
bution compares stronger to the distribution of the average Greek farm, since this activity is better
adapted to the marginal lands of the country and very often represents the only viable employment
solution for the rural population of the LFA regions.

Although sheep and goats in Greece are mainly of dairy type these animals are highly variable in
their morphological and productive characteristics (colour, conformation, body size, milking capacity,
prolificacy, carcass composition,
growth rate etc). In fact in an ef-
fort to record and conserve the ex-
isting breeds of sheep and goats,

Spatial distribution of all farms and of sheep and goat farms in Gresce

some 27 sheep and 3 goat breeds il =
were identified (Georgoudis et al., G
2001). They can be categorised in i
two major segments the “Zackel” e m

and the “Tzigai” and further di-
vided as “coarse” or “thin” wool
breeds with “fat” or “thin” tail.
Nevertheless, all of these animals ]
have a strong constitution and a -"-_-‘;:_'::h""_‘l:
notable adaptability to the harsh

environmental conditions, there-
fore composing a valuable genet-
ic substrate for the sustainability
of the sector. The amount of milk
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Figure 5 Distribution of all Greek farms, sheep and goat farms
and the respective Agricultural area (AA) or heads, on the Less
Favoured Areas (mountain and disadvantaged) and the non-
handicaped areas of the country (source HSA:
http://www.statistics.gr/portal/page/portal/ESYE/PAGE-sitemap)
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produced per animal and year differs between breeds, showing a considerable variation, therefore
ranging between 50 to 250 kg for sheep and 100 to 370 kg for goats. The amount of milk produced
is actually a function of the daily produced milk and the lactation length, both of which vary between
breeds. The more productive dairy breeds have a longer lactation period, which ranges between 200
- 230 days, while the average lactation length is between 150 and 180 days.

2. Characterisation of production systems

A standard sheep and goat typology proved not to be satisfactory enough in describing the variety
of systems found in Greece. Therefore it is suggested that such a typology should consider invested
capital in farm, which is strongly associated positively with the intensity of farming and in turn it is
linked with environmental problems. Some characteristic elements of the different systems appear
bellow.

Milk-sheep

As already mentioned, sheep in Greece are kept mainly for milk production which is transformed
into quality cheese products. Sheep milk has an attractive price (Figure 6) all over the country and is
transformed into cheese by a range of dairies (varying greatly in size). Moreover, the price of sheep-
milk is relatively uniform all over the country and within the year, irrespectively of production system,
milk quality and milk availability.

Most farmers aim that the dairy sheep are lambing early in the season (November-December) so
that a longer milking period is achieved, since when ambient temperatures are rising (summer) milk
production is rapidly fading. For the same purpose lambs are weaned early and slaughtered when
lamb-meat prices are attractive.

Milk-goats

Most of the goats in Greece are bred in pastoral systems feeding on the indigenous ligneous
vegetation. Goats are bred either alone or in mixture with sheep and their milk is mainly mixed with
that of sheep for cheese production. Since goat milk is not a hot commodity (about half the price of
sheep-milk) there are very few intensive goat farms using intensive forage systems or harvested feeds
only. Recently there has been a marketing effort, by leading dairies, towards goat-dairy products (milk,
cheese, yogurt etc).

The milking of sheep and goats, once or twice daily, and the hygienic regulations for milk, make
necessary that the flocks do not roam long distances and always return at the end of the day to the
same site where the milking parlour is.

Meat sheep and goats

Both sheep and goat farms in Greece are basing their income on meat selling too. Best prices
are paid for small carcasses of milk-fed lambs and kids averaging 12 kg, but heavier carcasses of
locally produced animals can have an attractive pricing in Greek market. Since the production of
meat is highly seasonal, so it is the consumption, therefore market demands and market prices vary
greatly within a year the highest coinciding with religious festive periods (Christmas and Easter).
Consequently, farmers aim to sell sheep and goat meat when prices are the highest, irrespectively of
optimum carcass weight and conformation.

A small proportion of farmers are breeding sheep and/or goats only for meat production. These
are extensive farmers who make use of the available natural resources and the policies in force, in
order to earn a profit. For this reason they need to have large flocks and subsequently they need to
secure large areas for grazing their animals.

Categorisation into intensive or extensive systems, is mainly considering intensity of forage
system (i.e. ha of main fodder area per animal). This classification is not necessarily associated with
increased animal productivity, since it is well known that intensive systems can also make ample use
of grasslands (for grazing, hay, silage etc).

It is estimated that 10% of the sheep and goats in Greece, rely almost exclusively on grazing,
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70% are fed a varying proportion of harvested feeds and a 20% are kept almost exclusively indoors
(Zervas 1998). Another typology classifies sheep and goats according to the system applied in
farming: Nomadic (5%), semi-extensive (50%), semi-intensive (30%) and home fed (15%). However
it appears that a typology based on the farm invested capital or the invested labour per animal
is @ more pragmatic approach in categorising the huge variety of sheep and goats farming cases
(Tsiboukas 1987).

Utilisation of the local forage resources (grazing land use) is variable within the country being
associated with the geographical regions (for example in the Northern parts of the country some
65% of the milk producing animal’s nutritional requirements are covered through grazing, on a year
period basis, but this proportion falls to 45% in Central Greece and below 30% in many of the islands)
and the production system (extensive, semi-extensive, semi-intensive and intensive). However, the
grazing of sheep and goats follows a declining trend in recent years since more farmers indulge into
the convenience of housing their animals in facilities near their home towns and villages, offering
harvested feeds and grazing in fenced fields and in the common land nearby, rather than herding their
animals away from their houses and over the rough terrain of Greek mountains (Tsiboukas 1987).

In Greece the principal economic indicator in the agricultural sector is the “Family income” which is
derived from Land, Labour and Capital invested. Sheep and goat farming in Greece is a labour intensive
agricultural production, since these animal farmers are often landless and their farms comprise low
invested capital (Hadjigeorgiou et al. 2002). They rely mostly on family work (which is provided

in long daily hours) and in the low

EVOLUTION OF MILK PRICES cost external resources (like the

Euros corrected base 2000 communal grazing lands). Labour
constraints are very important in
determining the size of the farm
and they are by far seconded by

M\ the available land (Vallerand et
0,80

al. 2001). Since sheep milk has

WM an attractive market price (Figure

0,60 % 6), sheep production is oriented
i i SN to this direction, where there is

0,40 r*—-M an opportunity for the farmer to

transform personal labour into a
very modest income. Goat farming
is a different case, where although
o 1980 1981 1982 1983 1984 1985 1986 1987 1988 1989 1990 1991 1992 1993 1994 1995 1996 1997 1998 1999 2000 2001 2002 2003 2004 goat milk has a noticeably lower
\ ~— Sheep —A— Goat -o- Cow | price than sheep milk, goats are
Figure 6 Milk prices of sheep, goat and cows in Greece, being deflated much more adapted in utilising
on basis of the year 2000 values. (source: H.M.A. 2011) the low cost indigenous vegetation
(therefore using a higher proportion
in their diet than sheep) and the goat-kid meat has a better value in market than lamb meat. In these
differences stands the viability of goat farms.

3. Economic and Policy analysis of the sheep and goat sector

Although in the decades after the 50’s, sheep and goat population and production increased
gradually there appears no clear effect (on this sector) of either Greece entering the then EEC in 1981
or at the subsequent CAP reforms. This trend is interpreted as resulting from the need of an appreciable
number of people to find employment within the agricultural sector, which could operate on small
investments and it is often the last option of production (Volanis et al. 2007). In this view, the prevailing
system of sheep and goats farming is traditional in principle and the know-how of sheep and goats
breeding is transferred either within the family or the local community who are well aware of the local
resources. This approach also reflects the low impact, which the CAP financial support had on sheep and
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mostly unaffected by EU CMO's.
Therefore after Greece entering the
then EEC in 1981, both sheep and
goat numbers remained relatively stable, but the number of farms and farm sizes changed dramatically.
Few years after Greece joined EEC, the National policies for the support and development of the animal
production sector ceased. Of those policies the most important for sheep and goat sector was the
subsidisation of cereals, which ended at the end of the eighties. Headage payment and Compensatory
premium for breeding in the LFA’s had basically been implemented in this period. However, milk and
meat actual prices increased gradually as a result of the increasing demand.

1992-2001

The stabilisation of rights, both at national and individual levels brought instability in the sector
since farmers kept more animals in order to press for higher quotas. Crops subsidies further affected
most sheep and goat farming systems, since cereal prices decreased as it happened also for concentrate
feeds, thus leading farmers to utilise them more in feeding their flocks. At the beginning of this period
“milk war” broke out, which was the result of large dairy enterprises offering high prices for milk with
the aim to increase their share in the sector. Nevertheless, overproduction and increased final product
prices resulted in cheese being overstocked, therefore milk prices fell sharply, to gradually return at
the former levels in the following years.

2001-2006
The same trends of stability in production and product prices continued during this period.

2006-Today

The application of Reg. 1782/2003 brought a new era in the sector. Full decoupling has been
decided for the sheep and goat sector, which is expected to lead to positive impacts since it will
favour the replacement of specialised crops systems by mixed systems with extensive grassland in
the regions where cereals/crops are not profitable per se. Sheep and goat farmers who used grazing
land in the historic records, had to maintain them in good condition by grazing at a maximum density
of 1.4 heads per hectare, while the landless ones had to maintain at least 50% of their animals.

Figure 7 Evolution of different meat prices (in drachmas deflated
since 1971) (source H.M.A. 2011)

Since the subsidies received by sheep and goat farmers comprise a small fraction of their Farm
Family Income, the sector was not affected seriously by this policy (Hadjigeorgiou et al. 2002).
Nevertheless, a different threat appeared for this sector, which resulted from the sudden increase in
feed prices (concentrates and forages). Since, the majority of farmers have been accustomed into
using harvested feeds, for supplementing their animals, the cost of feeding have been considerably
increased, but a respective change in animal product prices never occurred.

4. Weaknesses and difficulties in the sector

Current sheep and goat farming systems in Greece can be characterised as traditional since
farmers have never being formally trained for this profession. The present farmers have evolved by
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starting with traditional practises and adopting some new elements whenever other fellows in the
area were successful in these (Stefanakis et al. 2007; Volanis et al. 2007). Extension services in
Greece failed to upgrade the sheep and goat sector because it was treated as a low potential one in
comparison to other crops (Vallerand et al. 2001). Individuals failing to reach a higher social profile
are involved into the farming of sheep and goat and the State supported the sector basically with
the aim to maintain some population in the remote LFA's, but through often contradicting policies.
Moreover, the reliance of sheep and goat farmers to purchased feeds, which increased sharply in
price during the recent years without a respective increase in milk prices, brought many farmers to
the limits. The high fragmentation of the land and the strong seasonality of production make also
difficult the rationalisation of the use of related resources. Sheep and goat farmers are often using
informal networks for selling their products within their area or region in order to obtain a more
decent income.

The future of the sector appears relatively secure since it is associated with products of deep
cultural roots for Greeks and with products of quality character for the visitors of Greece. However,
the new rules of the CAP need to be thoroughly studied by the farmers (or their advisors) in order to
avoid income loss. A good balance between traditional characteristics and new social demands should
be obtained for the sector succeeding to exist.

5. The sheep and goat raw products transformation industry

In Greece the production of sheep and goat milk, in contrast to the cow's milk, is mainly oriented
for transformation into cheeses and secondarily into yogurts and other milk-based products. In fact
sheep and goats cheeses occupy the main volume of the cheeses produced in Greece (Figure 8)

Sheep and goats milk is processed in the 500 mainly private dairy factories and the 500 artisanal
workshops scattered all over the country. This is mainly due to the difficult terrain of the country
(mountainous and fragmented land) and since a large number of dairy factories operate in the sector
their average capacity is less than 1000 tons of milk/year. Moreover, although the producer groups and
cooperatives are of very limited importance in the business of milk transformation, the on-farm production
of sheep and goat cheeses and other milk-based products is estimated at 1/5 of total production.

Dairy processors/commercial
structures are mostly operating
regionally, but 3-4 firms are operat-
ing nationally and transnationally.
The production of high quality
products (PDO, PGI, organic etc.)
is the main aim of the industry. In
fact Greece has consolidated as
Products of Designated Origin by
the Reg. (E.E.C.) 1107/96, twenty
different cheeses, whereby only 3
o Soft cheeses Semi-hard cheeses Hard cheeses are made Of COWIS milk a”OWing for

‘ a quality distinction of the sheep
and goat products.
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Figure 8 Categories of cheese produced in Greece (x000 tons) and in

relation to milk source (source H.M.A. 2011) Sheep and goats meat is

produced at the 200-250 slaughter-
houses, operating throughout the country, and sold mainly as carcasses and cuts by a large number of
actors. Locally produced sheep and goats meat is reaching absolute self-sufficiency (about 88%) and
this type of meat is contributing a substantial part (about 15%) to the total meat consumed in Greece,
thus reflecting the strong roots of this product into the preferences of Greeks (Table 1).
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Table 1. Total production and consumption of different meats in Greece and the respective per capita
figures (source H.M.A. 2011).

Year 2006 Pr:gggtiton Con:gg‘(n)pttion Self su:/I;iciency
S+G Meat 114400 129460 88.3 %
Beef Meat 60690 190350 31.9 %
Pork Meat 122800 327000 37.5%
Poultry Meat 153650 192950 79.6 %
Total Meat 451540 840000 53.7 %
kg per person kg per person

S+G Meat 10.4 11.8

Beef Meat 5.5 17.3

Pork Meat 11.2 29.7

Poultry Meat 13.9 17.5

Total Meat 41.1 76.4

6. Recommendations for securing the future of the sheep and goat sector

Sheep and goat sector has many ties with the stability of rural populations throughout Greece
by supporting the livelihood of thousands of farmers and supply products of exceptional quality with
specific characteristics (Hadjigeorgiou et al 2002). Moreover it is also playing a key environmental
role that includes the natural upkeeping of less fertile areas and the preservation of biodiversity,
the traditional landscapes and the sensitive ecosystems (Dover et al. 2011). However, this sector
is witnessing a critical decline in production and an exodus of producers, as well as a total failure to
attract young sheep and goat farmers (de Rancourt et al. 2006). This trend is not only characterising
Greece but extends all over Europe. For this purpose the European Parliament ordered a relevant study
(Ernst and Young France, 2008) and subsequently produced a resolution of 19 June 2008 on the future
of the sheep and goat sector in Europe. Recommendations were made on the upstream for supporting
infrastructures in rural areas and the greater use of local resources in this production sector. Moreover,
the supply of systematic technical guidance to the farmers was seen as a powerful tool, as well as the
support of sanitary measures and of the sanitary status of the flocks. On the downstream direction
recommendations were made for the revision of rules and regulations on milk transformation, the
support for quality food products and for research on food processing technologies. Finally on the
retailing level actions for support on premium lines certification were called, as well as on market
research, product innovation and securing the markets.

7. Conclusions

Sheep and goat farming is a traditional and predominant land use over very large areas of Greece.
This activity is a multi-faceted one since it brings economic, social and environmental effects. Its great
territorial significance has also a relevant economic importance if all the aspects and environmental
effects would be considered in economic terms. However, the sector is transforming rapidly towards
intensification and modernisation, which leads to the loss of the desired social and environmental
effects. Action is urgently needed to support and properly guide this farming activity to the desired
direction.
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Abstract

The research examines aspects of natural and cultural heritage and environmental management
in Tian Shan region, Central Asia. This region is outstanding for the richness of natural resources,
landscapes and ecosystems. Natural resources of Tian Shan are exceptional: the ecosystems
include numerous protected and rare species, endemics, unique coniferous forests, rich biodiversity.
However, nowadays the ecosystems experience environmental and anthropogenic impacts. After the
disintegration of the Soviet Union (1990s), there is a clear shift of the Central Asian society back to the
subsistence agriculture with recovered traditional style of life: private land use and cattle grazing on
mountain pastures. Therefore, the anthropogenic impacts are presented by the livestock husbandry
and nomadic pastures, since the majority of the local population now maintain traditional style of
life. The livestock is increased, and strong grazing pressure become transform to overgrazing. This
leads to unsustainable agriculture and overgrazing caused by cattle herds, and affects sustainability
in mountainous landscapes. Given the unique ecology of the region, special measures should be
taken to maintain ecosystems’ sustainability. The sustainable management of natural resources in
this unique region needs stimulating balanced co-existence of man and nature, and requires quality
insights and acquaintanceship. Nevertheless, the information about Tian Shan environment is the
least available comparing to other Eurasian mountains, and there is lack of regular environmental
monitoring programmes cooperated at the cross-country level. This research contributes to regional
monitoring of Tian Shan, providing analysis of its environmental situation and examining ways for the
sustainable use of natural resources

Keywords: Tian Shan, natural resources, rural sustainability, environment, monitoring

Introduction

Tian Shan, or the ‘Celestial Mountains’, is one of the largest world high mountain systems,
covering 800 000 km2. Region of Tian Shan has unique geopolitical location in Central Asia (Fig.1): it
crosses five densely populated countries: China, Kazakhstan, Kyrgyzstan, Uzbekistan, and Tajikistan.
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Figure 1 Tian Shan mountain range
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In the past decades the environment of the Tian Shan faced environmental challenges and
potential threats of natural and anthropogenic origin, which cause changes in the landscape
structure of mountainous environment. The climate change mainly impacts glacier areas in the
Tian Shan region triggering ice sheet melting, retreat of glaciers and decrease of snow coverage in
high mountains. According to the numerous reports (e.g., Bolch, 2007; Giese and Mossig, 2004;
Narama et al., 2006; Niederer et al., 2008; Solomina et al., 2004), in the last decades the Tian
Shan glaciers are affected by the overall increase of the temperatures, which is caused by global
climate warming.

As a consequence, the glaciers reduce in their size drastically. As reported by Aizen et al. (1997),
the decrease in snow resources occurred almost everywhere in the Tian Shan, and detected since past
60 years. The maximum snow thickness and snow duration have decreased on average 10 cm and 9
days, respectively.

Another existing problem has man-made character. Unsustainable agriculture, and rising land use
pressure since past 1990s lead to the over-use of natural resources. The fall of the USSR triggered
changes in life style of local population. Nowadays people tend to maintain traditional style of life
which implies intense agrarian and agricultural activities. Example of this is increasing overgrazing and
expansion of pastures into the adjacent walnut-fruit forests on the slopes of Tian Shan. The landscapes
change also due to the natural ecological reasons, which includes wildfires and plant succession
and encroaching. For instance, meadows in Aksu-Jabagly Nature Reserve, South Kazakhstan are
being replaced by juniper woodlands (Wagner, 2009). Examples of other negative environmental
consequences include, for example, flood hazards from montane rivers and glaciers (Jansky et al.,
2010).

1. Natural resources
1.1 Mountainous landscapes

Natural landscapes of Tian Shan include various reserves of both mineral and non-mineral resources,
as well as reserves of oil and natural gas. Deposits of Tian Shan include tin, tungsten, polymetallic ores,
copper, cobalt, etc. Geologically, Tien Shan mountains form a part of the Ural-Mongolian geosynclinal
folded belts, formed in Paleozoic Era and composed of crystalline and sedimentary rocks (Shultz,
1948). Traditionally, Tian Shan is divided into Northern, Central and Southern regions due to the
regional differences of geologic origin and development during the mountain-building period. The
Northern Tian Shan is the oldest region, formed during Caledonian folding, and Southern Tian Shan is
the youngest, formed in Hercynian folding.

The geologic development in Mesozoic and Cenozoic Era at Northern and Central Tian Shan
differs from that of the Southern Tian Shan. Accordingly, there are differences in geologic structure
of Northern and Southern parts of Tian Shan. Thus, Northern and Central regions underwent intense
folding during the early Paleozoic Era. Uplift and erosion formed a platform with a thin cover layer of
continental clastic sediments. In western Tian Shan there are gold and quartz deposits. Natural gas
and oil are discovered in Ferghana and Tajik valleys. Finally, there are numerous deposits of non-
metallic mineral resources: marble, limestone, gypsum, etc. Southern Tian Shan, on the contrary,
mainly consists of sedimentary marine, continental and lagoonal deposits, fluvial, lacustrine and
moraine sediments in the intermontane basins, but also intrusive, volcanic and metamorphosed rocks.
The regional differences are also noticeable in orography of the Tian Shan. Hence, folded structures in
the north generally extend in sub-latitudinal and north-western direction, while the southern faults are
mostly sub-latitudinal narrowing eastwards.

On the south the folds of southern Tian Shan are constrained by the Afghan-Tajik and Tarim
Precambrian massifs (Fig. 2).In brief description of the geomorphological settings of Tian Shan mountains,
a review of the regional characteristics and most important geomorphic structures of Tian Shan is
performed, according to the regional orographic structure: Western, Northern, Central and Eastern
Tian Shan. The geomorphology of Tian Shan is represented by a complex system of mountain ranges,
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The majority of Tian Shan
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direction with the exception
of Fergana Kyrka Mountains
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direction, splitting Central
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In the inner regions, the typical are high plateaux with smooth relief and the largest glaciers. Northern
and western Tien-Shan ranges have alpine relief with well-formed valleys (Bondarev et al., 1997).

Figure 2 Orographic structure of Tian Shan. Source: Great Soviet Encyclopedia

1.2 Regional patterns

The favourable conditions for extensive pasture in Tian Shan region are created by the specific
mountainous topography (Fig.4). Western Tian Shan is geographically located in Kyrgyzstan. In general,
the terrain relief of the Western Tian Shan is very rugged which causes local climatic differences,
depending on the altitude and topographic exposition. The altitudinal zonation in western Tian Shan is
clearly expressed (Gvozdetsky and Mikhailov, 1978). The main mountain range of Western Tian Shan
is Talas Alatau (Fig.2), a narrow cliffy ridge which spreads in westward direction in the western part
of Kyrgyzstan dividing watersheds of Talas and Chirchiq rivers. The Talas Alatau is connected to the
smaller ranges: Chatkal Range framing Ferghana valley on the north; Sandalysh; Maidan-Tal; Pskem
Mountain Range, which serves as a natural border between Kyrgyzstan and Uzbekistan; Ugam and
Karjantau Mountain Range (Chupakhin, 1964). These ranges are sub-divided into several ridges.

Many small rivers originate in the glaciers and snowfields on the plateaux and ranges in this
region, flow down the slopes and feed two major flows of the western Tien Shan-Chatkal and Pskem
rivers. In the south-eastern slopes of the ridge Chatkal many rivers flow to the Ferghana Valley into
Syr Darya river. However, their waters are mostly taken for irrigation. There are only few mountain
lakes in the western Tian Shan with the most known lake Sary-Chelek. Small-sized lakes of landslide
or moraine origin are located in the valleys of the small rivers. Ranges of Eastern Tian Shan are
almost entirely located in western China, Xinjiang Uygur Autonomous Region. The city of Urumgi is
situated between the ranges Bogda and Uken. The Borokhoro Range, the westernmost extremity in
the Kazakhstan, the Avral-Ula and the Narat Range form three ‘fork tines’ which gradually merge in
eastward direction from 80°E (Fig.2). The Barkol Tagh Range is the easternmost part of Tian Shan
bordering on Dzhungar Gobi desert zone (Gvozdetsky and Mikhailov, 1978). The Eastern region of Tian
Shan has the most extreme topography in Tian Shan system. Since both the highest and the lowest
points of Tian Shan are located on the east, the differences in altitude elevations exceed 7,000 m.
The tallest peak in Tian Shan is Victory Peak located on the Chinese-Kyrgyz border, reaching 7,439
m. This region is notable for inaccessible gorges, typical alpine steep slopes with glaciers. Another
notable mountain peak is Khan Tangri Peak, the highest point in Kazakhstan, with 6,995 m. The lowest
altitude of Tian Shan and the lowest point in the Central Asia, is Turfan Depression (China), with depth
of -154 m from the sea level. Northern Tian Shan occupies relatively small part in Kazakhstan from
the total area of Tian Shan system. The Issyk Kul Lake naturally divides Northern Tian Shan from the
Central and Southern regions. Main orographic mountain ridges of the Northern Tian Shan are Kungey
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Figure 3 Landscapes of Altyn-Emel National Natural Park (Kazakhstan). Source: altyn-emel.kz

Alatau and Zailysky Alatau. They form the geomorphic basis of the northern region. Outer important
chains of the northern Tien Shan, isolated apart from the main massif, are Ketmen Range and a
Kyrgys Range (Svarichevskaya, 1965). Central (or Inner) Tian Shan includes Terskey Alatau Range
with heights raising up to 5300 m, which forms a natural arch surrounding Issyk Kul lake (Fig.2). To
the south of Issyk Kul Lake, the geomorphic structure is presented by the wide river valleys, plateaus,
and peripheral mountain ranges (Zlotin, 1978). This region is formed by complex of alternating short
mountain ranges and valleys extending westwards. The most important ranges of the Central Tian
Shan are Borkoldoy, Dzhetym, At-Bashy, and the Kakshaal Ranges; the highest point is Dankova Peak
reaching 5,982 m.

The mountain heights increases from southern to the north-eastern direction, with highest peaks
of Khan Tangri Peak and Victory Peak in the east. The southernmost ranges of Tian Shan include Alay
and Zeravshan, adjoining the Pamir Mountains.

2. Environmental settings
2.1 Vegetation coverage

The region of Tian Shan mountains has unique biota structure, generally divided into two large
groups: humid, typical for forest, and arid, i.e. located in deserts (Zlotin, 1978). The arid ecosystems
are dominating in steppe areas and deserts of Tian Shan.

They include many endemic species, typical for desert arid areas. For humid regions of Tian Shan
typical are arctic and boreal species that area
characteristic for humid ecosystems (meadows)
and tundras.

Such unique, complex and mixed ecosystem
structure is formed by complex migration and
colonisation processes of vegetation and animal
elements in Pleistocene epoch of Quaternary. As
a result, the ecosystems of Tian Shan region have
unique biodiversity phytogeographic composition
which includes many endemics and rare species
introduced from several phytogeographical groups:
Middle Asian, Irano-Turanian and Pontic-Siberian,
as well as northern (Siberian) and Eurasian
species (Wagner, 2009). About 70% of species

Figure 4 Sheep herds in Kyrgyzstan mountains. Source: (both animal and plants) have specific south Asian
boorsok.ru distribution, mostly typical for steppe and desert
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ecosystems (Zlotin, 1978). To support and preserve such unique natural ecosystems, several Natural
Research Parks were created in Tian Shan area, of which five the most important are acknowledged by
the United Nations Educational, Scientific and Cultural Organisation (UNESCO), developed to protect
unique environment: 1) Issyk-Kul Biosphere Reserve (Kyrgyzstan), UNESCO '‘Man and the Biosphere’
programme; 2) State Kazakhstan National Natural Park ‘Altyn-Emel’, a UNESCO World Heritage object
(Fig.3); 3) Aksu-Zhabagly National Park (Kazakhstan); 4) Sary-Chelek Nature Reserve (Kyrgyzstan),
a World Biosphere reserve designated by UNESCO; 5) Ugam-Chatkal National Park (Uzbekistan), a
UNESCO World Biosphere reserve. These National reserves maintain thousands of hectares of precious
forests, meadows, and other natural reservoirs (for example, unique ancient rock carvings dated 1-2
millennia B.C. are found in Chatkal Biosphere Reserve, Uzbekistan).

Table 1 Land Use Statistics in Central Asia. Source: FAO, 2006.

Country Total Land Area Rainfed Irrigated Pastures and
(million ha) Rangelands

Kazakhstan 269,970 18,994 2,312 185,098
Kyrgyzstan 19,180 0,238 1,072 9,365
Uzbekistan 42,540 0,419 4,281 22,219
Tajikistan 13,996 0,208 0,722 3,198
Turkmenistan 46,993 0,400 1,800 30,700

Total 392,679 20,259 10,187 250,580

The endemic flora of National Parks in Tian Shan region counts to thousands of rare and unique
species typical to this region and not found elsewhere. The climatic settings of Tian Shan in general
are typical continental. However, there are local climatic differences formed in various geographic
conditions: the most extremely cold and dry climate is in inner parts of mountains on the high plateaux,
while northern and western slopes of Tien-Shan are characterised by more temperate climate. Thus,
the mean summer temperature is 3.7°C at the altitude of the Equilibrium Line Altitude (ELA) in the
western regions and -8.1°C in the east; the annual precipitation is 1500-2000 mm in the west and
200-400 mm in the east, respectively (Bondarev et al., 1997). The northern slopes of Tian Shan, such
as Kyrgyz Alatau and Zailinsky Alatau, have major influence of cyclonic activity. Precipitation in Tian

Figure 5 Schrenk forests in Tian Shan. Source: Forest library
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Shan reaches its maximal level in spring and summer seasons, which coincides with the ice and snow
melt. In winter the Siberian anticyclone prevents much precipitation in this area (Aizen et al., 1996).
In general, the precipitation also increases with altitude. According to the moisture conditions, i.e.
precipitation and evaporation, the alpine zone in Tian Shan ranges is similar to the zonal ecosystems
of other mountain vegetation alpine zones in boreal and subboreal palearctic regions (Zlotin, 1978).

2.2 Landscape Types

The landscape structure and vegetation coverage in Tian-Shan vary significantly on different
altitudes and in external and internal regions (Bondarev et al., 1997). The inner parts of Tian Shan
ranges have scarce and poor vegetation coverage comparing to the valleys of the northern and western
slopes. Similar to other mountain ranges, Tian Shan ecosystems can be divided into vegetation belts.
The highest altitudinal belts include nival which starts at 4400 m AMSL, and sub-nival at heights 4000
to 4400m. The largest area, occupying area of 30%-40% from the total, is represented by the alpine
vegetational belt, located above the tree line at heights 3000 to 4000m. The alpine belt has complex
structure and is separated into several sub-divisions. These include tundra plant community, moist
meadows, steppe meadows, cold steppes, dry steppes, semi-deserts and deserts (Zlotin, 1978). The
slopes of the mountains at altitudes 2000 to 3000m are mostly covered by precious coniferous forests
of Schrenk’s Spruce (Picea schrenkiana), recorded in the International Union for Conservation of
Nature (IUCN) Red List of Threatened Species.

The unique coniferous pine Shrenk forests play important role in the ecosystems of the Tian Shan,
being hot spots of biodiversity, rich in species and resources (Fig.5). Besides, they serve as a buffer
belt against flooding and low-water runoff. The lower slopes are covered by mixed forests of wild
Persian walnut (Juglans regia), wild fruits and apple (Malus domestica). Other examples of species
presented in Tian Shan wood and shrubland include, e.g., maple (Acer turkestanicum), Turkestan
juniper (Juniperus), Oriental plane (Platanus orientalis), pomegranate (Punica granatum), Caucasian
persimmon, or date-plum, (Diospyros lotus), rowan (Sorbus) (Wagner, 2009). Montane grass-forb
(mixed grasses) meadows are typical for the steppe alpine belt. The south-western region of Tian
Shan is an exceptional area with respect to the biodiversity and species richness, e.g., growing walnut
and fruit forests, grasslands rich in endemics and unique Euro-siberian species.

3. Overgrazing Effects on Mountainous Slopes

The anthropogenic influence in Tian Shan mountains is mainly presented by the livestock
husbandry and nomadic pastures, since the majority of the local population maintain traditional
style of life (Fig.6). Grazing of herds on mountain pastures is a typical activity practiced by the local
population (Tab.1). For example, in Kyrgyzstan livestock husbandry occupies in total 85% of the total
agricultural area, which also includes arable land: legume feed, lucerne, barley, and crop by-products
such as hay and straw (Wilson, 1997). The livestock grazing activity has been kept by local population
for centuries until middle of XX century, when the economic and land use structure was forced to state
farms and sedentary lifestyle.

However, after the disintegration of the Soviet Union, since 1990s, there is a clear shift of the
Central Asian society back to the subsistence agriculture with recovered traditional style of life: private
land use and cattle grazing on mountain pastures. Consequently, the livestock numbers are increased,
and corresponding strong grazing pressure become more intense up to overgrazing (Borchardt et al.,
2011). This causes detrimental effect on Tian Shan landscapes, affecting species composition and
structure of plant communities, e.g. decreasing relic and endemic species.

As a result, rare Euro-Siberian and Middle Asian species, which include several endemic plants,
are now became endangered, due to the increased overgrazing (Borchardt et al., 2010). Furthermore,
cattle trampling cause soil erosion and degradation of shrubland and vulnerable habitats. Another
characteristics of unsustainable grazing is geographic unbalance in grazing areas. The nomadism
has seasonal character, with intensive grazing in the summer months in high altitudes and migration
downwards in winter.
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The grazing routes are determined by the geographic location of the pastures: those near the
settlements are over-utilised, whereas remotely located pastures are frequently abandoned (Ludi,
2003). These factors of high anthropogenic pressure and non-sustainable grazing pose major threats
to the local environment and may have severe negative impacts on sensitive mountain ecosystems.

Currently, about 50 million hectares of pastures in Kazakhstan are declined and gradually degrading.
This was announced in 2012 by the deputies of the Kazakh Parliament. To deal with problem, a draft
law “On pastures” was discussed and reported by the Tengrinews.kz. The main aim of the current
environmental issue is to analyse current state of the prevailing practice of pasture resources in
Kazakhstan and to maintain environmental stability. Thus, according to the World Resources Institute,
grazing land in the country is covered 188 million hectares, or 70 percent of the entire area. Of these,
the degraded land covers more than 48 million hectares, or 26 percent of the total area, which is
more than one fourth, i.e. a significant part of the territory. In view of this, it is intended at the
governmental level of Kazakhstan to create sustainable, modern and effective ways of the rational
land use of pastures in Tian Shan. The main current aim of the environmental policy in Kazakhstan
is to improve the infrastructure of pastures, to prevent further degradation of pasture lands, as well
as to maintain and increase the conservation of the ecological integrity of the ecosystems in the
environment. The improvement will address issues of pasture management, the conditions governing
the legal status of the pastures, and the maintain further sustainable way of use of pastures, as a basis
for the development of livestock in Kazakhstan.

4. Conclusion

The effective solving of the existing environmental problems in mountainous regions of Tian Shan
has a common basis in all its sub-regions. For example, the use of pastures in the border areas and
grazing leading to land degradation is the same for Tajikistan, Kyrgyzstan and Uzbekistan. Not sus-
tainable way of land use and inadequate agriculture management in the fields of Tian Shan valleys are
another example of a common environmental problem for all Central Asian republics. The problem of
deforestation in Tajikistan and Kyrgyzstan is one of the major causes of soil erosion on the mountain
slopes, which not only leads to desertification of mountain areas, but also causes silting of debris from
the rivers and lakes. Other anthropogenic effects include, for instance, mining Industry. The mining
industrial sector of the republics of Tajikistan, Kyrgyzstan and Uzbekistan worked in close collaboration
during the Soviet era. Therefore, many ecological problems became deeply interconnected and trig-
gered related problems. In addition, many mining and processing enterprises are located in famous
Fergana Valley, which is a part of all the three Central Asian republics of Tian Shan basin. Regardless of
the exact location, the business activities in Fergana valley are causing water and air pollution, as well as
soil degradation which affect neigh-
bouring countries as well. Construc-
tion and exploitation of roads in
mountainous areas of Tian Shan is
not only a difficult engineering task,
but also a significant factor in chang-
ing the landscape and the natural
ecosystem boundaries, leading to
habitat change and environmental
degradation. Single mountain sys-
tem of the Central Asian republics,
determines the identity of the origin
and occurrence of natural disasters
(earthquakes, landslides, etc). The
overgrazing, degradation of pasture
and lack of effective management in
agriculture are the most important
Figure 6 Kyrgyzstan. Son-Kuul Pasture. Source: quad-offroad.com factors that affect the sustainable
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conditions of the mountainous ecosystems of Tian Shan, together with other factors (e.g., such as
construction of roads, natural cataclysms, Illegal logging, mining industry).

Dealing with environmental problems of this unique region is only possible in close cooperation
of all neighbouring countries and with support of intensive monitoring of the region. The history of
Tian Shan monitoring is relatively young. The exploration, regular observations and descriptions of
Tian Shan mountains began since the middle of the XIX century, organised as hydro-meteorological
network, by Russian Main Geophysical Observatory. By 1991, in total about 2000 Russian scientific
hydro-meteorological stations were organised in locations at 700-3500 m altitude (Aizen et al.,
2006). However, Tian Shan mountains and surrounding region are the least known to the European
researchers, comparing to other highland areas in Eurasia (Himalayas, Alps, Caucasus, Pyrenees). It is
mostly explained by the hardly possible access to this region. The hydro-meteorological data from these
stations provide key information about hydrological regime and meteorological conditions of this region.
Using these data, changes in climatic conditions in Tian Shan have been detected (e.g., Aizen et al.,
2006; Kutuzov and Shahgedanova, 2009; Bazhev et al., 1975). Nowadays, the region of Tian Shan still
remains hardly accessible for regular research fieldwork. There is still limited availability of knowledge
in very specific areas of Tian Shan studies. Thus, for example, it is noticed (Borchardt et al., 2011) that
there is no information on plant communities in mountain pastures in Tian Shan, and their relationships
with the environment. Also it is difficult to obtain reliable information on the exact amount of current
cattle livestock grazing in the mountain pastures. Since direct environmental analysis and observations
are very limited in this region, the advantages of the usage of modern monitoring methods, such as
remotely sensed data and GPS tools become evident. Therefore, the perspectives of monitoring of Tian
Shan pastures are deeply connected to the application of remotely sensed data (e.g. satellite multi-
spectral and hyper-spectral imagery, aerial imagery from the Google Earth), usage of cutting-edge GIS
technologies and close collaboration of governmental and scientific research communities.
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Abstract

The paper examines changes in musical culture of the shepherds on the way from the traditional
past to modern life in Bulgaria. A matter of importance is which part of folk pastoral music has been
preserved until nowadays and what forms of musical expression in the new conditions of the shepherd
working and festive practices are used.

The main features of music in traditional pastoral and rural life, such as playing aerophonic
instruments by shepherds, singing songs with subject of verbal texts associated with shepherds’ life,
present in a different way in contemporary culture. Created in traditional rural culture, pastoral music
is a valuable heritage from the past.

Contemporary festive events represent pastoral culture in a combination of traditional activities
transferred as cultural heritage. An example for demonstrating of shepherd traditions and music is the
annual National Fair of Sheep-Breeders in Bulgaria accompanied by the folk music competition named
“The lamb bleated”. Music players, singers, folk singing and dancing groups from different generations
participate in the competition and are stimulated to revive ancient pastoral songs, instrumental pieces,
and dancing performances on the stage.

Keywords: pastoral music, cultural heritage, transformations, festive events

My work on the CANEPAL project gave me the opportunity to carry out research comparisons
between pastoral musical cultures from different parts of Europe and to recognise the common
musical elements, similarities and specific characteristics. The study of the traditional pastoral
cultures in Europe leads us to the archaic layers of human existence in which the shepherd not only
kept and took care of his flock, but was a mediator between the natural and cultural worlds, master
of special knowledge and skills, charismatic figure, mythological hero. The pastoral culture and the
figure of the shepherd are present in different genres of the verbal folk tradition - legends, tales, and
song lyrics. One of its unusual features is the creation of aerophonic musical instruments, playing the
magic flute near the flock and the creative power of the shepherd music (Rashkova 1997, pp. 84-88).

The shepherds’ musical world is established in striking contrast between primitive sound patterns
of vocal and instrumental expressions and complex improvisational instrumental forms. Calls, hoots,
whistles, signal horns and plain flutes made from available simple natural materials are an echo
of ancient sound practices. Simultaneously, the shepherds-musicians reach remarkable mastery
in performing melodies developed with rich ornamentation and technical complexity. The folklore
archives of the European research centres and museums contain rich sound palette of traditional
shepherd music samples. Sound recordings make it possible the picture of rural musical tradition to
be reconstructed and transferred through time, from the past to the present.

Observations on the means of expression and restoration of traditional pastoral music in Bulgaria
show patterns characteristic of the folk heritage and its place in modern life. Social and economic
transformations in the middle of the twentieth century led to significant changes in the contemporary
life of our folklore. Folklore changed its cultural context, principles of operation and development as a
distinct cultural system (Zhivkov 1981). Folklore gradually took new paths of existence as a cultural

heritage. Memory of the Bulgarians’ folk music culture exists at different levels of modernity — both as
echoes in the minds of people who had somewhat lived up to its legal requirements and inherited art
that became the basis for a new interpretation and development. The processes of change are also
obvious in the attitude to the pastoral musical culture, including the growth of the artistic function of
folk music. Undoubted is the deposition of new layers and the achievement of unexpected, constantly
updated artistic results.

My report shows examples of certain changes in the musical culture of the shepherds on the long
road of transformation of cultural processes from playing near the flock to the music scene, from the
traditional past to the contemporary life in Bulgaria. It is important to note how much of the shepherd
folk music has survived until today, what forms of musical expression are used in the new conditions
and practices of employment and festivity.

The characterisation of the pastoral music as a specific cultural tradition is closely linked with
the maintenance over time of the specific mode of life and activities of the shepherds. The main
features of the music in the traditional rural culture such as playing wind instruments by shepherds
and singing songs with themes of verbal texts related to their pastoral life are differently present in
contemporary culture. In the tradition of shepherd’s life, the musical instruments like flutes, whistles
or bagpipes were a constant attribute in their practice. There is even a proverb: “A shepherd without
a flute is like a sheep without a fleece.” With the change in the organisation of shepherd’s everyday
life and the modernisation of his lifestyle the musical instrument playing gradually dropped out of
practice. In the second half of the twentieth century shepherds could be often met carrying a portable
radio and listening to music instead of playing themselves while grazing the sheep. The musical
instruments and pastoral folk melodies remained outside the pastoral life. The shepherds’ sound
world has changed and crossed the limits of the folk tradition.

Oneofthedirections of changein the twentieth century can be traced in the biographies of prominent
Bulgarian folk musicians. The musical talent and skills in playing folk instruments transformed some
of them from ordinary shepherds playing near the sheep flock into performers on the professional
music scene. Their performances have become a style standard of the pastoral instrumental music
as a separate genre in folklore. Such performances have been stored on gramophone records since
1920s, as well as in the archives of the Bulgarian National Radio’s Golden Fund. Later the shepherd
traditional melodies developed in individual musical style, feature prominently in the repertoire of the
instrumental folk music professional performers from different generations.

Besides the wind musical instruments the sheep bells have an obligatory sound presence in the
traditional shepherding. Using bells for the freely grazing sheep had both practical and aesthetic
functions - the whereabouts of the flock could be easily localised by the sound of the bells and their
clinking and tinkling accompanied in harmony the melodies the shepherd played. The bells, which
were previously part of the “score” of the shepherd’s instrumental performance (Rashkova 1999),
find various applications in the present day. Some of today’s sheep breeders follow the tradition and
continue to choose various bells for their animals. It is prestigious also to own sets of sheep bells of
different sizes and sounding as decorative objects. There are people who buy sheep bells to furnish
their homes and yards in a “traditional” style. Modern manufacturers of bells are adjusting their
production to the altered function of the objects and making different combinations according to the
customers’ taste and needs (e.g., a set for an entrance door or for decoration). Especially popular
and increasing are the orders for various types and sizes of bells that are attached to the costumes of
the participants in the traditional winter masquerade games - today a cherished ritual tradition with
more and more appearances across the country.

The celebration of St. George’s Day (Gergyovden for the Bulgarians) - the traditional feast of the
shepherds stands out among the stable elements of the inherited pastoral culture. In the past, the
celebration was accompanied by a set of rituals, some of which were carried out by the shepherds
to ensure the welfare of the flocks under the protection of the saint (Drazheva 1982). Despite the
transformation and reduction of its ritual moments, the day has preserved its importance over time,
and kept with rituals and festivities its nature of a shepherd’s holiday till now. Many local and regional
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gatherings continued over the years and exist to this day expanding their popularity with varied
programmes, attracting numerous guests.

A striking example of massive modern festive event for versatile presentation of sheep farming and
pastoral culture is the annual National Fair of Sheep-Breeders in Bulgaria, which takes place around St.
George’s Day in an area near Saints Peter and Paul Monastery near Veliko Tarnovo. The fair has been
carried out for three consecutive years and increasingly widens its scope of presenting the sheep breeding
in its economic and ethno-cultural aspects. The fair is organised by national professional associations for
keeping different breeds of sheep, supported by the Ministry of Agriculture as well as by manufacturers
of agricultural machinery, dairy and sheep meat production, and also by media and sponsors.

The three-day programme of the festival is filled with a variety of events attracting the attention
of tens of thousands of visitors. Outside the business programme, even the brief enumeration of
the cultural entertainment section suggests the ambition to demonstrate the wealth of shepherd
traditions in their updated version:

* "Sheep-breeding through the Centuries” museum exhibition (with the participation of the
National Museum of Ethnography and the regional museums);

¢ “In Search of Lost Taste” culinary show;

e Exhibition and auction of icons with St. George;

e Test of skills in shearing and milking sheep and goats;

e Sheep, goats, sheepdogs and horses expo;

¢ Pulling heavy loads by the largest horses;

e Demonstration of cheese production in a mini-dairy;

e Competition for the best cheese making;

e Public kneading, decorating and baking St. George’s ritual bread;

e Masterful lamb boning contest;

¢ Cooking the St. George’s kurban (sacrificial animal) and lamb kebab;

¢ Selling products of traditional crafts, some of which related to shepherding in a specially
arranged alley.

(The team of the CANEPAL project also participated with a workshop connected with and
representing the traditional pastoral culture.)

One of the central events in the cultural programme is “The lamb is bleating softly” National
Folklore Festival. The competition presents various aspects of folklore heritage of the Bulgarian
shepherds and bears the title of a largely well-known folk song favourite of the Bulgarian audience, a
masterpiece of folk art of singing. The event is dedicated mostly to traditional music and is carried out
in the sections of folk singing and playing folk instruments. Artists of all ages — children and adults,
groups and individual performers are required to sing songs whose lyrics is related to pastoral life or
to perform melodies on the characteristic shepherd instruments. The purpose of the established rules
is to promote the study and restoration of folk-musical samples of the shepherd musical culture. The
best performances are recorded for the Fund of the Bulgarian National Radio. Thus the competition
promotes regional variants of singing and instrumental music, revived from the past in the repertoire
of the new generations of musicians in the field of folklore.

In addition to trying to provide different aspects of shepherd folk culture, the competition also
includes sections of folk dancing (binding the stage interpretation with moments from St. George’s
rite), oral folklore, making St. George’s ritual bread, wood carving on crooks and distaffs, drawings
interpreting the theme of pastoral life and St. George’s day celebration. Children’s artistic imagination
most often creates pastoral pictures of shepherds playing the flute.

Modernisation processes change not only the technology of sheep-breeding - they stir the
cultural layers, creating a new attitude to the shepherd musical tradition. In the modern man'’s reality,
the pastoral culture is still surviving in images, music and lyrics as echoes of the past, but also as a
value in the present day.
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Abstract

This paper deals with the representations and transformations of pastoral life in British dramatic
forms, mainly theatre and musical, since the 16th century. Pastoralism used to be a popular poetic
form and fashion in the ancient (late-Greek and Roman) times, and was revived in the Renaissance.
From the 16th century, it was mainly treated in the context of Arcadia, a utopian land and concept,
where (wo)man still leads a natural life, in friendly terms with animals and plants, and where social
equality reigns. The first such work is the Countess of Pembroke’s Arcadia by Sir Philip Sidney, a long
pastoral poem with epic elements (1590). Sidney’s work was imitated and arranged by other notable
British authors, such as James Shirley, Robert Green et all. In these works, pastoral life (by way of
innocent shepherds and herdsmen) is contrasted with the urban lifestyle (mainly in the context of royal
court). However, from the 17th century, Arcadia is represented as a remote place (geographically and
historically) only to be approached spiritually. This trend was inaugurated by John Milton’s poem
Arcades (1634) which describes the journey of Arcadians shepherds from their native land to England
and their settlement in their new Arcadia. In the 18th century, British authors were inspired by Nicolas
Poussin’s painting Et in Arcadia ego, to produce didactic works, such as George Keate’s dramatic
poem The Monument in Arcadia (1773). From the 19th century onwards, pastoral Arcadia became
the setting of new theatrical forms (musical comedy, music hall) by popular writers, such as W. S.
Gilbert’s Happy Arcadia (1872). Finally Willa Cather’ poem Arcadian Winter (1903) depicts Arcadia as
an abandoned place, not friendly to modern (wo)man, and hidden in the dust of history.

O MoipevikOG Biog oTnv AyyAopwvn Apapatoupyia (1600-1900):
H MNepinTwon Thg Apkadiag

O NOoIYEVIKOG Bio¢ anoTEAETE NNyr EUNVEUONG MEYAAOU apifuol eupwnaiwv ouyypapEwy ano Tnv
Avayévvnon Héxpl Kal Tov 190 aiwva. H (@aivopevikny TOuAdxioTov) anAoTnTa Kal puaikoTnTa Tng
{wnNg Tou nolpéva, o€ avTifeon Pe TNV eMTAOEUCN Kal Tov KaBwaonpeniopd (apxikd) Tou auAikoU Kal
(apyoTepa) Tou aoToU, dev APNOE adiaPopous onuUAavTikoUG KAAANITEXVEG aAAd kal To (MOAunAnBEg)
koIvod Toug. O1 ouyypageig auToi aglonoinoav o€ peydAo Babud To AoyoTexViKO €idog Tou €IGUAAIoU,
nou &ekiva ano Tov Oedkpito (306 ai. n.X.) kal ¢Tavel aTnVv KopUuPwar Tou WE Tov BipyiAio (20g al.
H.X.). To V€o AoYyOTEXVIKO €i00G NoU YeVVRONKE ano To €IUAAIO ATav n noldevikn pubioTopia (pastoral),
n onoia yvwpioe cUVTOUA APKETEG NAPAAAAYEG, ONWG TO MOIYEVIKO dpApa, TO MOIMEVIKO €IOUAAIO, TO
MOILEVIKO PONAVTO K.G. =€ OAEG AUTEG TIC NAPAAAAYEG N MOIPEVIKN {wr NEPIYPAPETAl WG KIa 1Idavikn
Hop®r diaBiwong, Mou KpaTta Tov avepwmno o€ appovia Pe TN GUaon, KJE TOV €GUTO TOU, PE TOUG AGAAOUG
Kdl JE TIC avWTEPEG SUVAUEIG (B0TNTECG)!.

Mia and TIG BACIKEG NAPAPETPOUG TNG MOIKEVIKAG AOYOTEXVIAG €ival TO OKNVIKO TNnG NAQiclo, To
onoio dev AsiToupyei MOVO WG XWPOG UNOJoXNG TwV ayabwv MOoINEVWYV aAAd Kal wG apeivwv TOnog

1 BA. Annabel M. Patterson, Pastoral and Ideology: Virgil to Valéry, University of California Press, 1987 & Paul Alpers,
What is Pastoral?, University of Chicago Press, 1997.

i

(locus amoenus). AuTo nou NPoKUNTEl and Tn MEAETN TWV MOILEVIKWV £PYWV gival OTI 0 TOMNOG ONou
oTrivovTal Ta €IBUAANIG TwV MOILEVWV JIANOPPWVEl Kal Npoadiopilel TN CUNNEPIPOPA TOUG OE PEYAAO
BaBuo. AvTiBeTa Pe Ta INMOTIKA PUBICTOPRMATA, ONOU N €Ugacn NEPTEI TNV MOIOTNTA TWV NPWWY,
OTa MOIYEVIKA £pYa Ol NPWTAYWVIOTEG (Mou dev gival ouxva Npweg) BpiokovTal aTnyv idia poipa Pe Tov
OoKNVIKO Toug Xwpo (Tn @uUon) kal kanoTte unepkepalovral. O oKNVIKOG XWPOG TWV INMNOTIKWV EPYWV
gival ouvndwg eva Zopepd NEPOC OMOU AQPBAVOUV XWPA AVEAENTEG CUYKPOUCEIC, €0TW KAl av TEAOG N
ayann kai n agoaiwaon BpiapBelouv. H noipevikn dnuioupyia, ano Tnv aAAn, oTriveTal o éva 19aviko
PUOIKO XWPo (I0TOPIKO 1 PAvTacTIKO) Mou «anoppoPa» TOUC XAPAKTHPEC KE TO va TOUG evTAOOE
0pYavikda Kal A&IToupyika peoa Tng.

TNV EUPWNAIKN MOIYEVIKA dpapaToupyia, o NepIcodTEPO NPORERANMEVOC OKNVIKOG XWPOG €ival n
Apkadia, pakpav akolouBoUpevn and Tn Osaoalia (TEunn). O apaidog MANBUCHOC TNG IOTOPIKAG NEPIOXAC
Kal n opeIvr Tonoypagia Tng Tn HETETPEWAV OUV Tw XPOVW OE £va MOINTIKO OUUBOAO €vOG €IGUANIOKOU
opaparog. To ouTonikd 6papa TnG Apkadiag ouvdEeTal Pe TN YeVvaIddwpn QUOIKA AAunpoTnTa, TNV
apuovia, kal Toug evdnuoUVTEG MolPéves. O1 kKaTolkoi TNG BswpnBnkav cuxva OTi cuvéxioav va {ouv
META anod Tn Xpuaor| enoxn Tou NOAITIONOU, XWpiG TNV unepngaveia kal Tn @iAapyupia nou aAloiwoav
AAAeg neploxéc. Tov 180 aiwva, ol Apkadeg ouvdEovTal PE TNV EIKOVA TOU «EUYEVOUC aypiou», Kabwg
BewpoulvTal 6T ouv KovTa oTtn guUon, adiagbopol and Tov MOAITIONO, Kal evdpeTol. Aegv gival iowg
Tuxaio OTI To O6voua auTod €xel doBei oe MOAAEG NOAEIG TwV Hvwpévwy MoAiTeimv, nou Eexwpilouv yia T
(PUCIKN TOUG OHOP®PIA KAl TOUG aUTOXOOVEG KATOIKOUG .

ZTnv eupwnaikn dpapatoupyia, n Apkadia gugaviferal ndn and Ta TEAn Tou 150U aiwva oTnv
ITaAia, yia va nepacsl £vav aiwva apyoTepa otnv AyyAia Onou €nnpeace onuavTikouG ouyypaEic
(peTa&l Twv onoiwv Tov John Milton) péxpl kar Tov 170 aiwva. AKOAoUBNOE HE MIKPr) XPOVIKN
anoortaon n Ionavia yia va enavéABel os ayyAika Kal ITaAIKG XEpla, yeoa and di1apopsg dpapaTikEG
HOp®EG (HOUOIKEG Kal BeaTpikéG). O1 dnuioupyieg nmou sunvéovTtal and Tnv Apkadia apaiwvouv ano
Tov 190 aimva kal ehaxioronoloUvTal atov 200. H napouoa avakoivwaon neplopileral otnv ayyAdewvn
dpauaTikn napaywyr nou sival epapiAAn, av oxl avwTepn, TNG ITAAIKNAG, TOCO and NAEUPAC NoIdTNTAG
000 Kal NoooTNTag. Enionuaivel eniong yia npwTtn @opd Tn oradiakn PeTaBoAn Tng oTtoxobeoiag Twv
ayyAoQwvwyv dnuioupy®v ano Tov 160 £€wg Tov 190 aiwva: evw apXika n Apkadia KaTtoikeital anod
MOIMEVEG 1| WEUDO-MNOINEVEG (UETAUPIEOUEVOUG EUYEVEIG), OTN OUVEXEIQ €EYKATAAEINETAl and TOuG
KATOIKOUG TNG NMou avakaAUNTouv véa evdlaImhpaTa Kal oTo TEAOG anopeével évag €pnuog TOMoG Ornou
Kupiapxn dUvapn €ivai n guon.

1. H {wn oTnv Apkadia

STV npwTtn nepiodo, mou kaAumTel Tov 160 alwva Kal QTAVEl UEXP! TIG NPWTEG OEKAETIEG
Tou 170u aiwva, n Apkadia eival éva euvopoUpevo BaciAelo, av kal anesiheital and eEwTepikoug
exBpouc. H npwtn ayyAikn ene€epyacia Tng Apkadiag sival To €pyo Tou Sir Philip Sidney The
Countess of Pembroke’s Arcadia (1590) nou cuvdualel Ta AANVIOTIKG npoTuna Tou HAIGdwpou
ME TO ITaAikd mponyoUuevo?*. STo €pyo auTo, pia 1diaiTepa €€1davikeupevn ekdoxn TnG (wng Tou
noigéva ouvdualeTal Je I0TOPIEG KOVTAPOXTUNNUATWY, NOAITIKNAG Npodoaciag, anaywywyv, Haxwv Kai
Biaopwv. AuTtn n ekdoxn TnG Apkadiag dev kavel AOYO yia €vav auEpIPvVo TOMo, aAAd yia evav Tono
OMou MAEKOVTAl INMOTIKEG 10TOPIEG KAl €pWTEG. To apnynua akoAouBei To eAAnVIkO NpoOTUMO: Ol
I0TOpieg TonoBeTOUVTAI N HIa MEOA TNV AAAR, PE anoTéAeopa n unodBeon va BswpeiTal noAUNAokn

2 BA. Ken Hiltner, What Else is Pastoral?: Renaissance Literature and the Environment, Cornell University Press,
2011.

3'0Onwg n.x. n NoAn Arcadia Tng California, 21 xAY. BA Tou Los Angeles oTa 6pn San Gabriel, pe nAnBuoud 56,364
kaToikoug (anoyp. 2010). Méxpl TNV aeIEn Twv Ionavov (1771) katoikouvtav and autoxBoveg. To 2010 yneioTnke
WG €va ano Ta KaAUTeEpa WEPN yia va peyaiwvouv naidida.

4 MpOKeITal yId TO NPWTO EUPWNAIKO MOIYEVIKO €IOUANIO Pe BEpa Tnv Apkadia (1504) nou cuvéypawe o ITAAOG
avbwnioTng Jacopo Sannazaro.
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akopn kai yia Tnv enoxn Tng®. H Apkadia nepigxel eniong apkeTd eUBOAIa noinuata, nou QEPeTal
OTI €ival NETA@PAOCEIG anod ITalika npdTuna®, evw d1aBETel evDIAPEPOUTEG NTUXEG NOU AnTovTal TNG
AoyoTexviag, TG @IAogogiag kai TnG NOAITIKAG.

O Sidney npénel va cixe apxiosl éva npwiho oxediaoua npog To TEAog TNG dekasgTiag Tou 1570,
HE okono va diaokeddaoel TV adeA@r Tou, Mary Herbert, kbpiooa Tou Pembroke. ®aiverar nibavd
OTI 0 Sidney TeAgiwoe auTr TNV €kdoon PEVOVTAG OTO KTANA Twv Herbert katd Tn didpkeia piag
NPOCWPIVAG anouciag Tou ano Tnv auAn péoa oto 1580. =Tn dekasTia Tou 1580, o Sidney nnpe To
nAaioglo TnG apxikng loTopiag, To avadiapbpwaoe kal Npoobeoe véa eneicodia, dinAaaialovrag Tnv
apxikn 1oTopia. To €pyo anéKTNOE PEYAAN dNUOTIKOTNTA YIa MEPICCOTEPO and €vav aiwva PeTa anod
Tnv €kdoon Tou. O William Shakespeare daveioTnke and To €pyo yia Tnv unobeon Tou BaoiAid Lear,
EVW iXvN TNG ENIPPONG Tou €pyou pnopolv eniong va BpebBouv kai oTtov AUAeT. AéyeTal eniong OTI 0
KapoAog A’ avakaieoe €va andonacpa ano 1o BIBAio (Tnv «npoosuxn TNG Pamela»), kabwg avéBaive
oTO IKpiwpa onou Ba ekTeAEITO. ZTOUG EIkOVOKAQOTEG, 0 John Milton eykwpialel To BiBAio wg €va anod
Ta KaAUTEPA Tou €idoug Tous.

SUp@wva Pe TNV unobeon, o Baaihidg Tng Apkadiag Baaileiog (Basilius) naipvel and 1o pavreio
TV AEAPWV €va dUCOIWVO XPNOKO: Ol KOPEG Tou Ba kAanouv and avenUPNToug UVNOTAPEG, AuTOG
6a anatnBei and Tn ouluyd Tou, Kai o Bpovog Tou Ba kaTaAubei and &vo kpdTog. EAniCovrag va
npoAdaBel Tn poipa autr, o BaciAeiog avaBeTel Tn diakuBEpvnon TnG Apkadiag aTov mioTo Tou PIAGvakTa
(Philanax) kal anocUpeTal g€ Hia NOIPEVIKN KATolkia oTo ddoog padi pe Tn ouluyd Tou Gynecia Kal TIg
OMOPQEG KOPEG Toug, Pamela kai Philoclea. AANoI kUpIOI XapaKTAPEG €ival ol npiykineg Pyrocles kal
Musidorus, €€adéA@ia kal kKaAoi @iAol, mou £xouv €pBel yia va Kepdioouv TIG KOPEC Tou BaciAid. Ma
va To Katapépouv, PeTappiefovral o€ apaldva kal Bookd avTioTolxd, Kal WETA and aAAenaAAnAeg
napeEnynosic (nou NepIAaPBAVOUV TNV EPWTIKI TOUG MPOCEYYIGN ano To BaaiAiko {eUyog) KaTaPEPVOUV
va kepdioouV TIG NPIYKIMIOOEC’.

H Apkadia Tou Sidney dpauaTtonolndnke and apKeTOUG PETAYEVESTEPOUC OUYYPAYEIG, WE ToV
npwTo Tov dyyAo nointn kai IoTopikd Samuel Daniel (1562-1619) oTo €pyo Tou The Queenes Arcadia.
O Daniel yevvnBnke kovTa ato Taunton Tou Somerset, kal Tav yiog HoucikodidaokaAou. H adeA@r) Tou
Rosa anéBn To npoTuno Tng Rosalind aTo yvwoTd noipevikd €pyo Tou Edmund Spenser A Shepherdess
Calendar (1579). To 1579, o Daniel siorx6n oto Magdalen Hall (yvwoTo onuepa wg Hertford College)
TNG OEPOPING Kal aPlep®WBNKE aTn PEAETN TNG Noinong Kal TG gpIAocoPiac. SUPPwva Je Tov idio, To
€vauoua yia va aoxoAn®si pe Tnv noinon €éAaBe anoé Tn didonun kOWiooa Tou Pembroke (yia Tnv onoia
ypagTnke n Apkadia Tou Sidney), Tnv onoia NavtoTe TIHoUOE, apou epyaldTav aTnV OIKOYEVEIA TNG WG
01kod10aokalog Tou yiou Tng, Adpdou Herbert®.

Mia kaTaysypappevn napdoracn Tou £pyou €AaBe Xwpa To kalokaipl Tou 1605 ato KoAgyio Tou
St. John Tng OEPopdng, To onoio o€ cuvepyaaoia Pe To Christ Church opydvwaoav pia ogipa ekdNAWTEWY
yia va TIURooUV TNV NpwTn €niokewn Tou BaaiAid James atnv OE@opdntt. O BaciAidg, cUVODEUOHEVOG

5 BA. Joan Rees, Sir Philip Sidney and “"Arcadia”, Rutherford, KY, Fairleigh Dickinson University Press, 1991.

6 BA. Clarence Stratton, “The Italian Lyrics of Sidney’s Arcadia”, The Sewanee Review, T. 25, No. 3 (1917), oo.
305-326.

7 BA. evdeikTika Franco Marenco, “Double Plot in Sidney’s Old ‘Arcadia’, The Modern Language Review, T. 64, No. 2
(1969), oo. 248-263 - P. Jeffrey Ford, “Philosophy, History, and Sidney’s Old Arcadia”, Comparative Literature, T.
26, No. 1 (1974), oo. 32-50 - Benjamin Scott Grossberg, “Politics and Shifting Desire in Sidney’s ‘New Arcadia’,
Studies in English Literature, 1500-1900, 7. 42, No. 1 (2002), co. 63-83.

8 BA. Gavin Alexander, Writing after Sidney: The Literary Response to Sir Philip Sidney 1586-1640, Oxford University
Press, 2006.

9 BA. Kathryn DeZur, Gender, Interpretation, and Political Rule in Sidney’s Arcadia, Rowman & Littlefield, 2013.

10 BA. oro Grace Ioppolo, Dramatists and Their Manuscripts in the Age of Shakespeare, Jonson, Middleton and
Heywood, London, Routledge, 2006, . 129.

11 BA. The Cambridge History of English and American Literature in 18 Volumes (1907-21), 1. VI, The Drama to
1642, Part Two.
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and Tov npiykina Tng Oualiag, £épTace oTig 27 AuyoUaTou Kal TNV €nopévn napakoAolBnoe To £pyo
Tou Daniel, nou BewpeiTal To NPp®WTO ayyAIKO NOIKEVIKO dpdapa nou ypapTnKe yia akadnuaikn oknvr.
Aiyo vwpiTepa €ixe aveBei To £€pyo Tou Guarini I/ Pastor Fido'? oto King’s college Tou Cambridge,
o AaTivikr) ekdoxr (Pastor Fidus). O Daniel akoAoUBNOE TIG YEVIKEG YPAUMEC TOU ITAAIKOU £pyou,
0€ onueio Nou €vag kaTtolkog Tou Cambridge nou eniokentdéTav 10TE TNV OEPOPdN va ypawel OTI
«npogpyeral and To Pastor Fidus». ZTnv NpaypaTikoTnTa To £€pyo Tou Daniel ogpeilel nepiocoTEPA GTO
€pyo Tou Tasso Aminta®® napd g€ auTd Tou Guarini, eve n GUAANWN TNG unNdBeONG KAl 01 OKNVEG MPENEI
va nioTwbouv aTov id1o Tov ayyAo ouyypagea.

To £pyo €€etalel TIG eMNAOKEC nou dnuioupyoUvTal oTnv Apkadia anod TIG UnXavoppagieg Twv
NPONYMEVWV EKNPOTMMNWY TOU £Ew KOTUOU. MpoeEapyxovTec sival o KoAag (Colax), «&vag diepBapuevog
Ta&IdiwTng> (a corrupted traveller) kai n Téxvn (Techne), «pia kopwr konéha and Tnv Kopiveo» (a
subtle wench of Corinth) o1 onoiol, pe Ta @auAa axedia Toug, neiBouv Tov noigéva Apuvta (Amyntas)
oTI N XAwpic (Cloris), Tnv onoia noAlopkei paraia, sival gia avin. AneAniopévog, npoonabei va napel
Tn {wn Tou, aAAG owleTal and Tn XAwpida, Tng onoiag Tnv kapdid €xel ayyi&sl o épwTtag. O apxEKakol,
apoU pnxavopa@ouv, 0! HOVO evavTia oToV fpwa Kai Thv Npwida, aAAd kal evavTia o AAAoug ApkAadeg
epaotég, eEagavidovTal yia navra. H Baoikry apetr Tou €pyou Tou Daniel BpiokeTal OxI OTIG ENiKAIPEG
avagopeEg nj aTnV NMAOKN Kal TOUG XapAaKTAPES, AAAG oTn AUpIKr YAUKUTNTA TOU OTiXOU Kai Tn diauyrn
Xapn TNG £KPPAacnC Kal TWV EIKOVWV.

>N deuUTepn dekasTia Tou 170U aiwva, eugavileTal To £pyo Tou dayyAou ouyypagea Robert Green
(1558-1592) ue TiTAo Arcadia or Menaphon (1616). O Green fATav £€vag anod Toug dNUOPIAECTEPOUG
ayyAoug ouyypageic Tou UoTepou 160U aiwva Kai o nio anoudaiog NPodpopog Tou Zaignnp. =noudace
oto Cambridge kar Tnv O&pdpdn kai oTn ouvexeia PeTEPRN oTo Aovdivo. ‘Eypawe nepioodtepa and 35
MOIKEVIKA €pya oTo UPOG TnG Apkadiac Tou Sidney, nou diavBilovTtal ano xapIiTwuhéva oTiXoupynuara,
Kal Ta onoia anéBnoav nnyn €unveuong Tou Zaiénnp. H Apkadia Tou Green akoAouBei Tn pEBodo
avantuéng Tou Sidney. H oknvr Tou épyou oTrvetal oto BaciAeio TnG Apkadiag, 6nou ekTuAicoovTal
ol MEPINETEIEG TNG MplyKiniooag HpaioTeiag (Sephestia) nou €xel Ppebei ekei pera and vauayio. Tnv
nplykiniooa epwTeUeTal 0 Bookog Mevapwv (Menaphon), aAAd TeAIkA n apet OpiapBevel, Kabwg n
npIyKiniooa enavepyeTal oTov avdpa Tng Kal ToV YIo TNG Nou, JETAPPIEGUEVOI OE NOIPEVEG, TNV Bpiokouv
Kal TV naipvouv padi Toug.

H emippon Tou Sidney cival eypavng, KUpiwg oTo NolPevikd @ovTo, 6Tav 0 Mevap®v undoxeral aTnv
HepaioTeia 0TI «oI KOPUPEG TwV Bouvmv Ba yivouv ol Npwivoi cou MePinaTol Kal ol oKIEPES NedIAdes To
anoyeupaTivo oou kataguylo». O Green AAAa&e Tov apxiko TiTAo, Menaphon, npooB&Tovtag Tn A€EN
Arcadia, niBavwg yia va ekJeTaAAeuTel TN enimuxia TnG Apkadiag Tou Sidney. YNApxouv OpwG Kai KAMoIeg
diagpoponoinoeig avaueoa ora duo £pya, onwg otov PaciAia Tng Apkadiag nou £dw AEyeral AnUOKANG
(Democles) avTi yia BaaiAeiog. O1 NOAAGNAEG HETAUPIETEIG, OI ANAYWYEG KAl TA vaudayia nou anavrouv aTo
€pyo geperal 6T NpogpyovTal and Ta eAAnvikd pubiaTopripara. To €pyo Tou Green ouvéBaAe aTnv €500
TnNG AoyoTexviag anod Ta B€uarta kal Ta NpoOcwna nou OXeTICOVTav e To NAAATl NPog auta Tng unaiépou.
To €pyo €ide apkeTEG (6) enavekdOOEIC akOua Kal WeTa Tov BavaTo Tou Green (UeTal 1587 kal 1634).

H Apkadia Tou Green €xel NAvTwg dexXOei KPITIKN yia TNV anouadia peaAioTIKOTNTAG Kal alodnTIKNG.
To yeyovog 0T n HpaioTeia, peTapglieapévn o Samela, yiveral TauTOXpova avTIKEIPEVO EPpWTIKAG EAENG
TOU NaTépa Tng, Tou culUyou TG Kal ToU YIOU TNG, Kavévag anod Toug onoioug dev TNV avayvwpilgl, Exel
XAPAKTNPIOTE €va «evTeA®G aniBavo yeyovog» (revolting improbability), nou dgixvel TO «XOVTPOKOUUEVO
kal dorato youoTo» (gross and unsettled taste) Tou ouyypa®éa, aAAd kai TnG enoxng. To UPOG Tou

12 MpokeiTal yia To noigevikd dpdua I/ pastor fido (O moTdg Bookodg) Tou ITalou Giovan Battista Guarini (BeveTia
1580-1583) kal HETAPPACTNKE OTA EAANVIKA TPEIG POPEC.

13 MpokeiTal yia To €pyo Tou ITaloU Torquato Tasso Aminta (1573), nou WETAQPACTNKE apyOTEPA Kal 0Ta EAANVIKA
ano Mrewpylo Moppopn (Bevetia 1745).

14 BA. oTtov npdAoyo Tng €kdoong Green’s Arcadia; or, Camilla’s Alarum to Slumber Euphues in his Melancholy Cell
at Silexedra. A New Edition. From the Edition of 1616, Novdivo 1814.
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£pYou €xel eniong KaTnyopnOsei OTI NePIEXEl «UeYAAn unepPoAn unaiviydawv» (vast excess of allusion)
Kal APBOVEG «OXOAAOTIKEG NApPONOIWOEIG» (pedantic similes). And Tnv kpITikr owlgTal n noinon nou
diavBilel To £€pyo Kal n onoia XapakTnpileTal «noIPeVIKA Kal euxapiotn» (pastoral and pleasing), evw
UNApXOUV APKETEG NEPINTWOEIG Mou deixvouv de&ldTNTa aTn diaxeipion Tou JUBOU Kal TOU MOIPEVIKOU
XapakTnpa.

Niya xpovia apyotepa (1640) eugaviletal n Apkadia (The Arcadia, a Pastoral) Tou dyyAou noinTn
James Shirley, nou eunveeral eniong anod To OPMWVUHO €pyo Tou Sidney kal avéBnke PE PpovTida Tng
Bacgihiooac Henrietta oto B¢atpo Phoenix (Cockpit Theatre). To €pyo Tou Shirley €xel xapakTnpIOTEl WG
«TUNIKO dpapaTikd €IdUAAI0 oTo Upog Tou Fletcher, pe emndAaioug xapakmpeg, anibavn nAokr, ai\a
YEMATO anpoadOKNTEG HETABOAEG, OOPPA CUVAICONUATA Kal noiNTIKn xdpn»'°. Edw xpnaoiponololvTal Ta
auBevTika ovopaTa Twv NPWWV Tou Sidney: o Baagiidg Tng Apkadiag Basilius, n BaciAiooa Gynecia kai ol
KOpPEG Toug Philoclea kal Pamela, o1 pvnoTtrpeg Pyrocles (npiykinag Tng Makedoviag, nou gival EpwTEUNEVOG
pe Tn Philoclea, petapgieopévog os apalwva Zelmane), kal o e€adeA@o¢ Tou Musidorus (npiykinag Tng
©eooaliag, nou ival epwTeUPEVOG PE TNV Pamela, kai gival JETAP@IECHEVOG wG Noipevag Dorus).

Av Kal To €pyo Tou Shirley onuatodoTsi Tn GTPOPH TOU CUYYPAPET OTA POPAVTIKA £pya, EVTOUTOIG
NEPIEXEI XIOUPOPIOTIKA €nelcddia Kal GAAa KWHIKA OTOIXEIQ, eV £XEl avadiaveilel To NepIEXOUEVOTS,
EninAéov, evw To €pyo Tou Sidney eKTEIVETAI O APKETEC eKATOVTAdEG OeAideg, autd Tou Shirley
neplopileral o nevre npd&eig nou diaipolvTal o 13 oknveg. OI NEPIKONEG KAl CUVTUROEIG Tou Shirley
npoUnoBsTouv TNV £€olkeiwon TwWv B=aTwv Pe To £€pyo Tou Sidney. daiveral navtwg oTi o Shirley
Buoialel ouxva Tn cagrvelad TG unobeong yia va dNMPIOUPYNOEl KWHIKN aThoa@aipa. O1 Adyol nou
odnyouUv Tov Shirley va cupnepIAGBel 1 va NEPIKOWEI XIOUPOPIOTIKEG I} KWHIKEG OKNVEG eV €ival NAvTta
Eekabapeg kal katavonTeG. OUTWG fj AAAWG KATI MOU €ival XIOUPOPIOTIKO OTNV TUNWHEVN OgAida Pnopei
va pn Asiroupyei P Tov id1o Tpono eni oknVvAG (kal avtioTpoga).

2. H eykaraAsiyn TnG Apkadiag

Mpiv an6 Ta péoa Tou 17o0u aiwva apyilel va napaTtnpsital pia Taon KAanolwv ouyypagewv va
anopakpUVoUV TOUG NPWEG Toug anod Tn ualkn Apkadia npog éva vonTo avTiypapo Tngt’. Kar T€Tolo
naparnpeital otn paoka® Apkddeg (Arcades) Tou peydAou ayyAou nointr kai nefoypdeou John Milton
(1608-1674). O Milton cuvéBsos Toug ApKAdEC TOU WETA TN AQWN Tou PeTanTuXiakoU Tou oto Christ’s
College Tou Cambridge (1632) kal agou gixe anocupBei 0To KTAKA TOU NATépa Tou oto Hammersmith,
Yia va HEAETAOEI apxaioug Kal oUyXpovoug Guyypageic. To €pyo napactadnke oTig 4 Maiou 1634 yia
va TiunBei n kouiooa Alice Spencer, xfpa Tou Ferdinando Stanley, 5ou koun Tou Derby, yia Ta 75a Tng
yevéBAIa. H paoka npoPalel Tn Spencer w¢ Hakpdv avwTepn anod AAAEG EUYEVEIC KUPIEG, AMOVEUOVTAG
NG Tov TiTAO TNG Baciliooag Tng Apkadiag, evog BaadiAeiou nou xapakTnpileTal w¢ Hakpav avwTePO
and O6Aa Ta aAAa. O1 Apkddeg €xouv €ktaon Aiyo navw and 100 oTixoug: avoiyouv Pe €va Tpayoudi,
ouveyifovTal pe éva PHovOAoyo nou gpunveusTal and éva agnynTn Kal KAgivouv pe aAAa duo Tpayoudia.
To evapkThplo Tpayoudi pag siodyel o€ €va Ta&idl nou Kavouv kanolol ApkAadeC NOIPEVEG OTNV EEOXIKN
KaToikia Tng kOuiooag oo Harefield (ueTdppaon nueTépa)®.

15 BA. Arthur Huntington Nason, James Shirley, Dramatist: A Biographical and Critical Study, Néa Yopkn 1915, oo.
245, 288.

16 BA. Patrick G. Hogan, "The Arcadia: From Sidney’s Prose to Shirley’s Drama”, Explorations in Renaissance Culture,
7. 12 (1986), 00. 36-45.

17 BA. Matthew Gelbart, The Invention of ‘Folk Music’ and 'Art Music’: Emerging Categories from Ossian to Wagner,
Cambridge University Press, 2007, oo. 40-79.

18 Maoka (masque) ATav pia eopua aulikng diackédaong nou avlnoe otnv Eupwnn To 160 kai 170 aimva Kal
nepIEAGPPBAvVe POUCIKN Kal Xopo, Tpayoudl kal nBonolia péoa o €va nAoUCIO OKNVIKO XWPO MHE (avtaxtepd
kooToUIa, e Ta onoia napoucialovrav KOAGKEUTIKEG AAANYOPIEC TWV NATPWVWV.

19 BA. Mary Ann McGuire, “Milton’s ‘Arcades’ and the Entertainment Tradition”, Studies in Philology, T. 75, No. 4
(1978), 00. 451-471.
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Look Nymphs, and Shepherds look, Koita&éte, vUuupeg kai Bookoli,
What sudden blaze of majesty Zapvou pia eAdya Oeikn

Is that which we from hence descry Merayerar ano pakpid

Too divine to be mistook: TeToia nou O€ uag &eyeAa:

This this is she [ 5 ] AuTr), aAnbeia, sivai n Bea

To whom our vows and wishes bend, 1’ 6Aoug Toug noBoug Eenepva
Heer our solemn search hath end. To wdé&iuo pac orauard.

Fame that her high worth to raise, O1 €naivor nou ‘xe dexTel
Seem‘d erst so lavish and profuse, Kai nou gavradave noAdoi

We may justly now accuse [ 10 ] la pag d¢ paivovrail v’ apkouv
Of detraction from her praise, Kai To ovoud tn¢ adikouv

Less then half we find exprest, Kai dAAoi Tooor av akouaTouv
Envy bid conceal the rest... lMoAAad 6a peivouv va einwBouv...

O Milton €xel NPpWTOTUNNCEI WG NPOG TOV OKNVIKO XWPO OMouU COTRVETAl TO €py0 TOU, Kal O OMoiog
npooTarteveTal and To MNvelpa Tou Adooug. To NveUa autd GPOoVTICEl Ta pUTA KAl TOUG avBpwnoug, dev
Hnopei dpWG va anopakpUVEl TIG KATAOTPOPIKEG DUVAEIG NMOU €XOUV ONEIPEI 0 OAOUG TOUG {wvTavoug
opyaviopouc To poBo yia TAV eniBiwor Toug, oUTE pnopei va sEagaviosl OAa Ta KaKa TOU YETANTWTIKOU
KOoWou. To HOVOo Mou Pnopei va kavel ival va Bgpanelel r) va anaAUVel TIG GUVENEIEG TWV dUVANEWVY TOU
Kakou. Ta o6pia Twv duvapewv Tou MNvelPATog EX0UV ONUAVTIKEG CUVENEIEC OTO BEPA TOU YEWYPAPIKOU
nAaiciou (Harefield), nou Asitoupyei wg apeivwv Tonog (locus amoenus). To Harefield dev sival évag
napadeicog, dIOTI, Napd TIG Npoondabeieg Tou MveupaTog, dev eival TEAEIO, AAAG NApaApEvel €vag KNMog
HE @idla. EvTouTolg, diapepel and Tov unoAoino KOO0, KaBwg xel AUTpwOEI and TIG CUVENEIEG TNG
MNTwong: av kai Ta oA&Bpia anoTeAeopata TG MNTwong dev £xouv d10pBwOEl, EXoUV OUWC YETPIACTEl ano
TNV nap€upaon Tou Beiou otn Lwn TNG kolvoTnTag Tou Harefield?°,

O1 nAavodiol Apkadeg, kabwg nAnoialouv aTo TEAOC Tou Ta&idioU Toug, NPENEl va ano®aacioouv av
Ba enmioTpéwouv aTnv Apkadia f) 6a napapeivouv oTo Harefield. H naAia Apkadia ival n yeveTelpd Toug,
aAAd n véa Apkadia kuplapxeitar anod pia goper) nou givai KAt napandvw ano anin yuvaika: n kopicoa
gival nnyn Cwng, apeTNG Kal yvwong, NpdTuno avlpwnivng TEAEIOTNTAG, DEKTNG BEIKWV XaPICUATWY Kal
BaaciAlooa evog XpnoTa dIoIKoUPEVOU «nolpyevikoU» BaagiAgiou. H kivnon npog Tnv £3dpa Tng KOPIooaAg
gival Aoindv pia onTiKr PETAPoPa evog 10eaTou Ta&idioU nou (PEPVel Toug TASIBIWTEG anod WHia anAoikn
avtiAnwn yia Tn Zwr o€ Wia nio nBika uneuBuvn otdacn. O1 ENICKENTEG NapakivoUvTal va aprnoouv TNV
Apkadia kal va eEac@aAioouv POVIKN Napayovn o Jia véa Xwpa onou 6a pnopoUv va acgyxoAouvTal
ME Mo anodoTika €pya anod Tov Xopo, Onwg gival n KaAAIEPYEId TNG yNG Kal N noidevikn {wn. AuTh n
METABaon opwg dev ouvendyeral Tn BUBION Toug o€ Wia ninovn BOUKOAIKN €pyacia, apou o VEOG TOMOG
dev OTEPEITAI HOUTIKAG Kal XopoU, aAAG TNV napaAAnAn aoknaon NVEUUATIKOV KaBNKOVTWV.

Tov 180 aiwva Ta Apkadikd AOYOTEXVIKA €pya eunvéovTal anod Tov didonuo nivaka Tou Nicolas
Poussin Et in Arcadia ego (kai ey®w npouv otnv Apkadia), nmou napioTavel Nolgeveg oTnv Apkadia
MnpooTd and €vav TAPO HE AUTR TNV €NIypa®n Kai oupPoAidel TNV PATaidoTnTa Twv avopwnivwv
npayuatwv. To B€ua Tou ApkadikoU Tagou eneEeTeive AyyAog George Keate oTo dpapaTiko Tou noinua
The Monument in Arcadia (Aovdivo 1773)%. O Keate, av kal eknaideUTnKe wg dIKNyOpogs, aPIiEpwONKE
oTnv noinan kai Tn {wypagikn. Mivakeg Tou ekTEBNKaAv ouxvd ortn BaoiAikn Akadnuia Tou Aovdivou,
evw To 1760 €Eao@aAioe xopnyia and evav dyyAo ndtpwva yia Tov nivaka Tou Beveroiavou Francesco
Zuccarelli pe TiTAO Et in Arcadia ego. ZuvdeoTav eniong pe Tnv Angelika Kaufmann, dnuioupyo €vog

20 BA. Cedric Brown, “Milton’s Arcades: Context, Form, and Function”, Renaissance Drama, Northwestern University
Press, Evanston 1977, o. 261.

21 O nivakag @iAoTexvnBnke To 1638 nepinou kai Bpiokeral aTto Mouaeio Tou AouBpou aTo Mapial.

22 BA. Thomas Bauman, “Moralising at the tomb: Poussin’s Arcadian shepherds in eighteenth-century England and
Germany”, Opera and the Enlightenment, Thomas Bauman & Marita Petzoldt McClymonds (enip.), Cambridge
University Press, 1995, 0o. 23-42.
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nivaka ApkadikoU BpaTtog (Apkadeg nou PIAOCOPOUV HNPooTa o TaPo, 1766). O Keate npoTiunoe va
anodwaoel To B€ua Pe TN Ypaida Tou Kal 0XI ME TOV XpwaoThpd, maoTelovTag oTi N {wypa®ikr dev Unopei
va anodwaoel 6An TNV 10Topia, kKaBwg CUANAPPBAVEI HIa CUYKEKPIKEVN OKNVI.

To dpapaTikd noinua Tou Keate ypagTnke apxika wg AIUNPETO yia onepa pe dUo oUVTONES NPAEEIC,
av Kal TeAika dev @aiveral va PeAonoInBnKe 1 va napacTadnke. SUUPWvVa Ye TNV unoBeon Tou €pyou, N
Eupnuia (Euphemia) @eglyel ano Tn =ndpTn We Tov veapd ayannmko Tng AUoavdpo (Lysander) yia Tnv
Apkadia, 6nou yivovTal evBouoiwdwg deKToi anod Toug VTONIOUG NOIYEVEG, NMOU TOUG (PEPVOUV UMNPOCTA OTOV
Bwuod Tou Mava yia va dwoouv Toug YaunAloug 0pkoug Toug. Or dUo VEOVUNQOI padaivouv yia Kanoiov
€pnuiTn, ovouaTi Dorastus, nou el o€ Pia KOVTIV) onnAid, anodovwHEVOG and Tnv Kolvwvia ap’ 6Tou €xace
Tn povayokopn Tou. H Eugnuia embuyei dilakawg va Toug EUAOYAOE! ToV Yapo kal padi pe Tov Aloavdpo
Bpiokouv Tov gpniTn dinAa and €vav Tago nou €ixe XTIOe! yia TN Xapévn Tou KOpn KE TNV enypa®r «Et in
Arcadia ego». Tn GTIyun Nou o €pnuiTNG EUAOYEI Toug vedvup@oug, n Eugnuia wibupilel acuvaiodnTa To
OVOMa TNG KUNTEPAG TNG, NOU KAavel Tov AGpaacTo va TNV avayvwpiosl we Tn Xapevn Kopn Tou.

To nBIko didaypa TG IoTopiag, aTov €niAoyo Tou £pyou, €ival OTI ol evapeTol TEAIKG avTapsiBovTal
Kal 0 avBpwnog dev npénel NoTE va Xavel Tnv eAnida Tou. Tnv idia oTiypr dev npénel va {NTApe noAAa
yia va pnv anoyonteuBoUpe, aAAd va neplopifoupe TIG ENIBUMIEG A Kal va €iHacTe EUXAPIOTNHEVOI HE
auTa nou €xoupe. O Keate kataAnyel oTo cupnépacpa oTl 6nolog avalnTa enipgova Tov 19aviko Tono, a
avakaAuyel guvTtopa ot n Apkadia BpiokeTal ovo aTo vou Tou avBpwnou (Arcadia’s only in the mind).
O1 OKEWEIG QUTEG Wnaivouv aTo oTopa TnG Eugnuiag Aiyo npiv TV avayvwpion 0Tav, CUVEIBNTOMNoINVTAG
TN HATAIOTNTA TWV AvOpWNivwV NPaydATwyV, ONUEI®VEl OTI «akOUa Kai n nepipnun Apkadia EyKUHOVEI
Tou¢ id1oug Bavaaoipoug KIvOUvoug nou yvwpilouv kal aAAol Tonor». EvTouTolg, To £pyo Tou Keate oTeAvel
yia NpwTN Popa €va nio aioiddogo Wrvupa otoug onadouc Tou Apkadikou 1I0e®mdoug, apou 0 TaPpog TNG
Apkadiag dev TauTileTal Mia HOVo pe Tov BAvaTto aAAa kal pe Tnv €€ autoU avaduopevn eAnida.

MnaivovTagoTov 190 aiwva, Ta apkadikd €pya onavifouv Kal naipvouv Tn Jopgr aaTipag anévavTi oTnv
€ninAaoTn cUNNEPIPOPd TNG Kovwviac. KaTi TETolo napatnpoUpe ato pioUdikah (musical entertainment)
Happy Arcadia oe Niunpéto Tou W. S. Gilbert kai pouaikr Tou Frederic Clay, nou ékave npeliépa oTig 28
OkTwPpiou 1872 aTo Royal Gallery of Illustration?3. O TiTAog Happy Arcadia cival oEUPwpPog, dedopEvou
OTI 0l KATOIKOI AUTNG TNG (PaVTACTIKAG NEPIOXNG gival KaBs GANO Napda eUTUXEIG. To €pyo €Xel Wia 1I0100pPN
NAOKN, XapakTnpIioTikr Tou Gilbert, érnou ol payikeg duvapelg eknANpwvouV eniBUPIEG, Kal KABs évag
anod TouG XAPAKTNPEG YIVETal KANolog aANoG*. To €pyo NePIypAQEl TNV aAnOTUXNUEVN dAnoneipa evog
veapoU aoTouU va eykaracTabei otnv Apkadia. O1 Gilbert kai Sullivan apyotepa naprjyayav Tn dnpHo®IAR
KWMIKA onepa Iolanthe, atnv onoia dUo and Toug xapakTrpec, ol Strephon kai Phyllis, sival «Apkadeg»
NoIPEveG. H apyikn peAonoinon xadnke, aAAd spgaviodnkav veoTepeg, Onwg auTn Tou Jonathan Strong
nou aveBnke otn BoaTtwvn yia T Royal Victorian Opera Company (1994).

H appaBwviacpevol noipeveg XAon (Chloe) kar Ztpepwv (Strephon) BpiokovTal og kataoTaon ano-
AUTNG avvoiag, pTavovTag va JIoroouv Ta yidonpoBatd Toug kal va diaAuoouv Tov appafwva Toug. O
natépag Tng XAong Colin gival puyodIkog eyKANUATIAg Nou ival koupadpevog anod Tn {wn TnG abwoTnTag
oTtnv Apkadia kal Ba sNECTPEPE PE EUXAPIOTNON OTAV Napavouia, av gnopouce va anopuyel TNV katadi-
Kn. Ev T peTa&y, o evoikiaoThg Tou STpEpwva, AoTpoAdyog (Astrologos), nou Tou o@eilel To pioBwua
TPIWV UNV@V, Tou divel WG avTaiAayua TEooepa payika avTikeigeva (éva paBdi, éva dayTuAidl, évav enev-
dUTN Kkal pia kana), kabe €va and Ta onoia ekNANPWVel ano pia eniBupia. TOTe ep@avideTal o OHOPPOG
kai nAouaiog Auaidag (Lycidas) nou €xel ano®acioel va apvnBei Tn HataidTnTa TNG KOOHIKNG {wNG kal va
yivel Apkdag, yia va kepdioel Tn XAon. Na va Tov avTIHETWNICEl, 0 STPEPWV, Nou dev €xel NAwel va ayand
Tn XAon, enmioTpaTelel To payiko papdi, kal Byadel Ta unoAoina Tpia avTikeiyeva o€ dnponpaaia. 'ETal n
uNTEPA TNG XAONG Adagpvn (Daphne) petap@ieletal o STpEPwva, o natépac TN XAong os Aagpvn (yia va

23 BA. Andrew Crowther, Contradiction Contradicted - The Plays of W. S. Gilbert, Associated University Presses,
2000.
24 BA. Jane W. Stedman, W. S. Gilbert, A Classic Victorian & His Theatre, Oxford University Press, 1996.
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ano@uyel Tn cUAANWN), n XAon oe Colin (yia va ano@uUyel Toug dU0 UVNOTHPEG TNG) KAl 0 STPEPWV OE
XAON. ZUvTopa OpwG OAoI SuoavacoxeToUV WE T PHETAKQIEoT) TOUG Kal avTaAAdooouUV Ta PayIka avTIKEipe-
va, yla va napel kaBe €vag pia AAAn enibupia. Me Tov TpOMo auTd, ENIOTPEPOUV OAOI OTIG APXIKEG HOPPEG
TOUG, TIG onoieg unodExovTal Pe avakou®ion. O Auacidag dnAwvel oTI dev £xel kapia Bgon aTnv Apkadia,
kai gpevyel. O1 unodAoinol dnuonpatolv OAA Ta avTikeigeva oTov Auacida, kai OAA TEAEIMVOUV KAAd.

MapopoIo MEPIEXOMEVO €XEl N TPINAKTN MOUCIKR Kwuwdia Arcadians, oc APnpETo Tou Arthur
Wimperis kai pouoikn Twv Lionel Monckton kai Howard Talbot (Baciopévn oto BiBAio Twv Mark Ambient
kal Alexander Thomson), nou avéBnke ato ©£atpo Shaftesbury Tou Aovdivou aTic 29 AnpiAiou 1909.
To €pyo anéRn To TPITO Mo NOAUNAIYUEVO HOUGCIKOBEATPIKO £€PYO TNG ENOXNG, apoU €kave ouvoAikd 809
NnapacTAocesIG, aveBnKe TNV ENOPEVN Xpovia oTo Broadway yia 200 napacTacelg, kal €yIve Bwpn Taivia To
1927. To £€pyo OUVOEETaAl e TNV AVANTUEN TNG Agponopiag Kai Twv NTHOEWY, Nou Ta NpwTa Xpovia Tou
200U aiwva yonTeuav Tnv Npogoxn Tou KoivoU. O1 guyypageic culappavav napa&eveg NePINETEIES, ONWG
HIa avaykaoTIKr) NPoCYEiwan O€ KAMOIO JakpIvO-EEXATHEVO HEPOC OMOU 0 XPOVOG EiXE HEIVEl aTATIPOG. Ol
Apkadeg BpiokovTal HeTa&u Tou NAAloU KOGKHOU TNG BpeTavikng KWHIKNAG 0nepag, onwg autng Twv Gilbert
kal Sullivan, kai Tng nio Npoc@aTg popuac Tou Music Hall kal TG HOUTIKAG KWPwiag. Or abwol ApKAdeg
avTInpoowneUoUV To NAAAIOTEPO UPOG, EV® O AaUnEPOi AovOpETDl TO VED.

O1 an)oikoi Apkadeg padaivouv yia To Aovdivo, €va Tono népa and Tn 6alacoa, 6nou ol avepwnol
Couv o€ KAOUPBIAG anod NETpa kal Kepapidl kal dev Aéve NoTE TNV AAnBeia, Kal IKETEUOUV TO NaATEPA
Xpbdvo va Toug QEpel €va NAovdpelo. Ekeivog kavel Tov €paaciTéXvn agponopo James Smith, évav
NAIKIOHEVO €0TIGTOpa ano 1o Aovdivo, va nNéEcel e TO adgponAdvo Tou oTnv Apkadia, 6nou kaveig dev
Aeégl wépaTa oUTeE yepvasl, kKal ONou Ta XprnuaTa sival dyvwaoTa Kai n epyacia nepitrn. O Smith sicdyel
TouG ApKadeg o KAMOIEG VEEG EVVOIEG: andaTn, {nAoTtunia kalr weua. KaBoAou evTunwaiaopEvol, ol
Apkadeg Tov Boutave arto Mnyddl Tng AAnBeiag, an’ dénou avadueTal WETAUOPPWHEVOG OE VEAPO
avdpa, nou @opd Ta naiiopodiTika pouxa TG Apkadiag kal Aéel navra Tnv aindeia. Tov ovopalouv
«Simplicitas», kal Tou Aéve OTI Ba Napapeivel vEOG €wg OTOU Mel €va WEWA. ZTN OUVEXEId TOV
oTéAvouv, pali Ye dUo ayEpacTeg OHopPEG apkadiaveg, Tn Sombra kal Tnv adeAgn Tng Chrysea, oTo
kakd Aovdivo yia va eykaTaoTroel TNV aAnBeia Kal va katapynoel To weua.

O1 veoa®ixBEvTeC apyifouv Tn oTaupo®opia Toug and Toug aywves Tou Askwood, dnou yiveTal
0 TEAIKOG TOU KUNEAoU, aAAd avTi va BeATiwoouv Toug AovOpeloug UIOBETOUV HEPIKOUG anod Toug
kakoUG TPOMOUG Toug, ONWG Ta CToIXAKATa oToug aywvec. O ayvwploTog Simplicitas ouvavTta Tn
ouCuyo Tou, ka Smith, Tnv onoia KAvel va TOV EPWTEUTEI KAl CUPGWVEI va Tn Bonbroel va avoigel
€va apkadikd goTiaTopio ato Aovdivo. Tautoxpova yiveralr diaocnuog otav n Sombra Tou {nTa va
avTIkaTaoTnoel €va TpaupaTiopévo jockey nou enpokeiTo va odnynaoel To atibago dAoyo Deuce, kai
ekeivog kepdilel Tov aywva. EvTopstagl, To apkadikd £oTiaToplo Tou Smith €xel npokaA£osl Tnv
opyn TwV Aovdpélwv, KaBwe To pevol akoAouBei Tig yeloeig TnG anAng {wng. EvroUTolg, o Smith dev
01adidel TNV anAn Zwn nou ol Apkadeg @iAol Tou gixav eAnioel, aAAd eI «Tnv gukaipia TnG {wng Tou».
H ka Smith apyxilel va unowialertal Tov Simplicitas, o onoiog, oTnv npoondabeid Tou va dikaioAoynBsi,
Aéel €va wepa. TOTe NEPTEI HECA O€ €va nnydadl OTo €0TIATOPIO KAl anod kel Byaivel onwg ATav npiv,
npog €knAnén Tng culuyou Tou. H Sombra kal n Chrysea, avTiAauBavoueVeG OTI N ANOCGTOAR TOUG va
Kavouv Toug Aovdpeloug va AEve Tnv aAnBeia €xel anoTuxel, eNICTPEPOUV oTnVv Apkadia.

Av Ta napandvw €pya NePIypAPOUV TIG ANOTUXNHEVEG ANONEIPEG Twv ApkAdwv va aAAagouv Tov
KOO0, TO ENOHEVO KAl TEAEUTAIO AUTAG TNG avakoivwong NpoBAaAel TNV €ikoOva piag epnUwpevng Apkadiag
METa OTO XEINWVIATIKO Tomio. MpOKeITal yia To noinua Tng apepikavidag Willa Cather (1873-1947) Arcadian
Winter (1903) and tn gul\oyr| TnG April Twilights. Tevvnuevn otn BipTgivia, peyaAwoe otn Nebrasca kai
MeTa ano €va diaotnua didackaAiag oo Pitsburg, eykatacTabnke otn Néa Yopkn, ypagovTag pHubioTopn-

25 BA. Tobias Becker, "The Arcadians and Filmzauber — adaptation and the popular musical theatre text”, Popular
Musical Theatre in London and Berlin: 1890 to 1939, Len Platt, Tobias Becker, David Linton (emip.), Cambridge
University Press, 2014, 0o. 81-99.
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paTa og nNeplodika oUP@wva We To UPog Tou Henry
James. To 1908 avedeixbn o€ apXIOCUVTAKTPIA TOU
nepiodikou McClure, evw To 1923 TnG anoveundnke
To BpapBeio Pulitzer. H Cather enaivédnke anod Toug
KPITIKOUG yIa TO OTI €ypa®e OTNV KABOMIAOUMEVN
YA®WOOa yia Toug anAoUg avBpmnoug Kal epnvedTav
and Tn euon.

H Cather aoxoAnBnke evraTika pe To Apkadiko
JoTiBo, To onoio npoogyyile wG Bprivo yia Tn
Xapevn d6&a evog AaunpoU napeABovToc?e. Av kai
napéAaBe autr TNV avtiAnwn anoé Tnv avayvwon
TV KAAOIKWV, TNG Taipiale otnv 18l100UyKpacia
TNG. EkTOC ano Tov Apkadiko Xeiuwva, To Apkadiko
MoTiBo eup@avileTal kar oTa noifuaTta Tng Winter
at Delphi, Laments for Marsyas k.4. yéoa ano
TV napoucia Tou Mava, Tou AnOAwva, Twv
PAYWIWV Kal TWV MOIMEVWV NOU CUUQUPOVTAl HE
Kuvnyoug, dpopeic, dapveg kal acpodelouc. To
Apkadiko HOTIBO gupavileTal kal 0To BEWPOUUEVO
WG KAAUTEPO HUBIOTOPNUA TNG KE TiTAO My Anto-
nia, 6nou peTa@épel TNV Apkadia and Tov naAio
OTO VEO KOOHO, EVTACOOVTAG EMNITUXWG £vVaAV apydio

MUSIC

P BY MUBo oTo apepikavikd nAaicio. Me To Apkadiko
L JONEREEMCATON nAaiolo cuvdéovTal Ta POTIBa TNG anWAEIAg Kal NG
CHAPPELL & / HOWARD TALBOT.

= voaTaAyiag nou aveupiokovTal g aAAa €pya Tng,

Eikova 1 The Arcadians: a fantastic musical play in onwg T‘? noinua Eupudikn '(Eurydlce), nou'6|r]y£|1"a|
three acts. Ano 1o BiBAio Twv Mark Ambient and A.M. TNV anwAe€la TNG ayannuevng Tou aoidou, kabwg
Thompson, oTixoi Arthur Wimperis; pouoikr: Lionel npoonabsi va Tnv enavagépsl otnv Apkadia anod
Monckton & Howard Talbot. AiaBsoipo atnv nA. &/von: 1oy Adn.

http://hdl.handle.net/1802/23463

26 BA. James Woodress, Willa Cather: A Literary Life, University of Nebraska Press, 1989, 0o. 167-168. I'a Tn ax&on
NG Me To Xopo kal Tnv Isadora Duncan, BA. Wendy K. Perriman, Willa Cather and the Dance: “a Most Satisfying

ARCADIAN WINTER

WOE is me to tell it thee,

Winter winds in Arcady!

Scattered is thy flock and fled

From the glades where once it fed,
And the snow lies drifted white

In the bower of our delight,

Where the beech threw gracious shade
On the cheek of boy and maid:

And the bitter blasts make roar
Through the fleshless sycamore...

APKAAIKOZ XEIMQNAZ

AuaTuyia [ou riou npéensl va oro nw,
XelpwvidTike agpa Apkadike!
SKOPMIOUEVO TO KOMNAd! 00U LakpId

An’ Ta E&pwTa nou EBPIoKe TPoQ,

Kai To x10vI anAwuEVo Kai AEUKO

Mec oTo KIOOKI TnG JIKNG AG TNG Xapdc,
'Onou n o&id gpixv’ euxapioTn oKid

S’ ayopiou Kai o€ napBevag Tnv napeid:
Ki o1 nikponvoeg nou Byalouv BpuxnBuo
MEecg oTnVv doapKn KEVI) OUKOLIOUPIA...

Elegance”, Fairleigh Dickinson University Press, 2009, co. 27-46.
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Abstract

The incorporation of various elements of the past into cultural formations or structures of the modern
era is a common phenomenon all over the world. But there are many different forms and options of
incorporation, according to the specific historical, economic, social and cultural contexts in which such a
procedure takes place. In this paper, we want to draw attention to a similar process in the field of music
performances — and particularly “folk” music performances - in modern Crete: the re-introduction of a
traditional type of bagpipes ("Tsambouna”), known in Crete as "Askomandoura” (pl. "Askomandoures”),
sometimes accompanied at a type of traditional Cretan Tabor, known as "Daouli” or “"Daoulaki” (a
term meaning small “"Daouli”- Tabor) by young musicians participating in contemporary groups playing
traditional music, or at least incorporating traditional music elements in their performances. In the past
these musical instruments were strongly interconnected with pastoral life and the musical practices
of shepherds. Their re-introduction in the modern context of Cretan musical activities raises a series
of questions about these practices as communicative practices: are musicians simply enriching their
performances with elements of the past, or are they attempting a “holistic” revival or revitalisation of
the musical practices interconnected with pastoral life under modern terms? And which can these terms
be? In order to trace answers we will attempt to analyze these practices under a scope approaching
“pastorality” and pastoral life as an ideological concept in modern Crete, communicated in a wider context
of everyday life, using the emergence of elements of the past in modern musical performances as a case
study to explore such a potentiality. Our approach is not trying to establish a “theoretical paradigm” (in
Kuhn's terms) or an interpretational schema providing explanations for all the cases referring to the re-
introduction of cultural elements of the past in a world-wide context of modern expressions of traditional
folk music (or in general folk practices). We do however, trust and anticipate that such an approach will
provide useful theoretical and methodological guidelines towards this direction.

1. Crete and the Cretan identity

Crete is the largest and most populous Greek island (with over 600.000 inhabitants). It is located
in the southern part of the Aegean Sea separating the Aegean from the Libyan Sea. The capital and
the largest city of Crete is Heraklion!. In the modern era, approximately half of the population lives
in Crete’s main cities and towns and half in rural areas (Kyriakopoulos V., 2008). The island has
an elongated shape: it spans 260 km from east to west, and covers an area of 8,336 km?; Crete’s
topography is defined by a high mountain range crossing from west to east, formed by different
groups of mountains, like the White Mountains (Lefka Ori - 2,452 m), the Idi Range (Psiloritis - 2,456

1 After the establishment of the Emirate of Crete in 820, the Arab conquerors appointed their capital town at Rabd
al-Handaqg (contemporary Heraklion). Then on, the city and (sometimes) the island became known as Handhax
or Handhakas, which (later on) gave Latin and Venetian Candia. These names were (more or less) maintained
under the subsequent Ottoman rule, although Heraklion was also known as “the Castle” (“Kastro” in Greek) and
Crete as Girit (in Turkish).
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m), Kedros (1,777 m), the Dikti Mountains (2,148 m). These mountains lavish Crete with valleys and
plateaus, like the Lasithi plateau, which is used for several crops, Omalos (partly used for crops), and
Nidha, which serves as an area for grazing flocks.

Agriculture and livestock breeding were two of the main pillars of the Cretan economy at least
since the Minoan period and probably from Neolithic period. Because of its size and internal topography
Crete can be self-sufficient in food supplies, even though in different historical periods the economy has
also been supported by (various types of) manufacturing and trade. After 1970, tourism and (mainly
tourism-related) services, gradually gained a prominent role in the Cretan economy, accompanied by
a decrease in manufacturing. However, agriculture and livestock breeding still play an important role
in the economic life of the island. It should be noted that the three basic sectors of the contemporary
Cretan economy (agriculture/farming/livestock breeding, processing-packaging and services), are
closely related and interdependent. The fact is that the island has a per capita income much higher
than the Greek average, whereas unemployment rates are comparatively low and much lower than
the rates on country-level (despite the Greek Crisis).

Crete has a long historical tradition of successive wars and conquests, such as rebellions and
resistance movements against various invaders. As part of the Roman Empire and later on its eastern
part, named Byzantine Empire, Crete suffered attacks by Vandals in 467, a raid by Slavs in 623, Arab
raids in 654 and the 670s, and again in the 8th century. In the 820s, it was captured by Andalusian
Arabs who established the Emirate of Crete. In 960/1 Nikephoros Phokas recaptured Crete for
Byzantium. In 1204, after the Fourth Crusade seized Constantinople and catalyzed the Byzantine
Empire, Crete was granted to the leading Crusader Boniface of Montferrat, who sold his claim to the
Republic of Venice. Venetians secured Crete as a colony in 1212. In 1669 the Ottomans completed the
conquest of Crete after the siege of Candia (Heraklion), which was the last (and the strongest) castle
to resist. It has been recorded that a major revolt of the (Christian) Cretans against the Ottoman rule,
led by Daskaloyiannis, a ship owner from Sfakia, took place in 1770. Other revolts burst out after the
Greek revolution of 1821, and continued sporadically reaching a peak in 1866-69 and later on, until
1898, when an autonomous Cretan State was founded, under Ottoman suzerainty. Crete was finally
incorporated officially into the Greek state in 1913. During World War II, the German army attacked
Crete in May 1941, but faced fierce resistance from Allied troops enforced by local volunteers. The
Germans succeeded in conquering the island but the resistance, organised by local guerrilla groups,
continued even after the departure of the Allied troops.

The repeated involvement of the Cretans in warfare formed a very distinctive Cretan culture
which places special emphasis on manliness (Herzfeld M., 1985), personal independence and love
of freedom, accompanied by strong sentiments for the homeland. This tension for independence is
sometimes stressed to the point of insubordination to State authorities and laws and it is rather typical
for the Cretans (especially those coming from, or living in, rural areas) to keep unregistered firearms
at home, despite the strict regulations of the Greek government, as they declare that they follow a
tradition lasting from the era of resistance against the Ottomans. Family ties which form one of the
most prominent connective tissues of the Cretan society, counterbalance the excessive tensions for
personal independence, but do not prevent (and sometimes rather provoke) involvement in bloody
feuds (vendettas) among members of the Cretan “clans” (extended families), especially among those
who live in mountainous Crete (Tsantiropoulos A., 2008), where the tradition of manliness is still of
high esteem, at least in comparison with the “bourgeois” living in urban environments. In general,
mountainous Crete is the repository of traditional values defining manliness (“levendia”) and this is
acknowledged by all the Cretans. Nowadays, a lot of younger Cretans, especially the ones with an
urban background, disapprove excesses like vendettas, but all the Cretans admit the crucial role of
mountainous traditions for the maintenance of the ideological core of the Cretan “identity”. In this
context, the shepherds and the entire range of practices interconnected with pastoral life, evolve as
the main exponents and expressions of the mountainous traditions and thus of the Cretan “soul”.

2. The Tsambouna
The Tsambouna (pl. Tsambounes) is the island version of Greek bagpipes. The instrument’s
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name varies from island to island: in Andros and Mykonos it is known as Sabouna or Shambouna, in
Karpathos and Samos as Tsambouna, and in Ikaria as Tsambounofylaka, to name but a few. Some
researchers call it “"Askaulo(s)”, a compound word: “ask” refers to “askos”, the bag, whereas “aulos”
refers to the Flute or Fife or Recorder or Tsambouna. The Aulos, made of reed or cane, is well known
from the Greek Antiquity and was indeed the beloved instrument of the ancient Greek Mythology god,
Pan, who presented himself to mortals in the form of a man with goat legs and beard resembling
a male goat. Pan used to play his Aulos in the mountains causing pan-ic (“pan-iko” in Greek) to
the flocks. In the form of Askaulos the bag functions as an “air tank” which helps the piper to stop
blowing from time to time in order to take a breath or sing, whereas the sound is still produced by
the Askaulos.

The Tsambounes are made - in most cases — by the musicians themselves, and consist of three
parts: the bag, the mouthpiece and the device that produces sound, the “tsambouna”. The bag (aski
or touloumi) is made of (male) goat or - in rare cases - sheep hide?. The animal is skinned, and salt
is then applied to the inside of the hide, which is rolled up and left to “tighten” for several days. The
fleece is then cut down to about 1-1.5 cm, and the skin is rinsed. It is subsequently tied at the neck
and the back (rear legs and tail), with the fleece on the inside. The tsambouna and mouthpiece are
attached to the two front legs.

The tsambouna is usually made of wood and measures 7-8 cm. It is hollowed out and has a
cone at the end. The cone is not always made of the same wood; it is often made of ox horn or thick
cane. Two thin and hard pieces of reed or cane, having no knots, are fitted inside the hollow, and the
gaps between them are filled in with wax. These are the “bibikia” or “pipinia” that produce sound.
The pieces of reed or cane must be of the same length and thickness in order to produce the same
pitch. One is for producing melody and has (usually) 5 or 6 holes, while the other is the drone, which
establishes the tonic, and has only one hole. A smaller reed, with a single tongue, is fixed on top of
each one. All these items are placed inside the hide, in one of the animal’s front legs.

The mouthpiece, into which the musician blows to play the instrument, is attached to the other
leg. The mouthpiece is a small tube of cane or wood, which is either attached to the hide itself or to
a ring fixed to the same spot, where a leather valve is also attached, stopping the air from escaping
while the musician pauses for breath. With time, the bag may wear down and dry out. The usual
way to maintain it, so that it remains supple and does not let the air out, is to wash it in the sea.
The Tsambouna is played with the bag propped underneath the musician’s left armpit. There is no
particular playing technique. Each musician chooses the way that suits them better. The basic pitch of
the instrument is determined at random during its construction, and intervals are determined by the
distance between the holes on the reeds. The range of melodies played on the Tsambouna is narrow
(usually a sixth) and Tsambouna players use ornamentation to “decorate” them. The sound of the
Tsambouna is sharp and loud, ideal for open-air performances. It the past it was typically played, along
with other instruments, during festivals, local fetes, and weddings?.

2 Many manufacturers stress that hides from a male animal are thicker and harder and thus have more endurance.
But there other opinions too: Kostis Mouzourakis, an amateur player of Askomandoura, the Cretan version of Tsam-
bouna (see below), states that the best hide for the construction of the bag comes from a female animal weighing
13-15 Kilos (http://stigmes.gr/pageflip/stigmes94/index.htmI?pageNumber=92).

3 The mainland equivalent of Tsambouna is the Gaida. The Gaida, also known as Gayda, Gaita or Tulumi, is an-
other type of bagpipes. It consists of a bag, a mouthpiece and a part that produces sound. The latter consists
of two separate pipes: the melody chanter, which is small, includes finger holes, and produces the melody, and
the drone, which is longer and without holes, and produces a single note to establish tonality. The Gaida is often
confused with the Tsambouna, but it differs because of its additional (third) pipe that is used as the bass drone.
The mouthpiece and pipes are commonly made out of the wood from cornel, plum or almond trees. The melody
chanter usually has seven finger holes in the front and one in the back. It is cylindrical, ranging from 25-30 cm
in length, and resembles a Recorder. The reed (tsambouna, zambouna, koumousi, gaidokalamo) is attached to
the part where the chanter meets the bag. The drone pipe (bouri, tzamara, bourou) is a long pipe without holes,
which establishes the tonic of the melody pipe by playing a single sound. The size of the drone varies, but it is
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3. The Askomandoura

In Crete the Tsambouna is known as “Askomandoura”, a compound word: “asko” refers to the
bag, known as “askos” in Greek, whereas “mandoura” or “pandoura” or “bandoura”, refers to the
flute or fife or recorder or tsambouna. The Askomandoura has no main structural differences from the
Tsambouna. The hopper which produces the sound is usually made of wood and includes the usual duo
of thin and hard pieces of reed or cane, having no knots (known in Crete as “thiabolia”, or “thiabolakia”
- meaning small thiabolia), that are fitted inside the hollow. The mouthpiece tube is usually made of
bone, but some of the contemporary manufacturers use plastic instead. Askomandoura was the typical
instrument of shepherds, interconnected with pastoral life. As Crete has a long pastoral tradition,
Askomandoura was largely spread all over the island. It was mainly played my amateurs during local
festivals and fetes, usually accompanied by other instruments like the Daoulaki (the Cretan version of
Tabor), as mentioned above, or (occasionally) the Lyra.

There are also references that Askomandoura was periodically included in musical bands along
with instruments like the Violin, the Mandolin or Mandola*, and the Guitar. These bands usually
played in major festivals and fetes and in wedding celebrations. Obviously, it would be difficult
for Askomandoura players to tune themselves with other members of these bands, because - as
mentioned above - the basic pitch of the instrument cannot be modified, as it is determined at random
during its construction, and also it would be difficult to follow the other instruments’ performances
because of the narrow range of melodies played on the Askomandoura (or any other instrument of
the Tsambouna “family”).

It is obvious that Askomandoura players and along with them the other members of the above
mentioned bands, developed certain techniques to meet the needs resulting from these specificities
of Askomandoura. The problem of tuning was probably solved by adjusting the tune of the rest
of the instruments to that of Askomandoura (or maybe an octave lower if the basic pitch of the
Askomandoura was set up very high). Even then, Askomandoura players would be able to participate
only partly in the musical performance, maybe by introducing an improvisation solo in the beginning
or in the intermediate of some songs or musical themes, and probably by accompanying the rest
of the instruments in certain parts of some main themes according to the range of melodies they
were able to produce in the Askomandoura. Without doubt among the Askomandoura players
the ones most experienced would be more skilful in participating in such musical schemata and
performances, but we can reasonably suppose that the majority were not experienced enough, as
they were self-taught and lacked the experience of playing with professional multimember bands®.
Therefore it would be reasonable to assume that the coexistence of Askomandoura players with
other professional or semi-professional musicians was more or less problematic (at least under
strict musical terms). And this assumption takes us to another interesting question: what is the
meaning of the Askomandoura perseverance in musical bands, even during the 20th and 21st
centuries?

always larger than the melody chanter. The third pipe of the Gaida, the bass drone, is also without holes. The
way the Gaida is played is characterised by melodic flourishes, known as ornamentation. The Gaida is played
solo, or in combination with other instruments, such as the Lyra or Percussion (Tarabouka or Darabouka, Daires),
etc. In the past, it was one of the most prominent, and often the only instrument played at weddings, fetes and
festivals.

4 The Mandolin (the Italian Mandolino) belongs to the “Lute family” of musical instruments. It usually has four
courses of doubled strings tuned in unison. The courses are tuned in a succession of perfect fifths, and plucked with
a plectrum (pick). Pre-mandolin instruments were probably quiet instruments, strung with as many as six courses
of gut strings, and were plucked with the fingers or with a quill. However, subsequent versions of this soprano
instrument are louder - using four courses of metal strings, which exert more pressure than gut strings. The
modern soundboard is designed to withstand the pressure of metal strings that would break earlier instruments.
The soundboard comes in many shapes - but is generally round or teardrop-shaped, sometimes with scrolls or
other projections. A round or oval sound hole may be covered or bordered with decorative rosettes or purpling.

5 Also, the overwhelming majority of Askomandoura players lacked any theoretical knowledge of music.
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4. The Askomandoura as a symbol of the Cretan pastoral life and pastoral life as
a symbol of the Cretan identity

To answer this question, we have to look back at the interconnection of Askomandoura with the
traditional values of the Cretan life. A contemporary Askomandoura player, Manolis Fronimakis, states
that after World War II there was a turn of the Cretan musical practices towards “imported” musical
themes. He notes specifically the introduction of themes with a “European aura” like the tango and
the waltz, but we can reasonably assume that the imported repertory also included songs and themes
from the Greek discography of the 1950's and 1960's, focusing on “laika” (folk songs with urban
origin), played by bands in which the prominent instrument was bouzouki. Manolis Fronimakis points
out that, whereas the Violin and the Lyra could play (at least some of) these imported musical themes,
this was impossible for the Askomandoura. At the same time he makes an even more important point,
referring to certain changes regarding the musical “taste” of his compatriots. According to Manolis,
during this period, people who focused only onto the music interconnected with an “older” Cretan
musical tradition were considered “primitive” and “uncivilised”. Askomandoura, more specifically was
considered the epitome of a “primitive” instrument and was discredited. As a result Askomandoura
did not attract younger musicians’ interest and was almost expelled from Cretan musical practices®.

Simon Stutz and Marga Winckler, two Germans those were thoroughly interested for Askomandoura
and relevant practitioners, present another explanation for the relative “absence” of Askomandoura
from the Cretan musical practices after World War II: they suggest that the Askomandoura players
abstained from their performances because of the mourning for the deceased’. Although this
explanation seems rather sentimental and (maybe) superficial, we cannot ignore that it is hiding and
recalling the close and intimate relationship of the Askomandoura practices with the Cretan “soul”.
Thus, we can reasonably suggest that this relationship is declining after World War II, but it is not
totally interrupted: as it was mentioned above, there are references that Askomandoura players
participated (at least sporadically) in musical bands, until the beginning of the decade of 1990.

The main argument on which we want to focus here is that the decline of Askomandoura practices
probably reflects a decline of the traditional values of Cretan life: the tradition of manliness (“levendia”)
interconnected with the shepherds and the entire range of practices of the pastoral life does not seem
to play such a crucial role any more for the maintenance of the ideological core of the Cretan “identity”.
However, despite the fact that the last of the Askomandoura players of the “old” generation, like
Manolis Faragoulitakis or “Baxtses” (a nickname meaning “garden”, or metaphorically a charismatic,
generous, unpretentious and accessible person), vanish after the beginning of the 1990's, by the
end of the same decade, a young generation of “new” (though few) Askomandoura players make
their appearance in Cretan musical practices. This appearance raises more questions than answers,
in the context described above. Does it mean that these young musicians embrace and promote the
“old” values of the Cretan tradition and identity, or are they just experimenting on old musical forms
without any references to the historical, economic, social and cultural background that engendered
such forms?

At this point we have to admit that ambitious questions are (usually) combined with ambiguous
answers: as usual, the truth lies somewhere in the middle. It is clear that the young musicians
practicing Askomandoura, defend the traditional values of Crete, referring to pastoral life as the core
ideological concept of the Cretan “soul”, but it is also clear that they refer to them in a new context,
free from narrow and restrictive conditions of the past. In this context, “pastorality” is re-defined
in accordance with the conditions laid down by modern life: “revitalisation” should interact with the
redefining or reinventing of “pastorality” in contemporary Cretan music.

6 http://stigmes.gr/pageflip/stigmes94/index.html?pageNumber=92
7 http://stigmes.gr/pageflip/stigmes94/index.html?pageNumber=92
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Abstract

One of the most important components of our cultural heritage is rural architecture, part of which
is pastoral architecture. The large variety of “architectural landscapes” reflects the long history of rural
heritage, highlighting the beauty, the quality and the identity of rural landscapes.

The evolution of pastoral economy over time reflects local conditions, the existence and location of
pastures, the size of holdings and the traditions of the local populations. The type of pastoral economy
impacts on pastoral architecture: the difference between nomad and semi-nomad communities and
settled communities is evident in their buildings.

Common features of pastoral architecture across Europe is the spontaneous design, the ingenuity
and the intelligent use of space. In particular, two factors have influenced pastoral architecture:
pastoral economy and construction materials. The movements of shepherds along transhumance
routes exemplify the pastoral economy up to mid-20th c.; while the materials that typify pastoral
architecture include straw, all types of twigs, branches and other plant material; timber, often crude;
and stone.

We can learn a lot from traditional pastoral buildings:

e Models of survival — with minimum resources the vital needs of the shepherd and the flock are
satisfied

e Examples of wise use of local materials - deep knowledge of their properties, durability and
limits
e Inventiveness and clever ecological solutions- the climatic conditions are uniquely dealt with

e Integration in the landscape - they meddle harmoniously in the landscape regarding colour, form
and shape, contributing to distinctive cultural landscapes.

1. Introduction

Pastoral architecture is largely considered as the “humble” relative of rural architecture, and as
such is often underrated and neglected. It is true that traditional pastoral buildings are modest, many
of them having a seasonal or temporary character with a limited life span due to their construction
materials. However, pastoral architectures shares many of the common characteristic of rural
architecture across Europe, such as the creativity of the spontaneous design, the inventiveness of
construction techniques and materials and the intelligent use of space. In many parts of Europe,
pastoral architecture remains a living proof of the identity and quality of the rural landscape.

Contemporary pastoral architecture has undergone a big change, using modern construction
methods and to a certain extent, models of industrial forms. Why then study traditional pastoral
architecture, which reflects a life style far removed from contemporary standards? We offer some
answers to this:
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» Pastoral architecture transfers precious memories of the past and values which form part of the
cultural heritage and the identity of every nation;

o It reveals the history of shepherding in every country — a productive group which contributed
decisively to the economic development of the European countries, both Mediterranean and
northern;

o It offers valuable lessons of economy of space, construction, function and adjustment to climatic
conditions and the landscape.

This paper attempts to elaborate the above arguments, using examples for across Europe. It is
based on a two-year research project carried out by the CANEPAL partners in 7 European countries,
namely Greece, Hungary, Bulgaria, France Poland, Estonia and UK between 2010 and 2012, focused
on traditional architecture mostly of the past two centuries. A synthesis of the 7 country-based reports
is presented briefly here, giving emphasis on the shared characteristics of pastoral architecture across
Europe and on the lessons we learn from its study.

2. Common features of pastoral architecture in Europe

Four factors appear to have influenced the shape of pastoral architecture in Europe: the historical
development of sheep farming in each country; the type of pastoral economy practiced; the local
materials; and the climate.

The historical development presents some significant differences between European countries as
well as common trends. We can distinguish between countries that have a long tradition in widespread
sheep farming, stretching from ancient or medieval times till today, like Greece, France and UK; and
countries in which sheep farming was never a predominant economic activity, complementing rather
than prevailing over other forms of animal husbandry, such as Estonia or Poland.

The type of pastoral economy is also a strong component that distinguishes between the European
countries and is reflected in pastoral architecture: in particular, whether the economy was based on
movement between summer and winter, reflecting the extent to which the shepherds’ communities
were nomadic, semi-nomadic or permanently settled in one place. The light and temporary structures
that we come across in Greece, Bulgaria and France reflect the nomadism or semi-nomadism of pastoral
economy along transhumance routes, while in other countries, such as the UK, such phenomena
have not evolved, and the permanent location of the shepherds dominates the architecture of their
structures.

The availability and use of local materials have determined to a large extent the diversity of
architectural forms and sealed the style and form they have taken in different countries. The similarities
we come across the different European countries as well as the differences in pastoral buildings,
are more due to the type of construction materials used than any of the other factors. A principal
distinction emerges between timber/reed/straw and stone built structures. Although the two materials
often co-exist, in countries like Greece, France and U.K stone prevails; while in countries like Poland,
Estonia, Hungary and Bulgaria timber and straw is more prominent.

The climate determines the nature of agricultural and animal husbandry activities to a large
extent, and pastoral architecture is bound to reflect the climatic conditions of a region. In general,
in the warmer southern countries, where transhumance movements between summer and winter as
well as outdoor activity have been the norm, many farm activities were conducted in the open air and
in enclosures, which contained temporary and/or small scale buildings. In contrast, in the UK and
throughout northern Europe, climatic conditions meant that farming activities, which elsewhere were
conducted out of doors, took place within buildings, like barns. However, the climate alone was never
the determining factor, and we can find numerous similarities in the architectural styles of southern
and northern countries, reflecting the construction materials, the type of pastoral economy and the
volume and importance of sheep farming in the country.

We can distinguish between two predominant types of pastoral structures: permanent structures
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and temporary ones. Although this is a rather crude typology, it however reflects a humber of other
factors, such as the raw materials, nhomadism or settlement in villages; and the combination or
separation of the different functions performed in the buildings.

In general, we note that pastoral structures share the following characteristics:

* They are subsistence structures: using local materials available at no cost, skills available within
the pastoral community, exceptional economy of space to meet strictly the functional needs of

the users

e They contain multi-functional units or complexes: combining the shelter for shepherds, the
shelter for animals and the production of food

e They use bio-climatic construction methods: materials, plan and organisation of space offer
excellent adjustment to local climatic conditions.

3. Temporary structures

Such structures are usually made by a variety of construction materials such as straw, twigs, soil,
manure, weeds, dried leaves, trunks, planks, rod-woven parts of walls, depending on the availability of
materials locally. They are met in the Balkan countries and along the Mediterranean region, but also

Figure 1 View of ortho konaki, Viotia.
Source: K. Kouremenos

Figure 2 Konakia, Dialambi Komotinis, Kaltsa
family, 1940. Source: "Album of Sarakatsani”, Folk
Museum of Sarakatsani, Serres 2007
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in Hungary, Poland and the Scandinavian countries, such
as Estonia, in different shapes and sizes. They reflect
prehistoric construction methods and they are typical
examples of spontaneous architecture, demonstrating
outstanding economy of design; harmonious relationship
between method of construction and form; insulation
against the heat/cold and water; and maximum
functionality in the minimum of space. Such structures
have been closely related to transhumance animal
husbandry and nomadism; although in northern countries
temporary structures have been associated with summer
farming.

A distinct group of nomadic shepherds are the
Sarakatsani, who led an entirely nomadic life, as they
did not possess any property and did not therefore have
a permanent settlement either in winter or summer
months. Although initially concentrated in north- western
Greece and the mountains of Pindos, during the 18th and
19th centuries they dispersed widely to many other areas,
such as northern Greece (Thrace and central- eastern
Greek Macedonia), in Thessaly, Sterea Ellada, and in the
islands of Evia and Crete, as well as in Bulgaria, where
they became known as Karakachans.

The huts constructed by Sarakatsani are reminiscent
of primitive huts in many other parts of the planet. The
structural and morphological sameness of these huts
with pre-historic residences is a common finding of
researchers. Made of tree branches, twigs, straw and
clay, they are bio-climatic, sturdy and easily constructed.
Sarakatsani moved as communities, termed “tselingato”
which consisted of one or more extended families
(even as many as 15) forming a viable economic unit.
These families constructed several huts to house their
members and carry out their productive activities,
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Figure 3 Karakachans in front of their huts - First part of 20th century,
Keserevo village, Tarnovo district (Central Bulgaria). Source: Bulgarian

Academy of Sciences. Archival photo -IEFSEM - BAS

including cheese-making and weaving.

There are two types of Sarakatsan
hut: a) the round hut with cone-shaped
dome, used for residence (ortho
konaki), and b) the rectangular hut,
with pitched roof, used for storage, to
keep the animals, for cheese-making
or as a school for the children (a-dipla
kalyvi). To build the hut, the outline
was traced on the ground, the wooden
poles were fixed on the outline and the
horizontal links positioned, and then
the frame was covered with rushes,
straw, rye, twigs and other natural
materials, creating a thick thatch.
Although the building method was
very simple, the result was sturdy and
watertight, providing good insulation

from the heat or cold, using spontaneously the basic principles of bio-climatic construction.

Straw or reed huts were also built in Hungary, to provide shelter for the shepherd and his animals
during the summer. There are many examples of these huts on the Great Plain and in the Northern

Hungarian Mountains, in the summer pastures. The roof
was held by props on the shorter sides; the sides of the
hut were filled with dung, weed, brushwood and straw
and then covered with earth. Reed was the primary
building material in the Great Plain, where a special
technique was developed to make the structure steady
and safe, which implied the flattening of the sheaves of
reed to achieve 5-10 cm thick pieces, digging them into
the ground and tying them with flexible twigs.

Where there was not enough space in the
shepherd’s hut for cooking, a separate round hut was
constructed, called “vasal6” (cooking-pen) made of
reed, with sides leaning inward and no roof. Vasalo,
which is typical of the Hortobagy region, provided
shelter for the fireplace, above which hung the
cooking pot.

In Bulgaria it was typical of the pastoral economy
to care for sheep and goats in winter in huts called
colibri, meaning “temporary cottages for a season”.
A larger version that could house 20-30 animals was
called “koshara” and had a semicircular shape, and
both sides of the shelter were closed. Kosharas were
built in the back yard of the shepherd’s house and
were specially planned for harsh winter conditions:
their arched layout prevented draughts inside the
shelter, while in case of bitter cold, the hut could be
completely closed at the front with portable panels of
plaited branches.

Figure 4 Sheepfold, Transylvania, Badok, Hungary,
1941.Source: Hungarian Open Air Museum

|
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Figure 5 Vasalé hut, model by the Hungarian Open
Air Museum
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Figure 6 "Closed” winter sheepfold Figure 7 Summer koliba at the Figure 8 Seasonal (summertime)

koshéra, Berkovitsa region, Western Stara pastures of Central Stara Planina, sheep barn on a pasture, Vikula,
Planina mountain, Bulgaria. Source Archive  Ribaritsa vill., Source Archive Muhu island”, Estonia, 1934. Source:
IEFEM-BAS IEFEM-BAS Estonian National Museum

Summer barns in Estonia also exploit straw, built either entirely from reeds or used wooden planks
and a reed roof. In Saaremaa and Muhu, it was usual practice for summer barns and sheepfolds to be
erected in pastures quite far from the village.

Portable cabins

Mobile shepherds’ cabins are also a common feature in several countries, e.g. in Bulgaria, France,
Hungary and UK. Mobile cabins are towed by a sledge or animals, providing an ergonomic solution
to the transhumance movements of shepherds. They offer temporary shelter to the shepherd and,
occasionally, to newborn lambs, and space for cheese-making. Usually made of planks or reed, they
were covered by plaster made of mud and straw for better insulation.

: o
Figure 9 Portable shepherds’ cabins Figure 10 Portable shepherds’ cabin  Figure 11 Portable shepherds’ cabin
with handles, Borika vill., Ihtiman on sled, Rudartsi vill., Sofia region, on wheels, Krapets vill., Vratsa
region, Vakarelski Hr., 1943 Bulgaria early XX c., Bulgaria region, Nikolov N., 1930s Bulgaria

The typical Bulgarian cabin was measuring exactly as much as necessary to shelter one bed
or plank-bed. There were no windows - just a door. The cabin was made of boards or plaited staffs
plastered with clay or mud and the roof was covered with straw or boards. These cabins were put on
a sledge or cart, they had 2 or 4 wheels or handles to be moved over hurdles.

Figure 12 Old post card of a mobile cabin (Beauce) Figure 12 "Esztena" (milking pen) on wheels in Romania/
France Transylvania/Borsa (Kolozsborsa)
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The Hungarian cabin, used mostly in Transylvania, had a
dual function: it was either an “esztena” (cheese-house or
milking hut) or was used to offer shelter to the shepherd and
protect his food and clothes. The cabins were built from planks
and moved either on wheels or on sledge runners, pulled by
buffalos.

In France, mobile cabins were common in Bauce, mounted
on three wheels and towed by one or two animals. The cabin
had a door and one or two small openings to allow the shepherd
to watch the flock. Over time, these cabins increased in surface  gg,re 13 An example of a moveable

and improved in comfort, thus becoming less mobile since they  shepherd’s hut now at the Ryedale Folk
were heavier. Museum in Yorkshire, UK

In the UK, at lambing time it was also possible to use a movable hut — one mounted on wheels - and
to tow it to the lambing place so that the shepherd could sleep there and also keep himself and the weakest
lambs warm (if a new-born lamb gets hypothermia on a cold wet night it quickly dies and warming them
up indoors is still a common practice). Such huts also contained the various tools needed by the shepherd.

4. Permanent structures

4.1 Wooden huts and barns

Wooden structures typify the pastoral architecture in Poland, Estonia and Bulgaria more than stone
constructions, probably due to the wide availability of timber in these countries and the speed and ease
of this type of construction compared to stone building. Wood is a flexible material, in great supply in
the northern countries and in mountainous forested areas of the Mediterranean region. Wooden huts
are often constructed with crude timber which is combined with stone, especially in areas with high
precipitation. More sophisticated structures are covered by planks or shingles, while roofs and fences
are always constructed with wooden beams, either whole trunks or branches or processed timber.

Figure 14 - 15 Shepherd’s hut in Hala Pisana in the Valley KosScieliska, 1920s-1930s, Poland. Photo: T. and S. Source:
Collection of the Tatra Museum, Zakopane
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In Poland log huts are found in the Tatra
Mountains, resembling largely the stone kolibas in
their layout and shape. Two types of huts can be
noted, low-log and high-log ones. The roofing was
made of branches and boards and more seldom
shingle, while the walls were built from round, thicker
perches, filling the gaps between the beams with
dry moss - or not using any fill. The applied building
technique called for a minimum of carpentry skills.

In Estonia, all barns were wooden structures
erected on a stone base, which in certain occasions
was raised up to level of the fence which surrounded
the pen, to protect the construction from water.
Sheep barns were often combined with cattle barns
and saunas, to save space and take advantage of the
heat radiated by the animals.

In Bulgaria timber was also very frequently
used in sheep barns, including the summer houses
of shepherds and the summer dairies. A typical
dairy was built solely from whole logs with a dovetail
construction. The dairies in the Rhodope Mountains
were often covered with large barks or boards and
sometimes with small thin chopped boards. If
maintained regularly these buildings could be used
for several years.

In Hungary, shepherds usually built their huts by
mounting and placing two plank-walls against each
other to form a pitched roof. Typical wooden buildings
used by shepherds in the highlands were the cheese-
houses “esztena”. They contained the cheese-making
equipment of the shepherd and a cooking stove to
heat the whey and produce secondary dairy products.
In Transylvania, dismountable and movable esztena
were built from planks.

Figure 19 Left: Dairy hut I

(esztena) in Romania/
Transylvania/Borsa
(Kolozsborsa), Date: 1942

Figure 20 Right: Sheperd’s
hut in Bacs-Kiskun
Homokmégy Hungary

Date: 1969
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Figure 17 Shepherd’s hut, 1946, Middle Stara planina
mountain, wood on stone base. Source: Archival
photo- IEFSEM-BAS

Figure 18 Dairy in the Central Rhodopes, 1943.
Assenovgrad region. Archive AEIM N¢ P 2362
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4.2 Stone-built sheepfold and barns

Stone is a solid, hard wearing material, providing insulation against the cold and the heat. Stone
is popular in upland areas or in rocky islands, creating sturdy buildings, which are harmoniously
integrated in the landscape. Stone is combined with other materials, such as timber, usually for the
construction of the roof, while straw and reed are also used, at times combined with mud.

The stone-built sheep farms vary in size and shape, depending on the location and on the functions
the buildings are expected to serve. Inside villages, the sheep farms consist of two or three storeys,
the lower of which is sheltering the animals and the upper housing the shepherd’s family. Many sheep
farms are also located outside the settlements, taking the form of field barns, cabins, huts or cells.
Small stone structures are scattered in the countryside of Greece, Poland, Bulgaria, UK and France.

A typical sheepfold in Greece is called “mandra”. A mandra can be a single building standing alone
in a plain or a mountain slope; or a well organised farmstead, providing shelter for the animals, a
residence for the shepherd’s family, and storage or production spaces including a barn, a threshing
floor, a built oven and cheese making facilities. Dry stone masonry is often used for building mandras,
especially in the islands, forming part of a system of terraces and an integral component of the
resulting «cultural landscape».

:: L I"' .-.-..LI <= .. N L { B “—11.' e i

Figure 21 Thanos, Glyki sheepfold, Lemnos island, Greece. Source: personal collection of Hector Katsaros

In Poland, stone huts, called “kolibas” are typical of the Tatra Mountains. There is a large diversity
of architectural forms in these kolibas, but they all feature an one-room horizontal layout, no windows,
while very different roof constructions are applied - using at the end of the 19th century a system
with rafters. The stone kolibas of the Tatras are unique, since, except for the Beskid Maty, they are not
present anywhere else in the whole Carpathian range. The huts that included a variety of functions,
such as residential and production-related (usually cheese-making) were called “bacéwkas”.

In Estonia, traditionally the barns were buildings rested on a low quarrystone and/or limestone
foundation, while the upper part of the walls was constructed by horizontal beams, loosely connected.
In the second half of the 19th century, the most progressive farmers started to build barns on a high
stone base, as they noted that the stone wall increased the lifespan of the building, protecting it from
the ground wetness.

Figure 22 The hut - bacéwka. Dolina Pieciu Stawéw
(Tatras), Photo Zbigniew MoZdzierz, Poland

Figure 23 Four-room barn Source: H. Pardi, Estonia
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In France, a large variety of stone built sheep barns
and cabins are to be seen in the Pyrenees. In a typical
example from the Hautes-Pyrénées, barns in dry stone
or stone masonry blocks joined with lime, contain one
rectangular space, providing shelter for the shepherd
and the sheep on the ground floor, with the hay storage
placed on the upper floor. A pitched roof is covered
with thatch, curved tiles or slate, demonstrating steep
sloping angles, which are appropriate to the climate and
the materials used.

In the Sabdne-et-Loire, an example of Burgundian
architecture demonstrates a simple rectangular form
with very clean lines, bringing it surprisingly close
to modern design. A high vault, with pitched naves,
supports a flat roof. A hay barn probably occupied the
upper part of the building.

In Corsica, in hilly landscapes, the inventiveness
of the shepherds has created extraordinary structures
attached to the rocky slopes of the hills. Taking advantage
of the natural cavities in the rock, cheese cellars were
built, the casgqili, offering ideal conditions of temperature
and humidity for the preservation of cheeses. Closed by
stone-built fagcades with low doors, they also provided
a small sleeping place for the shepherd and possibly a
small room for cooking. There is also a yard at the front
of these cellars, surrounded by low walls.

A

Figure 24 Sheep barn in the Pyrenees in the Alzen
village (Ariége), 2009. Source: AFMA - Ecomusée
de Marquéze

Figure 25 Sheep barn at Joncy Bourgogne, France

In the UK, a farmhouse or cottage
design which dates back to mediaeval times
is the so-called “cruck” house - the roof is
built on beams that stand on the ground
and form a triangle of A-frame, cut from
the same tree and split to create matching
shapes. The lower walls were made of stone
and the gables infilled with wattle and daub

(woven sticks and clay plaster) with a thatched roof of one storey. In Scotland, where sheep farming
has been a prominent economic activity for many centuries, stone-built sheep barns with slate roofs
are a common feature. The cottages follow the traditional so-called “but and ben” layout which is two

Figure 26 An example of a well built stone and slate
shepherd’s cottage near Broughton in the Scottish
Borders
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Figure 27 A cruck house originally from the early
18th century and now at Ryedale Folk Museum in
Yorkshire, UK
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Figure 28 Mitata in the wider area of Idaion Andron, Crete, Figure 29 The dome of Zoitopoulos, Paloukia, Makrinitsa,
Greece. Source: PRISMA Pelion. Source: Kostas Sakavalas

Figure 30 Gariote (Causses) France

Figure 31 Rural domed structure, Capracotta, Isernia, Italy

rooms either side of a front door, following originally the simple function of one room for people and
another for animals, modernised into two rooms for the shepherd - a living kitchen and a bedroom.

4.3 Stone-built round structures

Round structures are a special type of pastoral buildings, met usually in mountainous areas in
all Mediterranean countries. These archetypal stone-built structures, usually domed, revive ancient
building techniques. A large number of them have an age of two hundred years or more and are
still standing in reasonable condition. Such structures have been used during the summer mostly by
shepherds for storage and shelter, as well as for dairy activities.

In Greece, domed structures are found in many regions, bearing different names. In Magnesia,
and in other parts of mainland Greece they are called “tholoi” (meaning domes), in northern Greece
they are called “calyves” or “petrokalyves” (stonehuts) and in Crete they are known as “mitata”. They
are built by the drystone technique and merge into the surrounding landscape both in terms of colour
and texture. Similar structures are also met in Italy, of striking resemblance to the Greek Tholoi.

In France, domes are also typical of the sheep farming landscape. Associated with the transhumance
routes but also present near farms, the famous dry-stone cabins are spread throughout the causses.
Similar buildings are the gariotes, simple open shelters, which offered the shepherds a place to rest.

5. Enclosures

Enclosures are important features of pastoral architecture. They contain the space where sheep
concentrate to be milked or simply stay under control during the summer. Enclosures are defined by walls
or a fence, which are a typical feature of many pastoral landscapes. The drystone building technique
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Figure 32 Very old sheep fank of a circular shape at

Camster in Caithness, Scotland, UK

Figure 34 Restored stone fence with gates in Saaremaa,

Estonia

Figure 33 Typical drystone wall of a sheep pen, Kythnos,
2013

is often used mostly in the Mediterranean but also
in northern European countries (UK); while fences
made of wood poles that may be linked together
with tree or bush branches are a common feature
in Estonia, Hungary and Poland.

Drystone wallingis a special craft. The selection
of stones and the assembly to form a strong and
long lasting wall, which will nevertheless move
and settle to some degree without collapsing
needs great skill and craftsmanship. Drystone
walls have a beauty of their own and form an
important part of the pastoral landscapes.

Wooden fences also create attractive features
of pastoral landscapes, providing evidence of
simple but elegant craftsmanship. In Estonia,

old-fashioned fences are constructed by oblique spruce trunks,

tied between vertical poles with spruce roots. In Poland, horizontal
and vertical poles are tied together along the borders of properties

offering unique aesthetic results.

6. Conclusions

The needs of sheep farming have changed today and the scale
of exploitation has also increased, so that contemporary sheep farms

have developed their own
forms, functions and models
of exploitation, based on in-
tensification of production. The
resulting structures are often
lacking in aesthetics and have
a low interaction with the land-
scape, although such installa-
tions certainly are more effi-
cient, use modern technology
and respect the hygiene rules
more effectively than older
structures.
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Figure 35 Traditional estonian fence.
Source: Private collection, Estonia

Figure 36 Fences (worynie),
Eastern Carpathians, Jabtonica,
Ukraine (ex Poland)

Pastoral Architecture in Europe: Lessons learnt from Tradition
FOULI PAPAGEORGIOU

Traditional pastoral architecture has been varied and versatile, original and European at the same
time, sharing the values and tradition of rural architecture more generally. The construction of build-
ing that are related to sheep farming is inventive, revealing a deep knowledge of the possibilities of
natural material, and is adapted to local climatic conditions in an intelligent way. At the same time it
demonstrates elegance and harmony with their surroundings through simple forms and the natural
chromatic range of the materials used.

Pastoral buildings can teach us valuable lessons in many ways:

By being harmoniously integrated in their surrounding landscapes. Field barns and other
pastoral buildings and enclosures play an important role as landscape features. Both stone-built and
wooden structures create their own distinctive aesthetics as they blend beautifully in all types of
landscape chromatically and as forms and shapes.

By offering well organised and functional models of survival. Straw and reed huts in
particular reflect a building technique that dates from pre-historic times and provides models of
survival, wise use of natural materials, ingenious water and heat insulation methods and unique
aesthetic outcomes.

By demonstrating wise use of local materials. Many of the pastoral structures were made
of natural materials such as stone, clay, mud-bricks, branches, poles, straw, twigs, reed and wood
according to the availability of such materials in or around the construction site. The use of these
materials reveals a deep knowledge of their properties, strength and limits.

By proposing inventive and intelligent ecological solutions. Clever solutions to achieve
insulation from heat, cold and water are frequently demonstrated, using the local wisdom that finds
smart solutions to deal with the climatic conditions of the particular region. Moreover, the combination
of materials, the planning of internal functions so that economy of space is achieved and the
inventiveness in finding solutions for airing the building and preserving food, teach us basic principles
of architecture.

By suggesting design solutions for new buildings. The lessons learnt from traditional
pastoral buildings constitute a depository for the design of new buildings and the reuse of old
traditional structures. Lessons of bioclimatic principles, wise use of materials, economy of space and
integration in the landscape are only some of the benefits expected from the study of traditional
pastoral architecture.

The characteristics and the value of traditional pastoral architecture remain timeless and it is
a challenge for us to preserve them. However, the re-use and exploitation of traditional buildings,
such as sheepfolds, has been realised at a small scale in Europe - and almost not at all in Greece.
Proposals for the restoration of traditional sheep barns, showing the environmental, economic and
cultural advantages of the reuse of old pastoral buildings, merit serious attention. Such initiatives
not only would contribute to the preservation of the European heritage and the enhancement of rural
landscapes, but would also contribute to the sustainable development of small communities through
the revitalisation of sheep farming and mild forms of rural tourism.
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The Mitata of Nida

GIORGIS N. PETRAKIS
Architect-Urban Planner

Abstract

At first sight, 1di, in other words the Mount Psiloritis, is a mountain with simple natural formations
and plain volumes.

Mitata, are called the seasonal dwellings of the shepherds of Mount Psiloritis, where they carried
out the diary activities. These architectural structures are found dispersed in small groups over the
hills of the plateau of Nida.

Typically, the mitata, the primitive stone structures with dome, are gathered in family groups with
great distant among them. Often, they form building complexes which consist of many utility spaces.
The etymology of the word mitata derives from the Latin word METATUM and refers to the military
camps. The meaning of the word was transformed by the Byzantines into the provisional camps and
was transmitted to Crete.

In Crete, the type of the circular domed buildings was reported too early. The hypothesis of a
likely cultural influence from other areas, with which Crete held trading relations, is rejected since the
type of the domed structure had already been in an advanced level in Crete from the end of the 3rd
millennium BC and the begging of the 2nd millennium BC.

Within the framework of the unique Cretan natural environment, which provided restricted
material and economic means, is quite normal that people adapted the specific building method.

This type of structure had the advantage that it was tough at snow storms, which were common
there and was quite easy to be preserved since its materials came from the area.

The foundation of mitata is usually made at solid and plane rocky space so that the mining and
transportation of the raw material are easily done. After the leveling and the removal of the soil, the
construction begins.

The dome is built according the corbelling building system so that each layer sticks out more to
the interior of the dome than the lower one.
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In the top of the structure, there is a low cone, which consists the crown of the building and
protrudes little from the main body of the building.

The external diameter of mitata varies from 5 to 11 meters and the internal diameter from 2.,68
to 6.85 meters.

The thickness of the wall ranges from 1 to 2.10 meters. The external height is from 1.90 to 2. 40
meters and the internal height of the dome is from 2.75 to 4. 80 meters. In the interior the creation
of corbelling starts at the height of 1 meter.

Mitata are single structures with a small yard or make up complexes. The space where the cheese
is kept and preserved is called "key house or cheese cell”. There is always a pound, where the animals
are kept, a small crypt and an exterior dining room.

In the interior, there is always a fireplace on the centre and some low walls for sleeping or sitting.
On the ceiling of the dome-shaped structure there is a little opening to allow the smoke out and the
light in. The door is similar to the one of the Minoan arched tombs and is made by big monoliths.

Ta Mitara Nidag
1. O MU6og

WnAopeitng £€va Bouvd Ye PUOIKOUG OXNUATIoNOoUG anAoug, e 31adpopEG EuavayVWOTEG UE OYKOUG
kabapoucg.

310 KEVTPO nepinou Tou Wnlopeitn BpiokeTal To oponedio TnG Nidag oTnv avaTtoAikr nAayid Tou
onoiou cuvavToupe To Idaiov AvTpo, To onfAaio aTo onoio cUP@WVA PE TRV PuBoAoyia...
"... EyevvnOn, averpd®n unod noAAanAdac gpovtidac kai aypunvov @poupnon, diNABs Tnv epnpBeia,
nvdpwbn, ancbavev £T1 VEOC Kal eTapn o Kpntayevng Zeug..."

O Kpodvog dnAadr o Xpovog cival o natépag Tou Kal n Faia n pntépa Tou. O KpnTayevng Aiag sivai
N Npocownonoinan Tng aiwviag avayévvnong tng ®uong.

Kail €dw oTo Idaio AvTpo, aveBaivel kGO evvia Xpovia o BaaiAidg Mivwag yia va napaAdper Toug
Nopouc and 1o Aiac.

ESw ouvTeAgiTal, navra oUP@wva Pe TNV EAANVIKN puboAoyia, To navTpepa Tou NvelpaTog pe Ty M.

To avBpwnivo nvelpa nou ekepaleral yovadikd and To
pUBo TNg NTRoNG Tou AaidaAou kal Tou 'Ikapou. e
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To oponédio Tng Nidag BpiokeTal os uwodueTpo 1400 - : S S -
METPWYV, €XEl MEPIMOU TPIYWVIKO OXNMA. ZToug yUpw
AOGOUG Kal OTIG NAPUPEG TOUG €ival KATAOKEUAOME-

2. O Tonog
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(PopIkoU CUOTNHATOG, NPOEPXETAl anod Tn AATIVIKA AEEN -
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voU KaTaAUpaTog Kal axedov e Tnv idla epunveia dia-
TnpeitTal onuepa otnv Kpnn.
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H xpovoAoynon Twv MiITatwv ival apketd dUokoAn, aAAd dexOpacTe oav XpOVO KATAOKEUNG N
avakaTaokKeunG Ta akidoypa@nuaTta ota avw@Aid, oTIC NapacTadeg kal o€ diagopa AAAa onueia TG
ToIX0odoMNG. To Nio NaAid akidoypd@nua npoadiopilel oav XpOVo KATAOKEUNG To £€ToG 1841.

H mio mBavn ekdoxn yia Tnv avunap&ia naiaidTepwv €ival auth nou BEAEl va Xpnoigonolsital To
JoHIkO UAIKO TWV NAAQI®V KATAOKEUWV A ETOINOpponwY MITATWV Yida TNV KATAOKEUN VEWV otnyv idia Bon.
3. H npoéAguon

H opoloTnTa TWV MITGTWV TOOO MOPPOAOYIKG 000 Kal TUMOAOYIKA HE TOUG MIVWikoUg BoAwToug
TAPoug dev apnvel Kagid au@IBoAia yia TV NPoEAEUCN TWV KTIOHATWV.

Agv UnopoUE va HIANOCOUE [E Olyoupid yia TNV NpogAeuon — diadoon otnv KpnATn auTig TnG HOpPNG
KTIOUATWV EiTE NPOKEITAl YIa B0AWTOUG TAPOUC, €iTE Yia MITATA, NAVTWG I0TOPIKA PaiveTal va eucTabsi n
anown TNG EVTONOIOTNTAG TWV KTIOPATWY oUCXeTi{ovTag Ta dedopEva TNG KPNTIKNAG apxaloAoyiag.

O1 Tonikég ouvelnkeg pag odnyoUv o€ pia Tunoloyia KAeldi. e €va TETOI0 MeEPIBAAAOV Kal
KAILATOAOYIKEG OUVONKEG gival pUOIKO 0 AvBpwnog va UIoBETHOEl auBOpUNTa €Va GUYKEKPIKEVO TPOMO
KATAOKEUNG Kal avTioToixa Wia Jop@oAoyia TumoAoyia TETola nou 6a avanapioTavel TNV nio AoYIKn
AUon, oTnv onoia CUPQEPE! va avaTpEEel.

To UAIKO nou xpnaoiyonolgital yia To MITaTo sival To aoBeoToAIBIKO NETPWIA TOU ONHEIOU NOU KTICETal.

>Tnv eupUTEPN NEPIOXN KUPIapXei N UNap&n oTpwPATWV NETPAG PE MOAU HIKPO NMAXog Nou EUneipa
Xépla €xouv Tn duvaToTnTa va TNV anokOWouv Kal va €ival ETOINO KATEPYAOHEVO UAIKO KATAOKEUNG.

AuTOU TOu TUMOU N KATAOKEUN €ival avBeKTIKr OTO XIOVI Kal OTIG BUEAAEC kal €ival eUKoAn n
ouvTApNon TNG, dedopévng TNG UNap&ng Tou UAIKOU €ni TOMOU.

4. O TPONOG KATAOKEUNG

Ta MiTaTa sival Aoindg EEPoAIBIKEG KATAOKEUEG e BOAO, EKPOPIKOU CUCTHATOG Kal napouaialovTal
va €xouv Hop®r Koloupou Kwvou. ZTnV KOpUQr TOUG MPOEEEXEl £vag MOAU XAWNAOG KWVOG Mou
anoTeAei TN oTéWn Tou BOAoU Kail nou €EExel NOAU Aiyo anod Tov Kupiwg Koppd Tou MitaTou.

H eEwTepIkn SIAUETPOC TWV MITATWV KUNaiveTal and 5-11 pErpa n O ecwTepikn ano 2,8-6,85 uéTpa.

To naxog TnG Napeiag Kupaiveral anod 1-2.10 perpa, To 6 UYWog TG eEwTepika ano 1,90-4,20.

To UWog Tou BOAOU e0WTEPIKA Eekivasl and Ta 2,75 péTpa kal eBavel ota 4,80 Y. STO EOWTEPIKO N
dnuIoupyia TNG ekPopac Eekivasl ano To €va PETPO NEPINOU Kal Tou UYWoug TG napeidc.

H oxeon UWoug e TNV E0WTEPIKN JIAUETPO TWV MITATwV TNG Nidag, 5idel Eva OUVTEAEDTH, 0 HECOG
0pOG Tou onoiou €ival 0,78 Kal nou €ival evEIKTIKOG yia TN PpEPoOUCaA IKavoTnTa TN EKPopPAc.

'000 PeyaAUTEPOG €ival 0 CUVTEAEDTNG TOOO MO OTEPEA ANOJEIKVUETAI N KATAOKEUN YIaTi ol NAdyIEg
Kal kABeTeg duvapelg nou napaiappavouv o BOAoG kai ol napeieg dev eival apeAnTéeg av AaBoupe uno-
WIv Jag OTI 0 HECOG 6pOG Tou Bapoug Twv AiBwv nou anoteAdolv €va MiTato nAnoialel Toug 180 ToVouG.

Ta MiTarTa €ite €ival yepovwpéva e pia Wikpn "auAn" yia BondnTikEG epyaciec, €iTe anoTeAouv
oUVOAO HE KAMolo aAAo MiTato oTo onoio QUAAyeTal Kal WPIPAZEl TO TUPI TO AEYOUEVO TUPOKEAI".

Eniong navra undpxel dinAa andé To Mitadto n "pavrtpa" omou (uAdyovTtal Ta npoBarta. AAAol
XWpol BondnTikoi pnopei va sival o "KoUpog", pikpR kpUNTN Kal kanolo unaibpio KabioTIKO To onoio
XpnoidonolgiTal kal oav Tpanelapia.

Méoa oTo Kupiwg MITATo UNApPXE! NAVTA WIa €0TIA MOU NMOAAEG POPEG ival KEVTPIKA TOMOBETNHEVN Kal
nefoUAEG yia kabioTiko kal Unvo.

3TN Kopu®r) Tou BOAOU UNApXel HiIa HIKpr Tpuna, diapéTpou nepinou 20-30 k. an' 6rou pnaivel
PWG KAl PeUyel KAanvog.

H 8Upa sival navopoldTunn PE auTh TWV MIVRIK®OV B0AWTOV TAPwV dnA, anoTeAsital and povoAiBouc.
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H Bgpeliwan Tou MITaTou yiveral ouvhnewg
o€ oupnayn Kail eninedo Bpaxwdn XWPo WaTe
va eival elkoAn n €€0pUEN kai n NeTapopd TnG
npwTNG UANG. Apou yivel n 100Nedwan Kai n
anoxwpatwaon apxilel n KaTaokeur.

AIgKPiVOUPE dUO OUCTNHATA KATAOKEUNG
NG AIBoJONG.

KoiAn A1@odopn: anoteleitar and duo
aveEAPTNTEG KATAKOPUPEG OTPWOEIC (NAPEIES)
axedov IoopeyeBwv AiBwv, nou &iTe BpiokovTal
o€ dpeon enaen PETAgU Toug, €iTe 0 anooTa-
on n onoia KAAUNTETAl JE HIKPOTEPOU HEYE-
Boug AiBoug aTakTa TonoBETNHEVOUG.

Zupnayng AIBodoun: € autnv Tnv ne-
pinTwan n AIBodour o€ 0A0 TNG To NAX0G anoTeAEiTal and pia eviaia KAaTakopuPn oTpwaon (napeia).

TNV NePINTWoN TNG KoiANG AIBodoUNG N E0WTEPIKN Napeld Asiroupyei oav avtnpida oto B86Ao kal aTo
BApog Tou ev3IANETOU UAIKOU. Z€ MOAAEG NEPIMTWOEIG KATAOKEUAZETAI HIKPOTEPOU Uoug deliTepn eEwTe-
PIKA Napeid 1o Aeyopevo "eEw@UAND". Mapatnprienke 6T To "eEWPUAANO" MOAAEG (POPEG €ival KATAOKEUA-
OMEVO Og PETAYEVEDTEPN Ao and OTI To ApXIKO oWKa Tou MITATou w¢ evioxuon oTtnv eEWTEPIKH Napeid.

H e0wTepIkn Napeid KaTaokeualeTal NAvTa We PIKPOTEPOU NAYXOoUG AiIBoug nou €xouv Pop®r NAAKAC,.
To naxog Toug pelwveTal oTadiakd nNpog auTn TNV Kopuen Tou BOAoU nou dnuIoupyeiTal To avolyua yia
Xpron kanvodoxou kai pwTiopoUu. O1 AiBol Tou BOAoU €xouv HiIa eAaxIoTn kAion npog Ta €€w wOTe va
ano@eUyETal KaTt' auTto Tov TPOMo N €i0odog Toug vepoU aTo MITATo. SUVABWG eEWTEPIKA JETAEU TNG KOPU-
PAG BOAOU Kal TNG OTEWNG TNG EEWTEPIKNAG NAPEIAC cUToWPEUOVTal MIKPAC JIGUETPOU NETPEG Kal BpauaTd
UAIKG Kal dnuioupyoUV To HIKPO KWVO TNG 0pOPNG Nou npoava@epaps. Auth n pala Tou 6pauctol UAIKoU
AeIToupyei oav €va anoppo@nTiko SIKTUO MOU KATA TNV NePiodo Twv BPoxwv Kai TNG TENG Tou Xioviou
napaAapBavel Tn por kai Tn d1Iaonda og NoAAG AenTda oTpwaTa Ta onoia KUAoUV apyd Npog TNV EWTEPIKN
napeid. Kar' autdv Tov Tpdno otnv nepinTwon dnuioupyia nayou dlIoyKWVETal n pala autr Twv AIBoow-
HATwV n onoia OpwG dev eNnPeadel onUavTikd Tn CUPNEPIPOPA TOU CUVOAIKOU CWHATOG TWV NAPEIDV.

5. Z0yXpoveg XpNOEIg

Agdopévng TNG 10TOPIKAG onoudaldTnTag Twv Miratwv Tng Nidag oav povadika apxITEKTOVIKA
pvnueia, o Aqpog Avwyeiwv gppovTIoe va knpuxBoUv diaTnpnTéa WvNUEIa Kal TAUTOXPova NpoxXwpnaoe
oTNV avaoThAwon TouG.

MapdAAnAa o Anuog AVYEI®V NPoXWPNOE OTNV EKNOVNCN EVOG OAOKANPWHEVOU OXEDIOU nava-
XPNoNG kai aglonoinang Toug yid OIKOTOUPICTIKN XPNon.

STa nAaiola auThg TNG Npoanadeiag, NPOTABNKE N Xpnon Twv MITaTwy oav kata@uyia yia Tnv €peuva
TOU QUOIKOU MEPIBAAAOVTOC KAl TNV NApaThipnon TWV KTHVOTPOPIKWV Napaywylkov dpacTnpioTATWY
TNG NePIOXNG, €10IKA KATA TNV nepiodo TNG AvolEng kai kahokaipioU mpooBAENOVTAG OtV avanTtuén
Mia eVaAAaKTIKAG HOPPNG TOUPIoHOU Yia OpeIRATIKEG Kal PUOIOAATPIKEC, HOPPWTIKEG Kal NAIdAYyWYIKEG
dpacTnpIOTNTEG.

H enavaxpnon ouwg auTr) dev UNopouce va yivel aubaipeTa kal xwpig éva coBapd oxediaoud nou Ba
EVOWMATWVE O€ €va eviaio oxedlaoud To 1I31aiTEpa oNUAvTIKO andBeua TWV QUOIKMOV Kal avBpwnoyevav

MVNUEIWV 0 CUVOUAONO WE T KOIVWVIKA Kal Napaywyikd xapakTnploTika Tou WnAopeitn, oToixeia nou
ToVv KaBIoTOUV £va MAEOVEKTIKO XWPO YIa TNV EPAPHOYH MIAg ANIAg — agipopou avanTuéng.

Ta diaonapTta kal NoAunAndr 10Topikd Kal apXaloAoyikd OToixEia Mou undpyxouv o OA0 TO XWPOo
Tou WnAopeitn, a&iohoynOnke OTI Pnopolv va evraxboUv € £va oUCTNHA XWPIKWV CUVOAWV, JIKTUWV
Kal MNOAITIOTIK®V — OIKONEPIBAANOVTIKGWV S1adpOo®V.

'Evag T€To10G oxedIaopog Bewpndnke OTI Unopei va ikavonolei 3Uo oTOXoUG:
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- Kat' apxnv, va cupBaiiel aTnv avadeign Tou 1aTopikoU BABoUG TNG NEPIOXNG KE TNV NPOROAN TwvV
HapTUpI®V ToU NapeABOVTOG.

- Kar kaTtd deUTepo, To anoTéAsopa Tou oxediaopolU Ba npénsl va £Xel NAIdUTIKO pOAO Yia TOUG
ENIOCKENTEG Kal ENOPEVWG Ba oupBaAel og pia avanTtulakn diadikaagia i1copponn Kal e 0EBACUO TOCO
NnpogG ToV HOVIHO KATOIKO TNG KABE MePIoXnG, 600 Kal MPOG TOV EMICKENTN MoU avalnTda Tnv NaideuTIKn
diadikaaoia oTnv NepIfynon Tou.

6. Opyavmon apXaioAoyiK®V 3pupmv WnAopeiTn Kai n €évvolda TngG nniag avanTugng

Stnv Bacn TNG Napanavw @PIA0COQIiag NPoEKUWE Kal N 18€a TNG dnuIoUpYiag TWV apXaloAoyIK®V
Apupov Wnlopeitn.

O 0poG ApxaloAoyikog ApuPOC a@opd oAoKANpwuéva kal €1dIka oxediaopéva npoypauuara
npoaoTaaciag, opyavwong kai diaxeipiong XWPwvV Mou prnopoUv va @iAogsvouv dpactnpiOTATEG TOU
eAeliBepou xpoOvou Kal avanTuooovTal O Wid NEPIOXA MOu XapakTnpilerar and Tov ouvduacuo Tng
napouaciag €vog agidAoyou @uoikoU NePIBAAAOVTOG Kal MOAITIOTIK®V Nopwv (Unapén onuavrtikwv
apxaloAOYyIK®V KAl IGTOPIKWOV HVNHEIWV).

H noikiAia Twv dpacTnploTATWY MOU HWMAOPOUV va avantuxboUv o€ &va apxdloAoyikd Opupo
npoadiopifovTal KaTa kUpio Adyo anod Toug NePIOPIoHOUG Nou BETeI n UNApén Twv iIdIHV TWV NOANITICTIK®V
nopwv Kai n oXeTikn daaoikn vouobeaia aAAd eEapTwvTal KGOe popd Kal ano TIG PUOIKEG KAl MOAITIOMIKEG
131aITEPOTNTEG, TNG NEPIOXNG EVTOG TNG 0noiag XwpPoBeTeiTal o dpUNOG.

O1 apxaiohoyikoi dpupoi and Tnv guUOn Toug AsiToupyouv Wéoa oTa nmAaioia Tou dpou TNG “nriag”
avanTuéng nou avagpEPETal cuxva Ta TEAEUTAIa Xpovia Kal wg BIKaIUN 1 Kal agipopikrn avanTtugn, 0pol nou
Napan€unouV g EKPPAcPEVN MNOAITIKA Kal NPOBANKATIONO TOOO O< €BVIKO, 000 Kal o Eupwnaikd eninegdo.

Baoikr) npoUndBeon yia Tnv enituxia Tng “Aniag avanTtuéng” eival n 1g6pponn avantuén Twv
dpacTNPIOTATWY €VTOG Tou dpupoU, £TOI WOTE O MEPIOXEC MOU MpoypaupaTileTal va akoAoubrjoouv
TO NPOTUMO QUTAC TNG HOPPNG diaxeipiong Kal avanTu&ng, va npooTaTeuBolv HEANOVTIKG and KpPioIHEG
KATAOTACEIG, iTe yiaTi Ba undkelvTal os eEwyeveiG NapayovTeg Kal SIaKUPAVOEIC, €iTE yiaTi To NpoTuno
auTo HOAOVOTI VEO Yia Ta EAANVIKAG dedopéva, Ynopei kal autd va ana&iwBei NpoodeuTikd, ONwe oUVERN
yia napdadeiyua Je TNV avanTtuén Twv YVwoT®V HoppwV paldikou Toupiopou.

H popen avanTtu&ng nou ouvodeUsl £va apxaloAoylko Opupod, HWMOPEI va CUPNANPWOEl TAV
avanTu§lakn npoondbeia evog ToONou, dev PMNOPEi OUWG va UNOKATACTACEI TNV OUVOETN SUVAMIKN Hiag
Hakpoxpoviag avanTu&iakng d1adikaciag.

H olkovouIkr eUBEAEIO TNG «ANIAg avanTuéEng», eNopEvwG, dev neplopileTal HOvVo anod Tnv anaitnon
yia diathpnon TwV ONUAVTIK®OV (PUOIKOV Kal NOAITIOHIK®OV ndpwv, aAAd kal and To yeyovog OTI n
aAoyIoTn Xpron Tou ToPEa TNG avayuxng 8ev JNopoUv va avanAnpwaoouV To «avanTugiakd EANEINpa»
nepPIOXwV ONWG O €ival 0 PEIOVEKTIKOG 0PEIVOC XWPOC TNG KPATNG Nou evTacosTal n eupuTePn nepioxn
Tou WnAopeitn Kal n nepioxn Twv Avwyeiov onou avnkel n Zouiveog kai n Nida.

JupnEPAopaTikd, kpibnke avaykaio n onoia dpacTnpidOTNTA OTIG MEPIOXEC TWV APXAIOAOYIKWV
dpupwv Tou Wnlopeitn Ba npénel va ouvundapyel Je AANEG OIKOVOUIKEG dpacTnpIOTNTEG ONWG €ival n
KTNVOTPOMIKNA Kdl 0XI va €XOUME TNV anaitnon va avadeiXBei og anokAEIOTIKO TOPEAC TNG OIKOVOMIKAG
dpaaTnpIoTNTAG.

H avantu&n dpacTnpIoTATWV €KNaideuong Kal daciknG avayuyxng oTov Opeivd XWpo MEpav Tou
neplopiopoy yia Tn d1aTAPNON TOU NMNIOU XApaKTAPa, OQsiAouv va £0TIaoTOUV OE OUYKEKPIMEVOUG
XWPOUG OMouU ol NOpol PuUaIKoU, Kal NOAITIOTIKOU nePIBAAAOVTOC Kal Ol UPIOTAUEVEC BACIKEG UMOJOMEC
e€aopaAilouv 6poug BIWOINOTNTAG.

'ETa1 yia Tnv dnuioupyia Tou £vVOMoINKEVOU KAl OAOKANPWHEVOU SIKTUOU APXaAIOAOYIK®V ApUN®OV
WnAopeiTn Kpivape anapaitntn Tnv opioBETNON Kal Tov KABopIoHO TwV EMIPEPOUG MEPIOXWV TOU
WnAopeitn péoa ano pia pebodoAoyia nou nepiAapBave dUo OKEAN:

— 3TO NPWTO OKEAOG NPOCdIOPIoTNKAV Ol YEWYPAPIKEG EVOTNTEC MOU dlapopPONKav IoTopIKA aTNV
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nepioxn Tou Wnhopeitn pe Bdon Ta 101QiTEPA YEWYPAPIKA KOIVWVIKOOIKOVOUIKA Kal MOAITIOHIKA TOUG
XapaKTNPIOTIKA.

- 370 OeUTEPO OKEAOG Ol EUPUTEPEG AUTEG EVOTNTEG, a&ioAoynBnkav AENTOPEPEIAKA WG NPOG Ta
KpITRpIa nou sixav TeBei oav npolnoBbecelg BIwoIHOTNTAG: dNA.

e AvanTu&iakn - ToupIaTIKr AEKTIKOTNTA TNG NEPIOXNG.

* YQIOTAUEVN OUPNANPWHATIKR UNOJOUN TNG NEPIOXNG OE HOPPEG NMIWV EVAAAAKTIK®OV HOPPOV
TOUPIOHOU.

e [pooneAacipdTNTa TNG NEPIOXNG — TEXVIKEG — YNodopeg — MpooBaon

e SUVOAIKN 0IKOAOYIKN a&loAdynaon TngG NeEPIOXNnG

e AuvaTdTnTa NEPIBAANOVTIK®MV NapaTnproswyv

e [16poI avBpwnoysvoug nepIBAANOVTOC EUPUTEPNC NEPIOXNG

e [16poI NOAITIOTIKNG KANPOVOUIAG

e [16pOI TNG NEPIOXNG AVTANOKPIVOUEVOI OE VEEG AMIEG HOPPEC TOUPITHOU.

H a&loAoynon otnv BAon autwv TwV KPITNPIWV EYIVE HE OTOXO TOV MPOGOIOPICHO OUVEKTIKWV
unonepioXwv Mnou Ba pnopoucav va MNApEXOUV MId MOIKIAIG OAOKANPWHEVWY dpacTnpIoTATWV Kal
UNNPECIV oTa nAdioia evog evonoinuevou diIkTUOU Kal nou Ba unopoucav va ulonoloUvTal oTadiakd.

ZTnVv BAaon Twv Napanavw, n HEAETN TWV apxalioAoyikwv dpupwv WnAopeitn eiodyel KpITipia Kai eni-
AOY£G nou SIapopPWVOUV £va XWPOTAEIKO unoBadpo yia TNV avanTu&n Tng nepioxng Tou WnAopeitn nou
EeeUyel ano TNV TPEXOUCA XWPOTAEIKA MPAKTIKM, OUXVA KATAKEPHUATIONEVN WG NPOG TO PUTIKO XWPO.

H eniAoyr auToVv Twv €NIPEPOUC NEPIOXWYV, €I0AYEl HIa VEA XWPOTAEIKN EvVOTNTA, MOU NPOCPEPEI
onuavTikn Baon oxediaouoU Kal KaTeuBUVOEwWYV Yia OAo To JiKTUO.

KaBe neploxn nepihappavel éva oUvolo aToixeiwv, aAAd kal éva kabopiopévo Kevtpo.

To KEVTpo auTO CUYKEVTPWVEI TA GTOIXEIA NOU €v dUVANEI TO KABIGTOUV TO GNUEI0 avapopdag Tng
NePIOXNG O€ OXEON HE TO OAO iKTUO.

ST0 KEVTPO KABE NePIOXNG Ba NPENEI va «EVTATIKONOIOUVTAl» Ol NAPEUBATEIG UNXAVIOH®V NPOBOANG
kal dlaxeipiong TNG NEPIOXNG. AMOTeAEl onueio APIENG kal unodoxnG Tou €MIOKENTN, dNAadn CagEg
onueio npoopiguoU.

Ta KéEvTpa KABe neEPIOXNG OUVOEOVTAl HE &€va KEVTPIKO ONMEI0O Twv ApXAIOAOYIKWV ApUp®V
WnAopeitn Kal cUykpoToUuv To VEO avadudpevo OiKTUO MOU amokKTa Tnv ovtoTnTa Tou Evonoinuévou
AikTUoU ApxaloAoyik®wv Apupav WnAopeitn

To JikTUO aQUTO EVOWHATWVEI KAl OKOprieg dpACeIg Kal UNOSOMEG MOU €Xouv UAonoinBei peExpl
onuepa ano d1aPpopeTIKoUG POPEIC.

SKonog Tou veéou autoU dikTUou €ival n dnuioupyia yia Np®TN Popa evog OAOKANPpwHEVOU SIKTUOU
nou eykabioTaTal kal avanTUooeTal o€ Jia Neploxn, oxnuaridetal otadiakd, aAAd Pe oageic oTOXoUG Kal
oTPATNYIKEG AVANTUENG.

Ma TRV €niteu€n piag oAokANPWHEVNC avanTu&ng avd enipEpouc evotnTa (Tonikd dikTuo), anaiteital
N UI0BETNON GUYKEKPIKEVNG MOAITIKNAG AAAG Kal N A&IToupyia pnxaviopoU unooTnpiEng diaxeipiong Tng
nePIOXNG Nou Ba yivel anoTEAECUATIKA ano €va KEVTPIKO OUVTOVIGTIKO — JIAXEIPIOTIKO (POpEQ.

H napakoAouBnon Tng Asiroupyiag Tou AlkTUoOU €niong Bewpw OTI analTei NpayUaTIKEG UNNPETIES
UNoaTNPIENG TOOO TWV TOMIKWV POPEWV OG0 KAl TWV KATOIKWV TNG EUPUTEPNG NEPIOXNG Tou WnAopseitn
NpogG ToV KEVTPIKO popéa nou Ba pnopei va oxedialel, va ouvTovilel, va npowbei kal va diaxelpileral Tn
«gupuBun Aeiroupyia» Tou Evonoinuévou AikTUou ApxaioAoyikwv Apupmv Wnhopeitn.

H XwpoBETNON TwV apXaloAoyIK®V SpUP®V gival Kpioiung onuaciag kai 6a npénel va eniBeBalwveral
HE TNV €Qappoyn TwV Napandavw KpITNeiwv Nou anogkonouyv oTov Npoadiopiouo TNG PUCIoyVWHIag Kai
NG BIWOIPOTNTAG TNG avANTUENG TOUG AAAA Kal TNG EUPUTEPNG NEPIOXNG MOU NPOTEIVETAI va avanTuyxBouv
Kal auTo yiaTi yiveralr gpavepo OTi, nEpa and TIG OMNOIEG YEVIKEG a§IOAOYNOEIG, gival TEAIKA GTO Tonikd
€ninedo nou Ba kpiBei 0 BaBUOC &vTaonc Twv dpacTnPIOTATWY Mou pnopolv va QIAoEsvhoouy, £TOI
WOTE AUTEG ol dpaaTnpIOTNTEG va €ival cUPBATEG PE TNV €vvold TG ANIag avanTtugng.
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Abstract

Sarakatsani, an ancient nomadic tribe that moves around the Greek peninsula, have developed
their own "architecture" to build their shelters: huts, long shacks for their sheep as well as other
necessary structures (the "strouga", smaller huts, a central oven, etc.). They use natural ingredients
with minimal processing (branches, reeds, leaves and soil). The huts are made quickly and they are
mainly built by women.

Unlike other nomadic tribes, the Sarakatsani do not carry anything related to home or
accommodation when migrating, but gather the materials to site. It is important to note that the
chests can be assembled and their belongings are relocated when the Sarakatsani have reached their
final destination.

The lives of these shepherds is directly linked to the livelihood of their flocks, consisting mainly of
sheep, for which they move to the mountains in the summer and to the plains in the winter, their main
concern being the adequate grazing of their flocks and suitable climatic conditions.

The circular plan of the "konaki", with an open fire as a central point, encourages the law of the
family.

It is an ephemeral architecture, fully recyclable, adapted specifically to each environment and
providing complete protection in winter and summer.

Sarakatsani, an ancient nomadic tribe that moves around the Greek peninsula, have developed
their own "architecture" to build their shelters: huts, long shacks for their sheep as well as other
necessary structures (the "strouga", smaller huts, a central oven, etc.). They use natural ingredients
with minimal processing (branches, reeds, leaves and soil). The huts are made quickly and they are
mainly built by women.

1. Construction types

. The "konaki", which is a standing oval hut, round in plan view and oval in sectional view.
. The big double a-side hut, rectangular in plan view.

. The single a-side hut with a pitched roof.

. Tents

. Sheds

. Windbreakers

. Fences

. The "strouga"

. Outdoor Kitchens

O 0 N O U1 A W N =

Unlike other nomadic tribes, the Sarakatsani do not carry anything related to home or
accommodation when migrating, but gather the materials to site. It is important to note that the
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chests can be assembled and their belongings are relocated when the Sarakatsani have reached their
final destination.

The lives of these shepherds is directly linked to the livelihood of their flocks, consisting mainly of
sheep, for which they move to the mountains in the summer and to the plains in the winter, their main
concern being the adequate grazing of their flocks and suitable climatic conditions.

The circular plan of the "konaki", with an open fire as a central point, encourages the law of the
family.

1.1 Construction of the "konaki". The first thing needed in order to build a "konaki" is the collection
of the materials necessary such as large branches, small trees, grass and leaves. Depending on the
area, beech, fir oks and pine is used as well. During construction, they are tied together by thin and
elastic wood sticks and leashes.

After levelling and cleaning the ground, the diameter of the circular cross section is measured
using ones feet and a rope is used to mark the distal of the circle. A good hut diameter is about 20
feet, or 6 meters. Small pits are made every 2-3 inches to mark the circle and thick, approximately
3m long pieces of wood are fixed in the pits. Then, these vertical elements are tied to perimeter rods
every 30cm approximately. The bonding between the vertical and the horizontal elements is done with
wooden stalks, or wire.

In the interior of the circular structure, the "katsoula" is constructed, which will serve as the roof
of the hut. On top of it a hoop iron is placed, formerly made by woven twigs. There smaller branches
are tied, approximately 2.5m long. This construction is then lifted using the help of a large branch to
the desired hight. Then, one by one, the branches are tied with those already fixed in the ground and
are stabilised using smaller branches.

In this way the skeleton of the hut is constructed, a monocoque shell (as the central piles removed
when construction is finished and the hut has "set".

Outside the hut leaves and reeds are placed, starting from the bottom and placing larger ones
upwards for greater consistency and safety. The leaves overlap one another to make the structure
waterproof. The thickness shall be approximately 10 to 15 centimeters and the structure is very tight.

The perimeter of the hut is secured with horizontal twigs which are tied to the frame.
This coating insulates for cold and heat, is waterproof and breathable at the same time.

The hut has a single door opening in the middle, with a height of approximately 1.50 m.
Occasionally it is constructed in the same way as the rest of the hut, or it is made with wooden planks.

The interior consists of the compacted earth, a bench fitting the perimeter of the hut and a central
open stove. The smoke passes through the "saloma" so everyone sits down, as the hut gets filled with
smoke and the tar gets deposited on the walls.

Sleeping on the floor was common but gradually beds started getting used. All furniture is low and
it includes small benches, stools and a low table.

1.2 Building the large rectangular hut. Sheep hut and / or storage. For the construction thick
stakes are inserted in the ground every 1.5 to 2m, end in tines. At the top and along a crossbar is
placed. On either side of this central support, with a height of 1.20 m similar structures are made,
creating a pitched roof with woven vertical and horizontal branches, tied with twigs or wire. The roof
continues to the ground and is covered with "saloma" just like the "konaki".

Such a hut serves as a storage facility or a shelter for the sheep. It is the second most important
construction.

1.3 The single gabled hut. It consists of a horizontal crossbar mounted on two pillars made of
thick timber, which is thrust into the ground and ends in tines. The sides are also strung with known
techniques and covered with "saloma".
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1.4 The tents. The tents are utilised during migration and consist of three pieces of wood and woven
goat wool. Two of the pieces of wood (which is are pointed on one side and have tines on the other) are
thrust into the earth 2-3 m within one another and the third is connected horizontally. Once secured
with ropes, the fabric is stretched on top.

1.6- Fences. Fences and pens made in the same way, but thicker sticks are thrust into the ground at
a distance of 1m to 1.5m between them, and in the space between the two foliage and twigs is placed
in order for them to be secured internally and externally to the horizontal leashes which are tightly
bound together.

1.7 "Strouga". The "Strouga" which is oval in plan view, has a big door for the entry of sheep on one
side and a narrow exit so that the sheep can pass one by one in order to be milked.

1.8 Outdoor Kitchens. Made from xirolithia in a semicircle, so that the fire can be be protected from
draughts, making it easily available for cooking.

In conclusion we can say that,

It is an ephemeral type of architecture, fully recyclable, adapted to a specific environment, which
provides complete protection in winter and summer. Knowledge of materials and the correct placement
of the coverage surrounding the hut, the "saloma" protects from the cold, the heat, the rain whilst
maintaining breathability and allowing the smoke to pass into the atmosphere.

The know-how of hut construction is transferred from generation to generation. The "konaki|" and
the rectangular hut are two "types" that evolve over the centuries, but no change. In this way, a point
of standardisation has been reached, which could be called a preconstruction. (Cut foliage and twigs
and rushes with the same procedure a hut is built, even improving the speed of construction)

Nature gives materials generously. The huts which most of the time were ruined by time and
returned to nature were fully biodegradable and did not require for the construction materials to be
purchased thus reducing inventory (which sometimes disappear, as sometimes happens with marble,
granite, oil, etc). The nature, the forest, produces the required branches and foliage, despite being
limited.

The Sarakatsani are people and architecture perfectly adapted to the environment liviving in it
and from it.
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Depiction references from the sacrificial lamb
to the sacrifice of God’s Lamb (Agnus Dei)

LOUISA KARAPIDAKI
Art Historian

Abstract

The depiction of the lamb goes back to the depth of time and it systematically appears in art in
the various civilisations from the Paleolithic age up to our days. Figures of sheep and goats are already
in existence in the early visual attempts in man’s paintings in caves, with frequent obvious efforts to
depict the particular animal features. As early as the 21st century BC primitive man appears in the
stone carvings of the Algerian Sahara at Iheren Tassili accompanied by a lamb, while in the paintings
in caves in France at Lascau and Niau the animal featured beings are depicted in herds in their natural
environment.

Centuries later, in the Late Bronze Age, the lamb also appears in votive offerings in burial practices
of the Minoan Civilisation, as has for example been depicted, in around 1200 BC, on the sarcophagus
of Aghia Triada in Crete.

In consequence, the figure of the lamb next to a sacrificial altar is constantly found for many
centuries, in the iconography of sacrificial ceremonies, in the ageiography of the archaic and Classical
periods of Greek Art as well as ageiography in the art of Roman times.

Similar sacrificial scenes also appear in historical murals of the time, which depict worshiping
ceremonies or historical events and decorate altars, arches and triumphal columns. The thematic
representation on Traian’s column in Rome, which dates back to around 110 AD and incorporates
pictorial prototypes borrowed from the past of both the Greek and the Etruscan tradition, is worthy of
a special mention.

With the arrival of the new religion of Christianity, the subject of the sacrifice of God’s Lamb
assumes new symbolic extensions and new iconographic programmes appear. The depictions initially
take the form of depictions of allegories, which also constitute communication codes for the persecuted
believers, consequently, evolving iconographically with diverse notional references and appear in
various techniques (frescoes, mosaic, microsculpture). The new Christian art which was born in this
period of late antiquity (2nd-4th century AD), used all the already existing programmes which it
inherited from the Greco-roman tradition, simply giving them a totally different content. The same
figures, the man with the lamb on his shoulders, already known, from the Greek statues or the roman
sculpture, as lamb-bearer (krioforos) or musk-bearer (moschophoros), has now symbolised the Good
Shepherd. The Good Shepherd became the greatest symbol of the sacrifice of Jesus, who is sacrificed
as an example, according to the evangelical passages, "“laying his soul in favour of the sheep” (John
10, 11) and in theory was connected to the Bible’s David, who in the 23rd psalm describes God as the
vigilant shepherd. The same theme prevailed in early Christian art and is encountered in frescoes in
the catacombs of the end of the 2nd-beginning of the 3rd century, of the Saints Peter and Marcellinus,
St. Callistus and St. Domitilla.

A few centuries later, the iconographic type of the Good Shepherd appears in the mosaics of
imperial art in Ravenna at the Mausoleum of Galla Placidia, 425-450 AD, with the features of Jesus,
while in St. Vitale, he appears as the Lamb of God in the dome of the basilica, in 547 AD, exactly the
same as in the 11th century in the mosaics of Torcello.

In byzantine hagiography the Lamb of God (Agnus Dei) appears in place of Jesus in depictions of
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the preparation of the throne in the Second Coming as well, as is the case for example, in the mosaics
of Santa Maria di Grottaferrata in the 12th century, but also much later in a fresco in the 13th century
in Mystras.

In western art the sacrifice of God’s Lamb, has been entrenched with the depiction of Agnus Dei,
which is depicted in the shape of a lamb with a hallow, occasionally holding a crucifix. The Iconographic
prototype is aready encountered from the 9th century in mosaics in Rome at the Cappella di San
Zenone of the Basilica Santa Prassede all’ Esquilino and in the illustrated manuscript Beatus d’ Urgell
of the 10th century AD. Ever since then, the depiction, with a few variations in the position of the
animal and the various types of the crucifix or the banner which it holds, is encountered systematically
right up to our times, and there are hundreds of examples in stone carvings, stained glass, jewelry,
metalwork, embroidery, sculpture and microsculpture.

It is worth mentioning here the polyptych 15th century (1432) work by Hubert and Jan van Eyck
"L’ Agnus Dei”, where the depiction gives a main emphasis on the worship of the Lamb of God and the
theme is enriched with an entirely new perception for this period. The Lamb of God takes centre stage
on an elaborate and ornate altar, under the light of the Holy Spirit, surrounded by angels and praying
believers who await for worship.

To the right of the Lamb of God appear the prophets with a bible, the philosophers and the authors
from the entire world and to its left the 12 disciples, men of the church and, in the background, men
and women martyrs.

The 6 works by the 17th century Spanish painter Francisco de Zurbaran on the same theme are
worth a special mention here. He, through a series of creations on the same thematic unit, reverts to
a much less narrative composition which emphasises only the features of the lamb.

The symbolism of the "Lamb of God” will cause a series of artists over the centuries, to occupy
themselves with the thematic topic even in the 20th century, with the works of Bernard Buffet and
Picasso being characteristic examples.

In summing up the iconographic passage in art from the sacrifice of the lamb to the sacrifice
of the Lamb of God, we discover that the depictions of the figure of the lamb in sacrificial scenes,
appear throughout the history of art from the Minoan period up to the byzantine period of art. We also
discover the symbolic depiction of the sacrifice of the Lamb of God from the early Christian times up
to the 20th century.

EIKAOTIKEG AvApPOPEG OTOV MOIPEVIKO Bio: anod Tnv Bucia Tou apvou oTnv Bucia Tou
AHvou (Agnus Dei)

H aneikovion Tou auvou xaveral ota Baen Twv aimvwv Kal eeaviferal ouoTnUATIKa oTnV TEXVN
d1a@opwV NONITIOP®Y anod TNV NaiaioAiBIKn €noxn €wg TIG HEPEG HAG. MOPMEG AlyonpoBAaTwv undpxouv
non oTig NpwTeg {wypPaPIKEG andneIpEG Tou avlpwnou oTa onnAaia WE gUPaveic ouxvda npoondabeleg
anddoaong TwV 1I1IAITEPWY XapakTNPIOTIK®OV Twv {wwv. 'HOn anod Tov 21ou aiwva n.X. o npwTtdyovog av-
Bpwnog suavietal ota NeTpOyAupa TnG Zaxdpag Tng AAyepiag oto Iheren Tassilit va ouvodeUeTal anod
€va npdBaTo, evew oTig NakaioAIBikeg annAaioypa®ieg? Tng MaAAiag oto Lascaux kai otn Niaux {wopoppa
ovTa napouacidlovTal o ayEAEG OTO PUAOIKO Toug NepIBAAAov.

Avapeoa ota xoptopaya {wa Tng MaAaioAiBikng Mepiodou nou aneikoviovTal oToug ToiXoug onn-

1 Ulrich W.Hallier & Brigitte C. Hallier, The People of Iheren and Tahilahi, The word of Petroglyphs, part 39, 2012,
fig.6b.

2 A. Glory, Les recherches a Lascaux (1952-1963).Documents recueillis et présentés par B.et G. Delluc, XXXIX
suppl. a Gallia Préhistoire, CNRS Paris 2008, Joseph Nechvatal, Immersion into noise, University of Michigan
Library’s Scholarly Publishing Office, 2011, Lascaux Cave, Official Lascaux Web site from French Ministry of
Culture.
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Adiwv, og neploxeg onou ol avepwnol {ouoav pali he Biowveg
r dAoya, ouxva anavTouv kai aiyaypol (iBng), onwg autoi ota
ox€dia nou avakaAueenkav oto paupo BaAapo Tou ZnnAaiou
Niaux (Ariege), (eik.1) Ta onoia €ival nAikiag 13.000 Twv.
Bpaxoypagicg, nAikiag 18.000 eTwv, Pe aiyaypoug Ppioko-
vTal eniong oto =nnAaio Lascaux, otnv nepioxn Dordogne n
o€ avayAugpa navw oTtov acBecToAIBo, Mou NpogpxovTal ano
TnVv nepioxr Roc-de-Serres oTo diapépiopa Charente. 'Evag &g
and autoUg Toug KUBOAIBoug aneikovilel dUo aiyaypoug WE Ta
KEPAAIQ TOUG AVTIKPIOTA, oav va naielouv. (€IK.2)

AIOVEG apyoTepa atnv UoTePN Nia €noxn Tou XaAkou, To
npodparto supavileral 6xI HOVoV oav KaTtoikidlio {wo aAAd Kai
0€ avabnuaTikEG NPOOPOPEG O TAPIKEG NPAKTIKEG TOU MIvw-
IKOU MoAITIoMoU, Onwg yia napadsiypa €xel anoTunwdei otnv
Eixkéva 1 Aiyaypoc, Niaux Caves, Ariége, oapkopayo Tng Ayiag Tpiadag® atnv Kpntn, yUpw oto 1200
15.000 n.X. n.X. (ek.3)

O1 NpwTEG €IKOVEG AypIwV Aly®V NPWTOEUPAvifovTal katd
Toug MivwikoUg Xpovoug atnv Kprtn, Adn and tnv 3n XIAIETia
n.X., kal ouvexifouv va sugavifovral ge 0An Tn dIdpKela Tou
noAimiopoU, anod 1o 3400 £wg To 1200 n.X., Ndvw Og NETPIVEG
oppayideg, nETpiva avayAuga ayysia, gayesvtiava sidwAia,
METAAAIKA XEIPOTEXVALATA, ACNMEVIA KAl XPUOA AVTIKEIPEVA,
AnEIKOVIOEIG aYYEiwV, 0apKoPAayoug Kal vwroypagieg. Eikoveg
NPoRATWY Kal KpI®V gupavifovral ouxva o€ OKNVEG Kuvnylou
ME oKUAOUG (Me avayvwpioipa {wa onwg To KpnTikd ayplokda-
TOIKO KpI-KpI i aiyaypog kal o KpnTikdg okUAOG IXVNAATNG), o€
aneikovioelg BuoiacThpIwV TEAETWV, OTNV KadnuepIvi {wr Twv
Bookwv, aAAd kal wg PovayIikeg @iyoUpeg. IdiaiTepng pveiag

Eikova 2 «Avo Aiyaypoi avTIIETWON»,

18.000 n1.X., kKarauyio aTnV nepioxn Xpndel n 1epn) aiya ApdABeia, n onoia ocUPPWva Pe To PUBO
Roc-de-Serres, Hautes-Alpes, Musée 8nAace Tov BaoiAia Mivwa kal aneikoviferal oTIG MIVWIKEG Mé-
d’Archéologie Nationale de France, Saint- 5

Germain-en-Laye TPIVEG GPPAYIOEG.

Eniong, TeTpdnoda eEnuepwpéva {wa Pe npdowno npofa-
Tou gp@avifovTal aTIG NPOICTOPIKEG VWNOYPAPIeG 0TO AKPWTH-
pI TNG ©npag, Tou 160 aiwva n.X.

Tnv naAaidétepn avagopd os konadia npoBatwv He 10g-
oypaupara, onou sival capng n OXNUATIKA dAnsikovion Tou
Kplou ) Tpdyou, Tng aiyag rj npoBarivag kavouv Ta Keipeva
nou avakaAu@dnkav xapayuéva navw og NAAIVEC NAJKEG OTO
Muknvaikd AvakTtopo Tng MUAou, Tou deUTepou WigoU Tou
130u aiwva n.X. (1250-1200), Ta onoia didouv kal NAnpo-
POopieg yia TNV noipevikn Zwr, 6nwg yia Tn HEBodo EKTPOPNG
Ll npoBatwv Kal KpI®V Kal Ta ovopaTa Twv BooKwV.

B

R

Emcéva 3 Sapropdyoc Ayiac Tpiddac, Kt Mia osipd and Muknvaikda ayyeia nou ékavav Tnv epgpa-
1200 n.X. vior Toug oTta TeAn Tou 13ou aiwva n.X. otnv Kunpo, €ivai

3 J.A.Sakellarakis, Herakleion Museum. Illustrated guide of the Museum, Athens 1987, pp. 113-114, A. Mana-
ylavvonouUAou, «Eiocaywyr oToug noAITIoHoUg Tou Alyaiou», oTo EAANVIKEG €IKAOTIKEG TEXVEG: MPOICTOPIKNA Kal
kAaaoikn Téxvn, EAM, Natpa, 1999, Tou. A' 0. 118, C. Long, The Ayia Triada Sarcofagus. A Study of Late Minoan
and Mycenaean Funeral Practices and Cult Beliefs, Goteborg, 1974.
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dlakoopnuéva pe NANBOG BOUKOAIKWY BEPATWY, ME OKNVEG anod Boosidn, aiyeg kal npoBaTa nou Bo-
OKOUV, KAM., Xapn oTa onoia ol €1d1koi Ta XapakTnpifouv «BoukoAikoU UpouG».

AlyonpoBaTta aneikovifovTal €niong o€ oapkopdyoug, Onwg oTn agapko®dyo Tng Tavdaypag ortn
BoiwTia, nou aneikovilel £évav Kuvnyo avapeoa o€ dU0 PEYAAEG aiyeG Kal NPoPavawe auéTpnTa alyonpo-
Bata, o onoiog kpadaivel To onabi Tou evw kuvnya (nepinou 1350-1180 n.X.).

ExkTOG anod TIG PUOCIOAATPIKEG avanapaoTacelc MIVWIKAG Kal Muknvaikng TEXvNg, NpoBara ansikovi-
CovTal €NioNG OUCTNHATIKA O€ OKNVEG MOIYEVIKNG {wnG oTa ayyeia Tng KAaoikng EAANVIKAG kal Popaikng
Mepiodou. Ynapxel NANOwWpPa avanapacTacewy o SIAPOPEG OKNVEG MOU NAPEXOUV aVAAUTIKA OToIXEIa
Y10 OAEG TIG OXETIKEG OpaAoTNPIOTATES, ANO TN BOOKK Kal TO APHEYNA HEXP! TOV Boakd nou nailel JOUTIKN
HE TN PAoyEPA Tou, K.AM., KABWG Kal NOAAEG avapopEG o€ HUBOAOYIKEG OKNVEG, YIa napddeiypa, o 6€6g
A1bvuoog epgavileTal og eAANVIKA ayyeia VTUPEVOG e NpoPIEG NpoBaTwy.

‘Eva onuavTiko kepaAaio Tng EAAnvikig MuBoAoyiag agopd Tnv ApyovauTikn EkoTparteia, n onoia
€iXE WG BACIKO KivATPO TNV avakaAuwn Kal KaTakTnon vEwv £da®pwv, Kabwg eniong kal Tnv avalntnon
Kal avakaluyn xpuoou. QoTdoo, niow ano kivnTpa o JUBog dinyeital To Ta&idl Tou Iacwva otov EUEel-
vo lMovTo yia va enioTpéyel oTnv NaTpida Tou To XpuaopaAilo Agpag ye TNV avBpwnivn AaAid, To idio
XpuoopaAlo Aépac nou NETage pe Tov ®pi&o kal TNV 'EAAN pakpid anod tn xwpa tng KoAxidag. H eikova
TOU XpUCOHaAAOU d€pATog, TOOO OTO IEPG OMOU PUAACCOTAV AAAG Kal o OAa Ta PuBoAoyika eneicddia
nrav 1d1aiTepa dNUOPIARG OTNV apyaia EAANVIKN Kal pwHAikr ayyeionAaoTikr. AVa@EPOULE EVOEIKTIKA
MEPIKA and Ta nio yvwoTd deiypaTta TnG apxaiag TEXvVNG, Onwg To epuBpduopPo eAANVIKO ayyeio Tou
ayyeioypagou Aolpn (480-470 n.X.), nou Bpédnke ato Cerveteri Tng Etruria kal BpiokeTal oruepa oTo
Mougeio Gregoriano Etrusco Tou BaTikavd, Tov €pubpopoppo kpatnpa Tou Mouadeiou Tou AoUBpou,
Tou 340-330 n.X. kal TNV epuBpodpopen Ankubo Tou MavenioTrpiou Tou Bocham otn Mepuavia. Eniong
To B€pa ouvavTaTal kal o AIiBavayAuen popen oTn PETONNG TN dwpikng {wpopou aTov MovonTepo
Onoaupd TV ZIKUWVIWV Tou 560 n.X.

Mia aAAn puBoAoyikn oknvrh Nou cuvavTaTal T0oo o€ avayAupa 6co Kal oTnv ayyesloypagia, sivai n
diapuyn Twv avdpwv Tou OdUCoEa, KPUKKEVWY KATw and Ta npdpara, and Tov KUkAwna MoAupnuo. ZTov
aTTIkoO JeAavOuopPO KIOVWTO KpaTrpa Tou 510 n.X, Tou Badisches Landesmuseum Karlsruhe, napouaid-
CeTal napacTaon pe Tov Oduocéa va dpanerelel ano Tn onnAid Tou MoAUugnuou, KaTw and éva npoBaro.

MoAAG €ival Ta apIoToUpyNUATa Kai TNG apxaiag Opakikng TEXVNG NOU CUCXETICOVTAl TOOO KE TNV QU-
oIKn €1kova Tou {wou 000 Kal Je TN GUKPBOAIKN Tou onpacia. =Tnv KAaaoikn kai Tnv EAAnviaTikr) Mepiodo, n
£1KOVa Tou KploU, nou aneikovileral wg 1€pd kal BuaiacTriplo {wo, anavTatal o Xpuod Kal acnuevia okeln
rou XpnaoluonoloUvTal aTnV TEAETT (To pUTO anod Tov Bnoaupd Tou Panagyurishte, To puTd anoé Tov Tago oTo
Dalakova, To ayyeio ap.162 and To Bnoaupd Tou Rogozen) kai aAAa. ZUppwva Pe apxaieg ypanTeg Nnyeg,
aMware, Booeidr), alyonpoparta kal ahoya ektpepovtav otn Opakn. O 'Ounpog, o Weudo-ApIOTOTEANG, O
ABrvaiog, o Mivdapog kai o ORIdI0G ava@EpovTal aTnV MoIOTNTA TwV PUAWV BOOEIdWV Kal NPoRaTwv. SUu-
(wva Je Tov ‘Ounpo, o Ipidauavrag, yiog Tou Avrrivopa and Tn Opdkn, ETage otn oUluyo Tou 100 ayeAadeg,
1.000 aiyeg kal apeTpnTa npopata. O ZevopwvTag avapépel 0TI 0 duvaoTng TG ©pdkng Zeudng B’ Tou
£dwoe 600 Bodia kal 4.000 npopara. O ABrivalog onuei®vel 0TI N Npoika nou €dive o BaciAiag KoTug Tng
©pakng nepIAauBave noAAa kondadia Booeldr] kal Aeuka aAoya. Mpopavmg, N KOIVWVIKN B€on aTnv Apxalo-
TNTa kaBopifoTav Kupiwg PE Baon Tnv 1diokTnoia konadiwmv. O1 TUNoI Kal N anokTnaon konadiwv ATav pia ano
dokiuacieg TNG agiag Toug Nou Nepvoucav TOCO ol B0l 000 Kal Ol PWEG I NYEMOVEG,.

MNépa Opwe anod TIC HUBOAOYIKEC ) vaTOUPAAIOTIKEG avanapacTAcdslc cuxva anavTartal kal To 6ua
NG Buaiag Tou apvou, 6nwg AdN avapépdnke kal otn Mivwikr Texvn. MoOAAEG €ival ol NapacTAcelg
Kupiwg oTnv KAaoikr Enoxr HeE a@nynuaTikeG aneikovioel§ ayyeioypapwy, nou aneikoviflouv oknveg
TnG Buciag Tou apvou, akOua Kal and KaTwTEPES BeOTNTEG N NUIBEOUG, WG NPooPopd oToug Beolc yia
va yloptacouyv kanoia vikn. 'Eva Tétoio EaipeTikd dsiypa TNG KAQOIKAG ABrvag €ival n xapakTnpIoTIKN
aneikovion, oe evav Mavabnvaikd apgopéa Tng Bedg ABnvag, nou KEPDIOE TNV AvaPETpnon HE Tov
0ed MoosiIdwva yia TNV nyepovia TG NOAewg Twv ABnvawy, Je Tov Kékpona va eToipaleTal va Buaidoel
£€va YIKPO apvo. Tn ouvéxela yia noAAoUg aiwveG ouvavTartal n pop@n Tou apvou dinAa | navw oe
BwHO, OTNV gIkovoypagia Twv BUCIAoTIKWV TEAETWV, OTIG AyYEIOypapieg T000 TNG EAANVIKNG, 600 Kal
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TNG pWHAiKNG TEXVNG. Ouaieg ansikovifovTal Kal og YneidwTa
NG Pwpaikng Mepiddou, 6Nw yia napadelypa n oknvn Buaciag
Tpiwv {wwv (Talpog, ayploxolpog Kal KpIdg) nou aneikovileTal
0Ta HWOoaikd piag pwpaikng BiAag oto xwpio Zkaia Tng Kegpa-
Aoviag, Tou 3ou aiwva p.X.

AVTIOTOIXEG OKNVEG Buaiag, eugavifovtal Kal g€ 10TopIKa
avayAu@a Tng €noxng, nou aneikovifouv AQTPEUTIKEG TEAETEG
r 10TopIkdG YeyovoTa kal diakoopolv Bwpoug, ayideg kal Bpi-
auBikég otnAec. Idiaitepn pveia afilel otnv BguaTikn avana-
pdoTaon Tng oThANG Tou Tpaiavou* oTnv PN, Nou xpovo-
Aoyeital yUpw oto 110 p.X. Kal EVOWHPATMVEl EIKOVOYPAPIKA
npotuna daveiopéva and To nNapeABov, TO00 TNG EAANVIKNAG,
000 Kal TNG ETPOUCKIKNG napadoong. (gik. 4)

Me Tov €pXOMO TnG véag Opnokeiag Tou XpioTiaviopou,

Eikova 4 >1rAn Tou Tpaiavou, Pwun, yUpw
oro 110 p.X. To Bepa TnG Buoiag Tou APvoU anokTa Veeg OUHPBOAIKEG Npo-

EKTACEIC Kal epgavifovTal vEéa €Ikovoypa®ikd npoypdauuara.
O1 aneikovioelg diagopPwvovTal apxikd HE avanapacTAacel
alMnyopiwv, nou anoTehoUv kal KWOIKEG €nIKoIVwviag yia
TOUG JIWKOMPEVOUG MIOTOUG Kal OTn OUVEXEla gEgAigoovTal €l-
KOVOYpa®IKa HE MOIKIAEC €VVOIOAOYIKEG MAPAMNOUNEG Kal -
@avilovtal oe OIAQPOpPEG TEXVIKEG (vwnoypagia, wneidwTo,
MIKpoyAUNTIKN). H Véa XpIOTIQVIKN TEXVN MOU YEVVABNKE auTn
TV nepiodo TNG UoTepng apxaidTnTag (2o0c-4o0¢ aiwvag p.X.)
Xpnolgonoinoe Ta Adn unapxovTa €iIKovoypa@ikda npoypauua-
Ta Nou KANPovouNnoe anod Tnv EAANvopwuaikr napadoon divo-
VTAG TOUG anAd €va evTeAws dIapOopPETIKO NEPIEXOMEVO®.

S € NOAAEG NEPINTWOEIC, Ol IDIEG CUVOEDEIG 1) HOPPEG, ONWG
0 avdpag Pe ToV auvod OTOUG WHOUG, YVWOTOG EIKOVOYPAPIKOG
TUNOG WG 0 EpHNG Kplo@dpog 1 HoaXoPopoct anod Ta apxaia
eANVIKA aydApaTta aAAd kal and Tn pwudaikn YAURTIKE, CU-
BoAilel nA€éov Tov KaAo Moipéva. H cupBoAikr nAgov alivBeon
€JQavileTal aTnVv NpWIKUN XPIOTIAVIKN TEXVN TOOO OTn YAUNTI-
K, ONWG HapTUPA To ayaAua Tou KaAou noipéva oto Mouceio Tou BaTikavo 000 kal e NOAAEG napa-
OTACEIG 0 0apKopayous. Eniong, evrunwaoiakd eival Ta deiyparta nou napouaialovral otn {wypagikn,
ONWG NapTUPOUV 01 VWNOoYPagieg TNG NAAdIoxXpIoTIAVIKAG TEXVNG OTIG KATAKOWBEG TNG POUNG TOU TEAOUG
Tou 20U-apxwv 30U aiwva, Tou Ayiou MeETpou kal MapkeAAivou, TNG AopITIANGG (€IK. 5), kaBwg Kal Tou
Ayiou KaAAioTou’, kaBwg Kal aTo BanTioTnpIO TNG XPIOTIAVIKAG 0IKiag Tou AoUpa Eupwnogs.

¥ - i P | b
Eikova 5 Karakoupn AouitiAAag, Tou TéAoug
ToU 20U-apxwv 30U aiwva

O KaAog noipévag anoTENeoE To HEYAAUTEPO GUUBOAIOHO yia Tov Incou, nou napadslyuaTika Buai-
aletal — oUPPWVA WE Ta EUAyyeENIKA Xwpia, «TiBnaiv Tnv wuxnv autolU unép Twv npopaTtwv» (Iwav. 10,
11) - kal BewpnTiKa OUVOEBNKE pE Tov AaBid Tng BiBAou, nou aTov 230 WaAuod neplypagel To Bed wG

4 Penelope Davies, The Politics of Perpetuation: Trajan’s Column and the Art of Commemoration, American Journal
of Archaeology, 1997, 101, pp. 41-65.

5 R. Cormack, Byzantine art, Oxford 2000, o. 13.

6 n.x. O KpI0POPOG KOUPOG TNG Odoou, 570 n.X., 0 pWHAIKOG KPIOPOPOG Tou Barracco Museum, Cornelius Vermeule
and Dietrich von Bothmer, “"Notes on a New Edition of Michaelis: Ancient Marbles in Great Britain Part Two”,
American Journal of Archaeology, 1956, p.347, pl.105, fig. 6.

7 N. NavoéAnvog, BulavTivi wypa®ikn: H BulavTivi) Kolvwvia Kal ol €Ikoveg Tng, ABriva 2010, o. 44, eik. 9, Fred
S.Kleiner, Gardner's Art Through the Ages: A Global History (Enhanced Thirteenth Edition ed.). Boston, 2011,
o0o. 303-305.

8 André Grabar, Le premier art Chrétien (200-395), Paris 1966, a. 69.
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aypunvo noipéva. O apvog
€ival To onuavTikoTepo Bu-
alaoTrpio {wo kai aTnv 'E€o-
00 (‘Eéodog 12, 1-20). Zuu-
BoAiCer Tnv kahoouvn oTO
BiBAio Tou Qong (4, 16),
oTo BiBAio Tou Iepepia eivai
«T0 apviov TO dkakov, TO
ayouevov Tou BUeoBar» (11,
19) kai oupBoAilel Tnv uno-
povn oto BiBAio Tou Hodaia
(53, 7) kabwg kai Tn xapa
oToug WaApoucg kar ato Bi-
BAio Tng Zogiac Zeipdy
(113, 4). AN\waTE, OTIG I0U-
daikeg NPAKTIKEG NMoOuU npon-
youvTal Tou XpIoTIaviopou,
0 apvog ATAV YVWOTOG WG
Buoiactnpio {wo otnv Ma-
Aaid  Aiabnkn (reveoig 4,
1-4) avagEpeTtal yia npwrn
@opa otn Bucia Tou ABeA.

Ag onueiwBei 6w Kal
n napdcracn pe Tov Kalo
Eikéva 6 BulavTivo kai XpioTiaviké  TMOIKMEVA AAAG PE TN HOPPN
Mouqsio, Mapp'dplvo ayg)\,udrlo ToU 1oy XpioToU Oppéa Tou 4ou
Oppea-XpioTou, 4ou aiwva ) b
aiwva nou PBpiokeral oTo
BuZavTivd kair XpioTiavikd
Mouoceio otnv ABrjva. MpokeiTal yia éva akdpa daveio ano
TNV apxaldoTnTa nou Xpnoidonoinénke oav aAAnyopikr napa-
oTaon Kal 0 GUKBOAIOHOG Tou IncoU papTupdTe povov and To
oUpBoAo Tou anTou. (eik.6)

MepikoUG alwveg apyoTepd, oTa WYneidwTa Tng auTo-
KPATOPIKNG TEXVNG OTn PaBévva o €ikovoypagikog TUMNOG
Tou KaloU noipéva spgaviletal oto MauowAeio Tng FaAAag
MAakidiag, To 425-450 p.X. (k. 7), Ye Tov idlo To XpIoToO
Kdl Ta MOiPVIA Tou, EVe 0T GUKBOAIKN ansikovion Tou Xpi-
oToU aTo WnPidwTo Tou Ayiou AnoAAivapiou in Classe Tng
PaBévvag, Tou 549, dwdeka npdBaTta cupBoAilouv Toug 12
anooToAouG.

Evaw €vag dAAog eikovoypagikdg TUNog Tou Apvou Tou
BeoU pe TN pop®n Tou InooU w¢ APVOG sikovileTal oTov Ayio
BitaAio Tng PaBévvag (eik. 8), atov TpoUAO Tou vaou, To 547
M.X., 0nwg akpiBwg kal Tov 11o aiwva ota ynpidwTtd Tou
Torcello (gik. 9).

Ztnv BulavTivi eikovoypa®ia apvoi eugavilovral oe
oknvég Buaiag dnwg enikpatei oTnv aneikdvion Tng Buaoiag
Tou ABpady, via napddesiypa otn diho€evia Twv AyyEAwv
ano Tov ABpadu oto wneidwTtol Tou Ayiou BitaAiou Tng
PaBevvag (sik.10), Tou 547, evw ndn and Tov 30 aiwva
ENIKPATEI KUPIWG 0 AIBavayAupa TwV oapkopaywv £vag

450 p.X.

Eikova 10 ®iAoevia Twv AyyEAwv ano
Tov ABpadu, Ayiog BiTdAiog, Papevvag, 547
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€IKOVOYpaQIkog TUNOG 6rou 0 apvog ival
depévog og dEVTPO?, MoOU CuUvVavTATE Kal
HIKpoypagia oTo avtiypa®o Tng XpioTia-
vikng Tonoypagiag Tou Koopd Tou Ivdi-
KonAgloTn Tov 90 aiwva.

e AAMeG napacTdceig aneikoviderai
0 AuvVOG otn Béon Tou Inoou Onwg oTnv
gIKovoypagia TnG nposToipaaciac Tou Bpod-
vou oTn AeuTépa Mapouaia, Pe xapakTnpi-
oTikd napddelypa Ta wneidwTd Tng Santa
Maria di Grottaferrata Tov 120 aiwva (k.

Eikova 11 Santa Maria di Grottaferrata, 120¢ aiivag, lMpoeroiuaocia
Tou Bpdvou, AsuTépa lapouaia

11), aAAd kai o Toixoypa®ia Tou 13ou aimva ato MioTpa.

EKTOG and Ta ouPPBOAIKG BEpaTa, PE TIG NIOTEG EIKOVOYPAPIKEG AVTIYPAPEG and Ta nNpoTund TnG
apxaidtnTag, n BulavTivr) TEXVN €niong Hag KANPoddTNoE NOAAEG aPnNyNUATIKEG OKNVEG TOU BOUKOAI-
koU KOOWOU TOOO OTa KEieva, 000 Kal OTIC MIKPOYPAPIEG TwV XEIPOoYpapwVv. ‘000 apopa YeVIKOTEPA
TIC NapacTACeIC ToU nolhevikoU Biou otn BulavTivi TEXVN, ONWG CNUEIOVETAl and Toug AvayvwaoTdakn,
ManapacTopdkn «31anICTOVETAl ouXva peaAioTikiy anddoon TnNG MOIKIAIQG TOU MOIPVioU Kal TWV KTNn-
VOTPOPIKWV dpacTtnpioThTwv®. MNa napddeiypa, otov Ayio NikdAao Tng Kakonetpidg otnv Kunpo,
gIkovifovTal NoIKINOTPIXEG aiyeg, evw oTnv MAataviotaca Tng Kunpou paupoképala nayxloupa npod-
Bata, Ta yvwoTa onuepa otn diebvn BiBAIoypagia wg téte noire A black face. H napoucia yaAadnvov
AUVOEPIPIWV UNOBAAAEI EUPECWG KAl TN YAAAKTONAPAYWYO KTNVOTPOpias.

Sta BulavTiva xeipoypadpa ouvniwe supavidovral Ta npofarta va BookoUv sAelBepa o€ NedIAdEG
o€ AoQioKOUG Kal 0 MolPévag Kadruevog va nailel aulo n va kpatei Tn paBdo, 6nwg eugavileral os
Hikpoypagieg Tou 11ou aiwva Tng Movrg Ayiag AikaTtepivng oTo Ziva kai Tng EBvikng BIBAI0BRKNG Twv
Napiciwv (kwdikag 533, ¢.34), kabwg kal Tng Movng Eogiypévou kai Tng Movng MavTteAenovog Tou
Avyiou 'Opouc, Tou 120U ai®va. AANAEG PopEC pgavilovTal Ta NPORaATa HAVTPWHEVA O KUKAIKO pavTpi,
ONWG NApaATNPEITal «kKUVNYETIKA Tou Onniavou, Tou 11ou aiwva Kai aTig ToIXoypagieg Tou 120U aiwva
oTn oknvn TngG Mevvnong oto Kurbinovo.

Ol OKNVEG apuUEYNATOC ENIGNG, NMOU UNAPXOUV EVIOTE OTIG avapOpPEG
oTn BoukoAikn Cwn €ivalr €éva diadedopévo BEpa and Tnv apxaioTnTa
€wg Kkal ora BuldavTivr) €ilkovoypagia, apou ouvavtaTe Ot ayyeia, Ot
Wnoe1dwTa daneda, o KONTIKA UPAcuaTd, o€ avayAupa, O KaTakouBEG,
0E TOIXOYPA®IEG, KUPIOAEKTIKG aAAG kal oav aAAnyopia Tou mnolpéva-
TpooU XpioTou.

Stnv Téxvn TN Along n Bucia Tou Apvou, Nayliwenke YE TNV EIKOVO-
ypaogia Tou Agnus Dei'!, nou napioTaveral Ye Tn Hop®n Tou apvou nou
PEPEI PWTOOTEPAVO KAl EVIOTE KpaTei oTaupo. To €IKovoypa®ikd npod-
TUno ouvavTtarte Ndn anod Tov 90 aiwva oe YneIdwTa TnG Pwung otnv
Cappella di San Zenone Tng BaagiAikng Santa Prassede all’Esquilino kai
Tov 100 aiwva OTo €lkovoypapnuevo xelpdypago. Eniong ortov UoTepo
Meoaiwva eupaviGerar Kai navew o€ akPOywVIaioug AiBoUG KPUNTAV OTNY  gysva 12 Xepdypagpo Beatus
MoAwvia, 6nwg yia napddelypa oTo CUYKPOTNHUA TNG HOVNG TwV WETA-KI-  dUrgell, Ionavia, 100 aivac

9 EAlodBet MavéAn, O eiIkovoypagikog TUNoG Tou depévou og dEVTPO KploU oTnv napactacn Tng Buciag Tou ARpadp
KaTa Toug naAaioxpioTiavikoUg Xpovoug, AgATio XpioTiavikng Apxaloloyikng ETaipeiag Mepiodog A', Topog KH',
ABriva 2007, ogh. 171-180.

10 Ilias Anagnostakis, Titos Papamastorakis, «AypauAoUvTeg kal apuéAyovTec», MpakTika ouvedpiou «H 1gTOpia Tou
€ANVIKOU YAaAakTog Kai Twv npoidvTwyv Tou, I' Tpinuepo Epyaciag (Zaven, 7-9 OkTwBpiou 2005), ABriva 2008,
0. 593, k. 157.

11 I.H.Marshall, Lamb of God, in Dictionary of Jesus and the Gospels, Intervarsity press 1992, pp. 433.
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oTeEpKIaveV Tou 130U aidva oo Koprzywnica (enapyia Swietokrzyskie). 'EKTOTE n napdoTaon We HIKPEG
napaAAay£g ortn otdon Tou {wou Kal aToug dlapopeTIKoUg TUMOUG ToU aTaupoU fj AaBapou nou KpaTei,
OUVAVTATE CUCTNMATIKA PEXP! KAl OTIC HEPEG Kag. EkaTovTadeg sival Ta napadeiypara orta AibavayAuga,
oTa BITPW, OTA KOOWAUATA, OTNn HETAAAOTEXVIA, OTA KEVTAKMATA, OTN YAUNTIKA KAl OTN HIKPOYAUNTIKN.
Beatus d'Urgell (eik. 12). MNa napadeiyya 6a pnopoucape va avagepoupe Ta AiBavayAugpa Tuunava oto
Szentmihalyfa kal oto Szeged otnv Ouyyapia, Twv PEowv Tou 130u aiwva. Ev3eikTikG B6a npénel va
avapepOei kal n Aeiywavodnkn Czerwienski, Twv TEA®V Tou 120U aiwva, Nou €ionx0n anod Tn AiHol aAAa
OUVOEETAI HE TNV MOAWVIKN I0TOPIa TEXVNG KAl TwPa ekTiBeTal oto Mouaoeio Epuital Tng Ayiag Metpou-
NMoAng, oTnV UNPOGCTIVA NAEUPa QEPsl TNV eniypa®r “Maiestas Domin»" kal avakoivVveTal n AsuTtépa
Mapoucia and Tov Apvd TnG Anokaiuywng, avaueoa os dUo {euydpia AyyEAwv.

Eniong, o Auvog Tou OgoU, anoTelei oUvVNBEG OToIXEIO OTIG JIAKOCKUNTEIG XEIPOYPAPWY TOU EDQI-
wva. MNa napdadeiypa, ep@aviletal NOANEG POPEC O elIKovoypaPnueva xelpodypaga, onwg aTo Histoire
extraite de la Bible et Apocalypse, £€pyo Tou 150U aiwva, Tou Maitre des Médaillons!2, 1o QUAAo 43,
0 ApvOG Tou ©goU BpioKeTal OTO KEVTPO Hiag oUvBeong onou nepIBAAAeTal ano cUPBoAa Twv Euayyehi-
OTWV KAl TWV YEPOVTWV TNG ANOKAAUWNG.

STV TEXvVN TNG Along n eikovoypa®ia Tou Apvou Tou Bgol ouvdEeTal CUPBOAIKA Kal PE ToV
Iwdvvn Tov BanTiomn «idoU o AuvOg Tou Beou», yI' auTd Kal anavtaral guxva n Jopgr Tou Ayiou va
ouvodeUETal anod To Kabiepwuévo Npoypappa, ndn anod Tov 150 aiwva 6nwe PapTupouv kai duo €pya
MIKPOYAUNTIKNAG Tou Mouacegiou Tng peoaiwvikng TExvng Tou Cluny oTo Mapiol, To éva Twv apxXwv Tou
150U aiwva and KaoaoiTEPO Kal To AAAO TwV HECWV Tou 150U ai®va anod kapudid. Eniong xapakTnpioTiKo
gival kal To AyaApa Tou Ayiou Iwavvn Tou BanTioTn oTig NTEpuyeg TNG Ayiag Tpdnelag TnG EKKANGiag Tou
Ayiou NikoAdou oTo Tallinn Tng EoBoviag, n Aeyopevn Ayia Tpanela Rode, nou gival yoTBikou pubpou
xpovoAoyeital Tnv nepiodo 1478-1481. 'Eva and T1a yvwoTtdTepa dsiyyaTta autng TnG €IKovoypagiac
gival kal To NapepunVveupévo nopTpéTo Tou dPpaykiokou A’ w¢ Ayiou Iwavvn Tou BanTiothy and Tov
Francois Clouet Tou 1518, nou BpiokeTal oTo Mouceio Tou AoUBpou.

Mia GAAn pop®n ayiou, nou cuvodeleTal and Tov Auvo Tou B=oU sival n Ayia Ayvr otn duUTIKN
gikovoypagia, onwg aneikoviletal oto £€pyo Coupe de Sainte Agnés Tou BpetavikoU Mougeiou GTO
Aovdivo, Tou 1370-1380, 6nou n Cwn TnG ayiag aneikovifeTal NAvw O OPAATO HE Xpuod (OVTO
ouvodeupevn and évav oafavwpevo apvo, To oUPBoOAO Tou
XpioTou. Eival capég oTI dvopa Tng Ayiac Ayvhng npogpxeral
anod T Aamivikn A€En agnus (apvocg) kal To cUPPBOAS TG ival o
AUVOG, AAAWOTE Kal oUP@wva Pe Tov BpUAo, n ayia-papTupag
ep@aviZoTav, PETA To BAVATO TNG YIA OKTW HEPEC HE €va AEUKO
apvo otnv aykaAia Tng kai a&iel va onpeiwOei n eikdva Tng Ayiag
Ayvnc Tou 170U aiwva nou BPIOKETAl OTNV OMWVUMN €KKANaia
otnv KpakoBia.

MoAAEG gival akOun o1 BpNOKEUTIKEG NAPACTACEIC HE IOTOPIEC
TnG BiBAou, Tooo and Tnv MaAaid 6co kai anod Tnv Kaivr) Aiaénkn
OTIG onoieg epgavifovral apvoi kal €NOPEVWG N napoucia
Tou {wou oTn OUTIKA BpNOKEUTIKN TExvn Oev €ival ondavia o€
napacTdaocelg onwg otnv AnwAeia Twv Konadiowv Tou 1o, otn
©Ouaia Tou ABpadp k.d. XapakTnpIoTIKA aneikovioeig TG BIBAIKNG
oKNVNG To Xappoouvo AyyeAua oTtoug BookoUg, anoTunwveTal
oc OUO nepipnua cikovoypapnuéva xeipoypapa orto Heures
de Francois de Guise Tou 14ou aiwva Kal oTo Les Trés Riches Eikéva 13 Hubert kai Jan van Eyck
Heures du duc de Berry Tou 150U aiiva. "L'Agnus Dei”, 1432 (AenTopépeia)

12 Maitre des médaillons Histoire extraite de la Bible et Apocalypse. L'Agneau, les symboles des Evangiles et les vingt-
quatre vieillards couronnés. 150G aiwvag, nepyapnvr, Musée Condé, Chantilly. © RMN (Domaine de Chantilly) /
René-Gabriel Ojéda.
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EnioTpépovTag otnv aneikdvion Tou Inool wg Auvou,
a&ilel XapakTnpIoTIKa va avagepBei €dw, To MOAUMNTUXO
€pyo Tou 150u aiwva (1432) Twv Hubert kai Jan van Eyck
“L’Agnus Dei"” (gik. 13), oTo onoio dideTal KUPIWG Eupacn
oTn AaTpeia Tou Apvou kal To B€pa eunAouTileTal We Mia
EVTEAWG VEA YIa TNV €noxn avTiAnyn. To KEVTPO 0 AUVOG,
TONOOETNHEVOG OE MEPITEXVO PBWHO, KATW anod To QWG
Tou Ayiou MMveupartog, nepiTpiyupifeTal and ayyeAoug kai
dedEVOUG NICTOUG NOU MEPIMEVOUV VA TOV MPOOKUVIOOUV.
Ae€1a Tou IkovilovTal ol NPo@NTEG Ke Wia BiBAo, ol @IAGGOQOI
Kal ol ouyypageic an’ 6Ao Tov KOGHO Kal apIoTEPA Tou of 12
andoTolol, EKKANCIAoTIKOI, KaBWG Kal avOpeg Kal YUVAIKEG
HapTUpEG.

IdiaiTepng Wveiag €pya €ival kai ol €€1 nivakeg TnG idiag

Eikova 14 Francisco de Zurbaran, uéoa Tou i s . L 13 s
170U aidva (AenTopépeia) Bgparikng Tou Ionavou Francisco de Zurbaran?®?, epya Twv

MEowv Tou 170u aiwva” (eik. 14), Nou eNavepyeTal os pia
AlYOTEPO apnynuaTikn cuvBeson kai didel EUpacn POVOV oTn HopPr Tou idIou Tou auvou.

EvdiapEpouasg napacTdosig TnG idiag BeuaTikng ocuvavTtape kai o KaAuppaTa Ayiag Tpanelag
otnv Ouyyapia, aTn cuAAoyr Tou Mouoegiou Eqpappoopevwv Texvov. e eva KaAuppa Tng NpoTeoTavTi-
KNG ekkAnaiag ato Oltszem, nou xpovoAoyeital oto 1592 sikovileTal n napdoTacn oTo KEVTPO WECA O€
OKTAYWVIKO PEVTAYIOV Kal YUpw TNG N eniypaen: «E[CCE] AGNUS DEI QUI TOLIS P[E]C [CATA] M[UN]
D[I]». Evw oTo dAAo KdAuppa ano To Besztercebanya, To onoio XpovoAoyeital oto 1683, aneikovileTal
To oUMBOAO Tou XpIioToU PETa o< €va OTEPNA anod PUAAA, diakoounuéva Pe dUo TETpAPUAAa aven.

Aneikovioelg Tou Agnus Dei koopoUv akOua Kal oikoonua oIKoyevelwv otnv Ouyyapia, onwg
HapTupouv Ta olkOonua nou ekTiBevTal ota EBvika Apxeia Tng Ouyyapiag. MeTa&l Twv OIKOOHHWY,
ol eAelBepeg BaalAikéG nepipepeieg Debrecen, Korpona kal Kostajnica, kabwg kal ol enopikeg noAeig
Banffyhunyad, Bodrogkeresztur, Dernis, Ujlak kai Kirdlydardc, uioBetolv Tov Agnus Dei w¢ epaAdikn
plyoupa. Eniong n idia napacTtacn Tou Auvou Tou Oeou otnv MoAwvia aneikovileTal PEXPI OnueEPa
oTa oIkOoNua NOAewv o6nwg ol Bobolice, Brok, Piwniczna Zdréj, Sulecin, Zakroczym, kaBwg Kal oTo
0IKOONHO TNG onUEPIVAG enapxiag Warminsko-mazurskie.

AUTO TO gikovoypagikd B¢éua nATav 181aitepa dNUOPIAEG atnv Avayévvnon kal €vag AOyog Tng
€EANAWONG Tou oPeileTal oTIG «e€aywyEc» and Tn Poun Twv Asyopevwv Agnuski (and To AaTivikod
Agnus Dei). Ta Agnuski — k€piva pevTayldv Pe TNV €ikova Tou Apvol Tou Ogol oTn dia NAgupa Kal
Tov Ayio Iwavvn Tov Mpodpopo otnv dAAn — kabayialovrav ano Tov Mana. O1 KioTepkiavoi povayoi
nou karoikoUoav OTn HOVR TNG ekkAnoiag Tng Ayiag Pudeziana otn Pwpn, €ixav ddeia KATAOKEUNG
Twv Agnuski. EvOeikTIkG avapépoupe OTI €pTacav yia npwTn gopd otnv MoAwvia xdpn otov BadiAia
ZIylopgouvdo I Waza kal dnPoTIKOTNTA auT@V TwV avauvnoTIKwV auEénenke TOOO Mou apxioav va
kaTtaokeualovTal napopola Agnuski and aAdpBacTpo, Xpuao e neTpadia, Ta onoia popouacav ol NACUCIEG
KUPIEG WG KOOWNMA YIa apKETOUG AIWVEG.

O oUPBOAIOUOG Tou «Apvol Tou BeoU» Ba dwoel aPopun Ot Wia osipd and KAAAITEXVEC OTO
néPAacpa TWV alwvwy, va acXoAnBolv pe Tn BguaTikn, ONwg eP@avileTal otnv ekkAnoia Tng Movng
MNpepovoTpaTtevolavwv oTo Ibramowice (enapyxia Matopolskie) ota €pya Tou Wilhelm Wtoch, Tou lou
TETApTO TOU 180U aiwva.

T€Aog, ENavepxXOMEVOI OTOUG OUMBOAIGHOUC TG Buaciag Tou uloU Tou Beou yia Tov dvBpwno Je TNV
€1KOVA TOU auvoU Ba npénel va ava@EPoUulE OTI To BEPa anaoxOAnoe kal Toug KaAAITEXVEG Tou 200U

13 Zurbaran, exhibition catalog from The Metropolitan Museum of Art, New York, Sept.22-Dec.13, 1987 (on line
pdf).
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Depiction references from the sacrificial lamb to the sacrifice of God’s Lamb (Agnus Dei)
LOUISA KARAPIDAKI

alwva, onwg Tov Bernard Buffet kal Tov Mikaco. EveiKTIKA
ava@époupe OTI o Mikdoo, JETA TNV ENICKEWN Tou aTnV ABn-
va, EUNVEUCTNKE ano Tov Jooxopopo Tou 60U n.X. aiwva nou
onuepa QuAdoaosTal ato Mouasgio TG AKpOMoANG Twv ABnvav
Kal dnuioUpynoe Hia PeydAn osipd yAunTwv Kal {wypapikov
EPYWV HE BEPa o «avBpwnog kal To npoépaTo» (15 eik.) ano-
didovTag Toug OXETIKOUG aunBoAiopoUg TnG Buaiag Tou Beav-
Bpwnou oav diapapTupia TNV nepiodo Tou deUTEPOU NOAEUOU.

JuvoyilovTag TNV €IKOVOYpa®IKn O1adpour OTnV TEXVN
and Tnv Buaia Tou apvou aTnv Bucia Tou Auvou, SIanioTWVoU-
ME OTI 01 AMEIKOVIOEIG BUCIOV HE MPWTAYWVIOTH TN HOPQI Tou
auvou, anavtoUv o OAn Tn JIApKeIa TNG 10TOPIAG TNG TEXVNG
and TN HIVWIKN €noxr HEXP! KAl GNUEPA OTNV €lkovoypagia
ME TOV XPIOTIaVIKO CUNBOAIOUO TNG Buaiag Tou BsavBpwnou
eydeavileTal ouoTNUATIKG OX1 HOVOV OTa GTEVA OpIa TWV Kabl-
EPWUEVWV EIKOVOYPAPIKOV MPOYPAUHATWV TNG BPNOKEUTIKNG
TEXVNG AAAG ouxvd anoTeAEl Kal NNy €UNVEUONG VEWV EIKO-
VoYypapIK®V npotunwy.

QoTd00, Népa and TNV NANBWPA TWV CUHUBOAICHMV OTIG
onoieg napanéunel o auvog, EekivwvTag anod Tn Hopen Tou,
nou avTIkaTeéoTnoe TN ¢lyoUpa Tou idiou XpioToU 1 Twv pyadn-
TWV TOU, TIG HUBOAOYIKEG OKNVEG, TIG AAANYOPIEG, TO TUNOAQ-
TpIkd HEPOG TNG MOIMEVIKAG (WNG, UNApXEl 0APETTATA KAl Hia
aio0nTIKn avalnTnon nou COUoxeTileTal We Tnv idia Tn Hop®n
Tou npoBdarou.

AUTR N @lyoupa anacxOoAnoe TOOEG YEVIEG KAANITEXVLV
kal dev oTapdaTnos NoTE va gugavideral anod Ta npwrta {wypa-
@Ika deiypaTta PEXP! Kal TV €NoXn MAg, TNV onoia Kuplapxei
Hia nAnBwpa NANPoPOpPINV KAl EIKOVWV NMou AAAAEE evTEA®G
TIG A10ONTIKEG KAl EIKACTIKEG a&ieg pag. Ta npoBara kai Ta npo-
i6vTa Toug anoTteAoUV avanoonacTo OTOIXEI0 TNG KaBnuepi-
VOTNTAG pag, Kabwg Kal hia onTIKA avanapaoracn diagopwyv
NTUXWV TNG KOUATOUPAG KAl TOU NOAITIOWOU [ag.

Eikova 15 ikaoo, «avBpwriog Kkai To
npoparo», 1942,

14 Louisa Karapidaki, Le mouton dans I'art contemporaine, in « le patrimoine ovin européen et la vie pastorale »,
Paris 2012, oo. 116-117.
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The Ram and the Artist - Face to Face.
Childish Perceptions from the Prehistory to Nowadays

MARTIN YORDANOV
Sculptor, National History Museum, Sofia, Bulgaria
martin_k_yordanov@abv.bg

Abstract

The author of the kinetic sculptural piece "The voices of the Ram”, shown in the exhibitions
of the CANEPAL project in Smolian (Bulgaria), Athens (Greece) and Sofia (Bulgaria), presents his
research and thoughts on "The Ram” as a topic of interactive sculptural exploration. He also shares
his experience of working with children during workshops organised by the National History Museum
in the framework of the CANEPAL project.

Keywords: Sheep and art, inspirations, “"The voices of the Ram”, art workshops

1. Introduction
- How can I get to the lower land? - asked the youngest brother as he was staring in the field.

- Do you see the two fighting rams? — Asked the lizard while pointing with his paw - They have
been fighting longer than anyone can remember. If the white one wins then the sun shines
brightly in the sky, and when the black one has the upper hand - the moon shines in the sky. If
you jump on the black ram it will take you to the lower land, and if you jump on the white one
it will take you to the upper land, the land that you came from.

— The dragon’s days are numbered! — shouted the young hero and his voice echoed throughout
the whole valley.

The lizard crawled up the masonry of the old dry well, and the youngest brother ran through the
grass towards the two rams.

And just in the moment when the black and the white rams hit their foreheads and sparks flew out
of their horns, the youngest brother jumped as hard as he could and got on the black ram’s back. The
ground underneath the ram’s feet opened immediately and he started falling down fast.

They disappeared into the darkness.

In this and in many others of my countries tales, songs and traditions, the Ram plays a very
important role. Being a child raised in the city, the only exposure to sheep and shepherd culture I had
was through the songs, stories and legends. Maybe that is why in my mind sheep have become a
symbol. They bring me back to the feeling of adventure, they spark inside me the childish joy and the
desire to accomplish great things and do great deeds.

I felt that the strongest the first time I was abroad for a long time. By the time my three month
stay in Paris was coming to an end I was already desperate to go back to Bulgaria. That is when I
started reading Bulgarian National Tales. Reading those stories I felt happy, I was ready to concur
the world. Those tales not only brought me back to Bulgaria, but they also brought me back to my
childhood when everything was possible. I was so happy and enthusiastic that I wanted to share this
feeling with the people and I did it (or at least tried to) the only way I knew - through art.

2. Creation

Then I started thinking — What is the one thing that represents this feeling for me? The answer
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was clear - sheep and shepherds. While reading
the stories I heard the sound of the bells and I saw
the mighty fighting rams, I saw the shepherds
protecting their herds from thieves and wolfs,
alone in the mountains. I wanted to inspire that
feeling that pride to other people.

The desire to create something that inspires
those emotions, stayed with me even when I
came back to Bulgaria, even though I didn’t know
yet what exactly should it be.

One day I was visiting my cousin in his village
N and we were walking on the fields, when we heard
Figure 1. The voices of the ram., Smolian, Bulgaria, 2013. the most amazing sound, the sound of bells, of
Photo Marina Trayanova i ! !
sheep’s bells. It was awesome, the bells were so
many, they were different, they were complementing one another and together they were creating
this beautiful harmony, they were making music. Before too long we saw the whole flock, it was a big
flock consisting of hundreds, maybe thousands of sheep and with them - the shepherd, walking tall
accompanied by three huge, strong dogs. That was the moment that I knew what I want to create ...
and here is the result.

One sheep, one flock, one bell ring, one harmony. A sheep’s bell gives it identity in the flock but it
also makes it a member of the herd. It is the way that the sheep and the shepherd communicate. With
this sculpture everybody can communicate with art, with others, with sheep... Everybody can show
their identity, by ringing some of the bells or he can hear the whole flock, he can hear the harmony
by rocking the whole sculpture. With this art piece I hope to take people back to their childhood, tothe
magic of tales, to their dreams, to the land where animals can speak and everything is possible.

3. Results

After I made the sculpture I felt great, I felt that I should continue working in this direction and
that I should try to preserve this amazing atmosphere of shepherd culture for the next generations. I
had the opportunity to do so thanks to the National History Museum in Sofia and the CANEPAL project.
They invited me to participate in the exhibitions related to project and by doing so to reach more
people. Naturally I was happy to accept their invitation. And so the kinetic sculpture “The voices of
the ram” was shown in the exhibition “Inexhaustible wealth”, which presented the intangible heritage
of shepherd societies in Europe. After that the sculpture was invited to participate in the expo on the
transhumance roads in Europe in Marqueze, France, and in the exhibition for art and architecture
in Athens. Due to financial reasons only the second participation was realised, but I am very happy
that, thanks to the CANEPAL project and through
art my message reached such a wide international
audience.

This spring I was invited to take part in a few
workshops with children, which had the goal to
spread the love for sheep and the culture related
to them. That was just what I wanted, I was very
happy. I also liked the way this workshops were
organised very much. As you can see from the
photos my colleagues from the National History
Museum had brought traditional for Bulgaria cloths
and accessories from their collection and they
had arranged them in their section of the Third

Figure 2. “The voices of the ram”, “Architecture and art” National Shepherds’ Fair near Arbanasy village,
exhibition, Athens, Greece, 2014. Photo Leonora Boneva Veliko Tarnovo Province. There the children found
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themselves in a cozy and pleasant atmosphere where
they heard traditional folk tales and played games
related to sheep and shepherds, made drawings,
sculptures, felt flowers and sheep-fridge magnets.
But the most important thing is that the kids and
all of us as well, had a lot of fun. We showed them
terracotta models of altars and religious figurine,
found on archeological sites, to convey them the
feeling that the material culture of shepherds has
deep roots and goes a long time back in history. We
even made a bold and provocative installation - the
mantel of the king-priest from burial number 35 from
the necropolis in Varna dating back to the chalcolithic
era 4000 years before Christ. Even the youngest
children were enthusiastic about decorating the cape
with “golden” applications shaped in the form of a
ram’s horns.

The results from this workshops were used right
away in a ten day exposition of museum workshops
in Velingrad, a city in the western Rodopy Mountains.
It is a region with long traditions in shepherd culture
and the children were very happy to have the chance
to participate in workshops, held in a museum
environment, presenting the CANEPAL project.

Figure 3. Kids’ art workshop, Arbanasi village, Bulgaria,
2014. Photo Ralitsa Georgieva

The final event in the “museum” month of Mai
was a visit in a kindergarten in Sofia with the already
rehearsed repertoire, combining tasks for creativity and crafts, and a projection of a short animated
movie presenting the tale of the Lying Shepherd-boy and a few digital riddles. This was a first attempt
for the CANEPAL project to go outside the museum and gallery walls and to rehearse and test possible
activities for the "museum in a box” with regards for future educational practices in distributing the
results from the project.

I believe that with this activities we have helped to spread the love for sheep and shepherd culture
among the children and I am very happy that I had the opportunity to be a part of the CANEPAL
project.

4. Conclusion

The experiences I had and the people I met during the exhibitions and the workshops inspired me to
continue making more sculptures related to sheep and shepherds, so I will definitely continue working
in this direction.

Thank you for your attention!
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Heritage of Pastoral Everyday Life — A European
Comparison
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Director of the Museum Kresow in Lubaczow, Poland
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Abstract

Pastoralism has been shaped as a result of sheep domestication during the Mesolithic-Neolithic
transition. It developed in civilisations that lived in the Basin of the Mediterranean Sea. It was especially
strongly rooted in ancient Greece where the relics of ancient pastoral civilisations have survived the
passage of time.

Forms of sheep breeding are closely connected with the geographical environment which
developed on less fertile areas which were not cultivable, mostly on mountainous regions. Sheep
breeding originally accompanied agriculture, main activity of rural population, but with time it has
become an independent part of economy.

The main responsibilities of shepherds on pasture lands were sheep protection, milking and
cheese production.

At the turn of the 14th and 15th century and also in the 16th century, sheep breeding started to
develop on the northern slopes of the Carpathians. It was a result of the so called Vlach colonisation -
great migration wave from behind the Carpathians who gradually assimilated with the local population.
It caused the creation of a specific pastoral culture in the Carpathians.

Sheep breeding was a hard work. It lasted almost all day and night and required a lot of physical
strength. Undoubtedly, long hours of loneliness that shepherds had to spend on pasture lands, had an
effect on their character and mentality.

After the transformations in the 20th century, the image of a pastoral life in the contemporary
times has changed. In the new century there is an image of a modern farmer-breeder. However,
because of the development of technology, a way of farming has changed. The work of shepherds has
become easier. Sheep breeding has become a part of a tourist industry. Pastoral culture that is deeply-
rooted in tradition of particular countries is an important element of identity of a region and country,
and thus, a valuable tourist product.

1. Introduction

Pastoralism has been shaped as a result of sheep domestication during the Mesolithic-Neolithic
transition. In the western part of Europe this transition might have taken place 7 000 years BC
whereas in the eastern part of Europe (including Poland) around 5000 to 3000 years BC. It developed
in civilisations that lived in the Basin of the Mediterranean Sea. It was especially strongly rooted in
ancient Greece where the relics of ancient pastoral civilisations have survived the passage of time.

The first information about sheep breeding in France and England came from the 10th century.
In Poland, sheep breeding originally accompanied agriculture, main activity of rural population. At
the turn of the 14th and 15th century and also in the 16th century, the extensive sheep breeding
started to develop on the northern slopes of the Carpathians within the boundaries of Poland. It was
a result of the so called Vlach colonisation — great migration wave from behind the Carpathians. The
settlers mainly consisted of nomadic shepherds from the Balkans (the so called Vlachs) who gradually
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assimilated with the local Polish population. It caused the creation of a specific pastoral culture in the
Polish Carpathians.

1.1 Natural and Cultural Enviroment

Forms of sheep breeding are closely connected with the geographical environment. It developed
on less fertile areas which were not cultivable such as the lowlands of Estonia, where sheep breeding
mainly developed in the western seaside part of the country where there was a great number of
pasture lands. Pastoral economy also appeared on islands of the Baltic Sea that were located on the
western coast of the country. In Hungary, sheep breeding was popular in all parts of the country,
especially in the Great Hungarian Plain, including some areas of Transylvania which is situated within
the historical boundaries of Hungary.

Nevertheless, sheep breeding developed mostly on mountainous regions. The proof of it can be
seen in the development of pastoralism in the continental Greece and also on islands that belonged
to the Mediterranean Sea (Crete) or in the Bulgarian Rhodopes. In Poland, pastoralism occurred in
all parts of the country. When the settlers started to appear on the northern slopes of the Western
Carpathians, especially in the highest parts of the mountains - the mountain range of the Tatras, the
development of high mountain pastoralism was started.

In France sheep breeding was especially practised on three mountain ranges in the south of the
country: the Alps, the Pyrenees, the Massif Central.

1.2 Forms of Pastoralism

The most archaic form of sheep breeding is a nomadic pastoralism which is characteristic of
Greece and Bulgaria. Groups of nomadic shepherds, the so called Vlachs, at the turn of the 14th and
15th century migrated from Greece and Bulgaria and successfully settled the slopes of the Carpathians
reaching the boundaries of Poland. The assimilation of the Vlachs with the local population caused
the creation of a specific pastoral culture. Nomadic pastoralism in the southern part of the Balkans,
remained untouched in inaccessible mountainous regions of contemporary Greece and Bulgaria.

Another form of sheep breeding is a half-nomadic pastoralism connected with seasonal migrations
to summer pastures, and then to winter pastures.

The system of an intensive economy, which is associated with agriculture, is often connected with
stationary pastoralism that comprises the areas in the vicinity of a farm. All these forms of breeding
economy have appeared in Europe.

1.3 Character Features of a Pastoral Community

The image of pastoral community is strongly diversified depending on a form of sheep breeding,
geographical area or historical changes.

In comparison to nomadic pastoralism the relics of which can still be found in the Balkans, in
Greece and Bulgaria existed an autonomic group that lived within the community and was connected
by cultural, social and economic bonds. They did not have a permanent place of residence and they
wandered through the whole year in order to find the most appropriate pasture lands.

The extensive pastoralism, connected with seasonal migrations, had a permanent place of
residence, namely farms and houses in villages, where shepherds’ families lived in summer. In
this case, shepherds were emotionally connected with the place of their residence. They created
heteronomous community: a social or vocational group that was more or less linked with agriculture.
The different style of shepherds’ life connected with transhumance created the so called group and
vocational identity and caused the shepherds’ isolation.

The intensive pastoralism is mainly connected with agriculture. It is based on flock’s pasturage
nearby the village. Shepherds in mixed communities (pastoral and agricultural communities) play a
special role in culture of a rural community.
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Vocational diversification also depended on the ethnic situation. Shepherds in nomadic and
extensive system living in isolated and inaccessible mountainous areas on borders of various countries
and cultures, did not want to be classified to national communities and were always very autonomous
in this matter. The reasons for it were very different. Undoubtedly, difficult conditions of living caused
that they felt unconfined in their freedom and always acted differently from orders issued by superior
authorities.

2. Pastoral Life

Undoubtedly, pastoralism was a hard work. It lasted almost all day and night. There was not much
time for a rest and a free time. Therefore, it required a lot of physical strength which was many a
time very helpful in difficult mountainous territorial and climatic conditions. Undoubtedly, long hours
of loneliness that shepherds had to spend on pasture lands, had an effect on their character and
mentality

In difficult mountainous conditions shepherds had to depend only on themselves. They were
threatened with difficult weather conditions, various diseases and numerous dangers from predators
(bears and wolves), and sometimes from bandits. In the Rhodopes (Bulgaria) 10 % of loss was caused
by the robberies, the predators’ attacks and other reasons (floods, storms, thunderbolts). Wolves
were also a big threat to flocks of sheep in Estonia. At the beginning of the 19th century wolves could
destroy one sixth of the flock’s population.

Numerous dangers caused that shepherds appealed to supernatural powers. Sheep breeding was
rich in magical prohibitions, commands, and beliefs. They intended to keep a flock of sheep and
people in health, guarantee lactation of animals, and peace on a pasture land. In Bulgaria, shepherds
had practical skills in curing some of sheep’s diseases that they combined with apotropaic magical
practices. They could also manage broken bones, wounds caused by predators, parasite infection,
poisoning, sunstrokes etc. Shepherds in order to treat illnesses used methods of folk medicine with
the use of herbs and minerals.

2.1 Annual life cycle

Pastoral life mainly depends on the passing of seasons in an annual cycle. Annual cycle is very
important for it determines stages of work that are connected with some cultural events that are
related to dates in the Christian liturgical calendar.

Particular stages of pastoral life in an annual cycle can be divided into four main periods: spring
time (drawing up agreements for sheep pasturage, beginning of migration with herds, shearing),
summer time (time of pasturage on pasture lands), autumn time (return from pasture lands, settling
accounts between owners of sheep and shepherds, selling pastoral products, drawing up or renewal
of agreements between owners and shepherds), winter time (pasturage on winter pasture lands
or staying in villages, breeding of sheep). Regardless of climatic and cultural differences between
particular countries in Europe, stages of an annual cycle are very similar.

2.2 Spring Time

In Greece, pasturage of sheep started at the beginning of May, from St. George’s Day, a great
saint in the Orthodox Church. In Bulgaria, sheep were gathered together before migration on St.
Jeremiah’s Day (1st of May), St. George’s Day (Gergyovden, 6th of May), St. Constantine and St.
Helen’s Day (Kostadinovden, 21st of May - especially in the Rhodopes) or at the beginning of June.

In Hungary, spring migration of sheep to pasture lands started on St. George’s Day (24th of April),
rarely on St. Joseph’s Day or on the 1st May. “"Redyk” is an official beginning of sheep migration for
grazing to mountainous pasture lands in the Tatras (Poland, the Western Carpathians) and it took
place after St. Wojciech’s Day (24th of April), and before St. Sophia’s Day (15th of May).

In France, an official beginning of migration was called “devette” and hold on St. John’s Day (24th
of June). In Estonia, similarly to Greece, Bulgaria and partially to Hungary, a shepherd started his work
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from St. George’s Day. Flocks of sheep were for the first time released on the so called “good days”,
namely on Tuesday, Thursday, and Saturday. “Bad days”, on the other hand, were Monday (the day of
a wolf’s birth), Wednesday, and Friday.

2.3 Summer Time

The main responsibilities of shepherds on pasture lands were sheep protection, milking and
cheese production.

In Bulgaria, owners of larger flocks of sheep organised sheep pasturage on their own by hiring
shepherds to sheep grazing and production of dairy products. Owners of smaller flocks of sheep
organised themselves in milking communities (“madras”/”bachiyas”). Two or three days before the
beginning of pasturage, the trial milking of sheep of all members of a group started. It was supposed
to check sheep productivity before an agreement was drawn up. The sheep milk of every member
of a group was accurately measured and registered by scoring appropriate marks on a special lath
(“rabush", “chétula”) by a leader of shepherds (“bacha”) and an owner of a flock of sheep. Similar
process of milk measuring was used in the Eastern Carpathians (the so called “rewasz”) and in the
Western Carpathians (Poland, the Podhale region) where originally milk was measured with the use of
the so called “mira” which was a prearranged measurement scale on special laths after the first milking
on pasture lands. When milk was measured, a lath was then divided into two. One was for “baca” and
the other one was for an owner. When a pasturage was over, the lath was used to estimate the amount
of cheese “baca” should give to a sheep owner.

Sheep pasture was held according to specified principles on green pasture lands on the Great
Hungarian Plain. A range was divided into several pastures (“districts”) and then each pasture was
utilised in sequence throughout the grazing period which allowed grasses to rest and regrow during
the period when no grazing occurred. Because grass dried up at the end of summer, pasturage was
also held in stubble fields. Farmers usually agreed on that because of natural fertilisation of a field
(sheep manure).

In the Polish Carpathians, shepherds had to cast magical spells during their first day on pasture
lands. Magical spells were present during the very first activities of shepherds. Before “baca” went
into a hut, he had to repel “evil powers” by saying a prayer or make the sign of the cross. He acted
similarly before the first fire making - “watry” which had to light continuously till the end of pasture
time. Putting out the fire was understood as an unfavourable sign.

In Estonia, animals were kept on grazing areas from the end of April (St. George's Day) till the
end of October (St. Michael’s Day). In fact, these dates were not obeyed by shepherds and the time
of pasturage depended on weather conditions and the amount of fodder gathered for winter time.
During pasturage on islands where shepherds’ supervision was not necessary, shepherds built shelters
for animals which protected them against rain and wind. Taking into account the number of sheep,
shepherds came to check on them on fixed days, the so called “sheep days”.

2.4 Autumn and winter time

In Greece and Bulgaria, pasture season ended in October and was associated with St. Demetrius’
Day (in Bulgaria: Dimitrovoden - 26th of October). In Hungary, pasture season also lasted till St.
Demetrius’ Day which was an element of influences of the Balkans tradition and the Eastern Orthodox
Church. In many regions, the return’s day was on St. Michael’s Day (29th of September). In Poland,
in the Podhale region, pasture season also ended on St. Michael’s Day. The time of return was called
the autumn “redyk” or the so called “osod”. The return’s day was started by a ceremony of “saying
goodbye to pasture lands” by “baca”. All tools were packed on a cart and the so called “baca’s cleaning”
was done on a pasture land. The return to villages as opposed to the beginning of pasture season
was very cheerful with singing and music. The end of pasture season in France also took place on St.
Michael’s Day.

In Greece, in the Sarakastani community, a leading shepherd at the end of every pasture season
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(in spring and autumn) settled accounts and shared profits depending on the number of animals of
every “smichtis”. The same steps were taken in Bulgaria on St. Demetrius’ Day. Simultaneously, new
agreements were drawn up for the next six months between shepherds and owners of sheep (from
St. Demetrius’ Day till St. George’s day) or for the whole year. In oral agreements, on the basis of
common law, conditions of employment, duties, payments paid in money and an extra bonus were
defined. An extra bonus usually consisted of winter clothes (coat, shoes) and food for a winter pasture.

In Hungary, new agreements were drawn up at the end of a pastoral season. Shepherds, were
traditionally hired for a whole year. The expiry of former employment agreements and drawing up
new ones, the so called "D6mot6érozés” (St. Demetrius’ Day, 26th of September) was a huge event
celebrated by shepherds of the Great Hungarian Plain.

In Poland, when shepherds returned from pasture lands to villages, they were visited by the
farmers who came for their sheep and wanted to settle accounts with “baca”. The so called “cytanie”
took place - the counting of sheep. In the French region of Landes, agreements for sheep grazing were
drawn up for three years on St. Michael’s Day. Shepherds, hired to pasture on the basis of agreements
between them and owners, were not usually paid money. Instead of money, they got some of the milk
products.

In Estonia, payments not only took the form of food and winter clothes, but also money. Payments
were paid by every owner depending on the number of animals in a flock. A part of a shepherd’s
payment was also “Christmas bread” (“joulukakk”) which was food gathered by a shepherd from
few farmers-owners (beer, meat, sausage, loaf of bread, and other products). The size of “Christmas
bread” depends on kindness of an owner’s wife. It was usually given in such an amount so that a
shepherd did not have to complain about the family’s meanness.

3. Daily life cycle

The day of a shepherd was full of duties that resulted from the pastoral economy such as grazing,
watering, feeding, milking and flock’s protection. The day was regulated by the alternation of day and
night and the succession of the seasons. Some farming activities were done at a specific time of a day
(morning, midday, or evening milking). The evening was also a time for social life, stories, memories,
common eating, and tobacco smoking etc.

In Bulgaria, sheep at the beginning of a pasture season were milked three times a days, and
then twice a day. It was a time-consuming and hard work. Shepherds had to especially look after
a flock of sheep so that it did not get scared. It could resulted in reduction or loss of their milk.
Shepherds usually spent their free time playing on flute or pipes. Playing on instruments was a kind
of a shepherd’s vocation. Decorating rams and goats so that they were unusual and “beautiful” was
a kind of fun for shepherds (they shaped their horns or left unsheared fleece on their necks or backs.

In case of a stationary pastoralism in Hungary, sheep started to graze at sunrise. Sometimes
because of dew, it started a little bit later. The time of their return for a night started at around seven
o’ clock in the evening. For the morning and evening milking a flock of sheep was taken to sheepfolds.
The milking took one hour and a half or two hours.

In Poland, the organisation of work on mountainous pasture lands during a day was held
according to the strict schedule. The day started very early in the morning with the sheep milking.
Then, shepherds ate breakfast and the chosen ones (“juhas”-shepherd) took a flock of sheep for
grazing. Meanwhile, “baca” (the leader of shepherds) processed milk into cheese. Sheep were taken to
sheepfolds (“koszar”) twice a day for midday and evening milking. During shepherds’ stay on pasture
lands, fire “watra” that was lit during the first day of pasture in a hut had to light continuously till
the end of pasture time. The shepherd who was responsible for keeping the fire burning was called
“waternik”. Except for the cultural meaning, “watra” played also a practical role: it gave heat and was
used for food preparation. Above all, it was used for the processing of shepherds’ products (milk and
cheese). In their free times they played on different kinds of pipes or flutes.

In Ariége (the south-west France), the milk from the morning and evening milking was put to a
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special vessel hollowed out a wood called "lérou". In summer, a flock of sheep started grazing when it
was cool (from 3 o’ clock till 10 o’clock in the morning). It returned to sheepfolds at 5 o’ clock in the
evening, and sometimes at night. In winter, on the other hand, grazing lasted from 9 a.m. till 5 p.m.
Shepherds had various music instruments such as flutes and pipes and played on them usually in their
spare time. In Estonia, the shepherd’s day lasted from dawn till dusk. The flock of sheep started to
graze at sunrise. Pasture took place on forest meadows and swamps and in autumn on stubble-fields.

4. Pastoral activities

Shepherds, except that they were responsible for sheep breeding, processing of dairy products
and wool, were also excellent craftsmen in leather, wood and metal processing. They also worked
periodically as forest’s workers or carpenters. These activities completed the image of a pastoral life.

In France, because of the insufficient incomes from pastoralism, shepherds (inter alia in the
Pyrenees) occupied themselves with weaving in winter and production of gaiters from a knitwear. In
Grande-Lande, shepherds retrained themselves to forest work - getting resin from pines. There were
also shepherds who tilled soil. In mountainous region from the 15th of August when the processing of
dairy products was over, shepherds occupied themselves with tool production and wooden elements.
Similarly in Estonia, a shepherd lived in a farmer’s house during winter. He helped him with fire-wood
preparation, repaired shoes, and made ladles, spoons, and brooms. In Bulgaria, woodcarving was one
of the most popular activities among shepherds. They made various necessary wooden objects during
grazing for the purpose of a household, gifts for the engaged couple or for weddings. They were usually
wooden spoons that had various sizes and shapes, low stools with three legs, wooden stamps for ritual
bread (“prosphora”), distaff and spindles, candlesticks, vessels for the milking, pastoral mug, crooks,
etc. Shepherds also had a good knowledge of kinds of wood and their features. Pastoral objects were
richly decorated in different techniques with the use of various decorative motifs (the most popular one
was a geometrical style known as “pastoral carving”). They also occupied themselves with knitting.
Shepherds from the Rhodopes used for spinning white wool and knitwear to make small caps (“terlik”)
which they wore in their fur caps.

In Poland, shepherds occupied themselves with woodcarving during many months spent on
pasture lands. In free time, shepherds, who had necessary abilities and skills, made small equipments
and tools that were useful during pasturage and for the purpose of a household such as dippers,
spoons, pastoral crook and “ciupagi”-hatchets. Moulds that were used for sheep cheese shaping
were especially decorative. Such shaped cheeses were later on given to owners of flocks of sheep,
relatives, children or shepherds’ fiancées. Some shepherds, after their returns, engaged themselves
in cooperage. Amateur and professional coopers who produced objects for pastoral purposes tried to
give their objects aesthetic look with the use of various kinds of wood that was then richly decorated.
On one hand, it showed shepherds’ passion for decorative objects. On the other hand, according to
pastoral beliefs, decorated objects had magical powers and protect against casting a spell.

Mountainous bandits were recruited from a group of shepherds. They opposed to feudal social
order and national oppression from foreign countries, but most of all they opposed to restriction of
freedom. They were usually cruel and ruthless people. For example, the Greek Klephts came from
a pastoral community. They fought for freedom when Greece was part of the Ottoman Empire and
wanted to preserve the idea of a Hellenic culture. There were also common bandits who were active
when Greece was independent. These people had hideouts in the mountains and were trained for
fighting. Similarly in Bulgaria, bandits, who fought for the independence of their country, mainly
consisted of members of a pastoral community that lived in inaccessible parts of the mountains. The
movement called “hajductwo” was directed against the Turkish rule. In Hungary, it was very often a
case that shepherds who did not have families, were free and devoid of moral rules, became bandits
(“betyar”).

In the Polish Carpathians, inaccessible parts of the mountains and sheep breeding as an activity
that was not dependant on law and political limitations, gave shelter people who infringed the law.
On the basis of it, the so called hooligan movement developed (17th-19th century) which recruited
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fugitives from beyond the Carpathians. The most popular Carpathian bandits, like Janosik, became
part of a local legend, and “harnas” - traditional name for the leader of a group of bandits, became
embodiment of a mountainous brigandage.

5. Pastoral outfit

There are certain objects, mainly characteristic clothes or pastoral tools (including characteristic
crooks), associated with pastoral daily activities.

Formerly, shepherds from Bulgaria wore typical local clothes which distinguished them among
other communities. The symbol of pastoralism was a wool coat (“yamurluk”, “opandzhak”, “gunya”,
“kabanosa”, “képe”) which was worn through the whole year and used as a night clothing and a
protection during bad weather. The most typical pastoral attribute was a crook (“géga”’"toyaga”,
“krivak”). The characteristic feature of “géga” was a carved wooden hook. Crooks allowed a shepherd
to catch an animal that is straying and reroute it to a different direction. Shepherds usually wore
leather sandals with wide white gaiters with black straps. The important element of clothing was a
wide leather belt (“silydh”) decorated with metal ornaments that was used to keep fire steel, various
knives, tobacco etc. Shepherds could be armed with a rifle, gun and knife. They wore various bags,
pouches and horns so that they looked like bandits rather than calm shepherds. In the past, shepherds
owned musical instruments during grazing — wooden flutes (“duduk”, “kaval”), pipes from a decorated
leather (“gdyda”, “kaba-gdyda”). Shepherds who were in the vicinity of villages, changed their clothes
once a week or every two weeks. Shepherds who migrated to further pasture lands used a new suit of
clothes through the whole pasture season.

The Hungarian shepherds also used a specific tool which became their symbol. It was a long stick
with a metal hook at one end. Because of its wide curved handle, it allowed a shepherd to catch a
sheep from a flock. It also symbolised his profession during ceremonies. Moreover, shepherds had
small rich decorated hatchets which were not used for work, but constituted an important part of
their ceremonial outfits. The status symbol of a shepherd was a coat called “bekecs” sewed from a
lamb leather and richly embroidered. The Hungarian shepherds had long hair made in three or four
plaits. In winter they wore caps from lamb leather while in summer hats. They had a loose linen shirt
and trousers. Leather trousers were very popular too. Poor shepherds wore sandals or moccasins
while rich shepherds had shoes with pointed endings. They also used leather bags with brass clasp.
The characteristic element of a pastoral outfit was also a pipe with long stem and etui for tobacco
from a ram’s scrotum. Shepherds with no permanent shelter (“"gunyaspasztor”) all necessary things
(“gunya”) during grazing kept all the time with themselves: dishes, food in leather sacks (“juhtémld”),
water container (“csoban”), wide white linen trousers and shirts, “szlr” (long embroidered felt coat),
sheepskin jacket from the Racka sheep, and a hatchet.

In Poland, everyday outfit of “baca” and “juhas” consisted of linen shirt with wide sleeves, tight
cloth trousers, decorated wide leather belt called “opasek” which with time became a symbol of
pastoral profession. He also wore “kierpce” - shoes made from a cattle hide and “onuce” - gaiters with
a leather strap. On head he wore a dark cloth hat. An additional garment was “cucha” (a kind of a coat)
and “serdak” (short sheepskin jacket without sleeves) and a leather or woollen pastoral bag. Shirts,
like hats, were greased in sheep butter and zentyca (a drink made of sheep milk, a by-product in the
process of making bryndza cheese) and later on put into a smoke from a bonfire. It helped to protect
clothes against soaking or insects’ bites. “"Cucha” in cold rainy days was put on shoulders or used as
a cover during sleep. Metal pins were accessories to pastoral outfit. They were used to fasten vertical
openings on the front side of a shirt. They also had magical meaning. Having one or two decorative
pins was a reason for pride, especially for “juhasi”. The compulsory elements of a pastoral outfit were
also crooks and sticks ((“kule” or “ciupagi”) — small hatchets with a long handle which was used either
as a hatchet or a crook.

Shepherds in the south of France usually wore capes ("sourplis" or “limousine”) while in the north
part of the country they wore hats. One of the most popular tools was a stick with a c-curve at the top
that was used to lift stones that were thrown to sheep that were straying from a flock. At the end of
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it, there was also a small hook that was used to catch sheep for one of their back legs. In the south-
west of France, beret (or “berret”) was a part of a shepherd’s outfit. On the plains of Grande-Lande,
shepherds in order to control sheep moved on the characteristic high stilts ("tchanques"). They also
wore long jackets without sleeves from a sheep skin called “pelisa” or “prisse” and woollen gaiters on
legs. On the other hand in Béarn, shepherds wore woollen capes and clogs “esclops”.

In Estonia, during a good weather a shepherd wore a thin jacket or a coat that was put on a
shirt, a hat or a cap. If the weather was rainy, he wore a coat and a hat. In winter, shepherds wore a
sheepskin jacket and a winter cap. Shepherds wore handmade clogs or shoes with gaiters. A shepherd
from Estonia could also have a crook which he used to calm down and control animals. The pastoral
crook was made from a birch.

6. Animals accompanying shepherds

It was difficult to imagine pastoralism without help of such animals as dogs or horses. In Greece,
the Sarakatsani moved carrying all their belongings on horses and mules. In Bulgaria, mules and
donkeys helped shepherds to carry their personal things while dogs’ main task was to protect the
flock against predators. The most popular dog’s breed was the Karakachan dog (“karakachanska
ovcharka”).

Dogs were carefully chosen, trained and then managed with the use of whistling, commands and
signals. They were round their necks a special iron ring with spikes that were supposed to protect them
against predators such as wolves and bears. In summer, flocks of sheep were guarded by more than
ten dogs. In Hungary, dogs played also a very important role. At the beginning (15th-18th century)
they were big breed dogs Komondor and Kuvasz, which main responsibility was the sheep’s guarding
and protection against wolves. In the half of the 18th century, shepherds in Hungary started to use
smaller breed dogs Puli, Pumi and Mudi which after training helped shepherds with sheep leading
and management. Shepherds had also donkeys and horses that were used for the transport of the
necessary equipment and dairy products. Inseparable companions of shepherds from the Podhale
region (Poland) during periodical migrations and grazing were local breed dogs - the Polish Tatra
sheepdog. Because of their stature and fighting character, they had to, if needed, protect people
and a flock of sheep. In time of a threat from wolves and bears, shepherds hung round their necks
collars with steel spikes. The very important role also played horses which pulled through difficult
mountainous routes carts with shepherds’ personal belongings and dairy products.

In the French Pyrenees, from Atlantic, shepherds kept mountainous dogs “labrit” or “pastou”(the
Pyrenean mountain dog) which role was not only helping shepherds with grazing, but also protection
against predators. A pastoral dog was also used for sheep protection in Estonia. It belonged to a
shepherd or to a sheep’s owner and it was not specifically trained to guard sheep.

7. Communication

Because of the significant distances between groups of shepherds and their flocks of sheep,
shepherds tried to communicate in different ways. The specific pastoral language was sheep marking
or bells hung round the necks of sheep.

In Bulgaria, a very important skill in communication was recognising their own sheep. Every
owner was able to recognise his own sheep after special marks (“béleg”, “yén”). These marks were cut
out on the sheep’s ear and had different shapes. The marks were inherited within a clan and passed
from father to son.

In Estonia, women in order to recognise sheep after the grazing used their own marks that were
also placed on the ears of sheep.

In Poland, shepherds communicated in different ways on pasture lands during sheep grazing.
The most simple were pastoral calls and shouts. They were specific conversations on the vast spaces
of pasture lands that sometimes took the form of courtship mainly between young shepherds and
shepherdess who pastured cows on lower pasture lands. The signalling instrument till the end of
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the 19th century in the Podhale region was the so called “trombita” - trembita (used also in the
Eastern Carpathians). The shepherd playing solo various sounds on the trembita informed about the
most important events: the beginning and ending of grazing at sunrise and sunset, the morning,
midday, and evening milking, the supper, and about the attack of wild animals on the flock of sheep.
In Aas (Béarn, France), shepherds communicated with the use of whistling. In the Basque Country,
shepherds used a special shout called "irrintzina". With the use of it, they usually manifested various
feelings. In Estonia, a shepherd had a horn which he used when he wanted to inform owners about the
beginning and the end of sheep grazing. The horn was used to scare wolves off.

In Hungary, there were usually one or few rams in every flock. They were the guides of a flock. It
had a special bell round its neck and the sound of it was recognizable by the rest of a flock (moreover,
smell and bleat was also important). The sound of bells helped to locate and determine the movement
of sheep. The bells were one of symbols of pastoralism and pastoral life in Bulgaria. Two types of bells
were used: round cooper bells (“tyumbelétsi”) and conical bronze bells (“*chanove”). They helped
shepherds to guard sheep, find the lost ones, and to determine the mood of a flock (fear or peace).
The various sounds of bells were a kind of a pastoral music. The bells were the pride of a shepherd,
but also the subject of jealousy - they were very often stolen by other shepherds. In Poland, bells
belonged to “baca”. They were hung round the sheep’s necks just before “redyk” (official beginning of
sheep migration for grazing to mountainous pasture lands). They were made of cooper sheet metal
and hung on a leather thong with a decorated buckle. The bell with nice sound hung on a leather thong
with a decorated buckle cost more or less as much as one sheep. The sound of bells functioned as a
ritual “noise” which protected animals against evil powers, guaranteed sheep’s fertility. Generally, it
suggested entering the sacred sphere. In Béarn (France), shepherds hung bells on the sheep’s neck
called “esquera”. They were also very proud of having them.

8. Pastoral life today

After the transformations in the 20th century, the image of a pastoral life in the contemporary
times has changed. In the new century there is an image of a modern farmer-breeder, and sheep
breeding is orientated to the production of meat and dairy products, including ecological production.
Sheep breeding depends on the actual economic situation. The basic forms of breeding based on
annual cycle have not changed. However, because of the development of technology, a way of farming
has changed. The work of shepherds has become easier. Sheep breeding has become a part of a
tourist industry. Pastoral culture that is deeply-rooted in tradition of particular countries is an important
element of identity of a region and country, and thus, a valuable tourist product.

In Greece, sheep breeding is currently one of the fields of production activity. Tradition of sheep
breeding on mountainous areas is connected with new forms of the development of economy such
as winter tourism in ski resorts and mountain lodges or agro-ecotourism on farms. The work of a
shepherd is still difficult. The Greek shepherds struggle with many problems: irregular working hours,
mechanisation on a small scale, difficulties with access to pasture lands (auctions for shepherds,
limitations to environmental protection), high fodder prices, problems with milk selling. However, there
is a deep attachment to own pastoral traditions in @ community. The important role plays handicraft
production based on the former tradition. There are mainly wool products. Festivals of pastoral culture
are also very significant. They enliven old customs, local tradition, history about bandits and the
Klephts. Shepherds are still attached to their symbols such as shepherd’s crook. Moreover, the specific
language, traditional music and dances are still maintained. There is also a genetic programme which
aims to keep and protect native breeds of goats and sheep.

In Poland, pastoral traditions are still very strong in the Carpathians, especially in the Podhale
region. The socio-economic transformations initiated by a political transformation from 1989 caused
that the Podhale region has become typically touristic basing mainly on landscape and cultural
resources. On the premises of the Tatra National Park there is organised the so called cultural grazing
which is assigned for the tourism and preservation of natural ecosystem (protection of mountainous
flora). The rules of cultural grazing are based on pastoral tradition: shepherds should wear highlander
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outfit, speak traditional dialect, obey traditional rites, work in a hut, and use traditional equipment and
technology to produce dairy products. Cheeses from the Podhale region, including “oscypek”, have
been written down to the European register of protected designations of origin. The gained status
allows to use it for promotional activities, thus increasing demand for sheep products. The example of
it can be “"The Oscypek Route” opened in June 2011. Traditions connected with sheep grazing (rites,
clothes, vessels to cheese productions), products from sheep milk and meat, and products based on
leather and wool processing are very important elements that complete the tourist offer. Tourists buy
eagerly highlander woollen sweaters, socks, gloves, and long sheepskin jackets. Highland folklore is
still very popular which helps to continue pastoral music tradition during outdoors parties, which have
commercial character. Music folklore has become a part of an artistic show (often adapted to viewers’
tastes) and his primary communicational and magical function have disappeared. Shepherds’ musical
tradition can be seen on a stage during folklore festivals such as International Festival of Mountain
Lands in Zakopane, Pastoral Festival in Lipnica Wielka. Pastoral culture has also become a part of
mass culture. The image of a highlander - shepherd, a strong man connected with nature, has often
appeared in mass media.

In Hungary at the beginning of the 21st century, many organisation has made efforts to preserve
the Hungarian pastoral traditions. Every year take place Pastoral Meeting (“Juhasz talalkozdk”) where
traditional forms of pastoral life are presented. These forms are considered values of national culture.
Moreover, pastoralism is still a part of Hungary and Hungarian people. Interest in pastoral heritage is
being revived. Many people want to spend their holidays according to pastoral life.

In France, pastoralism is not profitable and is supported by grants. In consequence of the
development of technology, the shepherd’s work is easier. Huts can be equipped with electric energy,
easily accessible, even with the use of helicopters. In winter, between pasture seasons, shepherds
helped with tourist movements associated with winter sports. For the protection of shepherds interests
in France are responsible national (like Association Frangaise de Pastoralisme), regional and local
associations. Grazing in national parks is limited. However, pastoralism attracts many people from big
cities who are not part of a pastoral community. It is their way of living. Although traditional pastoralism
is part of a history now, one can still find it in the French tradition. Pastoral feasts and festivals
still organised in the mountains are devoted for the needs of the tourist movement. They are the
opportunities for preservation and presentation of pastoral traditions. Pastoral festivals are also well-
known in the Pyrenees. Tourist have also an opportunity to participate in grazing and simple works. In
Great Britain, pastoral culture is also popular. People organise a lot of national (e.g. Smithfield Show,
the Royal Highland Show, the Royal Welsh Show), regional (Great Yorkshire Show), and local shows
presenting sheep breeders. They include exhibition of the most good-looking sheep of all breeds. The
presented sheep are carefully prepared and the competition is very high. The winning of a contest
means getting high prices for sheep from a winning breeding. There are also organised competitions
which concern the best carved pastoral crooks, the best shepherding dogs, demonstrations and
competitions in sheep shearing, horse riding shows, exhibition of a domestic handicraft.

9. Conclusion

Pastoral culture, visible in all forms of pastoral life, constitutes a significant element of economy
and cultural heritage of particular countries. It is deeply rooted in the past, and despite civilisation
transformations, is still present in the contemporary culture. The governance of particular countries,
especially regional and local organisations of sheep breeders and the development of tourism, make
efforts to preserve and further promote it. Undoubtedly, these actions require stronger support. It can
be done international cooperation combined with exchange of experience.
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Abstract

In this text we present a diachronic devel-
opment of sheep and goat products, focusing
in foodstuff and handicrafts as documented and
evaluated by the CANEPAL research ream.

Handicrafts involve mainly sheep-wool prod-
ucts that used to be indispensable for the com-
munity's survival. More specifically, in Greece,
till the middle of the twentieth century, weaving
was the main domestic chore, as women under-
took the task to cover their families' needs in
warm clothing, beddings and carpets. Moreo-

) | - Eikova 1 To konddi ndei yia Tn ordvn, Kworag MnaAdgag,
ver, agriculture and animal farming have always  ‘Hneipoc

been the main suppliers of local raw material

that come to define both regional and local identity. Animal farmers were of vital importance as
providers of meat and dairy products, essential not only in everyday life but also for religious festi-
vals, family and community celebrations. In our presentation we evaluate present day situation in
animal farming in Greece.

Ta Mpoiovra Tou NMpoparou kai TngG Aiyag: XeipoTte-
XvAHata kai Tpopipa

>tnv EAANGDA, Ta YEWYPAPIKE, YEWHOPPOAOYIKA Kal KAIMATI-
KA XapakTnpIoTIKA €ival 1I31aiTepa €UVoiKA yia TNV avanTuén Tng
alyonpoBartoTpogiag. Mpdyuati, XWpeG ME NAoUCIo avayAugo,
XauNAn €Tnola BpoxONTwaon, AMIEC BEpUOKPAaTie KABWCS Kal EA-
AEIPn KAANIEPYNOILWY EKTACEWV €ival IDAVIKEG YIAQ TNV EKTPOPN
alyonpoBAaTwv OTIG OPEIVEG KAl NUI-OPEIVEG NEPIOXEG TOUuG. Eival
aAnBeia o1l n avBpwnoTnTa dev £€JnoE MOTE TNV €uneipia HIag
OXE0NG HE KAnolo aAAo {wo T6oo KAaBoPpICTIKN YIa TNV avanTugn
Kal TNV TeAIKN €NITUXNMEVN Mnopeia TNG ONw¢ auTr nou Biwoe
JE To npoBaTo. Aéyeral OTI To NpoBato ATav To npwTo {Wo nou
€ENUepWONKE Kal ano TOTE £{NOE KOVTA OTOV AvOpwno Tpopodo-
TWVTAG TOV AKATANAuUoTa e Ta ayada Tou.

Ta texvoupynuaTta (handicrafts) nou ouvd<ovTal Ye To nNpod-
BaTo kataokeudlovTal Kupiwg anod To HaAAi Toug kal anotehou-
oav naAioTepa Bacika ayabad yia Tnv eniinon TG KoivoTnTac.
Ekéva 2 Kdna BookoU and KatoikoTpixa. SUMNQwva pe Tn puBoloyia, n ueavTikn Téxvn d0BNKE OTO av-

Hneipog, EAAGOa, apxég 2000 aidva. BpoNIVo YEvog we dxpo anod Tn Bed ABnva. Ano Tnv apxaidoTnTa

TMoAITIoTIKOG ZUAAOYOG «ADEAPOTNG . . . . B .

Twv Ev ABRVAIC Sapakataavaiovs MEXPI Ta PEoa Tou 200U aIWVA N KATEPYAoia Tou JaAAIou yIvoTav

(PwToypapia: EAévn AiBa, 2011) HE TOV 010 akpIBwg Tpono. H diadikacia EekivoUoe OTIG ApXES
153
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Tou AnpIANiou PE TO KOUPEUa TwV {WWV. TN OUVEXEIA, Ol YUVAIKEG
OUYKEVTPpWVAV TO WaAAi, To {epamilav os kalavia, 1o EERyalav e
KpUo veEPO, TO OTEYVwvav, To kabapilav kal To €Eavav oTo Aavapl
(combing with the wool comb). 'YoTepa pe Tn poka kal To adpaxTi
npoxwpoucav oTo yvéaipo (spinning with the distaff and spindle)
Kal ano ekei aTov apyaAeld (loom). ATEAEIWTEG NOCOTNTEG, AMNICTEU-
TN NoIkIAia uPavTwv ERyaivav kabnuepiva and Toug apyaAeiols Twv
KopITolwv. KaBe npoika €npene va nepiAaupavel dekadeg xpauia,
BeAévTleg, evdupaaieg, diodkia, TopRadec. Me 1o yiIBOHaAAo (goat
hair) ol yuvaikeg U@aivav otov apyaAeid (weaved on the loom)
XOVTPEG Kaneg (thick capes) nou npooTarsuav Toug Bookoug and To
KpUo. Eniong Ugaivav gakoug yia Tn PETAPopa TpoPipwy, axoivid,
KAneg kabwg Kal oakoug yia Tn cUVOAIYN TwV EAIQV.

Stnv EAANGSa, To paAAi, To BapBaki kal To PETAEl ATav Ta kupla
e€aywyikda npoidvta otn Oeooalovikn, n onoia ToTe unaydTav akdua
oTn oBwpavikn autokpatopia. O FaAAol, Nou evdiapEPOVTav KUpIiwg
yIa To MaAAi kal To déppa Twv {wwv, ATav ol NpwTol Nou napdkapyav
Ta €unoddia Ta onoia £0sTav oI 0BWHAVIKEG APXEC OTIC £EAYWYEG
HaAAioU. Ta paAAid Tng Makedoviag kai Tng AABaviag nou eEdyovrav
ano To eunopikd Aipavi Tng ©€goalovikng ATav Ta Mo ovopacTd
Tou AgBavTe (AvaToAikr) MeGOYEIOG). STa UNOWVAKATA Toug, ol EEvol

, , , npo&evol Ta oUYKPiVouV e ekeiva Tng Ionaviag Ta onoia BswpolvTav
Eixkova 3 H Eudokia Toouuavn

pabaiver va yvéBer e T poka TG, eves  AVWTEPNG MOIOTNTAG. TN SIGPKEId TNG 0BWUAVIKAG KUPIapxiag, OE

0 NATépag TnG OTEKETAI NEPrPAvos NoAAEG NepIoXEG TNG EAAGDAG, Onwg aTa opeiva Xwpid Twv Aypapwy
dinAa tng (Manyko, Zayopi, 1922). ' . . . X
Pwroypapia and Tov Aavé LENETHT kaiTng EUpUT‘GVIGq, N UPavTIkn rllpoos)\aﬁs snayys)\qulKn BIO‘I:E)(VIKI’]
CarstenHoeg Hop®n. Ta kupia NpoidvTa auTng TNG ENAYYEAPATIKNG EVAOXOANONG

ATav OKOUTI YIa KANeG, oakid yia JETa@opd EUNOPEUNATWV ) KAPMQV,
Kabwc kal oAOPAAA0 AenToUPACPEVO GKOUTI yia EVOUNACIES — TO NEPIPNUO okoupoyaAalo A Yaupo diyiro.
Ta nepioodTepa and autd Ta upavta npoiovra egayovrav otn Beveria, Tn FaAAia kal AAAeG eupwnaikeg
XWPEG. MeTA TNV aneAeuBépwan TnG EAAGdag and Toug OBwpavoUg kal TNV avanTuén Twv NpWTWV aoTIKWOV
KEVTPWV, avanTuXOnKe n UQavTIKr OIKOTEXVIa KE eENAyYEAUATIEG UPAVTPEG. DTWXEG YUVAIKEG EMBOBNKav
ENAYYEALATIKA OTOV apyaAeld yia va CUUNANPWOOUV TO MEVIXPO OIKOYEVEIAKO TOUG €100dNUaA.

Ztnv EAAGDQ, péXp! Ta Wéoa Tng dekasTiag Tou 1950, n upavTikn oTov apyaAeld BewpolvTav Wia
and TIG KUPIEG OIKIAKEG dpacTnpIOdTNTEG, KABWG Ol 0IKoyeveleg TNG unaifpou (Eik.1) kdAunTav pe auto
ToV TPOMO TIC AVAYKEG TOUG O evOUUaTa, oTpwaidia kal XaAid. O1 npwTeg UAEG NTav A@BoVEG Kal KaAng
noldTnTag — dnAadn MaAAi NpoBaTwv Kal TPiXwHa aly®v — PE ANOTEAECHA N UPAVTIKA va QTACEl O
a&lofiAeuTn akpn.

1. Ens&epyaaia paAAiol - gpyaleia

YRAapxouv KAnoleg Tunonoinueves diadikaaieg nou XpnoihonolouvTal and Toug napaywyoug Pa-
AloU anod apvnuovelTwV XpOvwY Yid TV KATEpyaaia TG NpwTNG UANG Kal Tn PETATPONM TNG O VAKa
€T0I WOTE va Pnopei va upavBei atov apyaAeld. O nio ouvnBIoPEVEG dpacTnPIOTNTEG ATAV N Koupd, To
nAuaIdo kail To Edaipo (Mou ouvnBwG yivovTav anod Toug avdpeg), Kabwg Kal To YVECIHO Kal n Bagr Tou
paAAioU (nou cuvnBwG yivovTav anod TIG YUVAIKEG).

Stnv EAANGda, To paAAi Tou npoBdartou Byaivel s dIAGPOPESG NOIOTNTEG NPAYHa To onoio e€apTaTal
ano Tn paToa, TNV uyeia Tou {wou, TIG KAIUATOAOYIKEG GUVONKEG, TNV enoxn nou 6a koupeuTei. Ta YaA-
NId TNG paxng ival Ta kaAUTepa yiaTi n Tpixa €ival pakpid kai XovTpr), ENOPEVWGS N KAWOTH rnou Ba Byel
ano autd To JaAAi Ba gival noAU yepr. Ta paAAid Tng KoIAIAG ival deUTepng nNoldTNTaAg yiaTi ival kovTa
Kal AENTa Kai Ta JaAAid Twv nodiwv eival akabapta, KovTa kal AenTd. 'Eva yépiko npoBaro pnopsi va
dWOEl PEXPI Kal JIa okdA PHaAAi dnAuTo. ‘OTav Ta HaAAid nAévovTal gpupaivouv. Avaloya pe To Ainog nou
£€XOUV WMOPEI va WEIVOUV Kal MIoa WETA To NAUCIHO.
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H noidétnTa Tou paAAiol e€apraTal eniong kar and Tnv nAikia Tou npoBartou. Ta yepovTopaAAa sival
HakpUTepa Kal nio YepA, ol apviEG ival AenTUTepa aAAd kovTUTepa HaAAid.

H S1adikacia nou akoAouBEiTal MPOKEINEVOU va Yivel ToO HAAA upavTo, kal Ta epyaleia nou xpn-
glgonoloUVTal yI' autd To okono, €ival n akoAoudn: NAUGCINO, kKoupd Tou {wou, EACIYO PE XEIPOXTEVA,
YVECIHO e pdKa kal adpdxTi, Ba®n PE QUTIKEG PMOYIEG Kal UPAvan oTov apyaAelo.

To akaBdapioTo PaAAi xwplifoTav o€ KaTnyopieg avaloya He Tn AenTOTNTA KAl TO XpwKa o€ donpo
AENTO WaAAi, o paupo PaAAi, o€ xovTpo JaAAi kal o€ «unatldk», dnAadn o€ JaAAi Twv nodiwv Kal TnG
KOIAIGG, XovTpUTEPO Kal JE NEPICOOTEPEG KOMPIEC. Eniong Ta JaAAId nou npoépyovTav ano éaa npopara
wopnoav anodé appwoTia f okoTwenkav, Ta «pund-
oTapda Twv OQAayhEVwV apviov nou ayopalav
anod Toug Xaocdanndeg.

To oUvoAo Tou paAAiol evoc npoPaTou AEyeTal
rnokdpi. ZuvnBwg nepiAapBavel To HaAAi nou ou-
yKevTpwveTal Ye Tn deUTEPN Koupd, Kabwg auTod
BewpeiTal avwTepng noidTNTAG. Me TNV nNpwTN
Koupd Byaivel N kwAokoupa () KoAdkpa), dnhadn
MaAAi KaTwTEPNG NOIOTATAG KAl M0 BPWHIKO Mou
NPoEPXETAl anod Ta nodia kai TNV oupd Tou Jwou.
Ztnv Kpntn, Ta npdBara koupelovTtav Tov Anpi-
ANio. 'Ocgol gixav noAAG npoBaTa yia koupd («kou-
padia»), npookaloUoav yvwaoToug Kal (piAoug Kai
n SouAeid auTth €naipve TN Hop®n diackedacng.  Eikéva 4 Kolpepa npopdtwv, Mepioxri [ovvor Adpioag 1968,
F&piZav oakoug Pe MaANIa Kal Ta nAyaivav ota oni-  Keraroapaiol
Tia TOUG. And ekeivn TN oTIYHN dpxiZe n dOUAEId TNG
yuvaikag. Mia yuvaika dev enapkouce OTav nrav
NoAAG Ta paAAig, yiI’ autd ol yuvaikeg aAAnAoBo-
néouvTav.

MpwTta xwpilav Ta JaAAid Katd noioTnTa Kal
Ta anAwvav atov AAIO va OTEYVWOOoUV. TNV aAAn
HEépa Ta €nAevav. Ané@euyav To nnyadiolo vepo
kal kouBahoucav vepod anod nnyn. AvaBav Q-
TI4, €Balav To vepO Ot peydAa kalavia kal PeTa
CepdmiZav pe autd Ta PAAAIG nou gixav BdAel o€
okaoen. Ta apnvav Aiyn wpa oto vepd, Ta EEnAe-
vav, Ta €Eaivav xovdpoeldws, Ta anAwvav va oTe-
yv@oouv kal 0Tav oTéyvwvav Ta €Balav o€ oakid.
To xelywva Ba Ta €Eaivav oTIC anoonePides. STIC
anoonepideg palelovrav, €KTOG ANO TNV OIKOYE-
VEIQ, YEITOVEG Kal gpilol kal BonBouoav aTo EAaipo.
ZaivovTag Aéyav napaplBia, I0Topisg, Tpayoudou-
oav, ndTe 0oTO €va oniTi NOTE oTo dAA0. Apou £Ea-
vav Ta JaAAia Ta xepoxTevilav Pe Tn XepoOxTeva. 'ETaol Eexwpilel To XovTpd and To AenTo PaAAi. ZTn
ouvéxela, Eekivoloav TO YVECIYO WE TN poKa Kal To adpdaxTi. H nponapackeury Tou WaAAiol —xepo-
XTEVIOUA KAl YVEOIJO — ATAv JOUAEId TNG NAIKIWHEVNG. And ekel kal NEPA OAEG TIG UNOAOINEG OOUAEIEG
avaAdupavav ol VeEdTEPES YUVAIKEG.

Eixéva 5 lNapaywyn viuarog, Sapakaroavol

To Eaoiyo yivoTav ato Aavdpi, €va €1dIko epyaleio nou anotehoUvTav and Téooepa EUAIva oavidia
nou oxnudmav €va opBoywvio NAQiclo. ZTo KEVTPO Tou navw cavidiol ATav Kappwpuéva kAabeTa Ta
«01dgpévia dovTIa» Tou AavapioU £Ta1 woTe va SIEUKOAUVETAl To EATIP0 Tou PaAAiou. To enouevo aTadio
ATav To YvEaipo, dnNAadr n KATaoKeUr ToU VANATOG anod KaAAi. H epyaacia autn yivoTav Je T poka kai To
adpaxTi. Ta pakpid gaAAid yveébovTtav otn poKa Kal Ta KOVTa oTnV Toikpika. H Tolkpika anoTeAeital and
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£va peydAo TPoXO Mou Naipvel TNV Kivnaor) Tou ano XelIpokivnTo HoxAO. H kivnon petadiveral We oxolvi ota
paooUpia nou sival oav adpdxTia. H diapopd TN NEPINETPOU TOU HACOUPIOU KAl TOU TPoXoU noAAanAaci-
alel Tic aTpoEG. To vpa paleleTal ota pacoupia kal and ekei TUAIyadialeTal Kal oxnuaTiel TIG KOUKAEG.

MNaAidéTepa Ta paAAid Ta €Bagav ol idIEG 01 VOIKOKUPEG XPNOIHOMNOIWVTAG PUTIKEG BAPEG. AlAPOPETI-
KA QUTA XpnoigonolouvTav yia va Bagouv Ta vhuaTta oc diagopa Xpwuara. MNa napadesiyua, 1o piZapi
(pouBia n Bagikn: £vag ynyevig 8auvog Tng NoTiag Eupwnng) XpnoidonolouvTay EUPEWG YId TO KOKKIVO
XPWHA, ONWG Kal ol Nanapouveg (Mou XpnoiJonolouvTav kal oTnv apxaia EAAGda), evw ol pAoUdEG Twv
KPEUHUDIWV Kal Ta aven and Toug vapkioooug £51vav €va OopPOo avoixXTo KIiTPIVO XpwHa.

Stnv EAAGdA, n upavTikn TEXvVN, HEXPI Ta WEoa Tou 200U aiwva, unipEe pia and Tig KUPIEG OIKI-
aKEG aoXOAIECG, KaBWC 01 aVAYKEG TNG XWPIKNG 0 poUXd, OKENACKATA Kal oTpwaidia fTav douAgid Tou
onmITIkoU apyaAegioU. H apBovn kal KaAng noidotnTag npwtn UAN KaAng noldtntag —dnAadn JaAAi anod
npoBara Kal KaToikia— unnp&e o onoudaldTEPOG NApAyovTag Nnou KATéoTNaE TNV UpavTikn otnv EAAada
Jia autdvoun popen TEXVNG.

Méxpl Tn dekasTia Tou 1950, anapaiTnTo CUMNARPWHA KABE oriTioU ATAv 0 AdpyaA&ldg anod Tov
onoio nepvouos OAN N Npoika TwV KOPITOIWV. Mia KaAr npoika €npene va PETPA TOUAAXIOTOV oapd-
vTa oTpwaoidia kal okenaouaTta. O apyadAeioc ival To KUPIO €pYAAEio TNG UPAVTIKAG. =Tn didpkKeia
TOV alovwv ol 'EAAnveg ToU €dwoav noAAG S1aQopETIKA OVOUATA: dpydAegiog, TEAdpo, apyaoTnpl,
Boua, kpePati. O 'OuNpoG avaPEpel Tov apyaAeld Pe To O6vopa 10ToG (and Tov 10TO TnG apdxvng). H
epyaoia oTov apyaAeido BswpolvTtav kat’ €Eoxnv yuvaikeia dpacTnpioTnTa. Ta KopiTola Enpens va
«oaoouv TNV npolka Toug KI 0 O@cd¢ Ba nEWel Tov KAAO yaunpo». Ano Tnv anoywn Tou oxediou, Ta
upavTa diaipolvTal o dUO KATNYOPIEG MOU KABEWIA TOUG €XEl I1IDIAITEPN TEXVIKN UPAvaong: oTa piywTa
Kal 0Ta KEVTNTA OTO dpyaAeld. Ta paBdwTda anotehoUvTal and aAAendAANAeg Awpideg XpwHATIOTEG.
AUTO enITUYXAVETAl HE TNV aAAayn, kKaTd 81acTAPATA, TOU XpWHATOG Tou upadiou. ‘O0eg NEPICOOTEPEG
ocIpéG uPadiol Nepacouv TOOO PapdUTEPN YIVETAI N XPWHATIOTH Awpida. STa KEVTNTA GTOV AdPYAAEId
n TEXVIKN €ival mio nepinAokn. Ta diIakoounTIKA B€uaTta dnuioupyouvTal HE TNV KATAGAANAN evaAiayn
TOU XpWKHATOG Tou ugadiol oTnyv idia ocipd. MPOOEKTIKA PETPAKATA EMTPENOUV OTNV UPAVTPA va
dnuioupyei oTnv €nipAveia Tou uPpavTou NoAUXpwHa NAoupidia: YAAoTpeg, NouAid, avBpwnoug, Bada,
YEWUETPIKA OXNHaTa. YNApxel Kal To JIKTO €id0g OMNOU YIa €va 0pIOUEVO WAKOG EQapUOleTal N TEXVIKN
TOU pIywToU, UOTEPA YivovTal KEVTNTA OTOV apYAA£Io Kal oI dUO TEXVIKEG evaAAdooovTal oe OAo TO
HAakpog Tou ugavTou. IdiaiTepn TeXVIKN anaitei €va aAAo €idog upavtwv -Ta GAOKATA. Z€ AUTd, KaTa
Tnv Upavaon, TonoBeTolvTdl o OAN TNV ENIPAVEIA ACTPIPTA KPOOOIA NOU TA OTEPEWVOUV aVAETA OTa
oTnuovia kal Ta ueadia. ‘ETol 6Ao To upavTd anokTd pia enipdaveia paiakn kal {eotn. Ta ¢pAokara
gival ouvABwC¢ povoxpwia.

>tnv EAAada, To xpdui €ival éva Xovrtpo WaAAivo Upacpa, nou ugpaiveral oTov apyaAeld, €ivai
noAU KoIvo aTnv Kabnuepivn {wr kal XpnoIPonoIEiTal EUPEWG WG OTPWOIdI, KOUBEPTA ) XaAi. Oswpeital
To NaAIoTEPO €idog uPavTou yiaTi o’ auTto diaowlovTal avaAloiwTa napndaiia 6€uara kai sniong diatn-
pPNOE TO HAAAIVO aTnuoVI, dnAadn onw¢ ugaivoTav npiv eppavioTolV Ta BauBakepd vAauaTa. To KIAiu!
gival eniong €va anod Ta nalioTepa €idn XaAiwv nou owdovTal PExpl OnPeEPa, Kabwg undpyouv KiAipia
nou xpovoAoyouvTal oTa péoa Tou 19o0u aiwva. MNapd To yeyovog OTI €xouv Xpnaigonoindsi yia Tooo
noAAG xpdvia, gival eEKNANKTIKO NWG dlaTnpouv Ta &vTova XpwHaTa Toug, oxedov anapdAlaxTa, kabwg
Ba@Tnkav pe aBavaTa QuUTIKA Xpwuatd. H natavia gival n xovrpn HAAAIvn KouBEpTa n, YEVIKOTEPA, TO
oTpwaoidl Tou KpeRaTioU. Yndpyouv diagopa €idn Kal NoloTNTEG: yia napadelypd, HOVOQUAAN, dipUAAN
) TPi®UAAN nartavia. AAa yvwoTd €idn upavtov €ival n @Aokdtn kai n BeAevria.

O @Adunoupoc (yaunAio Aapapo) sival €éva d1adedopevo €010 oTnV NEPIPEPEIEC TNG Hnegipou, TNG
©egooaliag, Tng Makedoviag, TG Opakng kai TNG =Tepeag EANAdag. EninAgov, €ival Koivr) NPakTikr Kal
o€ AAAEG Bahkavikeg XWPEG, onwg n AABavia, n npwnv MNouykooAaBia, n BouAyapia kai n Poupavia.
To idI0 €01ho €ival apKeTd KoIvO OToug vopadikoUg nAnBucopoug, ONwe OTOUG =apakaToavoug, Toug
KouTooBAaxoucg kal Toug ApBaviToBAaXouc, iTe auToi ival JOVIPA EYKATEOTNUEVOI EITE HETAKIVOUUEVOI
KTNVOTPOQOI oI onoiol BorBnoav atn di1adoar) Tou.

To d€ppa TWV KATOIKIOV Kal AIlYOTEPO TwV NpoBATWV XpnaolgonoloUvTav avekadev yia Tnv Kata-
OKEUN agPOPWVWYV Kal HEUBPAVOPWVWY HOUCIKWV 0pYavwy. MKAIVTEG, TOAUMOUVEG, TOUMMNEAEKIA Ka-
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Taokeualovtav ouvhnBwg anod Toug idIoUG TOUG NOIPEVEG YIA VA TOUG KpaToUV oUVTPOQIA TIG ATEAEIWTEG
WPEG TNG Mova&idg Toug.

TéAog, doov agopd oTa Texvoupynuarta, To kEparto (ram and goat horn) Twv Tpdywv aAAa kai
TWV KPIAPIOV anoTeAel €EAIPETIKO UAIKO yia Tnv katackeun Tng (manufacture of dagger hilt) Aapng
gaxaipiov.

2. Ta TpOoPIpa anod To NPOBATO KAl N OIKOVOUia TG J1aTpoPng

'HON and Tnv enoxn Tng apxaiac EAAGdag o pdAog TnG alyonpoBatoTpogiag oTnv olkovouia Tng
dIaTPOPNAG NTAV €EQIPETIKA ONUAVTIKOC. TO YEYOVOG aUTO KaTaypdageTal ano Tov 'Ounpo kal Tov Hoiodo.
MNépa and Tnv navapyain Xpron Tou PaAAiol aTnv OIKOTEXVIA, N TUPOKoWia €xel eniong Hia napadoaon
alnvwv. O AIGdwpog 0 ZIKEAOC, 0 'EAANvag 10Topikog and Tn ZikeAia nou €fnoe Tov 1o aiwva n.X.,
£€ypagpe OTI 0 ApioTaiog, yiog Tou BgoU AndAAWvaA, NMou ixe PABel TNV TEXVN TNG TUPOKOKNONG and Tig
VOVEG TOU, TIG VUMPEG, oTaABnke anod Toug OAUpnioug Bolc oToug 'EAANVEG va Toug dIdAgel Nweg va
napaokeualouv Tupi. ‘'OvTag Bacikod €idog diaTpoPnc, dev €ival Nepiepyo Nou To Tupi BewpolvTav ano
Toug apxaioug 'EAANVeEG B¢ikn enivonon kai dwpo npog Tnv avBpwnoTnta. Ol NpWTES YPANTEG HAPTUPIEG
nou JIaBETOUNE NePI TUPIWV KAl YAAQKTOKOMIK®WV NPOIdVTWV BpiokovTal oTa Ounpikda €nn. Mo ouyke-
KpIMéva, otnv TAigda (Paywdia A: 637-641) nepiypda®eTal To EgpO TUPI NOU NPOCPEPE! Jia douAa aTov
MNarpokAo. =Tnv Oduooeia (Paywdia I: 216-249) éxoups TNV NPWTN YPANTNR NNYN Yid yaAakTonapayw-
YO kTnvoTpo®ia. O 'Ounpog neplypdgel GUVONTIKA TOV BOOKO Kal TUPOKOWO MoAUugnuo Tou 120U diwva
n.X., divovrag pia nAnpn nepiypagn Tng d1adikaciag TUPOKOUNONG EKEIVNG TNG ENOXNG, TNV onoia n
apxaloAoyikr avackan eniBeBaiwoe yia 0Aa Ta vnaoid Tou Alyaiou MeAdyoug.

TNV ayopad Tng apxaiag ABAvac unnpxe Xwpog €1d1Ka aPIEPWHEVOC OTa TUPIA. Ta ppETKa NOUAIO-
vTouoav e To BAPoG KAl Ta WPIKA JE TO KOUKATI. TO NUEPNTIO OITNPECIO TWV OTPATIWTMV NEPIEAGUBAVE
ouxva Tupi. KiI’ av Kanoiog oTpatiwTng CUAAauBa-
VETO VA TO NMOUAQEI, TINWPEITO MOAU auaTnpd.

Ztn Oidpkeia TnG BulavTiviig auTokpartopi-
ag oTov €AANVIKO XWPO N TUPOKOWia NTav noAu
eKTETAMEVN. MAPNOAAEG papTupieg Tooo and Eu-
pwnaioug nepinynTeg aAAd kar Apafikd keipeva,
avagépouv TNV Kpntn wg onoudaia napaywyod
TUpIOU Kal 151aiTEpa Ta Xavid nou &pepav kai To
npoowvupio «TYPOMOAIZ». Opoiwg, otov OBw-
Havikod gunopikd kKmdIKA ava@epovTal pnTa apke-
Ta eAANVIKA TUPIA.

ZxedOV OAeG oI NeploXeg oTnv EAAGSa eixav

Kkal e§akoAouBolv va diatnpouv napadoon npo- . , , ,
' ' . Eikova 6 [Mopeia diaxeipavong npog 1o Neoxwpl

BatoTpogiag. >Tn Makedovia kai TN ©pakn -pe Mapapubiag. EAAGda, 1963 (Minyn: ASeA@OTNG Twv
Ta YnAd Bouva, TIG eyAAeg NedIAdEG, Ta NOTAMIA  ev ABrvaig Sapakaroavaiov Hrgipou)
Kal TIG Aipveg— vopadikoi nAnbuapoi, onwg ol =a-
pakaTodavol Kal ol BAaxol, kaBwg ATav anokAEIOTIKA VOUAJdEG KTAVOTPOPOI WEXP! TN dekaeTia Tou ‘60,
OUVEICEQEPAV ONNAVTIKA 0TNV €3paiwon WIag akuaiag napaywyng KPEAToG Kal YaAQKTOKOMIK®V Npo-
TOVTWV O QUTEG TIG NEPIOXEG. EMIMAEoV, n opelvr) neploxr TnG Hneipou unnp&e o NPovouiakdg Xwpog
diaBiwong voudadwv Kal NUI-vouadwyv KTNVOTPOPWY Mou KivouvTav o€ diadpopeg diaxeipavong anod
Ta nediva oTa opeivd. =Tn dIApKeIa TNG 0BwHavIKAG auTokpaTopiag, n anouaia eBVIKWV GUVOPWY O€
Hia TepdaoTia yewypagikf neploxn dIEUKOAUVE TNV Kivnon Twv konadiwv and Ta Bouva Tng Hneipou
npog Ta nediva Tng ©sooaliag kal TNG Makedoviag. AUO VTOMIEG PUAEG NPOBATWY, TO UMOUTOIKO KAl
n BAdxikn, {wa €EaIpeTIKA avOeKTIKA O0TO KPUO KAl OTIG OUVEXEIG JETAKIVAOEIG, KABWG KAl Ta KATOIKIA
NG EAANVIKNG QUANG YVWOTNG WG KoIvr) yida ekTpEPovTav and KTNvoTpd@oug Pe KUPIO okond Tnv
napaywyn UuPnAngG nolidoTNTag YaAaKTOKOMIKWV NpoiovTwv (M.X.To Tupi MNOM undrloc), kabwg kai e€al-
PETIKO Kp&ag. ZTa Bouva Tng ©sooaliag {oUoav BAGxol, ZapakaTodvol, XaclwTeG KAl AVTIXACIDTEG
Mou NTav KUpiwg KTNVoTpo@ol. Kabe pia and auteg Tig nAnBUONIaKEG opAdeg d1aTnPoUCE TIG SIKEG TNG
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NMOAITIOHIKEG Kal d1IaTPOPIKEG GUVABEIEG oI onoieg peTadidovrav and Tn pia yevid ortnv dAAn.

H yewpyia kai n KTnvoTpo®ia unnp&av aveékabev NPoUnNBeUTEG TOMIKWY NPWTWY UAWOV Ol OMNOIEG Te-
NK®G dIaopPVOoUV TNV TAUTOTNTA TNG KABE NePIoXNG. AYPOTEG NOU eKTPEPOUV {wa npoundeuouv TNV
NePIOXN TOUG PE KPEAG NOU GUVNBWG KATAVAAWVETAlI OTA KUPIAKATIKA Kdl YI0pTIvda Tpaneqia. Mapdyouv
YAAQ Kal YaAakKTOKOMIKA MpoidvTa nou KaAunTouv
KaBnUePIVEC BIATPOPIKEG avaykes. H Steped EA-
AGda, neploxn oTnv KeVTPIKN NReipwTik EAAGDa,
xapaktnpiletal andé YnAda Bouvd kal PeydAeg ne-
01adeg. H oikovopia TnG BacideTal oTn yewpyia kai
TNV KTNVOTpO®id. =Ta Bouvd Tng HETAKivouvTal
kondadia To KAAOKaipl €V TOUG XEIMWVIATIKOUG
UMVEC Ol MOIJEVEG PETAPEPOUV TA KOMAdia TOug
ora nediva. Qotoco auTtd To €idog KTnvoTpoPiag
apxilel va xavel oradiakd Tov vouadiko Tng Xa-
PAKTNPA Kal va YETATPENETAI O NWI-vopadikn. Ta
vnoia Twv KukAadwv sival dyova kal opeiva pe
nePIopIoPEVN KAAAIEPYROIUN yN. H KTnvoTpogia,

Eixova 7 Tupi popuaéAa oe uikpn Biotexvia, 2001, KUDIW arvonpoBaTtoTpo®ia, avékabev napou-
ApdxoBa, Formaela cheese in small crafts, 2001, . PG n. Y p B P (p' ! . p
Arachova oiale peyaAn avantugn kabwg dev unapxouv Bo-

OKOTOMIA Yia BoogIdr. MeydAog apiBuog KaTaIKI®V
nepIPEPETAl EAeUBEPa 0 auTd Ta vnold NPoPnNBeUoOVTAC TOUG KATOIKOUG HE KPEAG Kal YAAa kad’ oAn Tn
dIGpKela Tou Xpovou.

3. H napaywyn onpepa

H EAAGda katéxel Tnv €Rdoun B€on oTnv Naykoouia napaywyn yaAakTog aiywv (5,2 % Tng nayko-
opIag Napaywyng YaaakTog) kai Tn deuTepn B€on HETASU TwV XWwpwV TG Eupwnaikng Evwong (28,1 %
TNG OUVOAIKAC napaywyng YAAakTog alywv TnG EE) kaTtéxovTag 1o 47,7 % TwV EKTPEPOUEVWV AIYDV
TnG Eupwnaikng 'Evwong. O1 dUo auTtoi kAadol Tng wikng napaywyng (npopatoTpogia kal alyotpopia)
£€XOUV HEYAAN OIKOVOMIKN ONuUaacia Je KOIVWVIKEG NPOEKTATEIGC O OAOKANPO Tov EAAAdIKO XWPO Yia TN
dIaTPNoN TOU KOIVWVIKOU 10TOU
KUPIWG OTIG OPEIVEG KAl NUIOPEI-
VEG NEPIOXEG.

>Tn ouyxpovn EAAGSa unap-
Xouv nepinou 250.000 olkoyéE-
veleg nou dpaatnpionololvTai
OTO TOMEA TNG KTnvoTpo®iag n
epyalovTtal oTov TOHEQ TNG ene-
Eepyaoiac TwV YAAQKTOKOMIKWV
npoidvTwv. Kata ouvéneia, opba
n alyonpofartotpo®ia BewpeiTal
N «paxokokaAid» TnG €AANVIKAG
kTnvoTpo®iag. O1 'EAAnveg ka-
TaVaA®VouV WEYAAEG MOOOTNTEG
alyonpoBelou KPEATOG Kabwg Kal
TWV YAAGKTOKOMIKWV MPOIOVTWV
Toug. =Tnv EAAGda n péon karta-
VAAWon alyonpoBeiou  KPEATOG
€ival TEoOEPIG POPEG PEYAAUTEPN
and Tn péon Eupwnaikn. SUpQw-
va pE aToIXela Tou 2004, To 86% E,Kéva 8-9 a?c’rp’ya KTI]V'OTquDIKﬁC Serrd)'\)\suang’ oaTo vna{' AfuvoG. 7"a‘ib'rpa

s , , givail ia pakpid EVAivn odtvn yia Tnv Tpo@n TV {wwv —-oITAp! TO Npwi Kai

TNG ayopdag KAAUNTETAI ANO TNV «padpr To andyeupa wadi e Biko kai TpipUAAL. EAGSa. (GwToypagias
TOnkn napaywyr. ‘Ooov aQopd  MdAaua Pevrapn, 2011)
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OTIC JIaTPOPIKEG NPOTIUACEIC, Ol KATOIKOI TNG NREIPWTIKAG EAAAdAg npoTipolv To nNpoBEIo KPEAG VR
TNG VNOIWTIKAG, 191aiTEPA 0TA vNOI®V Tou Alyaiou, TO KATJIKIGIO.

Ztnv KpiTn, n KTNVOTpo®ia apopd Kupiwg eKTPO®r NpoBATwv Kai KATolki®v, Kabwg 1o vnaoi di-
aBéTel To 16% kal To 15% Tou GuvoAikoU NANBucopol NpoBATwV Kal KAToIKI®V avTioTolxa o0AOKANPNG
TnG EAAADaAg (undpxouv nepiogdTepa and 1.200.000 npofata kal katoikia). And To GUVOAIKO {wiko
nAnBuopod, To 70% Cei oTa opeivd, To 20% oTa NuI-opeiva kai To 10% ota nediva. MpdpaTa kal kataikia
Bdokouv eAeliBepa oTnV KPNTIKN XAwpida nou anoTeAsiTal anod GuUTA, apwuaTika BoTava kal 8auvoug.

O1 'EAANVEC KATAvaA®VouV PEYAAEG NOCOTNTEC alyornpOBEIWV YAAAKTOKOUIK®V MPOoiOVTWY. SAUE-
pa, oTnv EAAGda napayovTtal noAAG napadooiakd Tuplid, €iKool €K TwV OMoiwv £XOUV avayvwpliodei wg
MOMM. =Tnv npayuaTikoTnTa, To Tupi anoTeAei yia Toug 'EAANVEG avandonaoTo cUVTPoOPo OTO Kabnue-
pIvVO yeUua kai deinvo Toug.

'Towg unopoUpE va €ENyNOOUPE TN uVnBEId Tou TOMOU HAg va TPWHE OXEDOV OAN TNV NUEPA TUpi.
MoTe dev unnp&ape €vag nAouaiog Aadg. To kabnuepivo pag Tpanéd fTav navra AITo kai onavia nave
Tou unfApxav IwIKEG NpwTeiveg (apvi, Hoaxapl, wapl). QoTd00, YE KATI ENPENE va oupnAnpwBei autn
n EAAeIyn. KaT @BinvoTepo Tou KpEaTog aAAd He e€ioou kaAn diatpo@ikn a&ia. O1 avBpwnor cuvhBilav
va d1aTnpouV aTnVv Niow auAr Tou oniTioU Toug Alya olkooiTa {wa (KOTEC, KOUVEAIQ, Wid KAToika, €va
npoBaro). To yaia Aoinodv nou nepicosus anod To Appeya TNG KATOIKAG Yia va PNV NETaxTei ENpene ape-
OWG va TUPOoKounOei. 'ETal oxedOV NAVTA UMNPXE OTo TpAneQ Tupi. AUTO CUVERN navTou otnv EAAGda,
akoua Kal ota vnold pac.

Me TNV Napodo Tou XpOVou, TO TUPi EVTAXONKE OTIG KABNUEPIVEG HAG JIATPOPIKEG GUVONKEG —OAEG
TIG WPEG TNG NHEPAG, OAEG TIG NUEPEG TOU XPOVoU, NaipvovTag €10l Hia and TIG NIo ONHAvTIKEG BETEIG
oTnv diatpo®r) Tou 'EAANVa kal TonoBeTwvTag Tov oTn 8€on Tou No 1 katavaAwTr TupioU oTnv Eupwna-
K] KolvoTnTa pe axedov 23 KIAG Tupi katavaAwaon To Xpovo. AkoAouBouv ol FaAAol pe 22 kIAG. Kortida
TOU TUPIOU OTOV KOOMO gival n Eupwnn. ‘0co ki av gaiveral napagevo, Ta 2/5 Tou nAnBucuoU TG yng
dev nivouv yaAa, dev TPWVE Tupi. AYVOoUV T YOAGKTOKOMIKA.

H EAAGDQ, napda Tnv NePIOPICKEVN EKTACK TNG, KATEXEI onuepa TNV £Bdoun B£on oTnV Naykoouia
napaywyn yaiAaktog aiywv (5,2 % Tng naykoouiag napaywyng yaAakrog) kal Tn delTepn B€on peTa-
&U Twv Xwpwv TnG Eupwnaikng 'Evwong (28,1 % Tng ouvoAIKng napaywyng yaAakTog aiyov Tng EE)
KATEXOVTAG TO 47,7 % TWV EKTPEPONEVWV alywVv TnG Eupwnaikig 'Evwaonc. O1 dUo auToi kKAadol Tng
{wIkNG napaywyng (npoBatoTpogia kal aryoTpopia) €xouv PEYAAN OIKOVOMIKN ONUacia PE KOIVWVIKEG
NPOEKTACEIC 0 OAOKANPO TOV EAAAdIKO XWPO Yia Tn diaTripnaon Tou KoIVWVIKOU 10TOU KUPIWG OTIG OPEl-
VEC Kal NUIOPEIVEC NEPIOXEG.

'Eva oToixeio nou diapoponolsi Tnv EAAGda and Tig undAoineg Eupwnaikeg XWPEG €ival To YEYOVOC
o1l oTnv EAAGda n alyonpoBaToTpogia anoBAENEl NEPICOOTEPO OTNV YAAAKTONAPAYWYn Napd oTnv na-
paywyr KpeaTog, OEpNATOG ) HaAAioU. And Tn ouvoAikr yalakTonapaywyr, To 90% Tou npoBeiou Kai
To 80% TOU KATOIKIOIOU YAAGKTOG XPNOILOMOIEITAl TNV Napaywyn Tupiwv, 1I31aiTEpa oTnV Napaywyn tg
®eTag kal AAwv napadooiakwv TUpI®V, Kabwg eniong kai yiaoupTioU. H aitia autng Tng diagoponoi-
nong €ivail, Nnépa ano Tn YEwUop@oAoyid, n diIacnopd TwV PIKPWV KTAVOTPOPIKMV HOVAdWV OE OPEIVEG
NEPIOXEG Kal N UNap&n autoxBovwv GUAWY NPoBATWY 01 OMNOIEG €ival MOAU KaAd NPooaAPHOCHEVEG OTO
Tonikd KAipa kai napdyouv yaia nAoucio o€ NPpWTEIVEG Kal Ainog, nou divel uPnAég anodoaeig os Tupi.

TNV NpayhaTikoTnTa, To Tupi anoTteAei yia Toug 'EAANVEG KATI NEPICCOTEPO Ao TOV anapaitnTo
oUVTPOPO OTO KABNUEPIVO Toug Tpanedl. OuoIacTIKA anoTeAEl To cUPBOAO piIag noAU apxaiag KAnpovo-
HIaG. To Tupi To onoio neplypagetal and Tov ‘Ounpo gival o npdyovog TNG ONUEPIVIG QETAG NOU AnOTEAEI
To nio dNUOPIAEG TUpi Nou napackeudaleTal otnv EAAAda —-£vag KOMIOTAG MVAKNG ano Tnv apxaldtnta
£WG onuepa. Npdyuari, oTIC HEPES Hag, N EAANVIKA @ETa £xel avayvwploBei wg onuavTikh €0VIKr noAl-
TIOTIKA) KANpovouid.

H Tupokounon apxile AUECWG PETA TN BPNOKEUTIKN YIOPTH Tou Ayiou Mewpyiou, aTig 23 AnpiAiou, Wia
NUEPOUNVia Mou GUVEMINTE WE TNV EYKATACTACH TWV NUIVOUAdWV KTNVOTPOPWY OTA KAAOKaIpIva BoaoKo-
Tonia. To idlo ouvéRaive aTn BouAyapia dnou o Ayiog Mewpylog (Gergyovden) yioptdleral To Maio. ZTnv
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Ouyyapia T0 id10 yeyovog yiopTaleral Tnv MevTnkooTr, auéows HETA TO KOUPEUA TwV NpoRaTtwv. Méxpl
auTn TNV NUEPoWnvia, ol BoUAyapol TouAdxioTov, Bewpolcoav Taunou TNV KaTavaAwon YAAakToG. AuTo &i-
vai To anpeio évap&ng, 6gov agpopd TGO aTO XPOVo 0O Kal OTO XWPO, HIAG Jakpag diadikaaiag. Ekeivn T
OUMPBOAIKN HEPA, TN MEPA TNG YIOPTAG EVOC ayiou nou Bewpeital 0 MPooTATNG TWV MOINEVWY, OE OAOKANPN
Tnv Eupwnn, kel 6nou Aappavouv xwpa ol diadpopeg diaxeipavong, To NpwTo Briua ATav o HETAoXNMATI-
OMOG TOU YAAQKTOG O€ Tupi. OpeIveg KoIAAdEG kal uwingda ota yaAAika Mupnvaia, opeiva BookoTomnia oTny
eAANVIKn opooelpd Tng Mivdou, n opoosipd Tng Poddnng atn BouAyapia, Ta dpn Tatras otnv MoAwvia, ol
nepioxeg TnG GreatCumania otnv Ouyyapia €ival Ta /loci Tng yévvnong evog anod Ta NOAUTINOTEPA TPOPI-
ga, yvwaToU oTtov avBpwrno anod Toug npoioTopikoUg XpOVouG: Tou YAAAKToG kal Tou €€ autou Tupiol. H
npWTN TEKKNPIWKEVN anodeiEn yia TNV Katavaiwaon yaAakTog avayeral oto 5400 n.X. onwg £3<IEE XNMI-
KM avaAuon npoioTopik®v doxeiwv, otnv KevTtpikf Makedovia, pe katdhoina Tpopwy. MpokeiTal yia Tnv
naAaidTepn KaTaypagn xprnong yaiakTog nou €xel Bpedei o Eupwnaiko £dapog. H eAANVIKA AEEN TUPOG
€M@aviCeTal o€ puUKNVAikeg enypageg Mpappikng B’, oto apxaio naAdm tng Mulou, yUpw oto 1200 n.X.,
nou avagEPoVTal 0 TEAETOUPYIKO YEUA Nou napatednke npog TiuA Tou 8ol Moosidwva.

‘'Onwg avagépape NpwTUTEPA, N NPWTN HEPA TOU APHEYHATOG TwV NPORATWY AMNOTEAEI TO NPWTO
KOUBIKO onueio auThg TNG Hakpdg d1adpoung. =To napadoaiakod NAaiclo, OTIC NEPICCOTEPEG NEPIOXEC TNG
Eupwnng, To AppEypa Twv alyonpoBAaTwy yivoTav KovTd oTig KaAUBeg nou fouoav ol KTNvoTpdPol, oTa
kaAokaipiva Bookotonia. Stnv MoAwvia, Ta barracks ATav NepIPPAyHUEVOl XWPOI HEYEBOUC avaloyou HE
ToV apiBuo Twv NpoBAaTwv Tou konadiou. Zuxva Ta barracks anotehoUvTav and duo TUAKATA — OTO €va
odnyouvTav Ta npofara yia To Appeypa kai oto aAlo areyadovrav Ta {wa To Bpadu. tnv Ouyyapia,
ol nolpéveg Loloav padi e Ta konddia TouG aTa KaAoKalpiva BookoTonid, anod TNV avoiEn KéExp! To ¢oi-
vOnwpo, 0€ HAVTPEG Nou nepIAapPavav TiG KaAUBEeG SIaPovG ToUuG Kabwg Kal To XWPO TUPOKOUNONG.
O XWPOG TUpoKOUNonG xTIZoTav he kaAapia dinAa otnv KaAUBeg Tou Bookou. O xwpo¢ GUAAENG Tou
YAAGKTOG NTav €va AAKKOG, OKENACWEVOG HE KaAdpia ) ypaaidl, nou kataBpexdTav kadnuepiva yia va
diatnpeital To yaia dpooepod. ZTnv EAAGda, oTa kalokaipivd BookoTonia, Ta nuivouadika konadia di-
AVUKTEPEUAV OTO UnaiBpo. ApuEyovTav aTn oTPoUyKa NoU anoTEAEITO anod £va unaibpio NEPIPPAYHEVO
XWPOo Onou pavTpwvav Ta {wa npiv To ApueyHa, Kal éva €noxiko NpoxeIpo OTEYAoTPO OTNPIYHEVO OF
nacoaAouc okenaopévo Pe kAadia Behavidiag

H aiyonpoBatoTpopia dev «BIOUNXAvonolsiTal» T000 €UKoAd. H OnUEPIVI) TUPOKOMIKN napaywyn
npaygaronolcital og oUYXPOVEG TUPOKOUIKEG HOVADEG NOAAEG and TIC onoisg eEakoAouBoUv va xpnaol-
HonoloUv napadoadiakeg HeBddoug he Tnv €vvola oTI n diadikacia dev €ival NANPWS auTopaTonoinuévn
aAAa éva peyalo PEPOG TNG Nepva peoa and avBpwniva xepia. Mpoogarta, n Eupwnaikn ‘Evwon apxioe
va unooTnpilel Tonika npoidvTa, napadooiakes TEXVIKEG Kal TEXVOAOYIEC. ShAMEPA, 08 OAOKANPN TNV
EAAGOa napayovTal noAAd napadociakd Tupid. Eikool and autd €xouv avayvwpliobsi wg Tupid NOrM
{PDO (Protected Designation of Origin)}, dnAadr Tupid e MpooTateuopevn Ovopacia Mpogheuong kai
£€novTal aAAa nou NpoKeITal Aueca va avayvwpigboluv wg TETola.

H EAAGOa cival Tpitn otnv Eupwnn o€ apiBud Tupi®v Kal auTtd deixvel 0TI NpaypaTika EXOUME TUPO-
KOWIKN napadoan. To yeyovog dev ival Tuxaio, kabwg otn NoTIo Eupwnn To Tupi ATav kai givar ayann-
Mévo €idog dlaTpoPng TwV KaToikwv. Eniong, n ekTpo®n Tou NpoaTou Kal TNG KaTaikag avantuxdnke
noAU, og avTiBean Npog TNV KevTpikn Kal Bopeia Eupwnn. =Tnv E.E. ekTpEpovTal nepinou 98 ekaToupU-
pia npdBara kai 12 ekatoppUpia aiyeg. And auta aTn Xwpa Hag ektpepovTal 10 ekat. npoparta (10,2%)
Kal 5.5 ekatoy. aiyeg (47,7%).

H E.E. €ival n PeyaAUTepn napaywyog, €10aywyeag Kal KatavaAwTng alyonpofeiou kpgaTtog. H
napaywyn yaiaktog neplopiletal kupiwg otnv EAAAda, Tn FaAAia, Tnv ItaAia, Tnv MopToyaAia, Tnv
Ionavia. 2Tn xwpa pag napayovtal 630.000 Tovor npoBeiou kar 420.000 Tovol yidivou yaAakTog ano
Toug onoioug To 90 % Tou npdReiou kal To 80% Tou Yidlvou TUpOKOUEITal.

To oupnépacpa pag ivail OTi N TUPOKOMIKN Napadoaon ugioTatal and Toug Nnavapxaioug Xpovoug Kal
diatnpseital AsiToupywvTag nepa and eBvoTnTeg kal €Bvika oUvopa. MpdkeiTal yia pia pakpia diadikaaia
nou €xel TIC anapxeg TNG oTa KaAokaipiva BookoTonia Twv Eupwnaikwv opoosip®v yia va KataAngel
avanoonacTo KOPKUATI TNG KabnuepivoTnTAag Kag. AuTo €ival KAt nou Pnopei va pag Bondroel va ouvel-
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dnTonoinooupe 0TI Napd To diapopeTikd Napadooiakd pag unopabpo, dAoi €ipacTe KOIVWVOI PIAg KOIVAG
Eupwnaikng kouAToUpag. H kouAToUpa auTr pag Bonda va ouveldnTonoloUpe d1IapKwG Tn OTEVH OXEoNn
avapgeoa oTov avepwno Kal To npoRaTo —€vav ainBdivd Tpo@od—, Tn OXECN Tou avBpwnou Pe Tnv idia Tn
@uon. AuTdg gival o kal AOyog nou TnG opeiAoupE anépavTo oeBacpo.
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Lamb in the Kitchen - The History and Possibility
of the Sheep-based Cuisine in Europe
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Abstract

The history of sheep breeding in Europe is closely linked to the changes of agricultural technologies.
In the Middle-Ages and early modern times animal husbandry needed much more land than cultivation
required because animals used to graze on large pastures. Sheep raising became predominant in
areas where conditions were not preferable for cultivation or where density of population was low and
there was sufficient unused land.

The way how to prepare meat is closely linked to the evolution of technology. The appearance of
the first technical utensils for the kitchen contributed already to the increase of life-chance of man and
to better life expectancy.

Mutton and lamb dishes as well as dishes prepared with sheep cheese and cottage cheese are
pertaining parts of the daily and of the festive menus everywhere in Europe, however with different
degree of importance and with different traditions. It is characteristic in the entire continent that
sheep-food is rather present in shepherding communities and in different religious groups in both of
their daily and their festive kitchen.

A further difference is in the seasonal presence of mutton dishes: while lamb is consumed mainly
in spring, with special emphasis in the Easter traditions, mutton is rather the food in autumn and
winter time.

Mutton dishes are being served in restaurants. It depends on the philosophy of the restaurant
and the skills of the kitchen, in which form the dishes are prepared. The same way as it is true that
the kitchen is more than a factory bringing into being a collection of recipes, a restaurant also should
be more than a shop: it should evoke a culture, a way of life, and should be a creative workshop in a
credible way and at a high level. At least, we would like to see restaurants being such:

o Artisanal
» Solidary, cooperative
e Local
» Seasonal
Keywords: Lamb, Gastronomy, Passover, Easter, Eid al-Adha, Restaurants, Festivals

1. History

Most probably, sheep is one of the first domesticated animals in history. Sheep farming traces back
to 10 000 BC in Middle-Asia (territories of today’s Iraq, Iran, Turkey and Syria). It had been discovered
that sheep was an important supplier of products for humans: its woolly skin protected against cold
and its meat and milk provided food. Sheep farming contributed to the spread of civilisation. In
Antiquity, sheep were considered as one of the most important domestic animals, being an important
farmed animal for migrating populations, since they helped them in their migration northwards, to
colder climates. Around 6000 BC sheep were raised in Mesopotamia for meat, milk and skins and the
selective breeding for finer wool began to be developed around that time.
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The Bible mentions sheep and lamb on more than 500 occasions — more often than any other
animal. This fact might have two main reasons: sheep were the most important animals of the Jews
and the nomadic peoples living on agriculture in the Middle-East, in Palestine. Furthermore, sheep
refers to God’s people symbolically. Sheep appears in the Old Testament in different meanings and
contexts. One of the most important references is the Sacrificial Lamb, a symbol present already in
the scene of Abel’s and Abraham’s offering. The exodus from Egypt was one of the occasions when
Israel’s sons had to sacrifice a lamb. The criteria of the selection of the Passover lamb were clearly
given to Moses: it was necessarily a male, one year old, and without blemish. The bloodshed brought
redemption, being at the same time a prefiguration of the sacrifice of the Messiah. The Last Supper
took place probably during a Passover Seder evening. Lamb is not a simple food; it has symbolic and
figurative meaning. Jesus appears as Lamb of God in Christian culture. Lamb is a preferred Easter food
for Christians in many countries.

The history of sheep breeding in Europe is closely linked to the changes of agricultural technologies.
In the Middle-Ages and early modern times animal husbandry needed much more land than cultivation
required because animals used to graze on large pastures. Sheep raising became predominant in
areas where conditions were not preferable for cultivation or where density of population was low and
there was sufficient unused land.

In Europe sheep raising and mutton consumption was the most widespread in the 14th-15th
century. Following landscape transformation and deforestation, huge pastures were created, where
sheep could graze well. On the other hand, there was a higher demand for sheep compared to pigs,
since a considerable supply of wool was required for the textile industry, which experienced a fast and
intense development in these times. For these reasons, in the European towns of the Renaissance
sheep was the most favoured animal and eating mutton opposed to pork — was a question of prestige
for the middle class. Fresh mutton was a festive food for peasants as well: “a plate of beef or mutton
should replace the usual pork on festive days” (Massimo Montanari). After a relative abundance of
meat in the Middle-Ages, average meat consumption declined in Europe from the middle of the 16th
century. It was a consequence of population increase, of gaining importance of cultivation and parallel
to these processes, pastures decreased. Furthermore, the exportation of livestock from Eastern
Europe decreased due to the advance of the Turks. This was the period when eating habits divided
Europe more and more between continental and Mediterranean areas. The continental part of Europe
consumed more meat compared to the Mediterranean. The process was encouraged by the protestant
Reformation, since it broke away from the dietary rules imposed by the Catholic Church with its
custom of respecting fasting and meat days.

The way how to prepare meat is closely linked to the evolution of technology. The appearance of
the first technical utensils for the kitchen contributed already to the increase of life-chance of man and
to better life expectancy.

Discovery and use of fire in cooking was the basis for the invention and spread of the different
cooking and roasting methods: roasting on the spit and on a hot stone. Cooking was not impossible:
soup ingredients and water were put in a tree trunk hollowed out in the form of a pot and stones
heated up in fire were added. The pot was covered and the soup cooked.

Cooking was a simple task during the time of the Roman Republic. Meat on the spit was
grilled in open fire and dishes were cooked in cauldrons suspended above open fire. The Larousse
Gastronomy Encyclopaedia states: “Italian kitchen is the source of culinary art in every country of
Western Europe”.

Mutton and lamb dishes as well as dishes prepared with sheep cheese and cottage cheese are
pertaining parts of the daily and of the festive menus everywhere in Europe, however with different
degree of importance and with different traditions. It is characteristic in the entire continent that
sheep-food is rather present in shepherding communities and in different religious groups in both of
their daily and their festive kitchen.

A further difference is in the seasonal presence of mutton dishes: while lamb is consumed mainly
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in spring, with special emphasis in the Easter traditions, mutton is rather the food in autumn and
winter time.

Jewish Passover

Passover or Pesach or the feast of the “unleavened bread” is according to the Old Testament the
first pilgrimage festival to commemorate the story of the Exodus, when the Israelites escaped from
Egypt. God instructed them to mark the doorposts of their homes with the blood of a slaughtered
spring lamb and, upon seeing this, the spirit of the Lord should avoid their homes. The Pesach dinner
is the ritual dinner of the night of Exodus, is also called Passover Seder, when originally the sacrificial
lamb of Pesach had been consumed. However, following the destruction of the Temple of Jerusalem
(in 70), no sacrifice of lamb may be offered or eaten. In the Ashkenazi tradition it is not considered
as appropriate to eat lamb during Pesach after there is no more Temple and with it, no more sacrifice.
The Sephardic communities however eat lamb during Pesach.

Easter — The blessing of Easter food

Part of the Easter ceremonies of Catholics is the blessing of food, and with it, of the Easter lamb.
On Easter Sunday people take along a basket of food to the church to be blessed by the priest. The
family shares the blessed food at home afterwards. Food blessing is an ancient liturgical act. The
blessing of the lamb is in close relationship with the Pesach dinner. A liturgical regulation from the 11th
century says that those who did not receive Communion can participate in the Eucharist symbolically
through the meat of the blessed lamb. The text of a well-known blessing all over Europe emphasises
references to the Old Testament and the eating of the lamb.

Feast of the Sacrifice of Muslims: Eid al-Adha

Muslims celebrate the Feast of Sacrifice to honour the willingness of Abraham to sacrifice his son
to God. The movable feast falls on the 10th day of the last month of the moon calendar, therefore the
dates vary from year to year.

Muslims are expected to dress in their finest clothing on this day to pray in the mosque. Whoever
can afford, sacrifices an animal, usually a sheep for the salvation of the family or for their dear
departed. The meat is to be divided into three parts: one third is given to the poor, one third is given
to relatives and the family retains one third of the share. The sacrificed animal has to meet certain age
and quality standards, otherwise it is considered as unacceptable for sacrifice.

3. Nowadays

Festivals

The most important phenomenon of our time is globalisation. Whereas more and more local
communities are engaged in the identification of their individual characteristics, and they are searching
for means to express their identity. For this purpose mostly they take up a traditional cultural
phenomenon with roots in ancient times, which is capable to represent their individual character and
their marked difference.

Regional cultures enjoy a revival in Europe everywhere but we can observe it especially in the
countries of the former “Eastern bloc”. The numerous festivals presenting local cultures are very
popular and are considered as preservers and moving spirits of a culture considered as authentic. The
wide range of festivals includes different shepherds’ feast and gastronomy festivals. One of the most
difficult questions of the festivals is to find an answer about how to reconcile the divergences between
the local needs and those of tourism, when they want to satisfy both of them.

Gastronomic festivals highlight the unique, individual elements in the traditional forms characteristic
for the given region, even then when the dish - the festival’'s subject - is part of the culture of the
entire nation.
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Lamb in the Kitchen - The History and Possibility of the Sheep-based Cuisine in Europe
ZSOLT SARI

Restaurants

Mutton dishes are being served in restaurants. It depends on the philosophy of the restaurant
and the skills of the kitchen, in which form the dishes are prepared. The same way as it is true that
the kitchen is more than a factory bringing into being a collection of recipes, a restaurant also should
be more than a shop: it should evoke a culture, a way of life, and should be a creative workshop in a
credible way and at a high level. At least, we would like to see restaurants being such.

Artisanal: implementing traditional and modern technologies and recipes.

Solidary, cooperative: grower, supplier and restaurant think and act with mutual respect while
paying regard for each other and considering their mutual interests.

Local: the restaurant’s and kitchen’s character is provided by the environment, the climate, the
soil, the nature and the local production culture. Other region’s raw materials are used with the same
careful and demanding attitude.

Seasonal: an effort is made to use natural raw materials according to their seasonal availability.
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Abstract

Shepherds were also doctors, pharmacists and great surgeons. They developed the methods to
treat sick sheep themselves.

The treatment of the sheep was based on three pillars: conveying traditional knowledge, the
personal experiences of the healer and elements learned from medical science at the time. Their
practices were based on natural folk knowledge and rational know-how.

The scholarly shepherd has a special place in Hungarian folk customs who used his mythical skills
to protect the animals as well as helping others with supernatural methods. They believed the flocks
prospered under their care and their animals never grazed in forbidden places or wandered off.

A scholarly shepherd is also someone who took his knowledge of his special trade to a level higher
than others. They called on shepherds several villages away who had special curative or artistic skills.

Keywords: ethnoveterinary practices, sheep disease

1. Introduction

The ethnoveterinary practices of Hungarian shepherds are considered the most complex one
among herdsmen in the inner structure of pastoral society. Before the modern veterinary practice came
into general use, the care provided by shepherds included healing as well. Shepherds were considered
as great veterinarians and surgeons. They knew all the common sheep diseases, and developed
several methods to treat sick sheep on their own. Meanwhile horses and cattle were cured not only by
herdsmen, but blacksmiths and vets too, shepherds expected to cure sheep by themselves. The lack
of taking professional veterinary help came from the fact, that sheep were not as valuable livestock as
horses or cattle, and their premature slaughter caused less financial damage to the owners.

The treatment of the sheep was based on three pillars: conveying traditional knowledge, the
personal experiences of the healer and elements learned from medical science at the same time.
Their practices were based on natural folk knowledge and rational know-how as well. Shepherds were
expected to take care of animals, and ensure their well-being, which meant protection and healing
as well.

When speaking about the pastoral life in general, we identify the most important pastoral activities
as regulated by the daily and annual cyclical changes. Although healing practices were not attached to
specific time, there were minor surgeries, which had to be done in springtime.

2. Minor surgeries

Docking ewe’s tail and castrating rams were done in spring in the Hungarian Great Plain, when
wind could heal wounds fast, and there were less flies (Kunkovacs 2013). Both operations were routine
surgical practices, and used to be done on Good Friday. After these minor operations shepherds used
to gathered, and tails and testicles of sheep were cooked and eaten. These gatherings had started to
disappear when large scale farming was introduced in the 1950's.
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Tail docking

Docking improves the health and welfare of sheep and lambs. It prevents faeces from accumulating
on the tail and hindquarters of the animal. Tail docking greatly reduces fly strike (wool maggots),
while having no ill effect on lamb mortality or production. Docking facilitates sheep shearing and
milking as well.

Gelding

The other minor surgery which traditionally was done on Good Friday is gelding. Wether lambs are
easier to manage and eliminate the possibilities of early and unwanted pregnancies. The big-bodied,
barren rams, or wethers were habituated to the shepherd from the day they were castrated, and
shepherd trained them to follow him on call. Several methods of ethnoveterinary castration are known
in Hungary. One of them was gelding with teeth, which was a widespread tradition. Shepherds cut the
scrotum using a sharp pocket knife, then pushed the testicles out with their teeth.

This method required great expertise, not every shepherd was able to do it. Gelding sheep with
teeth has a long history in sheep farming, and also was known in many countries. It was a well-known
process among Lappish, Mongolian, German or French shepherds. It is remarkable that the merino
breeder Spanish shepherds kept rams in different flocks, and did not castrated them. A specialised
vocabulary has arisen for castrated animals almost in every languages: the castrated male sheep
called “iri” in the Hungarian language.

3. The most common sheep diseases and their treatments

Shepherds were not just doctors, but pharmacists as well. They prepared the medicines of sheep
by themselves. Medicines had two basic component: naturally occurring minerals (such as copper,
salt, clay, or the components of gunpowder — coal dust, saltpeter, sulfur) or plant and animal materials.
Surgical operations were done by shepherd’s knife. Hungarian shepherds also had two other utensils
which were used in ethnoveterinary parctices — mange grease holders and a small wooden stick, called
“nylivezdéfa” to pick maggots out of sheep skin.

Mange

Mange or sheep scab is a skin disease of sheep caused by a mite called Psoroptes ovis. The earliest
sign of infection is ragged-looking wool because the sheep bite and scratch themselves and rubbing
against fences and other objects. Their fleece is falling out; later they become underweight and die.
Sheep with manginess are immediately sheared and after the beginning of the 20th century they
are cured by bath with kreolin and oiled several times. Traditionally they were bathed in a barrel or a
tub, the bath contained herbs, and then they were smeared with mange grease. Mange-grease was a
mixture of suet, copper vitriol made by shepherds, and sometimes they added quicksilver too. Mange-
grease holders hung on the belt of the shepherd together with other utensils (Szabadfalvi 2001.).
They were mainly made of horn, and their lower part was closed by a wooden plug. The shepherd
engraved the patterns himself for decoration. Sheep scab did not attack the Hungarian racka sheep,
and the disease was unknown in Hungary before the 18th century. Sheep scab appeared with merinos
attacking their most valuable product — wool. Due to the widespread of modern medicines mange-
grease holders started to lose their significance, and slowly disappeared from shepherd’s utensils.

Gid

Gid is a cyst in sheep’s brain caused by the larval stage of a tapeworm, which first infects the small
intestine of dogs. Due to the contamination of pastures grazed by sheep with dog faeces can result
the infection of sheep’s brain. The illness was cured with a pocket-knife. Shepherds cut open the flesh
above the coronal bone, stopped the bleeding, then washed the wound. Then they pushed up the bone
and scraped out the infectious substance from the blister under the bone. The bone was then folded
back, the skin was stitched up and bound with a rag. This process was known as trepanning, and
could be found in Romania, Slovakia, Bulgaria, Germany and in North-Africa as well. Some researchers
pointed out that curing sheep’s gid with trepanning has western origin (K. Kovacs 2008.). They say it
appeared with the merino sheep and became common treatment in the areas of merino husbandry
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during 19th century. Trepanning sheep’s skull was a well-known practice among shepherds, but it
started to diminish in the second half of 20th century. Today the method of trepanning only lives in
the memory of older shepherds, but they cannot use the technique, which requires great expertise.

Rot

The rot in the sheep was also a dangerous disease. Sheep could catch it on the wet, marshy
pastures. After they become sick they have lack of appetite, become underweight. This disease could
not be cured, so shepherds avoided wet pastures; and the sick sheep was removed from the flock.

Lameness

Lamenesses are often due to injuries. Broken legs are common in young lambs, which are
frequently injured by adults. In summer the nail of the sick sheep could inflame and their nails could
fall off. The shepherds took out the lame from the flock with the crook; they cut the inflamed part out
and treated with blue vitriol, or lately with formalin.

Fly strike

Fly strike is a disease caused by blowflies laying eggs in the open wounds of sheep. The rapidly
growing maggots eat the living flesh of the sheep. Infected sheep become restive, and rub themselves
to the ground. Shepherds treated infected animals with lime, turpentine, and later with blue stone.
They also used a wooden stick to take out maggots. The so called maggot stick was approx. 6 cm long
and ended flat. It was a tool, which could be found in every shepherds’ utensils.

Smallpox

Thanks to medical science shepherds had discovered the fact, that exposuring a very small dose
of the smallpox virus offered some protection to other animals. The seed of the smallpox had to be
removed from the sick sheep and injected into the others. One of the blisters on the body was cut open
with scissors to gather the liquid seeping from the wound into a small glass. The needle or thread was
dipped in the liquid and passed through the ears of the animal.

4. Ethnobotanical knowledge of shepherds

The traditional knowledge of wild plants has always been very important in the skill or knowledge of
grazing. According to contemporary ethnobotanical researches in the Hortobagy which were conducted
to assess the ecological knowledge of shepherds showed, that shepherds still can differentiate a
surprisingly large number of wild plants (Molnar 2012.). In the Hortobagy area approx. 440 wild plant
species can be found, and shepherds can name at least 55% of all species. Shepherds know exactly
what kind of plants are preferred by sheep or good for the flock, and has to be grazed. For example
a related species of Chamomilla (Tripleurospermum perforatum) helps in milk production. Hungarian
shepherds also used many wild plants for curing sheep. Arthritis was cured with belladonna (Atropa
belladonna), and comfrey (Symphytum officinale) was tied on broken legs. The most common skin
disease of sheep, the sore mouth was coated with the root of elder.

5. Folk beliefs related to the well-being of sheep

Ethnoveterinarian practices were based more on rational medical principles, than folk medicine
applied to man, which is more steeped in superstition. This maybe explained by the dominant role of
livestock in Hungarian agriculture, which resulted that Hungarian peasants took better care of their
livestock then their own health. This was particularly the case with shepherds, who were responsible
to ensure the well-being of the flock on one hand, and had time for constant observation of the
changes of landscape and the animal's behaviour on the other. Superstitions were rather attached to
the beginning of grazing time, than to the healing process itself, and connected to the prevention of
the flock. On St. George's Day people made many magical acts in order to ensure the health of the
flock. The beginning of true spring, tied to a number of beliefs and customs related to providing health,
fertility and milk yield of the animals in many European countries as it was shown in Research Reports
on ‘Pastoral Life’ conducted in the framework of CANEPAL.

168

Traditional Healing Practices of Shepherds - From Past to Present
TAMARA FAAR

Folk beliefs were also attached to the personality of shepherds. In Hungary the so called scholarly
shepherds had a special place in Hungarian folk beliefs. They used supernatural skills to protect the
animals, and people believed the flocks prospered under their care. It believed, they inherited their
knowledge from their father or from an older chief-shepherd. They cured the animals with magic, and
they could also bewitch others’ sheep. Another figure of Hungarian folk belief is the so called rabies
doctor, who had supernatural skills too. He could cure sheep, dogs and people infected with rabies.
Same as scholarly shepherd, rabies doctor could also harm other shepherds by sending infected
animals to the flocks. To avoid rabies infection shepherds used to apply superstitions. Usually they
named their dogs after rivers in order to protect their dogs. It was believed that dog with the name of
the river can be resistant to rabies, as river washes away the infection (Barna 1979.).

6. Changes in the 20th century

In the second half of the 20th century, with the transformation of the Hungarian socialist village,
the change of production line, the private farming ceased to be as a primary activity. The peasantry
farms disappeared and the conditions of traditional herding were eliminated. Technically the large
scale work organisation made the agricultural work similar to the industrial work. The radical change
of production’s technique and the large scale division of labour depreciated, and traditional knowledge,
which was preserved for generations among the herdsmen started to diminish. The traditional
ethnoveterinary knowledge of shepherds had been decreased too. Medical treatment of the flocks in
the second part of 20th century became the duty of veterinarians in large scale cooperative farms.
Veterinarians insured vaccinations and professional aid in the course of lambing, and made traditional
ethnoveterinary knowledge unnecessary for shepherds. The oldest generation still can remember
of the traditional practices, but practices requires great know-how (such as gelding with teeth or
trepanning) is not a living tradition anymore.
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Abstract

The preparation of this paper was guided by the very famous map of the situation of transhu-
mance in Europe and the Mediterranean published by Elli Mdller in 1938. It was used again by Fernand
Braudel in 1949 in "The Mediterranean and the Mediterranean World in the Age of Philip II" and in all
the works on transhumance. This map, which was drawn up at a time when sheep transhumance was
still very active, shows the extent to which this is a Euro-Mediterranean phenomenon. Transhumance
is a regular movement of flocks and shepherds, temporarily, along a specific route and in regular
grazing areas which are defined in advance. The travelling time is also determined, as are the various
stages, stops and places where the flocks can drink, as well as the taxes that might have to be paid
along the way. Nomadism differs from transhumance mainly through the human groups that are in-
volved, namely entire families or even all generations of an ethnic community. Transhumance is no
longer as important as it was before the Second World War; it still exists in Spain, Italy, France, and
more modestly in Bulgaria or Romania. Although transhumance still exists, it is now carried out by
truck and transhumance on foot is above all a very folklorised approach to comply with current tourism
issues linked to the local development of certain regions.

In his map, Elli Miiller identifies three types of transhumance: the "normal" transhumance, the
"Reverse" transhumance and the "Double" transhumance. As for Mariel Jean-Brunhes Delamarre, she
distinguishes between a Mediterranean type sheep transhumance with a vertical component, involving
steep slopes in both the areas crossed and the pasture land, and a middle-Europe type sheep transhu-
mance with little or no difference in altitude.

Elli Muller’s map still enables us to question the limits of transhumance, in northern Europe with
the alpine pastoral life, and in the south, on the African continent, with nomadic or semi-nomadism of
the steppes. That is why this topic reflects the Euro-Mediterranean geographical diversity. On the east-
ern and southern shores of the Mediterranean, the clear distinction between transhumance, semi-sed-
entary sheep farming and semi-nomadic life is much more difficult to identify precisely, especially as
today, in these areas, sheep farming is less and less a sole activity.

On the subject of sheep transhumance, there are obvious advantages in looking beyond a view-
point limited to the partner countries of the European cultural "Canepal” programme (Estonia, Poland,
Hungary, France, Greece, Bulgaria) and our goal was to embrace a wider but also more coherent area
and try to share some elements of diversity.

1. The origins of sheep domestication
Three distinct phenomena are to be distinguished: animal breeding, domestication, and farming. The
first evidence of animal breeding and domestication was discovered in the Mediterranean Middle East.

Around 8500 BC. domestication led to a morphological change, reducing the size of animals
(sheep, cattle and pigs). These animals then differed from their wild ancestors.

Between 7700 and 7500 BC, in Eastern and Central Anatolia, in the Levant and in Cyprus, meat
from hunting decreased in favour of the consumption of domesticated animals: pigs for meat and fat,
cattle, sheep and goats for meat and milk. The size of sheep greatly decreased because man began
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intentional crossbreeding: selection, crossing and breed improvement for specified production goals.
However, in the more arid lands, man preferred to have robust and versatile livestock.

Pastoral nomadism appears on the confines of the Syrian and Jordanian deserts. In winter, sheep
and goat herders take their flocks to the poor pastures of arid areas and then come back to richer
green pastures in spring.

From the Middle East, livestock slowly spread to the West between 6800 BC. (in Crete and in the
Bosphorus) and 5500 BC. in the south of the Iberian Peninsula. In the Middle East, domestication
existed a thousand years before farming. But on the north shore of the Mediterranean, domesticated
animals appeared along with livestock and at the same time as agriculture (cereals, pulses) and the
manufacture of pottery.

Transhumance as we know it today was not documented before the 3rd millennium BC.

2. Numerous definitions of transhumance

The very famous map of the situation of transhumance in Europe and the Mediterranean
published by Elli Miller in 1938, used again by Fernand Braudel in 1949 in "The Mediterranean and
the Mediterranean World in the Age of Philip II" is a fundamental cartographic base. This map, drawn
up at a time when sheep transhumance was still very active, shows the extent to which this is a
Euro-Mediterranean phenomenon. Transhumance is a regular movement of flocks and shepherds,
temporarily, along a specific route and in regular grazing areas which are defined in advance. The
travelling time is also determined, as are the various stages, stops and places where the flocks can
drink, as well as the taxes that might have to be paid along the way.

Elli Mlller identifies three types of transhumance:

1. "Normal" transhumance. Herds belong to the inhabitants of the plains and the shepherds go
with their herds in early summer to summer pastures in the mountains. Animals and men then
go back down in autumn with cheeses that are sold in the markets (for herds of dairy sheep).
Lambs, culled animals and wool are also sold.

2. "Reverse" Transhumance: Herds owned by the mountain people going to the plains at the end
of autumn where they will spend winter. Animals will be able to graze in the plains and will
especially enrich and fertilise the land with their droppings.

3. "Double" transhumance. It relates to livestock owners who live in intermediate zones between
plains and mountains. In summer, shepherds and flocks go towards the mountains and in
winter, to the plains.

The French ethnologist and geographer Mariel Jean-Brunhes Delamarre only distinguishes two
main types of transhumance. The Mediterranean type vertical transhumance which in our CANEPAL
programme concerns France, Spain, Italy, Greece and Bulgaria and the horizontal transhumance
which concerns lowland transhumance in Poland (even if a mountain transhumance exists in the south
of the country) and Hungary. Estonia is not concerned with transhumance.

In fact, the situations of herd movements are numerous, mainly depending on the nature of the
terrain, on the economic status of livestock owners who are not always the shepherds, and on the
possible link of farming with another activity.

Beyond the traditional definitions, many local variations exist. For vertical transhumance,
shepherds may move directly from the mountains to the plains, but also to mid-mountain areas, when
the villages are located intermediately between summer pastures and plains. The race for grass, i.e.
the rate of grass growth, follows the seasons. This rate also varies with altitude and climate (fear of
snow in late summer). The cycle of lambs and ewes for sale also has to be taken into account.

3. Rise and recession of transhumance

In most countries, transhumance road networks were established at the end of the Roman
period. These again expanded significantly in the Middle Ages with the exploitation of wool. Wealthy
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bourgeois owners of larger herds or religious institutions such as monasteries or abbeys encouraged
the development of transhumance in Spain, France and Italy. It was also a way to clear or occupy land
in an extensive and natural way. Pastoralism was also increasingly associated with agricultural activity:
agro-pastoralism. This was particularly the case for modest shepherds who owned their flock, allowing
them to diversify their production. Part of the family remained in the village to use the land while some
others went to the summer pastures. Transhumance was carried out on widely varying distances from
tens of kilometres to about three hundred kilometres.

Almost everywhere in Europe, there was a recession in sheep farming and transhumance in the
second half of the 19th century.

Several factors were responsible for this phenomenon. It was mainly due to the collapse of wool
prices in favour of the development of other materials used for industrial textile production, such as
cotton.

The gradual disappearance of collective land, from the 17th century in England and in Flanders,
and from the 19th century in France, Italy and Greece etc. made the practice of transhumance
increasingly difficult to implement. In addition, following extensive breeding that emphasised wool,
intensive farming for meat was gradually developing. Milk and cheese production was also growing.

Meanwhile, further selection of sheep breeds, focusing on meat, or milk (less on wool), was
carried out to the detriment of rustic breeds more adapted to transhumance.

In the 19th century in Western Europe, with the development of industry, the multiple economic
crises led to mutations in the countryside, inciting the most vulnerable farmers to migrate to the
towns. Gradually the sheep leather industry also declined.

In the 20th century, for countries that experienced the communist period, pastoralism has not been
encouraged. Other sectors have been prioritised, such as industrial development. Rural populations
have generally been encouraged to leave the countryside to become workers. Some political decisions
have led to the abandonment of pastoral practices, in particular in Poland, in the Podhale region or in
Bulgaria and the countries of former Yugoslavia. The traditional organisation of pastoral practices and
summer pasture management has been drastically disrupted.

From the 1950s, in countries where transhumance remains (especially in France, Italy, Spain),
transport is carried out by train and truck.

4. Nomadism and semi-nomadism

Nomadism differs from transhumance in that the concerned human groups are a family or an
ethnic community. All generations move with the herds. Beyond this theoretical definition, situations
are apt to vary on the field. Nomadic people live essentially in the Balkans, like the Arromounes of
Macedonia, the Vlachs, the Saracatsans etc. In the 19th century, the development of nation-states
in the Balkan area led to the limitations of routes for transhumant or semi-nomadic herders. These
people developed an increasingly stable farming activity and then turned to agro-pastoralism. The
nature of their travels then became more subtle and difficult to define.

5. The social situations of shepherds

Depending on whether the shepherd owns his herd or not, his economic and social situation
is obviously not the same. Owners of large herds of several hundred animals do not carry out
transhumance themselves. It is entrusted to shepherds who are often employed for transporting
livestock. The shepherds of the flock have full responsibility for the cattle during the moves, but also
throughout the summer grazing. There are also shepherds who practice transhumance with their own
herds, and this is the most common case.

6. The current situation of transhumance

Transhumance remains active but modest mainly in Spain, Portugal, France and Italy. It has
become very rare in Greece, Bulgaria, Romania, Albania and former Yugoslavia. In the first countries,
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transhumance on foot has become a tourist activity in itself. The last part of the herds’ climb to the
summer pastures is very folklorised. Festivals, cheese competitions, gourmet activities are organised
throughout the latter stages at higher altitudes. Premiums awarded by the European Union to maintain
a pastoral activity enable sheep farming to continue in mountain areas.

Today, there is a return to the selection of rustic breeds of sheep adapted to specific features in
arid or difficult areas. Skills are developed: walking, feed efficiency, pest resistance, resistance to heat
and sun.

Sheep are also prized for their ability to control and protect the environment, especially against
dangerous wasteland.

However, sometimes there is a duality between the pursuit of this extensive farming and the
reintegration of wild animals such as wolves or bears, which are predators of livestock.

7. To conclude: and elsewhere in the Mediterranean...

The situation is considerably different for European farmers and those in the East and South of the
Mediterranean. Although the situation of farmers is perhaps not ideal in the northern Mediterranean,
many efforts are still made to maintain a pastoral activity associated with a viable economic and
environmental activity (e.g. cheese and quality meat in France and in Greece). The heritage of
transhumance, namely the routes, sometimes gains more attention, even if it is illusory to find the
routes as they existed in the Middle Ages.

In this vast geographical area of the eastern and southern Mediterranean, Alain Bourbouze, French
livestock specialist, identifies four situations:

(1) sedentary pastoral farms
(2) nomadic and transhumant farms,
(3) agro pastoral farms linked to the agricultural calendar,

(4) small intensive farming attached to the farm and to the house in urban belts and irrigated
land.

European countries give priority to sheep farming for milk and high-quality meat. In contrast,
in countries of the eastern and southern Mediterranean, there is a large demand for sheep meat in
urban areas, especially during the Eid El Kebir. In Turkey, the Caucasus and Syria, transhumance is
still active but populations are marginalised. Everywhere, semi-nomadism is disappearing in favour of
a more or less forced settlement. In Egypt, but especially in the Maghreb and Mashreq, steppe regions
necessitate an extensive method of farming. Pastoral activity is especially practiced by Bedouins
who since the early 2000s, encounter major upheavals. The increasing drought, the need to develop
agro-pastoralism with the cultivation of barley as fodder for cattle, the privatisation of communal
spaces create complex situations where part of the Bedouin family has to settle down. The necessary
education of children, the more or less long-term migration of parts of families to the cities but also
in Libya to foreign countries, or even to Europe seriously disrupts Bedouin societies. Herds still have a
strong symbolic value for Bedouins, but for how long?
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Abstract

Sheep is considered as one of the major agricultural sectors responsible for landscape
transformation across Europe. The aim of this presentation is to describe the types and characteristics
of Greek landscapes formed and maintained by sheep farming and grazing.

The paper starts with a general overview of the way that sheep farming has affected the
landscape, and continues with the analysis of Greek landscape, showing the wide diversity of the
various landscape types as well as the unique features which rely on the continuing pastoral methods
for their conservation. The classification of the pastoral landscapes was based on landform, land cover,
pastoral agricultural systems and built elements which together give each landscape its identity.

The results obtained, were the identification of basic landscape pastoral types at a national
level and the factors of change that have influenced the landscape in the past, and in the future. In
conclusion, the study of the history and characteristics of Greek landscapes formed and maintained by
sheep farming and grazing, highlighted the importance of the Greek pastoral landscape and its social
significance, particularly the importance of conservation, enhancement and restoration.

Keywords: Sheep farming, pastoral landscapes, Greece, landscape character types.

1. Introduction

Sheep have been a resource which humans have been exploiting for millions of years (Rogdakis,
2001). In ancient times, sheep and shepherds are inextricably tied to the mythology and the legends
of the time; sometimes illustrating the history of the expeditions into far lands (the Argonautic
Expedition), and other times tied to educational stories (Aesop’s tale of the little shepherd). Nowadays,
livestock husbandry is an important economic activity, with sheep numbers exceeding those of cattle
and goats in the Mediterranean countries such as Greece, Italy, Portugal and Spain. Among these
animals, a large proportion of sheep and goats and a smaller one of cattle (beef cattle) depend on
permanent pastures for feeding. They constitute extensive production systems and are the ones that
mostly affect Mediterranean ecosystems and landscapes.

Meanwhile, European Union policies, which paid subsidies per animal capita to farmers in the
1980s and early 1990s, had a direct impact on livestock husbandry and on grazing lands. In the
Mediterranean countries, these policies resulted in farmers increasing livestock numbers, which in
turn resulted in overgrazing and desertification in several regions, especially in the dry and semi-dry
areas. In addition, subsidies for livestock production pushed farmers to replace many local animal
breeds, which had been capable of using natural vegetation, with breeds that were more productive
but less efficient in utilising grazing lands thus resulting in their deterioration due to undergrazing.
However, in many countries, such as Greece, the uncontrolled (overgrazing, undergrazing) and without
any strategy of grazing management of pastoral landscapes has caused desertification of land, high
erosion rates, disappearance of some plant species. Today sheep and goat-raising is one of the most
active economic sectors in Greece, contributing around 18% to agricultural income and representing
more than half of the country’s animal production. Being the fifth country in the EU in sheep and goat
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production, about 45% of the total number of goats is raised in Greece (National Statistical Service of
Greece, 2007). One differentiating element from the rest of the European countries is the fact that in
Greece sheep and goats are raised for milk production rather than meat, leather or wool. In the later
years there is a tendency for organised sheep and goat farming units.

1.1. Pastoral management types

Pastures are extensive in Greece, with great ecological and economic importance for the production
of low cost and good quality animal products. They represent marginal lands, mainly used as grazing
lands by sheep, goats and cattle.

The majority of them are found in dry, semi-dry and sub-humid areas and at a wide range of
altitudes from lowlands to alpine zones: (a) low zone pastures (altitude 0-600 m), which covers 18%
of the total pasture land (b) middle zone pastures (altitude 600-800 m), which covers 32% of the
total pasture land and (c) upper zone pastures (altitude >800 m) which covers 50% of the total area
of pastures (Kizos, 2008).

Pastures are found in the following areas of Greece:

¢ The mountainous, alpine climate zone. This includes the Pindos mountain chain which, running in
a NNW-SSE direction, separates the country into two parts with different climatic characteristics,
especially regarding rainfall.

e The continental zone of north Greece including the mainland of Epirus, Macedonia, Thrace, and a
large part of Thessaly, which has a climate changing gradually from characteristic Mediterranean
to the colder climate of central Europe.

e The marine Mediterranean Ionian zone including the coastal regions of western Greece and the
Ionian islands.

e The Mediterranean mainland zone including the southeastern part of Greece (Aegean) up to
Thessaly and the Aegean islands. The climate of this region is similar to the marine Mediterranean
but with lower winter temperatures and longer summer droughts.

They are subdivided into grasslands, shrublands and open forests (Papanastassis, 2009).

1. Grasslands are dominated by herbaceous species, particularly annual grasses and legumes,
while a great variety of other species is also found. They grow in dry (pelouses) or wet (meadows)
sites. They are the main grazing lands for sheep and cattle, although goats can also use them.

2. Shrublands include dwarf shrublands, known as phrygana in Greece; open shrublands, known
as garrigues or garriga, which are usually found on calcareous soils and dominated by evergreen or
deciduous shrubs; and dense shrublands, also known as maquis, which are usually found on siliceous
soils and dominated by evergreen shrubs. Shrublands are typical areas for goats but sheep and cattle
may also graze them.

3. Open forests are dominated by trees, coniferous or broadleaved (evergreen or deciduous), with
a crown density less than 40%. There are several kinds of open forests based on the dominant species.

According to Papanstassis (2009), the most distinctive types of pastoral landscapes are: the free
roaming, the shepherded or the transhumance landscapes. The impact of grazing animals is different
in these three types of landscape.

1. In free roaming pastoral landscapes grazing animals move freely around without being
shepherded. They are found in confined grazing lands and result in the development of fenced
landscapes, which are common in areas with privately owned pastures. Free roaming pastoral
landscapes are also created by non shepherded production systems in communal lands

2. In shepherded pastoral landscapes livestock graze, guided by a shepherd who takes them on
certain but different routes every day. They are found in unfenced grazing lands including the
communally grazed rangelands.
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3. In transhumance pastoral landscapes are created by livestock displacement from lowlands to
highlands and vice versa. They are normally elongated grazing corridors with a width of up to
70 m and created along drove roads that animal flocks follow as they move from the winter to
summer pastures in late spring and back again in the autumn.

1.2. Aims of the research

The data presented at this paper derive from the research focusing mainly on pastoral landscapes,
composed for the “CANEPAL” project —Culture and Nature: the European heritage of sheep farming
and the pastoral life- (www.canepal.eu)”, that aimed to present an overview of the way that sheep
farming has affected and continues to affect the European landscapes as seen from the perspective
of a selection of countries participating in this EU-funded project (UK, France, Spain, Poland, Estonia,
Hungary, Bulgaria and Greece). The main goal of the project was to study the history and characteristics
of the pastoral landscapes formed and maintained by sheep farming and grazing and to promote
sheep farming as a tool for landscape management and maintenance.

The specific objectives identified in this particular paper brief are:

1. To provide an assessment and description of the character, distinctiveness and qualities of the
pastoral landscapes in Greece,

2. To identify factors of change that have influenced the landscape in the past, factors currently
at play, and those which will influence change in the future, including outside factors which
impact locally;

3. To promote awareness of the Greek pastoral landscape and its social significance, particularly
the importance of conservation, enhancement and restoration.

2. Materials and Methods

So far, there is not any official typology of Greek landscapes accomplished and accepted by any
official public authority. Many attempts were organised by institutions, mainly focused on biophysical
characteristics of the Greek landscape.

This research was carried out as a combination of:

o Literature review and analysis of the data potentially able to capture the scale of pastoral
agriculture

» Classification of pastoral landscapes at a National level

* Selection of the most distinctive landscape types at a National level, each of which were visited
to establish their character

 Identification of the most distinctive landscape elements
* Assessment of the existing management practices in relation to the above types.

Among the data sources, national landscape inventories were composed, in combination with the
use of Corine Land Cover data and statistics on sheep numbers from the National Statistical Service of
Greece. Also information from a range of sources was used to obtain descriptions of characteristics and
elements forming the Greek landscapes (Kizos, 2008; Eustathiou, 1996; Hadjigeorgiou & Karalazos,
2005; Pezaros, 2006), while further information on pastoral management types, specific sheep breeds
(Rogdakis, 2001; Zervas, 1998; Zygoyiannis, 2006) and constructed landscape elements (Rackham &
Moody, 1996; Prisma, 2000) were obtained from other national sources and from field visits.

3. Results

The results obtained, were the basic landscape pastoral types at a national level and the factors of
change that have influenced the landscape in the past, and in the future. The proposed classification
of pastoral landscapes was based on five aspects: Vegetation land cover, Landform, Climatic zones,
Types of pastoral landscapes. These landscape types occurred from:

176

Sheep and the landscape: An assessment of pastoral landscapes in Greece
AIKATERINI GKOLTSIOU

1. A classification of the basic geographical areas of Greece, were pastures are found, based on
topography, soil type and climate:

e The mountainous, alpine climate zone. This includes the Pindos mountain chain

e The continental zone of north Greece including the mainland of Epirus, Macedonia, Thrace, and
a large part of Thessaly

e The marine Mediterranean Ionian zone

e The Mediterranean mainland zone including the southeastern part of Greece (Aegean) up to
Thessaly

e The Aegean islands.

2. A typology of pastures based on landcover (Grasslands, Shrublands, Open forests)

3. A typology of landscapes according to the type of grazing (free roaming, shepherded,
transhumance)

3.1. The mountainous zone - Pindos.

In Pindos, animal husbandry and timber trade were the main occupations of the people.
Transhumant landscapes were the most common ones (Figure 1). The animals kept were mainly
sheep and goats (used for cheeses, meat and wool) with different transhumance practices. Some
tribes were permanently located in their settlements or worked as shepherds for big transhumant
herdsmen, others moved only their herds (and
not their households and families) seasonally to
the plains in the winter and returned in the fall
and others moved their households and families
along with the herds seasonally to summer
seasonal settlements (Ispikoudis & Chouvardas,
2005). Today, the former farming landscape is
now replaced by forests, which are more desirable
by urban populations. This development is not
negative in environmental terms, but important
local knowledge in managing these fragile eco-
systems in a more or less environmentally friendly
way is lost (Zervas, 1998).

The most common types of pastoral
landscapes which are basically recognised are:
1.Mountainous Grasslands Free roaming, or Figure 1 Sarakatsani “stani”. Kaimaktsalan.
Shepherded, or Transhumance, 2. Mountainous ﬁg‘sjtrcleaf,'fttri;//sarakats'ano"blogsmt‘com/zoog/lO/blog'
Open forests Free roaming, or Shepherded, or
Transhumance.

Cobbled paths and arched bridges are remaining distinctive traces of landscape from the past. The
most prominent ones are noticed at the areas of Epirus and today they serve for ecotourism activities.
Also, animal husbandry infrastructures, such as the one of nomadic Sarakatsan shepherds are reviving
till today and reconstructed only for tourist and educational purposes in the area of Giftokambos.

3.2. The continental zone of north Greece - Epirus, Macedonia, Thrace and Thessaly.

The continental zone of north Greece presents a variety of pastoral landscapes. The most dominant
types of pastoral landscapes recognised are Free roaming Grasslands, Shepherded Grasslands,
Shepherded Open forests and Transhumance Open forests. This zone of Greece is characterised by
big plains, where cereal cultivation has a long history, as well as broadleaves and coniferous forests.
In the area of Macedonia and Thrace, the vegetation is particularly variable and fertile. We recognise
cultivations of cereals and fruit trees in the plains and coastal areas, shrublands and conifers in the
lowlands (600-700 m), Broadleaf oak forests in the midlands (1000-1200 m) and in the highlands
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there are conifer trees such as Pinus nigra, Abies borisiiregis, Pinus sylvestris, etc. In Thessaly during
Ottoman times, the development of mountain animal husbandry was closely linked with cereal
cultivation on the plains. Herds grazed fallow lands of the big ciflic estates, created after the 16th
century from former timars (Islamoglou-Inan, 1994). These large estates coexisted with small Muslim
and Christian farmers who were either landless (therefore employed by the big estates), or with small

farms and had to work for big landowners as well.

In the following decades, the new manage-
ment systems were highly intensive and mod-
ernised and emphasis was gradually given to
industrial plants in the place of cereals (toma-
toes, sugar-beets and eventually cotton). Today,
the above pastoral landscapes are characterised
by big farm units, very modernised in order to
adjust to recent needs of the European market
As in most Western countries (Pratt and Funell,
1997), this intensification caused a number of
problems in productive (overproduction), social
(despite subsidies, people still migrated from rural
areas) and environmental (pollution of under-
ground aquifers, overuse of resources especially
water, biodiversity loss due to monocultures,
erosion) terms.

Figure 2 Huts in a mountainous open forest in Zagorohoria,
Epirus. Source: F. Papageorgiou

Today, older productions and management systems are re-evaluated and a growing number of
farmers seek to diversify once again their land uses to reduce risks and use less inputs to reduce costs
and increase revenues by focusing on quality rather than quantity. However, we also recognise many
small temporal constructions made by tin or any other material looking completely strange to the
surrounding landscape (Figure 2). This is another proof of the tendencies of our era, when everything
has to be done fast, cheap without any respect to the landscape.

3.3. Ionian islands

The pastoral landscapes of the Ionian
Islands bare many similar landscape fea-
tures distinctive of the south-eastern part of
Greece. Because of the high amount of rainfall
they receive, the vegetation is lasher than on
the other islands. The pastoral landscapes are
mainly; Free roaming Grasslands or shrub-
lands and Shepherded shrublands. During the
20th century these islands have lost much of
their population through emigration and the
decline of their traditional industries, fishing
and marginal agriculture was very obvious.
Changes in land-use (ex. tourism develop-
ment) have strongly influenced the pastoral
communities (Pratt & Funell, 1997). Animal

- Figure 3 Panoramic view of a typical landscape in Kefalonia
husbandry ceased in the coastal areas where island. Source: Aikaterini Gkoltsiou

tourism was developed. This is why, today,
animal husbandry and pastoralism are not the first economic priority of the islands.

3.4. The south-eastern part of Greece - Sterea, Evia, Peloponnesus,

The south-eastern part of Greece - Sterea, Evia, Peloponnesus, is characterised by Shrublands,
Open forests and Grasslands and presents also a remarquable pastoral activity. The transformation
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of the landscapes of this zone was taking place
many decades ago. In the beginning of the
20th century, these particular landscapes were
confined to grazing lands or orchards (Figure 4).

We basically recognise types associated with
the free roaming and shepherded landscapes.
Due to their altitude variety, there is vegetation
diversity (from broadleaves to olive groves and
shrublands). Most of these pastoral landscapes
are found in confined grazing lands or orchards.
There is also a variety of installations (from cheap
tin constructions to well organised small dairy
units).

3.5. The Aegean islands

Figure 4 Pastoral landscape in Peloponnesus.
Source: Aikaterini Gkoltsiou

The Aegean islands despite their diversity,
however, their particular geographical features,
climatic conditions and their socio-economic
structure, are characterised by certain dis-
advantages regarding the agricultural activity
and production, particularly in livestock. Given
that their agricultural land is found on semi- or
marginal areas, the islands have experienced a
gradual abandonment of land and, therefore, a
declination of local societies. Indeed, depending
on the typology of each island, the most important
characteristics are:

¢ Dry and steeply mountainous areas

e Scarcity and exhaustive use of natural i cne
resources [ o h\i L
* Water shortage and as a result, there is an  Figure 5 Pastoral landscape in Volaks, Tinos.
acutely unbalanced land and water uses Source: Aikaterini Gkoltsiou
between farming and tourism. Land prices
increased, while there is a loss of productive agricultural land and land of natural heritage

e In certain areas, landscape degradation and pollution has been noticed
¢ Isolation from the mainland and remoteness:

e Gradual but steady shift of the employment of the remaining farmers from farming to tourism
continues. Farming becomes progressively only a small part of a multi-activity model of
production and income.

The islands consist of an ecologically very fragile environment. Environmental damages caused
by climate factors (forest fires, strong winds, very low rainfalls per year) are increasing frequent and
intense, sharpening soil erosion, impoverishing the land further and making farming more vulnerable
(Papanastasis, 2009; Pezaros, 2006). All the factors, that I have mentioned before, have led the
small islands to be highly dependent on a certain level of self sufficiency in agricultural production,
particularly of livestock.

However, their pastoral landscape may belong to one of the following types such as Free roaming
Grasslands Free roaming Shrublands, Shepherded, Grasslands, and Shepherded, Shrublands. Due to
overgrazing conditions, desert like appearance is inevitable.
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In Crete, for example, Psilorites mountainisa [
typical case of desertification. Since 1980, sheep |
and goats have increased three times, mainly |
due to European Union subsidies. As a result,
sparse shrublands, which is the last degradation
stage for the mountain, were increased by 85%
between 1961 and 1989 at the expense of denser
shrublands and forests (Rackham & Moody, 1996;
Sternberg, Gutman, Perevolotsky, Ungar and
Kigel, 2000).

3.6. Significant landscape elements associ-
ated with sheep husbandry

ey LA

pts Pl T
Figure 6 Dry stone walls in Tinos.
Source: Aikaterini GKkoltsiou

Agriculture and animal husbandry infrastruc-
ture, which includes many different elements
such as storehouses, animal yards, dwellings,
constructions for harvesting, irrigating, watering
animals or processing products (wine presses,
windmills, water mills, wells, tanks, etc.), are part
of the local architectural and craftsmanship stone
building tradition.

Among the fences, we recognise two types:
hedgerows and dry stonewalls. Hedgerows are
very rare especially on the Aegean islands, but
stonewalls are very common as protection from
grazing or for marking rangeland - fields limits.
When they separate grazing lands they are vertical
tothe contours and rectangular when they separate
fields (Figure 6). When they are in straight line
or along contours, are forming terraces in order
to increase cultivated land and preserve natural
resources (soil and water). Past installations,
demonstrate the harmonious combinations of dry
stone walls with the hut (Figure 7). Modern fences
are made of
wire and often replace fallen stonewalls.

Figure 7 Harmonious combinations of dry stone walls and
huts, Tinos. Source: Aikaterini Gkoltsiou

Footpaths that range from simple passages through fields to
paved and broad paths are the strongest marks of the previous
pastoral life, where transhumance activities were alive. Today,
they are either replaced by dirt or asphalt roads or abandoned and
covered by vegetation. However, many of them are restored and
serve for ecotourism activities (Figure 8).

4. Discussion

Sheep farming and grazing has caused many impacts on the
Greek landscape. The most serious ones are: a) the overgrazing
which removes the vegetative cover and exposes the soil to erosion,
resulting in desertification and completely denuded grasslands, b)
the undergrazing which can also cause desertification, because
the plant material not removed by the animals becomes a very
flammable fuel to be burned by wildfires and in turn lead to soil
erosion, c¢) the interaction with wildfires, which are an established

Figure 8 Bridge in Zagoria
Source: Aikaterini Gkoltsiou
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tradition in several parts of the Mediterranean (e.g. Crete, Sardinia and Corsica), d) The social factors
which are related to social devaluation of the pastoral profession and high opportunity cost of labour
(Papanastassis, 2009; Baudry, 2010).

Inrelationtothethree maintypes of pastoral landscapes (free roaming, shepherded, transhumance),
management practices are or can be adjusted adequately. For example, in a free roaming pastoral
landscape, the farmer restore the desertified grazing lands and landscapes by making vegetation
improvements and increasing vegetative cover and forage supply to the animals. In a shepherded
landscape, animal grazing during the summer months when pasture growth is limited or dried up, can
be used to control vegetation overgrowth thus increasing the efficiency of the lanes against wildfires.
However, today there is an uncontrolled grazing sheep and goat grazing, with overgrazing negative
impacts in rejuvenated forests. The nomadic pastoralism associated strongly with the transhumance
landscape, was one of the friendliest ways of management. During the summer time, grazing of the
forest avoided the wildfires and the farming of lowlands during winter time, gave opportunities to the
local population to exploit the land.

However, the sustainable development of rangelands needs to take into account local or regional
conditions, rather than applying general models or recommendations (Flamant et al., 1999). It will be
necessary to adjust local, regional or national policies as well to solve any administrative or land tenure
problems that might prevent grazing regulation. It is well known, that from the antiquity, we had a
kind of symbiosis among forest and sheep. When the number of herbivores increased exaggeratedly,
then the carnivores restored the balance of the ecosystem.

Nowadays, man has to play this role. Traditional systems, which are more concerned with the
relatively long term preservation of a level of soil fertility and resources availability, seem more viable
and sustainable models. However, all traditional systems are not more sustainable than modern ones.
Many environmental issues and degradation of resources were problems for traditional systems as well
and the need to migrate to provide food or money or simply the level of population density in some
areas indicates overexploitation of resources. Finally, such systems are not directly applicable but
some of their features and practices could be used today in sustainable rural landscape management.

Extensive farming is mostly recommended for the maintenance of a variety of landscapes and
habitats, the ecological integrity and the scenic value of landscapes, which make rural areas attractive
for the establishment of enterprises, for places to live for tourist and recreation businesses.

5. Conclusions

Sheep and goat breeding can play an important role in environmental protection, which includes
natural maintenance of less fertile areas, bio-diversity, preservation of sensible ecosystems and of water
quality, furthermore, prevention of soil erosion, floods, avalanches and fires. For a biotope network with
nutrient-poor and dry sites, sheep grazing may also play a key role. Flocks of sheep can promote the
dispersion of species between individual areas by transporting diasporas and, in rarer cases, even small
animals. This can be very important for the exchange of genes and species between isolated areas.

The current trend of "Organic farming" may offer a viable solution to the continuity of these farms
(Nardone et al., 2004). Pastoral farmers can easily adopt this type of livestock farming since little
management changes are needed, whereas the premium of this change is considerable and there
appears to be no risk to the preservation of biodiversity (Hole et al., 2005).

In concluding, some suggestions for future preservation are to create favourable conditions to
the remaining farmers, to have access to additional sources of income (e.g. tourism), to promote
further the quality component through the integrated management of the remaining production and
the certification of traditional products on the basis of recognised standards for organic livestock
production. The production of goods that can be certified is considered to be of a great benefit to
the small islands, because there is a rich experience and tradition in the production of local products.
Additionally, programmes of extensification of production can be expanded, in particular of sheep
and goat headage. Finally, rural development programmes should be implemented, aiming at a)
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decreasing the transport cost of the “imported” inputs and facilitating exchanges of products between
the islands and the mainland, b) advertising and marketing of islands’ products, c) preserving and
protecting scarce animal races, d) encouraging ecological and agro-tourism e) utilising the sea wealth
for tourist purposes and encouraging rational fisheries activity.
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Transhumant Shepherds Heritage - for whom?
From Nostalgia to Eco-tourist Business
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Abstract

Summing up the personal experience while getting familiar with the grandsons and the
granddaughters of the Rhodopean transhumant shepherds during the CANEPAI project survey one
may dare to design a genuine profile of the contemporary sheep-farmers. And even to propose a
typology of the shepherds’ cultural heritage in terms of heritology system enlarging the scope to the
European dimensions as shown in the project.

Keywords: shepherds’ heritage, heritology, transhumance, eco-tourism, eco-products, folk groups.

Summing up the personal experience gained in the CANEPAL project survey I would like to share
with the colleagues with who we have been working together for the last four years as well as with the
large projects audience some ideas about the characteristics of the shepherds’ heritage as seen by the
perspectives of the museums studies and heritology.

Besides the opposition between old / new, i.e. tradition / innovation we should think about a not
very clearly defined, although very important space where the change of traditional forms and their
inevitable adaptation to the social and economic macro framework takes place. It is in this space that
most of the objects of our CANEPAL research project are situated. The objects associated with the
nostalgia for the glorious past of transhumance but also with the challenges of the present days, which
are dominated by consumption of short-term touches to the "eternal" values.

The question is whether the forms that today look similar to those at the beginning or in the
middle of the 20th century are actually the same? A priori the answer would be - no! However, in
meeting with the impartial evidence of photographic documentation we would again spontaneously say
- yes! Yet, this will not be our final conclusion. Because what was once ubiquitous life and production
practice, now in most cases is only a deliberately and intentionally preserved heritage.

In the classical triad of past-present-future
the preservation of that heritage, its recognition
and possible isolation, are undoubtedly thought
as futuristic activities that create in the present
a "new" product, whose roots are recognised in
the past — the more distant, the more prestigious
(according to the "school-formed" idea of the
general public).

In our study, however, it is upside down -
the closer, the more optimistic the pastoral legacy
seems - loaded with opportunities for revitali-
sation. Again a "but" - because this heritage is
multilayered: a millennial saga of mutual involve-

ment and affection between man and sheep on
the move, while changing grazing land along with
the seasons to provide food, living on the border

= = (] i Y

Figure 1 Hay harvesting, mid 20th c., Rhodopes, Archive
IEFSEM-BAS
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between nature and culture, between society and
isolation, manifested in varying degrees of inten-
sity. This culture is stable and time-tested, mak-
ing use of all natural resources and entire vitality,
creativity and intelligence of the traditional man.

Who creates heritage? And what is heritage?
A possible definition would read: a phenomenon
/artifact whose "natural" users are not active,
whose social / physical context has been changed
and which under public consensus (or personal
belief) are recognised as bearer of values that are
important in the contemporary social / physical
context. In valorisation of the heritage inevitably
a de-contextualisation takes place, followed by a
re-contextualisation of its second social life. In the  Figure 2 Hay harvesting, 2012, Rhodopes, Zmeitsa village.
case of the pastoral legacy the physical context Ffoto Leonora Boneva
can remain (which usually happens) unchanged with respect to the place of origin, but to what extent
this is an illusion we will realise through the example of the "same" landscape of the respective village
/ area or of the gradual "isolation" in important segments of the shepherd's intangible culture such as
the pastoral instrumental playing, which has almost lost its "production” function of keeping the flock
and passed to institutions promoting folk music as part of the repertoire of instrumental orchestras
and groups.

Undoubted is the contribution of the CANEPAL project to the documentation of perhaps the last
"authentic" singers during the field research in the area of Momchilovtsi village, Smolyan region,
Bulgaria. In Momchil Yunak, Bai Ivan was filmed singing at his flock and Bai Tosho at the end of the
demonstration of traditional barbecue cheverme (lamb on a spit) with no previous preparation. There,
in 2011 - 2012, at the "Imaret dere", pronounced affectionately by the locals as "Maretskoto" and a
focal place where all flocks from the surrounding villages once gathered in the autumn to head for the
warmer winter pastures near the Aegean Sea in the region of Xanthi, we found a topos-symbol of the
entire epoch of the transhumance in its capacity as a powerful economic activity. With the intention
to produce further documentation our team provoked the holders of traditional skills to support some
new projects born on the spot - such as filming the "secrets" of bagpipe making craft (Kostadin Ilchev
from Smolyan) and staging the pre-wedding custom of "Godesh", i.e. betrothal, by the Amateur Group
in the village of Momchilovtsi (Archive CANEPAL-NHM).

This is just to illustrate that the process of valorisation of the heritage can be both spontaneous
and cultivated - with the entire convention of terms. And that while being aware of the growing trend
- of turning it into a "cultural product”
as a result of targeted policies and
factors of different levels. Before that,
however, comes the general question of
theoretical and applied nature, as those
involved in the scholarly field would say
- what to do with the heritage? Who
will make use of it? And for what?

What did we see during our field
observations and meetings?

First, preserved is a legacy, which is
handed down "naturally" - its upholders

Figure 3 Maretskoto in the area of Momchilovtsi village, Smolyan are Shepherds infected in childhood by
region, 2011. Photo Leonora Boneva the shepherd’s occupation.
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e Legacy, which is alive in the practice of people who are engaged in sheep farming and in
processing their products.

e Legacy, which is alive in everyday life of the people of the villages once occupied in transhumance
- in their cuisine (barbecue, grits, patatnik, pies and holiday breads), cosmetics (lubrication oil,
yogurt, peel yeast dissolved in milk), etc.

Legacy, which is common among the rest of society, usually already tested by older people,
and now widely available via the Internet. Of special interest are the sheep products as an
essential part of the "folk medicine": fresh cheese poultices applied to painful joints and mutton
fat cloth pads or dressings to strengthen the muscles. Other remedies remained in the past: for
example, premature babies were wrapped in wool - a traditional analogue of the incubator with
its constant body temperature; compresses with greasy wool in persistent cough; wrapping the
naked body in rawhide in the case of heavy injuries. Sheepskin was until late conceived to have
symbolic meaning associated with fertility.

Second, the heritage, collected and discussed by
the researchers. Central Rhodopes are perhaps the
most attractive place for researchers of shepherd’s
profession and transhumance. Stoyu Shishkov and
Vasil Dechov were the pioneers in the field. The
village of Momchilovtsi has the luck to possess a thick
book, a study of its history and traditions, carried
out by the longtime local priest Father Constantine
Kanev. The editor of this huge volume was the
famous writer Nikolay Haytov, who was also one of
the editors of the "Rodopi" periodical journal, where
they published the vast majority of documents and
archive pictures associated with pastoralism and
transhumance that created the glory of the area.
Though of relatively limited scientific circulation,
these studies have been successfully interpreted and
enriched in a lately issued and also very impressive
book by the journalist Todor Koruev, descendant of a
prominent shepherd family. In the book, the regional
and family histories are intertwined in a thoroughly g
documented and talented panorama of the time of s ! %
the Rhodopean “tyozhki kehayas”, t.e. wealthy and  Figure 4 Transhumant shepherds in the Central
respected flock owners, chief shepherds and leaders.  Rhodopes, 1905. Regional State Archives - Plovdiv

What sort of a man was the old transhumant shepherd? - Experienced. And he knew well what?

e The temper of the sheep, dogs and other animals - the accompanying goats for milk, dogs,
mules and donkeys, and often also cattle.

* The pastures - places of good grass and water (sometimes in folk songs they were found by the
most experienced sheep-/ram flock leaders).

» To predict weather changes, to keep the sheep’s hoofs dry, to know the right time for transferring
the flock to the grazing grounds, where to keep the sheep for a noon rest and how to get them
moving.

e How to milk - three times a day in the summer - a very tiring work, but not as much tiring as
lambing in winter, requiring watch over the animals kept around the clock.

e How to shear the sheep - quickly and without hurting them - a Rhodope proverb says "The
karkam (the shear time) is the harvest of the shepherd."

¢ How to play the bagpipes and how to tune and bring the bells into harmony.
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e How to deal with the robbers and to pursue a diplomatic policy with the agas (patrons) in the
Aegean seaside, on whose lands the winter pens were situated.

e How to enlarge the flock and how to take care of his own interests — how to mark the sheep,
how to protect and heal them.

The contacts of our team with the heirs of the old transhumant shepherds were more than
interesting. Not surprisingly, the people in the Rhodope Mountains are renowned for their good
temperament, openness and hospitality. What struck me the most? That I met an unexpected
confirmation of what Father Kanev had written - that folk songs are a kind of "reports" transmitting
events from the beginning of the century, which are kept alive and happened not in some obscure
legendary past but very recently. That is why I was so entranced by Old Stoyan from Momchilovtsi.
We carried out the interview with him while filming the reconstruction of the old Rhodopean wedding
custom "Godesh" (betrothal) once practiced in Momchilovtsi. The Old Stoyan had to voice the lines
of the ram in the most touching moment of the transfer of the ram - “godesh” to the maiden’s
home as a sacrifice for the wedding feast. Our conversation was marked by deep respect and sincere
excitement far beyond the protocol requirement that all important meetings on the "field" had to
be well documented. Everybody was in high spirit since it happened to be on a very special day, on
October 14, 2012, on Petkovden (the Day of St. Paraskevi / Petka), one of the important shepherds’
saint-patrons. Old Stoyan liked to say that he was almost 90 years old. He was born in 1926 and was
one of the last living transhumant shepherds - he was “maleshina” (helper, apprentice) for several
summers in the brief attempt to revive the transhumant husbandry between the Rhodopes and the
Aegean lowlands in the early 40s. He was born just as his uncle Stoyan Kehaya, as well as some other
associates, died of fever in the winter pens of the shepherds from Gorno Derekyoy village (known as
Momchilovtsi after 1934) in Xanthi. Immediately a song on the unlucky event was created and the
newborn nephew was given the name of his uncle.

And also the fact that the shepherds had led such a Spartan life impressed me very deep. Old
Stoyan proved to be a generous and hearty source on that matter too. It is considered for example that
the very good physical fitness of the soldiers had greatly contributed for the extreme fighting efficiency
of the Bulgarian army until 1918. Many of those soldiers were shepherds and they possessed training
cultivated by many generations of skill and endurance. Some even had preliminary and "military"
experience because in the time of the Turkish rule the shepherds were allowed to carry weapons in
order to defend themselves in the mountains.

All songs tell us that shepherds are brave fellows. And that despite the very frugal nutrition diet.
"The main food of the shepherds on the move, be it in winter or summer, was polenta. They had bread
only when the sheep pens were very close to the village or when went home for the major holidays or
other family events and customs: weddings, engagements, christenings, memorial services, diseases
and others.

Polenta was cooked and served in chunks three times every day, or even often in the case of
guests (Shishkov: 60). The shepherds received three thick lumps and the dogs — only one. Until the
end of the 19th century, the polenta was prepared from barleycorn ground with the awn, and the
shepherds joked that if they rolled a lump toward the dog, he would take it for a hedgehog. Polenta
from ground corn flour could be provided by a trick — pretending to be crazy and neighing like horses
because of the "barley polenta" (Koruev 2011: 392). "Meat can be served only when close guests
came to visit the kehaya. Then the host slaughters and cooks a whole lamb or a barren sheep or if he
managed to slay a grass-poisoned sheep before she died. These are rare cases and for months the
shepherds taste no fresh meat. Besides, meat is served on the offering days (kurbans), when even the
poorest shepherd traditionally dedicates a sheep from his flock as a gratitude for getting rid of some
mishaps or sickness, that he personally or his family had met with". (Shishkov 1933: 60).

What would be the profile of the modern shepherds or owners of flocks in the Rhodope Mountains?
Two of the cases which were studied by us - the Danchevs’ farm in Momchilovtsi and that of the
Kehayovs near Devin, the Smolyan province. Both have "transhumant" roots. One of the two is the
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grandson of the famous Kehaya Stoycho Danchev, and the ancestors of the other as his surname
implies were occupied in sheep farming. Because the Kehaya is the rich sheep owner and organiser
of all activities concerning the flock - hiring shepherds, marketing the output and negotiating the
regulations with the owners of the lowland pastures and the state authorities.

Old Stoyan’s ancestors had 2,500 sheep, some other flocks reached the number of 5000. Today,
the scale is different. The Danchevs and the Kehayovs now have ten times less. It is no longer
a matter of industry but of conservation of traditional livelihoods of profit, which at least provides
the support of the farmers. The tasks are directly
related to heritage: preservation of local breeds
and regeneration of landscape like cleaning of
undergrowth. Both these activities are subsidised
by European programmes, but these are not
easily earned money. They also receive aid
from serious scientific institutions such as the
Institute of Mountain Agriculture and Livestock, a
subsidiary of the Bulgarian Agricultural Academy
in Smolyan. Its director Assoc. Prof. Dr. Tsonka
Odzhakova gives a good estimate of the flocks
of both the Danchevs and Kehayovs - well
cared for and contributing to the conservation of : ; -
endangered local breeds - the Karakachan sheep  Figure 5 kehayovs flock near Devin in the Rhodopes,
and the Rhodopean tzigay. 2013. Photo Marina Trayanova

The farmers are educated and modern-minded people, apparently intending to hand down a
lasting interest to their sons who just like in the old times are involved in the family business at a
very young adge and study biological, zoo technical and veterinary disciplines at the university. The
Danchevs’ sons are registered under the "Young Farmer" programme of the Ministry of Agriculture.
Their output is sold to local residents on request and demand.

The farm of Mariana and Rashko Kehayovs near Devin is in the Central Rhodope Highlands (1,125
m). As their farming structure resembles the traditional transhumance one (220 sheep, 60 goats, 19
cows and 17 horses), these relatively young people (slightly over 40) declare their intention to preserve
the old industries like the production of the famous Branza cheese (produced under the same name
in Tatra national park in Poland) and to maintain high quality and environmentally friendly products.
They also announce the farm a place for ecotourism - they provide guest rooms, a small restaurant-
tavern, opportunities to get acquainted of the traditional kitchen technology and equipment, of making
souvenirs in felt technique, riding and more.

The tourism services are one of the forms of supporting not only the Kehayovs’ livelihood but
in general the subsistence of the population in the Rhodope Mountains. Arranged are guest houses,
organised are tourist centers and guides, fishing, skiing. Yet people in the mountains are in a very
critical situation as to the maintaining their standard of living. But they are long-lived. A thirty-five-
year study of the Rhodope longevity covering only 90 years old people, shows that the population of
this region occupies by longevity the first place in Bulgaria and a very advanced position in the world.
(Hadzhihristev 2006: 72)

The eco- and cultural tourism (the Rhodope Mountains are a place rich in archaeological sites)
is making a concerted effort to develop both on municipal and personal levels. The main question is
what "heritage" from the time of transhumance we meet as "active" in the lives of the sheep farmers.
For example the ambition of the people of Momchilovtsi to become an emblem of the old Rhodopean
pastoralism increased for the village can largely be seen as representative of sheep herding as the
primary economic activity of the whole area. If we think of its "roots" we will certainly find "live"
evidence or evidence of the traditional Rhodope shepherds’ tangible and intangible culture that has
retained its nature after the "innovative" interferences. The shepherd's crook, the string (diziya) of
bells and the big tyumbeleks (kind of bells) that are suspended by the neck of the erkiches, i.e.
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castrated goats-leaders, have not changed their function and
nature as an expression of the shepherd’s prestige. Not to
forget the importance of the good dogs.

The style of the old masters is also manifested in the
sheep folders of the Danchevs and Kehayovs - renovated
large buildings from the time of the socialist cooperative farm,
which differ from the "classical" structures only by their size,
as well as in the wooden vessels in which the milk is processed
and which are made even today by a few hereditary masters.
The representation of this culture is unthinkable without the
“cheverme” - the traditional hogget (lamb) roasted on a spit,
which today has become a symbol and a touristic attraction.

The cultural calendar of the former transhumant villages
largely follows the traditional shepherd's feasts in honor of
the patron saints who in their turn are bound to appropriate
production moments. A specific social practice has developed,
one could say, a certain culture of kurbans and rural celebrations.
In the village of Momchilovtsi and its surrounding area, there Figure 6 Rashko Kehayov with one of his
are 26 chapels, which are objects of reverence and care by dogs, 2013. Photo Teodor Liho
the local people. The holidays with offerings in honor of the
respective saint reproduce old customs and boiled meat, fresh cheese, ritual bread are distributed for
health among the villagers after the church service. The ritual bread, particularly that prepared on
Gergyovden (St. George's day), is very popular as a specific type of plastic art, also at the exhibitions,
organised by the National Shepherds Festival for example, where we see a wide variety of decoration
- ostensibly traditional, but performed with more
"fantasy". However, the central celebration for
Momchilovtsi is the day of "Sts Constantine and
Helena"- patrons of the local church, one of the
earliest in the Rhgodopes built in 1836, three
years before the Imperal Edict of Glilhane granting
some religious freedoms to the Bulgarians. On
this very day a tradition called Predoy is worth
seeing - the predoy was once a test milking at
the dairies after the flocks had returned home
from the winter pastures at the Aegean seaside.
Now, on this day, the village also celebrates its

: municipal holiday and after the kurban lunch in
Figure 7 Kurban at the St. Paraskevi / Petka chapel on the churchyard people entertained themselves
October 14, 2012, near Momchilovtsi, Smolyan region. during the day with music, dances and much
Photo Vera Kerelezova . .
consumption of food and drinks.

Consumption is the key word for this kind of events that were considered serious tourist
attractions. Music and eating when people are surrounded by natural beauty, inevitably gives them
the feeling of freedom and infinitenes, so they are the main attraction points. The folklore groups are
one of the prides of the more advanced Rhodope villages. For example the amateur folk group from
Momchilovtsi has won many awards at home and abroad, presenting traditional wedding rituals. It
is well consolidated, with traditions and constant performers, an illustration of how the intangible
heritage is handed down to the family and community. Members of the folklore group are married
couples, a mother and daughter, a grandmother with her two granddaughters.

Naturally, the traditional Rhodope costume remained "active" only for the folk groups, but the
production of the clothing has been deliberately maintained (e.g. at the Ethnographic Regional Complex
in Zlatograd) not only for the locals but also for the purposes of tourism. And recently more and more
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the traditional Rhodope costume is considered
as a symbol of national devotion, as was shown
in one of our “cases”. The presentation of the
CANEPAL project at the Second and Third
National Festival of Sheep Farmers gave us
the chance to meet Denislav — a young man,
a great admirer of the Rhodope traditional
costume that he wore with a particularly
dignified feeling - an avid patriot, former
museum assistant in Silistra, who has become
a master cutler. A few months ago, in early
summer, he held a huge "Rhodope" wedding
party near Razgrad, Northeast Bulgaria, a
bright media event, whose guests (more than
one thousand) were required only to meet the
appropriate dress code - a national costume. Figure 8 The amateur folk group from Momchilovtsi with Old
The prototype of this wedding event was the Stoyan in the middle, 2012. Photo Vera Kerelezova

wedding from the popular Bulgarian film "Time

of Violence" (1987) on the Islamisation of the Rhodope Mountains in the 17th century, which in turn
was made after Anton Donchev’s famous documentary novel of the same name (1964).

™ o Naturally, the traditional Rhodope costume remained
n:.\‘/ "active" only for the folk groups, but the production of
o the clothing has been deliberately maintained (eg at the

| N — Ethnographic Regional Complex in Zlatograd) not only for

the locals but also for the purposes of tourism. And recently
more and more the traditional Rhodope costume is considered
as a symbol of national devotion, as was shown in one of our
“cases”. The presentation of the CANEPAL project at the Second
and Third National Festival of Sheep Farmers gave us the
chance to meet Denislav - a young man, a great admirer of the
Rhodope traditional costume that he wore with a particularly
dignified feeling — an avid patriot, former museum assistant in
Silistra, who has become a master cutler. A few months ago,
in early summer, he held a huge "Rhodope" wedding party
near Razgrad, Northeast Bulgaria, a bright media event, whose
guests (more than one thousand) were required only to meet
the appropriate dress code - a national costume. The prototype
of this wedding event was the wedding from the popular
Bulgarian film "Time of Violence" (1987) on the Islamisation of

Figure 9 Denislav in a Rhodope costume

at the CANEPAL exhibition unit of the the Rhodope Mountains in the 17th century, which in turn was
Second National Shepherds Festival near made after Anton Donchev’s famous documentary novel of the
Veliko Tarnovo, Bulgaria, 2013. Photo same name (1964).

Leonora Boneva
This example of "animating" the legacy just for the "soul"

deserves a more detailed analysis that is beyond our task. Here in conclusion we would like to make
an attempt at relating the activity of the CANEPAL project on the research and systematisation of
the heritage associated with the shepherd's culture to a basic set-up in heritology according to which
heritage protection is implemented through the following forms:

e Documentation - archive, book, image, sound- and video-recording

e in situ "live" — a protected natural area / reserve; eco-museum

e in situ "dead" - a village-museum, historical building, open-air museum

* ex situ "live" — a zoological or botanical garden, some open-air museums
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e ex situ "dead" - museums

What happens in our case? Thanks to the institutions — co-organisers of the CANEPAL project and
the associated partners we have covered the whole scheme -

¢ the research has created a huge archive;
¢ in situ "live" - "Tatra" National Park, "Hortobagi" National Park and Eco-museum in Marchese

¢ in situ "dead" - Listed architectural sites such as Devil's Bridge (Sheitan kyupriya) on the Arda
River in Bulgaria

e ex situ "live" — Hungarian Open Air Museum

e ex situ "dead" - National Museum of History, Krezov Museum in Lubaczow, Regional Museum in
Smolyan, Estonian National Museum, Hungarian National Museum, Folk museum in Arachova,
Greece, and others.

Because of the large institutional and professional diversity of actors in the CANEPAL project
- museums, universities, non-governmental research organisations, supported by educators,
educational institutions, public organisations and with a clear focus on the objects of research - field
objects (flocks and farms), cultural events, places, heritage protection centres — the project results are
undoubtedly contribution not only to optimisation of the economic perspective of sheep farming and
the associated culture, but they also provide a basis for a serious analysis from the viewpoint and with
the methods of heritology, the science of inheritance. This analysis, however, is expecting to be made
after the final completion of the project.
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Abstract

This paper examines the transformations of pastoral landscapes in Greece during the second
half of 20th century. The case of a few mountainous communities in Central and Northern Greece,
including the mountainous area of Pindos, will be briefly presented as examples. In these places
pastoralism, the livestock raising, was the primary or important economic activity in the system of
socio-economic organisation. The landscape of these areas was characterised by large grassland,
alpine pasture large herds, covering the highest areas of this zone and limits the further spread of
the forest. This landscape also expressed the relationship between the community and the natural
environment.

The new representation of the rural landscape,the demands for environmental protection and
preservation of cultural heritage, new uses of space for recreation, form new concepts and cognitive
structures in the mountainous area, prompting new interventionist policies. Meanwhile, the “discovery”
of the landscape uniqueness sets new aesthetic, ecological values and aspirations, targets towards the
diversification of rural landscapes and also marks a shift towards exploration and production of quality
landscapes, highlighting the cultural vision of the mountainous area. Beyond the rural picturesque,
this new representation also defines the organisation and the uses of land, such as the restrictions on
the breeding activity.

The paper focusing in the changes in the local social and economic structures and in the perception
and the representation of rural landscape examines the transformations of pastoral landscapes.

Keywords: pastoralism, representation, transformations, landscape, pastoral landscape

1. Eicaywyn

To Tonio €ival n €ékppacn o€ pia deBOPEVN XPOVIKI OTIYHH TOU ouvduaouoU Tou YEwAOYIKOU, TOU
YEWHOPPOAOYIKOU Kal TOU OIKOAOYIKOU XpOvou aTo X@wpo (Tpoupnng 2005). AnoTeAEl, e NEPIOTOTEPO
«10TOPIKOUG» OPOUG, MPOIOV TOU CUYKEPACKOU TNG HAKPAG, TNG HEONG JIApKEIAg Kal TG ouykKupiag. =Tn
diadikaaoia ouykpOTNONC TOU, TO Tonio eKAAPBAvVeETal WG NAAiywnoTo, Ye BAon Tnv 10TOPIKOTATA TOU,
aAAa Kal wG KaAeIdookoNio, kKabwg diapopPwVeETal anod Tov avlpwno oTn cuyxpovia.

Tnv Icopponia avaueoa oTo napeAd8dv kal To epruepo napdv, To Tonio dev npooAauBavel évav
oploTIkd —kal OAOKANpwHEVO- xapakTrpa. Kabwg eyypagperal oto Xwpo anod Tig avlpwniveg dpAceig,
npoadiopiloevo anod TIG dUVATOTNTEG Kal TOUG MEPIOPICHOUG TOU YEWAOYIKOU XWPOU, TO Tonio &ivai
N OGUVIOTAUEVN JIAQOPETIKWV XPOVWYV, TO ouvadpoloTiKO, CUVAMA OWWG Kal OTIYMIaio, anoTEAECua
avTiIOETWV Kal CUOXETICONEVWV XWPIKWV MPAKTIKWV. Q0T000, Ba pnopoUds va unoaTnpIXTEN OTI av n
dnuIoupyia ToU XWPOU avTIOTOIXEl OTN WEYAAN KAipaka, oTn Jakpd 10Topikn SIAPKEIa Kal N GUYKPOTNOoN
Tou TOMOU OTn Meoaia, n dnuioupyia, avanapaywyn Kal NpOcANWn TOU TOMiou GUVOEETAl, ONHEPA
NePIOOOTEPO —EVOEXOMEVWG— NAPA NOTE, PE TN WIKPN JIApKEId, TO Napov.

To Tonmio, TauTdxpova, anoTeAEl Kal Pia Jope avanapaoraong, €vav I9E0A0YIKOMOoINUEVO TPOMo
npoBoAng, B€aong kai NpdoANWNG TOU XWPOU, TOU TOMOU Kal TOU MOAITIOUOU Tou. AMNOTEAE pia popen
dInynong nou oOxl HOVO avanapdyel aAAd Kal napdayel VEoug OUMBOAIKOUG Kal a&iakoug KWOIKES Kal
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ONMEIOAOYIKA GUOTAKATA, MOU AVTIOTOIXOUV O OUYKEKPIMEVEG QVTIANYEIG YIa TO XWPO KAl TN OXECN TWV
avlpwnwyv Pe auTov aTo napeABov kai To napov(Tilley 1999: 256-259). Qg noAITIOHIKO Tomio, NAgov,
dev anoTunwvel anAd aAAd dnuioupyei apnynoeig yia Tov TOno, nou enidéxovTal MOAAANAEG EpUNVEIEG
(Bender 1993: 246, TepkevAn 2005: 77-88). Me auTtdv Tov TpOMO, TO TOMiO WG avanapdoTaon eivai
TauTdxpova Kal onuaivov Kai onuaivouevo, avTioToIXel O €vav unapkTo TOMo aAAd kal o€ €va sidwAo
(Mitchell 2000: 99). SupnepacuaTikd, To Tonio ivail n dIakpITr Hop®r|, N CUPNUKVWHEVN EKPPACH TWV
KOIVWVIK®V, OIKOVOUIK®V Kal MOANITIOUIK®OV OXECEWV OTOV XWPO, Hia SlIapKwe enavanpoadiopilOPevn,
10Topikd, diadikacia (Nitsiakos 2006).

Aopikd oToIxEio oTnv napouca avakoivwon, €ival 0 OpeIivOC XWPOG, ME onuesio avagopdg Ttnv
KTNVOTPOQIKN NPaAkTIKr. H avakoivwon €EeTalel TONIKEG AOYIKEG KAl MPAKTIKEG JIAAOYOU TWV TOMIKMV
KOIVWVIQV HE TO XWPO YIa TN diapdp@waon Tou PpuaoikoU aAAd kal Tou NOAITIGHIKOU Toug Toniou. EoTiadel
OE OPEIVEG KAl NUIOPEIVEG KOIVOTNTEG TNG KEVTPIKNG Kal Bdpeiag EANGdag, otnv Mivdo (Ta Avw Nediva kal
T0 MANKaTI Tou Nopou Iwavvivwy, Tnv Kpavid TpikaAwv, To MepiBoAl MpeBevav) kal oTov MNapvaoao (Tnv
Apaxwpa). MpokeITal yia TONOUG NoU XwpIG va evéXouv Tn B€0m Tou avTINPoowNeUTIKOU NapadeiyuaToc,
anoTeAoUV CUYKEKPIMEVEG EKPPATEIG TNG NOAAANAOTNTAC TOU OPEIVOU XWPOU Kal TwV ToMiwV ToU aTnV
eAANVIKA €NIKPATEIQ. Z€ PEPIKOUG and autoUg n KTNVOTpogia KATEXEl TOV NAEOV KaBopPIOTIKO poAo,
I0TOPIKA, OTN CUYKPOTNON TOU OIKOVOMIKOU, KOIVWVIKOU Kal MOAITIONIKOU NEPIBAAAOVTOC TOUC, G AAAOUG
0Xl. =€ OAEG TIG NEPINTWOEIG, WOTOCO, CUMBAAAEI ANOPACICTIKA OTN SNMIOUPYIa TWV KOIVOTIKWV TOMwV,
HE Ta 1010iTEPA XAPAKTNPIOTIKA MOU MPOCdivel OTO XWPO N KTNVOTPOYIKN MpakTikn. H avakoivwon
napakoAouBei Tov TPOMO HE TOV OMOIO Ol HETACXNMATIOUOI OTIG TOMIKEG KOIVWVIKEG KAl OIKOVOMIKEG
JOMEG Kal oI ouVakOAOUBeC WETABOAEC aTnv avTiAnwn Kal Thv npdoAnywn Tng £vvolag Tou aypoTikou
Toniou oTo JeUTEPO MICO Tou 200U kal oTo Eekivnua Tou 21ou aiwva, ennpedalouv Ta «MOIUEVIKA»
XAPAKTNPIOTIKA aAAd Kal To id10 To aypoTIKO TOMio OTOV OPEIVO XWPO.

2. Opeivoi Xwpol, noAAanAd Tonia

To opeivd Tonio, ONwG To OUVBETOUV e-
Ta&U aAlwv, ol aAnikoi BookdTonol, Ta ddon,
ol NepippakTol aypoi kal ol avapabpideg Pe TIg
EepoAIBIEG, npokUNTel ano Tn OIQAEKTIKN OXEon
@uong kal avlpwnou kal dinysital TV 10TO-
pia, TNV OIKOVOMia Kal TNV KOIVWVIKN 0pyavw-
on TWV TOMIK®V KOIVWVIWV TOU OPEIVOU XWPOU
OTO OUYKEKPIMEVO YEWHOPPOAOYIKO avayAugo,
TIG UYOUETPIKEG DIAKUHPAVOEIG, TO KAipa kar Tn
BAAoTNoN.O1 KTNVOTPOPIKEG NPAKTIKEG, OE AUEDN
ouvapTnon HE TIG YEWPYIKEG, KaTd KUpio Adyo,
aAAd Kal TNV €KPETAAAEUDN Tou 3ACIKOU MAOU-  Eikdva 1 [pduuog
Tou n TNV devdpokalAiépyeia dTav sival eQIKTH,
SIaPOPPOVOUV W £va BaBuo Ta XapakTnpIoTIKA
NG xAwpidag kal TnG navidag o dAn TNV 0peIvi
Cwvn. Ta Cwika €idn, npdpara, yidia kai ayeAa-
deg, Ta KAAAIEPYNOINA QUTA Kal n €nikpdTnon
QUTIKOV €10V nou eEunnpeTolVv NMOAAANAA TIG
avlpwnIveg avaykeg anoTeAoUv Pe TNV avlpw-
nivn SlapgecoAdaBnon avandoonacTo PEPOG Tou
QuoikoU Ywpou. TauTdxpova, n €vraon TwV
avBpwnivwv dpacTnploTATWV CUUBAAAel dueoa
oTnVv €6ANAWON N TN CUPPIKVWON TNG ENIPAVEI-
ag TnG BAAoTnong aAAd kai oTnv €da@okaiuyn,
ME TNV napepnodion n TV eniTaxuvon Twv Ji-
adikaoiowv anedagonoinong (ApanoyAou 2000,
Halstead 1990, 1998).
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IoTopika, Ta Tonia Twv BooKoTONWV apopouv NpwTta an’ OAa TIG YnAdTepeg LWVEG TwV BOUVDV HE
TIG YUMVEG and devTpa AIBadIkEG ekTAOEIG. Eival o xwpog Twv konadiwv, Kupiwg Twv npoBatwy, Tng
METAKIVOUHEVNG KTNVOTPO(MIAG, NoU XapakTnpilel TOV OpEIVO XWPO KAl TOV OUVOEEl PE Tov KAWMO, OF
Mia enavaiauBavopevn kivnon avraAlaywv. Ta pavtpid, ol OTPOUYKEG Kal OI AAAEG KATACOKEUEG NMOU
€EunnpeTolV TNV KTNvVoTpo®ia unodelkvUouv Ta avBpwrnoyevr OToIXEia TOU XWPOU.

Ta Tonia Twv BookoTONWV agopolv OUWG Kal Ta OTd XAPNAOTEPA TUNMATA TNG OPEIviG {wvng,
kabwg Ta KAadepa kai n xaunAn BAAoTnon ikavonoloUV TIG avayKeg TNG KTNVOTPOQiag HIKPNG KAIJakag,
JIaMOPPWVOUV €va HEIKTO Tomio, nMou ouvdudalel Kal avTanokpiveTdl OTIG BACIKEG NPWTOYEVEIG
dpacTnPIOTNTEG TV aVBp®NWV: TN YEWPYIA, TAV KTNVOTpo®ia Kal Tn dacikr eKUETAAAEUON.

S€ pia oUvVTOoMN 10TOPIKN avagopd yia Tn dIauopPWon TOU TOMIOU TWV OPEIVAOV BooKOTONWY Ba
npenel va yivel Adyog yia Tnv 131aitepn avantuén nou yvwpilel otov 180 kai otn diapkeia Tou 190ou
almva n KTNvoTpoPia oTov EAANVIKO OpPEIVO XWPO, EEAITIAC TNG AUENNEVNCG {ATNONG TWV KTNVOTPOPIK®DV
NPOIGVTWY Kal TNG TAuTOXPOVNG avanTu&ng Tng eunopikng di1abesong Toug (Manayewpyiou 1995: 68-
69, MpovTZag 1999: 172). H avanTtu&n auTrl oPeiAeTal 0€ OUYKEKPINEVOUG 10TOPIKOUG, KOIVWVIKOUG
OIKOVOMIKOUG Kal MOAITIKOUG Adyoug, oTo nAaioio Tng OBwHavikng autokpaTopiag. KabopiaTikd pdAo
oTn JIaHOPPWAON TNG KTNVOTPOQPIKAG MPAKTIKAG AMOKTA TO TOEAIYKATO, MOU OTIC MEPINTWOEIG TWV
NUIVORAdwV BAGXWV Kal TwV HETABATIKMV XWPIKWOV KTNVOTPOPWV AnoTeAEI d1ad0X0 TwV NPOYEVESTEPWV
OIKOYEVEIGKWV KOIVWVIKOOIKOVOUIK®V axnuaTiop®v (KapaBidag 1931, Campbell 1954, M'koAiag 2004).
To TOEAIYKATO, KATA BAcn €vag 0IKOVOUIKOG Napaywylkog OXNUATIOPOG, anoTeAE! hia HOPPR KOIVOTIKAG
opydvwong Kal GUVOEETAl E TNV AVANTUEN TV TOIPAIKIOV, HE TNV EVOIKIAON HEYAAWV EKTACEWV TOUG
WG xeipepivav Bookotonwv(NiToidkog 1997). H kTnvoTpo@Ikn avanTtugn aAAd kai n €neKTacn Twv
KAANIEPYNOIHWV €dAPWV O€ APKETA WNAO UWOUETPO, O€ Hid NpoondBela IKavonoinong TWwV NpwTapxIK®V
avayk®v diaBiwong og ouVOUACHO HE TIG AUENMEVEG (POPOAOYIKEG ANAITHJEIG, EXOUV WG ANOTEAETHA TNV
anoyilwon Twv daoikwv ekTacgewv(Sivignon 1992: 89-91).

KaTtd Tn didpkeia Tou 2000 ai®va ol NOAITIKEG Evonoinong Tou €BvikoU XWPOoU, Ol anoneipeg yia
TNV GUBAUVGON TWV KOIVWVIK®V S1a@op®V aAAd Kal n emdingn TnG OIKOVOMIKAG avanTuéng, odnyouv
oTnv anodiapBpwaon napadosiak®V HOPP®V KOIVWVIKAG Kal 0IKOVOUIKNG opydvwons. H ouciacTikn
KaTdpynon TwV TOIQAIKI®OV OPOUOAOYEl Kal TNV NAPAKur Tou TOEAIYKATOU, MOU OAOKANPWVETal
ME MIa oEipd VOPOBETIKWV napeuBacswyv. O vopog yia Ta BookoTtoma (Nopog 4818 14/16 IouAiou
1930) kal Alyo apyotepa To didtaypa yia To Sikaiwpa MOVIMNG €ykKataoTaong Twv NUIVOUAadwv
KTNVoTpOPwv (Nopog 1223 /3-4 Maiou 1938), odnyouv 0T XEIPAPETNON TWV HIKPWOV KTNVOTPOPWV
kal Tn dnuioupyia BIOOIMWY KONAdI®V HE KPATIKEG MIOTWOEIG. TO HEIKTO YEWPYOKTNVOTPOPIKO TOMio
€EakoAouBei va kuplapyei. QoTO00 N EKTATIKN AVANTUEN OTO XWPO TWV BOOK®V KAl TWV KAANIEPYNOIHWV
€da@wv, NapaAAnAa pe TNV av&non Tng dacikng eKPETAANEUONG, OXI HOVO £XOUV WG AMOTEAECHA TN
OoUPPIKVWON TV dACIKWV EKTACEWV aAAG TauToxpova unodnAwvouv Tnv 1816TUNN diacTalpwan GTo
XWPO TwV Napadosiak®V Napaywylk®V CUCTAMATWV HE TIG VEEC AUENNEVEG avAyKeG yia €100dnuaTa.
Kai ToTe Opwg dev Asinouv Ta npoPAfRuara nou ennpealouv To KTNVOTPOQIKO ToMio: [id, dIapOpPETIKAG
Ta&ng, ouvapBpwaon Tou NaAiol PE TO VEO ekPPAlel N diapaxn oTo SUPPAKO AvAPEDA GTOUG HOVIHOUG
KATOIKOUG Kdal OTOUG METABATIKOUG KTNVOTPOPOUG TOU OIKIOMOU yia Tn diaxeipion Tou xwpou. H
devdpopuTeuon Twv AIBadiwv yUpw anod Tov OIKIOUO yia TNV avanTtugn Tng onpoTpogiag, dev NpoPalel
HOVO TOV avTaywviopo Twv dU0 KOIVWVIK®OV OJadwyv, avTikatonTpilel ouaiacTika TNV au@ioBrnTnaon Tou
napadoaiakoU Tponou {wng (Kautavtloyhou 1997: 49-50).

O1 NOAITIKEG KAl KOIVWVIKEG €EENIEEIC 0TO METO Tou 2000 aiwva, o B' naykoouiog MOAEUOG, N YepUa-
VIKN KAToxn Kal 0 eRPUAIOG NOAEPOG NOU akoAoUBEi, o€ GUVDUAOMO WE TIG MONITIKEG EMAOYEG Nou kabo-
piouV TIC HOPPEC OIKOVOMIKNAG avanTugng, odnyolv oTnV €yKATAAEIPN TwV Napadociak®y aypoTIK®V
NPAKTIKWV Kal oTnv anodiappwon Twv Tonik®v dopwv(Mendras 1961, Sivignon 1968, McNeill 1992).
H oTtadiakn POVIKN eyKATAoTaon-edpaiwon Twv VOUAadwVv KTNVOTPOPWY, O MEPIOPIOHOG Kal 0 EAEYXOG
TNG HETAKIVOUHEVNG KTNVOTpo®iag auvdudalovTal, avappifoAla, He Tn oTadiakn Heiwon Twv XEIPEPI-
vV BooKOTONWV anod Tnv €NEKTACN TWV KAANIEPYOUHEVWV €DA(®V Kal TOUG NEPIOPIOHOUG BOOKNONG
oTa Bouva e&aitiag Tng NoAITIkAG avaddowaong TnG Aacikng Ynnpeoiag (Sivignon 1992: 402-404). O1
EUVOIKOTEPEG NPOUNOBETEIG avANTUENG TwV KAAAIEPYEIOV O0Ta NedIvVA, KUPIWG N oTpo®r npog To deu-
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TEPOYEVI KAl TOV TPITOYEVH TOMEQ NAPAYWYNG, N He-
TeykaTtaoTaon dnAadr oTa aoTiKa KEVTPA WG PpTNVoU
€pyaTikoU duvapikoU Kal n eEWTEPIKN PETAVACTEUDN
npoBalouv wg MIAOYEG NIBiwONG yid TOUG OPEIVOUG
nAnBucpoug kal odnyolv oTnv NAnBuauiakn anowi-
Awaon Tou opeivoU Xwpou. H peiwon Tng heTakivou-
MEVNG KTNVOTPOQIag Kai n eyKataieiyn TwvV YEWP-
YOKTNVOTPOQPIK®WV MPAKTIKWV, 0dnyel o pia aAAou
€i00UC HOVOMEPEIQ, TNV ENEKTACN TOU dACOUG OTOUG
BookoTonoug kai oTiG avaPabuideg. Asv Aeginouv
wOoTOOO Kal Ol EPPAveic HETABOAEG OTO OpEIVO Tonio,
nou ek@palovTal PE XApAKTNPIOTIKG dsiyyaTta Tou
EKOUYXPOVIOHOU: TNV avanTtuén Twv dIKTUWV KOIVAG
WQPEAEIAG, TNV €NEKTACN Tou 0dIkoU dIKTUOU, TIG ME-
YAaANnG KAigakag avepwniveg NnapepuBACEIC OTO PUAIKO
XWPO —PpAyHaTd, YEQUPEG K.AM.—, TIC OXETIKECG ME TIG
VEEG XPOEIG TOU XWPOU KATAGKEUEG —XIOVODPOMIKA
KEVTPA, TOUPIOTIKEG UNOJOUEG— KAl TOV EKCUYXPOVI-
OUO TWV NAPAYWYIKWV EYKATAOTACEWV.

Eikova 3 ®payua Meooxwpag

H npoioloa nepiBaAlovTikn unoBdbuion, n
KOIVWVIKN anodiapBpwan Kal dnuoypagIkn Cuppikvwaon, YEVIKEUWEVO QaIVOUEVO OTOV EUPWNAiKO
0PEIVO XWpPOo, kaBopilel and Ta TEAN Tng dekasTiag Tou 1970 To oXedIAONO TNG AYPOTIKNAG MOAITIKNAG
ota nAaiola TG Eupwnaikng Koivotntag (Aouloldng 200:, 178-179). Ta ouyxpova KavovioTikd
npoTUNa, yia TIG OPEIVEG NEPIOXEG, MOU XapakTnpifovTal wg AlyoTepo Euvonueveg Mepioxeg f MepIoxEg
®duong YwnAng Agiag, onuatodoToUv Tn WETACTPOPN MPo¢ TNV avaliTnon Kal napaywyrn noloTIK®)V
Toniwv(Louloudis et al 2000, VlahosandBeopoulos 2003, BeopoulosandVlahos 2005). Me a&ova
TNV TOMIAKn MovadikoTNTa Kal TNV MAOAITIOMIKN «MOIKINOTNTA» TWV OPEIVOV MEPIOXWY, N @UOoN Kai n
napadoon epyaAeionoioUvTal Kal HJETATPENOVTAI O MOANITIOUIKA Kdal nePIBAAAOVTIKA ayabd, evw ol
XPNOEIC KAl Ol AEITOUPYIEC TOUC NPOCPEPOVTAl WG UNNPECieC noioTnTag (Bender 1993, Hirsch E. and
M. O’Hanlon 1995). O op&IvOG XWPOG anoKTA KOIVWVIKH, OIKOVOMIKI Kal NpwTioTwG aiodnTikn agia wg
NOAITIOMIKO MoIOTIKO Tormio(MngodnouAog 2005).

MNapd TIc PIAOSOEEC €MIBIMELIC TWV EVIOXUTIKOV EUPWNAIK®V NPOYPARHATWY, Yia TNV avanTtuén
TNG MOAUAEITOUPYIKOTNTAG TOU AYyPOTIKOU XWPOU, nMou cuvdudleTal Pe TNV napaywyn kai diabson
NPOoIOVTWY NoIOTATAG KAl ovopaaciag NPoEAEUONG, Ta ANOTEAECUATA TN UAOMOINONC Toug (paivovTal va
nepiopifovTal Npog To NAapov aTnv eNiBpaduvaon TwV apvnTIKWV apiBPNTIKOV JEIKTWOV Kal TNG Npoioloag
KOIVWVIKNG anioxvavong. XapakTnpioTikd €ival To napadelypa TnG KTnvoTpogiac. H ouvtApnon Tng
METAKIVOUMEVNG MOPPAG TNG Kai n diaTrpnon oTafepwyv Hovadwv oTnv eupuTeEPN MNEPIOXH —HE TNV
€NICAKAvon TN NARPOUG NAEoV €Eapaviong TNG VouadiKAg TNG HOPPRC—, anoteAolv avau@iopnTnTo
YEYOVOC. H oUyKpIion OMWC TWV NOCOTIKWV TNG HEYEBWV O OXECN PE TO NPOCYATO OXETIKA NapeAdov
kal Ta d1apBpwTIkaG npoBAnRpaTa os OAa Ta nineda TnG napaywyikng diadikaaiag, N kKovwvikh anaginwaon
TNG Kal n €nakoAoubn anpoBupia evaoxOAnNong KeE auth and TIGC VEOTEPEG YEVIEG, OnHioupyolv
nNPOBANUATIONO TOOO YIA TIC MPOOMTIKEG TNG OCO Kal yia Tov €upUTEPo poAo TNG oTnv andneipa
OAOKANPWHEVNG avAnTUENG TOU 0pEIVOU XWPOou.

MNepioodTepo and OAa wWOTOCO O OPEIVOG XWPOG (PaiveTal va KIVEITal Je JOXAO avanTtuéng Tov
«OPEIVO TOUPIOHO». TIG NPWTAPXIKEG HOPPES TOU AYPOTOUPICHOU KAl TOU OIKOTOUPIGHOU €pxovTdal va
OUMNANPWOOUV WId O£Ipd anod TOUPIOTIKEG MPAKTIKEG MOU EMIKEVTPWVOUV OTOV MEPINYNTIONO, OTOV
NoAITIOTIKO Touplopd, otnv opeifacia, otnv nefonopia, oTnv avappixnon, ora Xeipgepiva abAnuara,
aAAQ Kal VEEG LOPQEG dPaaTnPIOTATWY, ONWG N INNACia ) 00EG NEPIEXOVTAI OTOV EEVIKO Opo extreme
sports (rafting, trekking k.An.). ZTnv kaTeuBuvon auTn evTAcgoovTal KAl 0l HOPPEG TOU OPYAVWHEVOU
TOUPIOHOU, ONWwG TWV €MNISOTOUNEV®Y SIAKOM®Y TNG KOIVWVIKNG NPOVOIAG, TWV EKNAISEUTIKOV EKSPOLW®Y,
TWV BEPIVAV EKNAIDEUTIKWV TEUIVAPIWY, TWV EBEAOVTIKWV NPOYPAUKATWY, TWV ouvedpiwy, HE 101aiTepn
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avagopa oTo BPNOKEUTIKO TOUPIOHO OTA HOVACTAPIA KAl 0TA BpnNOKEUTIKA Wvnueia TNG NEPIOXNG, EVW
EeEXWPIOTN NEPINTWON anoTeAoUV Ol KUVNYOi.

S€ auTtd TO NAQiCIo, NWG dIAUOPPWVETAl GRKEPA TO TOMIO TWV OPEIVAV BookoTonwv; MeEpa and Tn
Toniakr HovadikoTNTA Kal TNV NOMITIOUIKA «MoIKIAOTNTA» Tou aypoTikoU Toniou (Tpayavou 2003), ol
oUyXPOVEG avanapacTAceIG TOU Toniou aAAd Kal yia To Tonio, nwg emdpouv f kaBopilouv TNV opyavwon
Kal Tn Xprnon Tou Xwpou, Onwg Kal Toug NEPIOPICHOUG OTIG XPHOEIG TNG YNG OTIG KOIVOTNTEG TNG HEAETNG;
KoIvoTnTEG OTIG 0noieg, Onwg AdN Xl ENIONKAVOEl, N KTNVOTPOPIKN NPAKTIKM, WG NPOopATd, ANOTEAEI
€iTE CUPNANPWHATIKN €iTE KUPIA OIKOVOUIKT 6pacTnpIOTNTA, CUMBAAAOVTAG KABOPIOTIKA OTNn CoUCTACN
Tou ToMiou TNG.

3. MeTaoxnuparioyoi

3.1 Avw Mediva Zayopiou.

Ta Avw Mediva (Navw Soudsvd n
naAid ovopacia Toug) amnoTehoUv €va
and Ta Xwp1da nou ouykpoTolV, IoTOPIKA,
TNV avBpwnoyewypagIikr Kal NoAITIoHI-
K evoTnTa Tou Zayopiou. O Xwpog TG
KOIVOTNTAG €KTEIVETAI 0TO BOPEIOSUTIKO
TUAMA TOUu 0poug MITOIKEA, NEPIKAEIO-
VTaG XapNnAG uy®PaTa kai Jia opeivn
AekdAvn, KEVTPIKO XAPAKTNPIGTIKO OTO
PUOIKO TNG Nepiyupo, SIaPopPO®VOVTAG
£€va XapakTnpIoTIKO YEWPYIKO Tonio. To
UWOWETPO TNG Kupaiveral ano 1a 1.350
METPa oTO WNAOTEPO onueio wg Ta 500
nePINou oTo XaunAOGTEPO, KE TOV OIKIOHO
va sival XTIONEVoG avapeoa ota 950u. Kal Ta 1.025u. H gikdva cupnAnpwveral and Toug AOpoug Kal
Ta uy®parta nou nepiBaiiouv Tn Askdavn kai xapakTtnpifovral ano Tn xaunAn BAGoTnon, oToixEia nou
napanéunouv og éva kabapd KTNVoTpoPIKO Tonio.

Eikova 4 Avw [ediva

10 napeABov, n kTnvoTpo®ia, paldi ue TN Yewpyia kal TV apgneAokaAAIEpyeia, ouveEBalav o€ £va
oloTnua opydvwaong Ke aTOXO TN OXETIKA AQUTAPKEIA, wWOTOCO N PETAVACTEUON, and CUNNANPWHATIKA
0IKOVOIKA dpaoTnpidTnTa, €eAicoeTal oTadiakd og avaykaoTiko Tpono Iwng, onwe as OAo To Zayopl
(Mnada 2003). H kTnvoTpogia aTn diapkeia Tou 200U aimva kai 181aitepa aTo deUTEPO TOU WICO, ME
TNV Napoucia PEPIKWV HIKPWV Kal HECAIWY KTNVOTPOPIK®Y HOVAdwV, anoTeAei TNV KUPIA Napaywyikn
6p00Tr]p|0TnTc1 OTO XWPI0. ZAUEPA £vag HIKPOG aplBOG oIkoyevel®V eEakoAouBouv va acxoAouvTal [e
TNV KTNVoTpo®ia, wg kUpIa anacxoAnon. =& auto
TO nAdiglo n yewpyia A&IToupyei wG GUPNANPW-
MaTikn 8pacTnpIOTNTA TNG KTNVOTPOPIag, HE TNV
KaAAigpyela kal napaywyn {woTpopwv. Q0TOC0
NPOKEITAl KUPIwG yia oTaBAIOPEVN KTNvOTpo®ia.
Ol VEEC EKOUYXPOVIOMEVEG HOVADEG EKTPOPNG, N
aTpoPr oTnv ayeAadoTpoia Kal Tn XolpoTpodia
OuVvIoTOUV OpIoHEVEG and TIG aAAayEG oTIG unodo-
MéG, oTo lwikd Ke@aAalo, aTig diadikaaoieg kal aTa
MEoa napaywync. =€ avTiBeon PE AuTéG TIC digp-
yacieg, enionuaivetal n ¢Bivouoa nopeia Tng oIko-
0ITNG KTNVOTPO®IdG.

O1 aAAayeg auTég aAAalouv Kkai To Tomio TNG
KolvoTnTac. H xaunAn BAaotnon kuplapxei otnv
€3aOKAAUYN TWV HIKPOV OPEIVAV OYKWV Kal
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TOV AOQWV nou Nepif@wvouv To XwpIo. QaTdC0, N OTPOPr NPOG TNV TOUPIOTIKA avanTu&n, kupiapxn
oTo Xwp16 and Tn dekaetia Tou 1990, sival auTtn nou QPépvel véa fon kal kabopilel Tn diaxeipion Tou
Xwpou. Eival xapaktnpioTikd 0TI UOTEPaA and anogaacn Tou KoIVOTIKOU GUHBOoUAiou anayopeleTal n
digAguon Twv {OWV anod ToV KEVTPIKO dpOHO Tou XwploU, Kabwc de ouvadel ue Tov napadoaoiakd xa-
PAKTAPA TOU OIKIOHOU. H NOAITIOTIKN) KANPOVOWId, Kal KUpiwg n diaoTacn TngG napadociakng apxITe-
KTOVIKNG, kaBopilel To Tonio TNG KOIVOTNTAG HETATPENOVTAG TO O NOANITIONIKO Tonio (MoTNPOnouAog
2007).

3.2 ApaxmpBa

H ApdaxwBa, pia pikpry ndéAn 3.000 kaToikwv, €ival XTIOPEvn OTIG nAayieg Tou Mapvacoou,
oTnV KevTpikn EAAGda. MapdAAnAa pe Tnv KaAAIEpyeia €AIAC KAl TOUC ANMNEAMVEG OTA XAUNAOTE-
pa OTPWHATA TNG KOIVOTIKNAC TNG €KTAONG, NAPAYWYIKEG NPAKTIKEG PME MEYAAN AVANTUEN OTIC ApXEG
Tou 200U aiwva, n KTnvoTpopia — B
anoTeloloe TNV kUpia dpacTn- H’i
pIOTNTA YIA TO €va TETAPTO TWV R ’ - -
KAaToikwV TNG pEXP! To 1940 ne- =
pinou (Iwavvidou 1939), oup- =y
BaAAovTtag ortn dnuioupyia Tou
YEWPYOKTAVOTPOPIKOU  TOMiou
NG KoIvOTNTAG. Oa npénel eni-
ong va enionuavesi n ouPBOAR
TNG UPAVTIKNG TEXVNG, MOU YV®-
pios 1I31aiTepn avanTuén kaTta T
didpkela Tou 2000 Clld)VCl,‘ OTNV  Eikéva 6 Xiovodpopiké Kevtpo Mapvacool
OIKOVOUIKN Kal KOIVWVIKN gu-

YKpOTNON TNG KOIVOTATAG aAAd Kal oTn S1apuoppwaon Tou NOAITIOUIKOU TNG Toniou. Q0T000, N dnui-
oupyia Tou Xlovodpopikol KEvVTpou oTov Mapvacaod kal N avanTtuén Tou Xelpepivol ToupiopoU, anod
Tn dekagTia Tou 1970, kabopilouv onpepa TN uoloyvwia TnG noAngG.

H ¢Bivouoa nopeia TnG evaocxdAnong We TNV KTNVOTPOPia TIG TEAEUTAIEG DEKAETIEG, AMOTEAEI
deiypa Twv SUoKOAIWV aAAd Kal TNG KOIVWVIKAG anaiwang Tng oTnv Tonikn koivwvia (Moore 1992).
NapaAAnAa pia ogipd JIOIKNTIKWV PETPWV YIA TNV NPOCTACIA TNG APXITEKTOVIKNG PUCIOYVWHIAS TNG
noAng (®.E.K. 460, 1978) aAAd kal TG NpooTaciag Tou Toniou Kabwg yeITvialel Je TOV apxXaloAo-
YIKO XWPO TWV AEAP®V, KNPUYHEVO PVNHEIO NOAITIOTIKAG kKAnpovopidag and tnv UNESCO (11COM
VIIA - Inscription: Archaeological Site of Delphi (Greece) - 1987), 8£Touv neplopioUoUC OTNV KTN-
voTpo@Ikn dpaatnpidtnTa (PEK 259/B'/25.4.1991, ®EK AAM 141/19.4.2007). O1 KTNVOTPOPIKEG
eykataoTdoeig e€oBeAifovTal and Ta Opia TnG NOANG eve TiBevTal NEPIOPICUOI OTNV ENEKTACN TWV
€YKATAOTACEWV TOUG. AnO TNV AAAN n TOUPIOTIKN avanTugn, €KTOG TWV MPOPAVWV MEPIOPIOHMOV
€€aiTiag TNG AsiIToupyiag Tou XIOVOOPOUIKOU KE-
VTpou, dnuioupyei eninAEov aAAayEC OTIG XPNOEIG
yng, HeTaBaAAovTag pidikd To Tomio. TNV MNePIo-
XN AIBAdI, éva peydlo nAATwpa endavw and Tnv
ApaxwpBa, ME XapakTnpIioTIKO YEWPYOKTNVOTPO-
@IKO ToMmio oTo nNPoopaTo napsABoOv, n paydaia
avoikodounon XeIMEPIVWV MOAUTEAWV KATOIKIWV
Kal ol ouvakOAouBeg JI0IKNTIKEG AAAAYEG OTIG
XPNOEIG yNG neplopilouv Tn BOOKNON akoun Kai
e 1I810KTNTOUG aypouc. H KTnvoTpo®ikn dpaoTtn-
pIOTNTA €pXeTal O avTiBeon pe To avanTu&iakd
npoTUNo TNG nepioxng. O TouplioTIKOG XapakTn-
pag Tou Toniou gival o Kupiapxog, eniokialovTag
KABe AAAO MOAITIOMIKO 1) NApAYwWYIKO XapakTnpl-
Eikoéva 7 NiBddi Mapvacool OTIKO TOU.

196

The Transformations of Mountainous Space. The Case of the Pastoral Landscapes
PARASKEVAS POTIROPOULOS

3.3 MAnkam

To MANnkaT Bpiokeral oTo BOPEIOTEPO TUAMA
Tng Mivdou. O XWPOG TNG KOIVOTNTAG EKTEIVETAI
oTnN QUOIKA KOIAOTNTA nou oxnuariferar oTig du-
TIKEG mAayieg Tou Mpdppou (2.520 p.), oTn oUVO-
piakn ypapun pe Tnv AABavia. H yewAoyikr oU-
oTaon TV €3a@®V Kal ol UYOUETPIKES dIaPOpPEG,
NPOC@EPOUV TIG CUVONKEG yia TNV avanTuén nAou-
OlwV Kal MeEyaAwv dacwv e neuka Kal €AaTta o€
MeydAa uwopeTpa, evw XapnAdTepa wg To UWOG
Tou oIkIopoU (1.240 p.) KupiapXouv ol 0&IEG Kal Ol
BeAavidieg. Ta kAadepd, Ta KAAAIEPYNOILA XwWPA-
®Ia —xapnAd, oTo €ninedo Tou NApanoTAPOU TOU
Sapavtanopou nou dlappEEl TNV KOIVOTIKN €KTa-
on, WG WYnAda oTIC NAayIEG ME TIC avapBadpideg—, Ta
Knnapla kai ol BoOoKOTOMOI 0Ta EEPWTA, CUVEBETAV
WG NpOCPATA £va XapPaAKTNPIOTIKO HEIKTO YEWPYO-
KTNVOTPOPIKO TOrio.

Eikova 8 lMoipeviko Tonio oro pdupo

AvTioToIXa Ta nAouala Kal EKTETaPEvVa BooKo-
TOMIa WYnAG otnv aAnikn {wvn ouvBETOUV €va Ka-
B8apd ktnvoTpoeikd Tonio. Eival ol Bepivég BookEg
NHIVOPAdwV KTNVOTPOPWV Mnou EexeIpwviajouv
OTIG akTEG Tou Ioviou neAdyoug, oTa napdaAia TngG
NoTiag AABaviag oTto napeABov kai ota nediva
TNG OeonpwTiag HETA TN dNMIoUPYia TWV EBVIKWV
KpaTwv.

H noAITiouikr d1aoTacn Tou PuUOIKOU Kal Kol-
VWVIKOU MEPIBAAAOVTOC amnOTEAEI KEVTPIKO Xa-
PAKTNPIOTIKO OTIC OUYXPOVEG MPAKTIKEG TOMIKAG
avanTugng. MeTa&u aAAwV TpoNwv yia Tn diauop-
(Pwaon Tou oUYXPOVOU KOIVWVIKOU Kal NOAITIONIKOU Toniou piag peBoplakng koivoTnTag (Potiropoulos
2014), n avantu&lakn Aoyikn ekppaletal oTo MANKATI JE TNV EvTagn HeyAAWV eKTATEWV TNG KOIVOTN-
Tag yla Pepika xpovia, ota TeAn Tng dekasTiag Tou 1990, oTo NpOYypANMA aypavanauong, To npoypau-
Ha «oIkonapkwyv» ONwc anokaAeital, e oToXo TNV «avacloTacn» Tou (puUCIKoU Toniou, oTa nAaicia
TOU npoypaupaTtog «Makpoxpovia MNadvon KaAAiépyeiag Mewpyikwv Faiov». H évragn Twv BookoTo-
nwv —he TN HopPr XopToAiBadwv, BauvoAiBadwyv f dacoAiBadwv— 0€ auTd TO PETPO, EXEI OTOXO «T1]
dnuioupyia BIOTONWV Kai EBVIKWV NAPKWY OF MEPIOXEG OIKOAOYIKOU EVOIAPEPOVTOC, UE OTOXOUG ThV
npooTaocia TnG navidag kai xAwpidag, Tn PEIWON TWV ENINTWOEWY anod ToV TOUPIOUO OTOUG BIOTONOUG,
Ornou ev3IaITWVTAl €i0n oNUAvTIKoU evOIAQEPOVTOG, TN BEATIWAN TOU TOMiOU Nou ExEl unooTel unoBad-
uion ASyw Tng enikparouoac yewpyikng dpactnpiotntac» [Nouikd SupBouAio Tou KpaTtoug 273/2003
(27-06-2003)]. OucIaoTIKA SIAPOPPVETAl £€VA OAPETTATO MACICIO AUPIOBATNONG TNG «AITONTIKNAG»
Kal «AOAITIONIKAG> a&iag Tou KTNVOTPOPIKOU Tomniou. AAWOTE To €UpPUTEPO OPEIVO GUUMAEYUA TOU
Fpappou npoBaliel wg diekdiknTh Tou EupwnaikoU BpaBeiou Landscapeoftheyear, yia Tn xpovia
2007-2008, kai To MANKATI anoteAei €vav and Toug BacikoUg NOAoug €AENG, WG AVTINPOCWMEUTIKO
aypoTIKO ToMio: «ano Ta nio OJoPYPaA aypoTikd Tonia Pe eva Xwpld Ye NoAAd napadooiaka oToixeia»
(AN.KAS. A.E., 2005).

O1 NeplopIoWOI XPNOEIG YNG 0TA NAQioId ToU NpoypAUKaToq yia TNV avacloTacn Tou (pualkou To-
niou, ol guvakoAouBeg d1apdAxeS JE TOUG KTNVOTPOPOUG, NMOU ENEKTEIVOVTAI KAl O€ JIKAOTIKEG DIAUAXEG
yia Tnv 1310KTNoia Kal Tn Xpron Twv BooOKOTONWY, KUPIWG WOTO0O N CUPPIKVWON TNG KTNVOTPOPIKNAG
dpaoTnpidTNTAG Kal n NANBUCKIaKn anoWwiAwaon Tng TOMIKAG KOIVOTNTAG £XOUV WG AMOTEAECHA Tn
paydaia enékTaon TNG dacgokAaAuwng, TOCO OTA AVWTEPA UWOMETPIKA £dAPN TNG KOIVOTNTAG 000 Kal
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Nnpog Ta KATwTePd, ONou ouVOUAZETal HE TNV EYKATAAEIYN TWV HEIKTWOV YEWPYOKTNVOTPOPIKWV XPn-
OEWV YNG.

3.4 Kpavia

H Kpavia sival éva and ta BAaxoxwpia Tou AonponoTapou. O KOIVOTIKOG TNG XWPOG EKTEIVETAI OTIG
nAayigg Tng voTiag Nivdou, Pe onueia avagopdg Tnv kopu®r Tplyyia kai Tov KpavioTiko noTapd, eve o
OIKIOHOG BpiokeTal og UYOWETpO 1.150. nepinou.

Ta peyaia AiBadia atnv aAnikn {ovn, Ta GpUCIKA
NAGTOPATA XAMNAOTEPA MAPANEUMOUV OfE €va
Kabapda KTNVoTPoPIKO ToMio, EVM £va £EiCOU PEYAAO
MEPOG TNG KOIVOTIKAG YNG KAAUNTETAlI anod dacikEG
ekTaoelg. Ta nholola BookoTonia aTnv Tpiyyia kai
OTIG UNOAOINEG KOPUPEG NOU NEPIBAAAOUV TO XWPIO,
OUUBAAAOUV OTNV avanTu€én TNG METAKIVOUHEVNG
NUIMOVIUNG  KTnvoTpogiag, and Toug BAdaxoug
NUIVOHAdeg oTo NapeABOv  KTNVOTPOMOUG Mou
€ixav Ta xeiPadia Toug oTov KAuno Tng ©sooaliac.
Tnv KTNVOTPOQIKA dpacTnploTnTa akoAouBoUv
akdun, o€ neplopiopévn KAigaka, ol Sapakatodvol
KTNVOTPO®POI, NAAOTEPA OUIXTEG Kal Bookoi oTnv
unnpeoia Twv BAdXwv ToeAlykadwyv, He Tov JIko
Emxéva 10 H Kpavid TOUG EeXwpIOTO OIKIGHO, Ta Kovakia. S€ nepiddoug
akpnG otav To Iwikd KePAAalo unepERaive Tn
01a0goiun  XwpNnTIKOTNTA, KAT'  EKTIUNON Twv
vTonwv TG 30.000 npdpara, ol HeyaAoTaeAIYKADES
voikiaZav Toug BOOKOTOMOUG YEITOVIKOV XWPIMV,
MPAKTIKA MOU CUVEXIOTNKE HWEXP! TO MPWTO HICO
Tou 200U aiwva.

H ktnvoTtpogia atn diapkeia Tou 2000 ai®va
yvwpilel pia orabepd @Bivouca nopeia. O1 and-
NEIPEG EVIOXUONG TWV KTNVOTPOPWV TIG DEKAETIEG
Tou 1980 kal 1990 £xouv £va anoonacuariko Xa-
PAKTAPA Kal o OTI apopd TOUG SapakaTodvoug,
€101KOTEPA, NePlOpifovTal AnoKAEIOTIKA OXedOV O€
unoTUNMJEIG BEATINOEIG TWV ouvenkwv diapiwong
OTOV OIKIONO Toug oTa Kovdkia. Eival n nepiodog
nou BgueAIOVETaI, yia va avanTuXOei oTn ouveXela
Me yopyoUg puBuolc, o napabepioTikOG XapakTn-
pAg TNG KOIVOTNTAG, N «AOTIKN» EMIGTPOPI OTNV
aypoTikn giduliakoTnTa (Potiropoulos 2012). Ma-
pdAAnAa otnv gupUTEPN NEpIOXA Tou AcnponoTa-
Mou avanTUooETal 0 OPEIVOG TOUPIOUOG WE GEOVEG
avagopag Tnv opeifacia oTnv Kopu®r TnG Tpiyyiag
Kal OTIG AAAEG Bouvokop®PEG, To trekking, To kavoe
kayiak atov TpindTauo, TNV opsivi nodnAaaia, Tnv
innaocia K.Am.

Eikova 11 Bookrn) arnyv Tpiyyia

O HYETAOXNMATIOUOG TNG TOMIKAG KOIVWVIag gy-
yPAPETAl OTIG HETANOPPWOEIG TOU Xwpou. EAaxI-
OTEG olkoyeveleg KpaviwTwv diatnpolv akopn Ko-
nadia pe npoBarta f yeAadia. O1 diapapTupieg Kal
0 £NISIWKOPEVOC ANOKAEIONOC TNG BOOKNAC KAl Tou

Eikova 12 Ta Sapakaroavika Kovakia
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oTaBAIOHOU TwV WV EVTOG Kal NEPIMETPIKA TOU OIKIOUEVOU XWPOU akoAouBei T oTadiakn PeTaTponn
TWV OIKI®V Ot EOXIKA ONiTIa Kal Tou XwploU 0g NapadepIOTIKO KEVTPO. STNV NEPINTWON TWV Sapaka-
TOAVWVY, N EvacxoAnon KE TNV KTNVOTpoQia «ouvexileTal», woTooo, n oTadiakn HEiwon Tou apiuou
TwV KONadi®v Kal Twv {wwv OUVOAIKA, ek@paleTal e TNV augnon Twv daoIK®WV EKTACEWV €1G BApog
TV BOOKOTONWY. TN OUYKEKPIPEVN opada, n diatripnon £€0Tw Kal evog WIkpoU apiBuol Jowwv yiveral
NOAAEG POpEC €€ avaykng, KaBwg anoTeAei anapaitnTn NpoUnoBeon yia va GUVEXITOUV Ol OIKOYEVEIEG Va
£€XouV JIKaIWKATa aTn XPron Kal Voun Twv €3a®uv ThG KoIvoTnTag, Tn diatrnpnon Twv idiwv Twv Bepi-
V@OV KATAAUPATWV Toug. H anuavTikoTepn aAiayn, wotdoo, oTnv ToMIKn KoIvwvia guvoAikd agopd ota
OOMIKA XapakTnPIoTIKA TNG OXEONC avBpwnwy, XwPou Kal TOnou. H «aiodnTikn» Kal «AnoAITIoUIKN» agia
Tou Tomiou, aiveTal va unepioXUel TWV NApaywylk®v Tou XapaktnpioTikwv (Motnponoulog 2006).

3.5 Mepi1BoAl

ZTIG YNAOTEPEG WVEG TWV JACIKWYV CUUNAEYUATWV KAl TV AANIK®V BookoTONwV Tng Bopeiag Miv-
dou, OTIG NAAYIEG TOU OpeIvoU OYKOU Tou AUyka, ekTeiveTal To MepIBOAI FpeRevwy, HE TOV OIKIGHO TOU
va evtonileral og uPopeTpo 1.250-1.300 p. nepinou. Mpokerarl yia éva xwpid BAAXwv KTNVOTpopwYv,
anod TIG XapaKTNPIOTIKEG, 10TOPIKA, NEPINTWAEIG KTNVOTPOPIKWV KOIVOTATWY TNG NEPIOXNG. Ol EKTETA-
MEVEG kal MAoUOIEG XOPTOAIBADIKEG snlcpavslsq NG aAnikng {wvng, Napanéunouv Auesa ortn PeydAn
HETAKIVOUHEVN KTNVOTpo®ia Kal diapoppwvouVv To
XAPAKTNPIOTIKO «MOIYEVIKO» TOMIO TNG KOIVOTIKNG
€KTAONG.

KaBopioTikd oToixeio ortn diapudppwaon Tou
KoIvoTIKOU Toniou aTo MepIBOAI anoTeAEl N KoIAG-
da BaAia KaAvTa, xwpog Tautdxpova napaywyikog
kal oupBoAIkdg yia Toug MepiBoAimTeg. To nAou-
010 0IkooUOTNKA TNG, Ta €KTETAPEVA XopToAiBada
kal Ta ddon Tng, anoTtéhecav nedio SIEKDIKNOEWY
kaB’ oAn Tn didpKeld TNG VEMTEPNG 10TOPIAG TNG.
>Ta TEAn Tng dekasTiag Tou 1960 avaknpuooeTal
og EBVIKO ApUpO eV OTIG ApXEC Tou 21ou aimva

. ] ] ] ] evraooeTal oto «EBvIkS Mapko Tng B. Mivéou», o
£;§§:§w€3 Bookr) oTig nAayieg Tou Auyou, epifoA HIG GUYXPOVN OIKOAOYIKA NPOCANYN TNG NEPIOXAC,
Kal anoTeAEgi, TAuToXpovd, BIOTONO MPOCTATEUOHE-
vV €100V ONwe N apkouda. € ek dlapETpou avTi-
BeTeC AOYIKEC BEWPNONG TOU XWPOU KIVOUvTal Ol
anonelpeg, T6oo oTIG dekaeTieg Tou 1980 kal 1990
000 Kal OnePa, KATaokeung gppdyuartog kai dn-
dioupyiag TexvnTAG AiMVNG yia TNV eKUETAAAEUON
TWV VEPWV TNG KOIAASAG.

O napAaAANAEg Kkal ouxXva QaVTIKPOUOWEVEG
NPOCAAWEIG TOU TOMIOU amoTunwvovTal OTIG 0pI-
aKeG XpNoeIg Tou Xwpou. H nepioxn Tng BaAia
KaAvTa peraoxnuaTifeTal oe noAo €AENG OIKOTOU-
PICTIKWV dpaaTnpIOTATWY Kal Tonio aiolnTikAG Kal
0IKOAOYIKNG a&iag, evw NePIPETPIKA Tou EBvikoU
ApupoU diegayovTal enaveiNnpueva  <«nepinynTi-
Eikéva 14 Béia Kahvra KEG OIadPOMEG» Kal AYWVEG QUTOKIVATWV <«EKTOG

dpouou» (4X4). Tautdxpova, anoTeAEi ovouacTo
KUVNYOTOMNo NpooeAkUovVTaG NANBOC KUVNYWV KATA TNV KUVNYETIKA nepiodo. H KTnvoTpogia, kaTe€o-
XNV TOMIKr napaywyikr dpactnpidTnTa Kal CUVTEAEOTNG dIapOPPWONG TOU GUACIKOU Toniou, BewpeiTal
apxIka aneiAn yia Tn BIONoIKIAOTATA TOU XWPOU, HE TIG aVTIOTOIXEG anayopeUoEeIG Kal NEPIOPIOKOUG OTNY
Aaoknon TNG, yia va anoTeAEosl onPEPa avandaonacTo GTOIXEIO TOU «MOAITIOUIKOU» TG Tomiou.

199



CONFERENCE PROCEEDINGS - Celebrating Pastoral Life. Heritage and Economic Development

Ol KTNVOTPOPIKEG EYKATACGTACEIG, Ol UAOTO-
MNuéveg OAOIKEG €KTACEIG AAAG Kal Ol EEVWVEG,
ol Povadesc eoTiaong, Ol UMOAOIMEG TOUPIOTIKEG
£YKATAOTACEIG, Ol Mmivakideg onuavong nelonopi-
KWV Kal OpeIBaTiK®V S51adpoumV, MEPIOXWV «(PU-
oglkoU kdAANouc», ouvigToUv Ta ouUyxpova Tonia
TNG KkoIvOTNTAG. € auTtd, n ouvunapén Ktnvo-
TPOQWV Kdl KABe €idOUG «PUOCIOAATPWV>-0IKO-
AOYwV Kal kKuvnywv, nefondpwv, OpeIRATOV Kal
EMNOXOUNEVWYV EKTOG dpOHoU oxnuATwv (nodnAato
Bouvou-mountainbike, POTOOUKAETEG ekTOG Opod-
Mou-enduro kal autokivnTa 4X4), nou avalnTouv
EEXWPIOTEG EPNEIPIEG KAl OUYKIVNOEIG OTIG «a&ieg» .

TWV OPEIVOV OYKWV—, EKPPALEl TOUG NApaAANAoUG Eikdva 15 >0yxpovo noiueviko Tonio, MepifoAr MpePevav
Kal ouxva acUPNTWTOUG TPOMOUG, avTiAnyng, Xpn-

ong, Napaywyng r Katavailwaong Tou Xwpou. 'Onwg agpnyeital évag Bookog, WAwVTAg yiatn BaAia
KaAvrta, «ESdw eivar o1 KAAUTEPeG BOoOKEG. 'Eva LeydAo LEPOG Twpa eivai daowEVO KiI auTo dnIoupyeEl
npoBAnua ue TIc Bookee. Ta ypEkia, TIGC OTAVEC Kal Ta UavTpid, puovo Os T1a Balouus oTov nupnva aAid
yevika Booki€tal. ...[MaAia €dw gixe noAAEC xiAiadec npoBara. lMpiv Tov noAsuo gixe 45.000. AAAG dev
nrav povo Ta npoBara. Edw eixe 25 npiovia, Touc kupatlndec pe Ta {wa Toue... Kaveic véoc dev unaivel
oTnVv KTnvoTpo®ia. Kamnoiol UEVOUV OAO To XpOVO Mid KATw OTOV KAumMo, To yupioav o€ araBAiousva. Ti
Ba vivel dev &EEpw. Twpa kanolol Anifouv oTov ToUPIoUO. Asv Aéw KaAd eival. AAAG @Tdver auto; Kai
HE TNV KTNVOoTpoia T 6a yiver;» (I.K., NepiBoAl, 10-08-2001).

To ouyyxpovo Tonio oTo MepiBOAI paiveTal va opileTal and Tnv euneipia Kai Tn Xpron Tou Xwpou
Onwg dIaPopPOVOVTAl Anod I0TOPIKEG NMPAKTIKEG KAl OUYXPOVIKEG NPOCANWEIG Kal avTIAwelg (MoTnpd-
noulog 2013).

4. Eniloyog

O1 HETAOXNUATIOHOI TWV MOIPEVIK®V TOMiwv KATd Tn didpkela Tou deUTEPOU HIooU Tou 200U aiwva
OTIG OUYKEKPIMEVEG KOIVOTNTEG EKPPAOUV TIG AAAAYEG OTIG TOMIKEG KAl UNEPTOMIKEG KOIVWVIKEG KAl OIKO-
VOMIKEG DOMEG. MOAU NEPITOOTEPO, EKPPAlOUV TIG AAANAYEG OTIG OXETEIG AVAKEDA OTIG TOMIKEG KOIVWVIES
Kal To QUOIKO NePIBAANOV, TIG HETABOAEG Ot A&lakoUG KWAIKEG KAl MOAITIOUIKEG NPAKTIKEG. O1 GUYXPOVEG
NPOCAAWEIC KAl avanapacTAdsiG TOU aypoTikoU Toniou, GUVOAIKOTEPA, 0pilouv TNV 0pyavwon Kal TIG
XPNOEIC TOU XWPOU, NPoBAAAOVTAC TRV aIoBNTIKM Kal MOAITIOUIKN Tou diaoTacn, o€ Jia diadikacia woTo-
00 nou dIapK®WE enavanpoadiopileTal GTo XWPO Kal aTo Xpodvo.
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